A

\;5".\ s i R S R SO e P P e i
W {\/)-,-‘_, “y 0 SR NN ,i 2 o LT &. e .

ool
BIBLIOTHECA INDICA;

COLLECTION OF ORIENTAL WORKS

PULLISHED UNDER THE PATRONAGE OF THE
Bon. Court of Divectors of the Fast Invia Tompany,
AND THE SUPERINTENDENCE OF THE

ASIATIC SOCIETY OF BENGAL.

Epitep by Dr. E. RoER.

YVou. IX.—Nos. 32 axp 35.

feraamragEmaga fagra s -
NTTIFET: 1

DIVISION

OF TIIE

CATEGORIES OF THE NYA'YA PHILOSOPHY,

SO
WITH A COMMENTARY

By
VISWANATHA PANCHANANA,

EDITED, AND THE TEXT TRANSLATED FROM THE ORIGINAL SANSCRIT,
By Dr. E. Roxr.

CALCUTTA :

PRINTED BY J, THOMAS, BAPTIST MISSION PRESS,

1850,



PREFACE.

Tae Asiatic Society accepted already in 1847 my offer to
publish the text of the Nydya with a translation, but only the
Introduction to this work appeared in the Journal of the
Society, the MS. of the translation having meanwhile been
lost (vide Journal of the Asiatic Society, July, 1847). The
present translation is based upon a rough copy of the former,
which I afterwards found among my papers. The notes are
entirely new, and the introduction has received so many addi-
tions, that it is almost a new essay. The Sanscrit text, in ac-
cordance with an enlarged plan, is now accompanied with its
commentary ; it will thus form another edition of the one pub-
lished by the Committee of Public Instruction, which is out of
print, and satisfy thereby a desideratum, long felt in the
Government Sanscrit Colleges, where the Bhisha Paricehéda is

introduced as a class-book.




+ INTRODUCTION.

In the following introduction to a translation of the Bhdsha Pari-
cchéda,* one of the most celebrated works of the Nyéya philosophy, it
has been my endeavour to subject the logic of the Nydya, as well as
the leading ideas of this and the Vaiséshika systems, to a critical re-
view, in order to bring the discussion about the merits of the philo-
sophical researches of the Hindus more to a point. Colebrooke’s ex-
position of those systems, though founded on the ablest and most exact
researches, as well in a philosophical as in a critical point of view,
does not suffice for this purpose, as it is a mere abstract from the
works of those schools, and does not enter upon the discussion of the
position they are to hold as systems of philosophy.

It is well known, how difficult it is to write a history of ancient India,
only a few strictly historical records having been left to us by the
Hindus themselves, The same difficulty obtains with regard to the
history of their philosophy, as in the mind of the Hindus philosophy
was associated with the idea of being raised above change, and no
regard therefore paid to the social and intellectual condition of the
time, in which lived the founder of a system or his successors who more

* T have translated Bhésha, in deviation from its ordinary sense ¢ speech,” by
4 categories of the Nydya philosophy;’’ for Bhdsha means here evidently not
¢ gpeech’’ in general, which would give no sense whatever, but ¢ Nydya Bhasha,”
speech in the Nydya, that is to say the philosophical language or terms of the Nysya,
In the Sabda Kalpa Druma, ¢ Bhisha'’ (under the head of Bhasha Paricchéda)
has the meaning of Paribhdsha, which is explained by the authoritative language
of the teachers which considers the meanings of the words (Padartha), This sense
agrees essentially with the rendering which I have given,
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1 Introduction.

developed it, Still it is not impossible to write a history of Indian
philosophy, if it be limited to.the task of tracing the gradual develop-
ment of philosophical principles and modes of thinking, without
reference to a strict chronological order; for the internal nature of a
doctrine will point out its more ancient or modern date. At the same
time we must admit, that even in this attempt, we can only partially
succeed. The doctrines even of those who are considered as the founders
of the different schools, bear the marks of a far advanced progress in
systematical arrangement, and must therefore have been the result of a
long series of preceding philosophical enquiries.* Ience it would be
preposterous to expect, that we should be able to discover the first steps
of their researches. We, however, decline here embarking upon a
historical research of such a kind, believing, that under the present
circumstances, when only so few of their philosophical works have

* % Lassen’s Indische Alterthumskunde, vol. ii. p. 477, His (P4nini’s) text-book
continued to be the norm of the whole following time, and the labours of his suc-
cessors were limited to the task to narrow or amplify his rules or more lucidly to
arrange them. From his work the same effect results, as from other pursuits of
the Hindus on the field of science. By a person of superior talent the labours of
his predecessors were rendered more perfect and brought to a close ; he united them
in a system of rules, or Siitras, which he condensed as much as possible, This ex-
position remained the standard of all later times, and formed the foundation for the
succeeding teachers of the same science, whose efforts were in general directed to
the correct explanation and elucidation as well as to the emendation and perfection
of the fundamental work, and by whom the science was carried to a higher degree
only as to its extent, but not as to its contents. We may discover a double motive,
from which this manner of exposition took its rise. First, the sum total of the
results which had been gained, should be condensed in the shortest form and hence
the learning by rote facilitated... .. Secondly, this mode of exposition rendered the
understanding of the text difficult and often impossible, unless it was accompanied
by an explanation. Such an explanation was at the disposal of the teachers, and by
their guidance alone the pupils were able to comprehend the obscure sense of the
text-books. The Brihmans, the only possessors of the sciences, thus secured for
themselves the privilege of communicating them only to those whom they thought
worthy of this information, and of preventing the other castes from an initiation with
them. It is only in this sense that a secret doctrine of the Brahmans can be ad-
mitted. From the circumstance, that for each single science text-books of this kind
were generally acknowledged as standards, it was a consequence, that the works of
the first founders and of the predecessors of the person who brought a science to
perfection, were forgotten and frequently lost.
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been published, and in general so many more materials are required
for the task than we can boast to possess, it is more important to
‘place an original work of Hindu philosophy before the public, and to
examine the principles under which it has been constructed. For
this end we consider the Nysya in that shape, which it has acquired
by its amalgamation with the doctrines of the Vaiséshika, since
we are of Colebrooke’s opinion, that both sprang from the same
root, and are but branches of the same school ; the one being directed
more to the explanation of material, the other of logical forms.* Or to
state it more exactly,—to the Nydya belong the logical doctrines of the
forms of syllogisms, terms and propositions ; to the Vaiséshika the
systematical explanation of the categories (the simplest metaphysical
ideas) of the metaphysical, physical, and psychical notions, which
notions are hardly touched upon in Goutama’s (the supposed founder
of the Nydya) Sitras. They differ in their statement of the several
modes of proof; the Nydya asserting four modes of proof—from per-
ception, inference, analogy, and verbal communication ; the Vaiséshika
admitting only the two first ones.t
The name of logic, usnally applied to the Nydya, does not correctly
define it. It does not treat of the theory of syllogisms and the notions
connected with them, as its direct object, but only as a component part
of its investigation. It rather aspires to the distinction of giving a
" complete system of philosophy, based upon the most elementary meta-
physical notions, and the division dedicated to the explanation of syl-
logistical forms, is not even more explicitly treated than other parts of
the system. To call the Nyaya logic, would be the same as to assign
this name to the philosophy of Aristotle. There is no doubt, however,
that the Nyaya has first among the philosophical systems of the Hindus
thoroughly. examined the art of reasoning, and shaped it into its
present form. Hence it gained such ascendancy among the learned
_Hindus, that all of them, however they may deviate from other doctrines
of the Nydya, refer toit as to their standard in logic, and deem its study
necesséry for the purpose of giving a firm basis to their reasoning.

* Vid. Colebrooke’s Miscell. Essays, Vol. i. p. 261.

+ The view above given, was based upon the Sitras of Gautama, without a re-
ference -to a work of the Vaiséshika school. 1 have since compared the Siitras
of KapAda and found my view completely confirmed. .
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iv Introduction.

It is indeed one of the principal merits of the Nydya, that its pro-
gress is marked by an admirably exact division of the topics, treated
in it, and in this respect it is not only superior to all other systems of
the Hindus, but even modern philosophy might, with advantage, study
it on account of its clearness and exaetness. Though none of its inves-
tigations has been carried on to a satisfactory end, the Nydya has,
with the means at its command, fully described the circle within which
it moved. We must at the same time admit, that notwithstanding its
exactness, there is one inherent fault in its exposition, viz. the neglect
of all analytical method, a fault of all systems of the Hindus, which
has, perhaps, more than any thing else, contributed to the narrow
limits of their mental horizon. This fault, which, however, it shares with
many other expositions of philosophy, for instance, to mention a cele-
brated name, with Spinoza’s system, is rather a fault of exposition than
of the system itself; for no synthesis (in science) is possible without
analysis, and having well understood the leading notions of a system,
we can easily trace the analytical way by which they were obtained.
This apparent absence of analysis in the construction of the philosophi-
cal systems of the Hindus is the reason why so many enquirers have
done injustice to their philosophical talent. For want of a clear analysis,
unable to understand the aphorisms of the Hindu schools, composed in
a language in form as well as in thought, foreign to them, they thought
the philosophical productions of many centuries and of an ingenious
people, a web of either abstruse or puerile notions. On a closer exami-
nation we shall come to a juster opinion of them, and although we find
alimit as well in the range as the depth of their enquiries, we shall
come to place them among the nations which advanced the intellectual
progress of mankind.

That Hindu philosophy will, however, have any great influence upon
the development of European philosophy and mediately of European
civilization, must be denied. Why should this be the case? Although
we must admit, that the philosophieal researches of the Hindus are as
worthy of attention as those of the Greeks, still it is at the first glance
evident, that the philosophical works of the former are unfit to be
transferred to another soil, while those of the latter will have always the
same influence upon every rising generation in every clime and age. This
difference lies not so much in the development of the system
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as in the form. Youare compelled to think by reading the works of the
Greeks, they introduce you into the process of their thoughts, and by
this force you to accompany them with your own thoughts, until you
arrive as it were by your own mind at the principles of their systems,
from which point it is easy either to look back upon the way you have
made or to advance further. The Hindus, on the other hand, are dog-
matical. They commence synthetically with a statement of their
principles, yet do not condescend to unfold the train of thought which
has led to them. Hence it is impossible for any one to understand
their writings who has not previously, to a considerable degree, been
practised in philosophical enquiries. The punishment however of this
mystery and exclusion is the want of interest, felt in the study of their
writings. The same doctrines which might have been instrumental in
enlightening thousands, are now forgotten, or in the possession of a few
who are hardly able to comprehend them.

Among the general metaphysical notions, the notion of substance is
the most important one, as upon it all other notions are either founded
or are closely connected with it, and whatever may be the solution of
all other metaphysical problems, it must be influenced by the notion
of substance. '

Substances are, according to the Nydya, the substrata of qualities and
actions,* a definition, which is the right one, as ¢the basis of further in-
vestigation—it is the right one, because founded on experience. Sub-
stance, we add, is in so far the substratum of qualities and actions, as
the existence of qualities and actions depends upon the existence of
substance ; if quality were independent of another, it could not represent
another, whose quality it is. The existence of substance must there-
fore be absolute, that is to say, not dependent upon the existence of
another ; for in this case, it wounld be comprehended, not by the notion
of substance, but by that of quality. And consequently, to think the
idea of substance by any notions including dependance, is a contradic-
tion. This contradiction (of comprehending substance under the notion
of quality, and therefore of dependance) was committed by the Nyéya by
the distinction between eternal and non-eternal substances, because the

* Or rather of qualities alone according to the mod ern school of the Nyaya.
The definition, that substances are the substrata of qualities and actions, belongs to
Kanada,
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existence of the latter is not independent. In the notion of eternal
substance, however, the true notion of substance is included, which is
to be independent of time and cause.

Another question is, how a substance is united with its qualities ?
That a substance should have qualities, appears a matter of course, and
to question it, shows a vast progress in metaphysical thinking. Al-
though the Nyaya entered not expressly into the discussion of this sub-
ject, it must have felt its weight, as they found it necessary to invent a
contrivance for such a connexion. A substance is, according to them,
united with its qualities by a relation, called intimate relation, which is
something real, and is neither in substances, nor qualities, nor actions.
‘We do not intend here to analyze this notion any further (stating, how-
ever, that the difficulty is not really removed by it,*) but we turn to a
third point in the notion of substance. Substance, according to the
Nyéya, is not only united with its qualities by the relation, just men-
tioned, but all substances are united with the general notion of sub-
stance, and single substances in the same way with the notion of their
own class. This general notion is rather a common property ; for it
does exist, independent of the mind which may conceive it, in the
substances (also in qualities and actions) themselves, and is even eternal
in eternal substances, not eternal in transient substances. This notion
exactly corresponds with that of the so-called realists among the
scholastic philosophers, who maintained the reality of general notions.
Duns Scotus, for instance, asserted, that general properties (notions)
were not only in objects potentid, but actd, and that generality was not
only formed by the understanding, but that it existed previously to the
mental conception per se as a reality, viz., the quiddity itself, which was

* For if it is necessary, that qualities require some link to unite them with sub-
stances, it is also necessary, that this link should be united with them by a similar
link, and so on. The difficulty, as regards the connection of qualities, is briefly
stated, thus. The existence of qualities is dependent upon the existence of the sub-
stance, whose qualities they are, but not vice versi. Substance in accordance to its
notion, is independent of qualities, . Substance therefore is something of itself, and
also something on which gualities are dependent, and in this latter respect it is not
substance, which is to be independent of qualities. That is to say, the notion of
substance in this form is contradictory, and should be abandoned for a notion which

is consistent,
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indifferent to general or individual existence. A cause, however, was
required to remove this indifference, viz. another more extensive
quiddity, closely united with the first, and with the principle of indivi-
duity. (afterwards called haecceity.)*

In one point the Nydya went a step in advance of most of the anci-
ent systems of philosophy, viz., in its assumption, that the special
qualities of substances are effects ; for instance earth is the intimate (or
material) cause of smell, the soul of knowledge, &c. They were no
doubt urged to this assumption by the contradiction, which arises, if
beside substance, a quality which is necessary and therefore belongs
to the quale of the substance, is admitted. If quality is an effect of
substance, its existence is evidently derived, and the contradiction re-
moved. Although, however, this hypothesis is a step in advance, it is
not the complete solution of the difficulty ; for here again the question
will arise, how it is possible, that a substance can become a cause, that
is, produce something, which is foreign to itself.

Substances, as before said, according to the Ny&ya, are either eter-
nal or non-eternal. Eternal are space, time, ether, soul, and the atoms
of mind, earth, water, fire, and air. Non-eternal are all compounds, or
the things which we actually perceive, and which must have a cause of
their existence. Thus substances are divided into those which are with-
out cause, and those which have a cause. .

There are three causes ;—1. The cause of intimate relation, or
material cause, as yarn is the material cause of cloth ;—2. The proximate
cause, or the actual union of the parts which are to form a compound ;
—and 3. The instrumental cause, viz. the cause by which this union is
effected,

This is similar to the doctrine of Aristotle, who admitted four causes ;
a material cause, a moving cause, a formal cause, and an end cause.
The instrumental cause includes Arisotle’s formal, moving, and end
causes.

The notion of causality is certainly well considered, and infinitely su-
perior to the notions which other Indian systems formed of it ; for there
are already made some steps in advance towards the proper discussion
of this notion, if a difference in causes is acknowledged. In the enume-
ration of causes—the cause of motion appears to have been omitted ; it is,

* Vid, Tennemann’s Geschichte der Philosophie, Vierte Aufl. p. 256,
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however, contained in the notion of instrumental causality. All activity
according to the Nydya is limited to motion, acts of the mind being..
considered by them as qualities, and as all actions abide in substances,
we must think every substance as a cause of motion (viz. the last
cause). They did not, however, discuss, whether motion was necessary
to all substances, or only to some or to one, that is to say, whether there
is a préimum mobile or not ; they did not discuss the question, whether
or not different motions require different causes; nor did they lastly
enter into an explanation of the notion itself.* They appear in fact not
to have been aware of the intrinsic difficulties of the idea of causality,
which undoubtedly is one of the most difficult metaphysical notions.t
The contradictions in the notion of cause and effect appear with special
force to apply to such causes, by which a change in the qualities of a
substance is effected, as chemical, animal, and psychical effects. Such
effects are, however, denied by the Nyiya. Material causes must be
understood as only the substrata, or the materials for a new union, as
for instance, the two halves from which a pot is produced, are the ma-
terial cause of the pot. There are therefore no real changes, but only
changes of the accidental form, which substances may assume in their
connexion with others ; and there should not be changes at all we add.
Every compound substance, according to the Nyéya, is ultimately pro-
duced from simple substances. Simple substances, however, are eternal,
and all their qualities are also eternal. If this is the case, there is also

* The contradictions, which Zeno found in the idea of motion, are well
known, and without fully acknowledging their weight, it is impossible to obtain a
correct notion of it, Aristotle was well aware of this, and endeavoured to remove
Zeno's objections to this notion. Mow important it is, correctly to define this
notion, is evident even from the influence, which it exercised on the Nyaya,
where motion is considered as an act, and even as the only act.

+ Vide Sext. Emp. Adv. mathem, in Ritter’s History of Philos. Vol. iv. p. 339.
That cause could not be later than effect, is evident ; but also the effect cannot be
later than the cause ; for if so, the cause, being antecedent to the effect, would be
without effect, and a cause without effect, is a contradiction. And if the effect would
be consequent to the cause, it would be, when the cause is no more, therefore an
effect without cause. Both therefore must be necessarily together. If this be con-
ceded, then there is the difficulty, why the one more than the other is producing
(or cause). These are only part of the difficulties, and without solving them, the
objections made against causality, are quite just.
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no change of qualities in any compound substances, because by any con-
nexion between them, different from an accidental relation, they would
" assume changes, contradictory to the notion, under which they are con-
ceived. As the Nydya, however, admits an actual change in compound
substances, in which qualities, not to be met with in the simple substan-
ces, are produced, and moreover admits a compound, in which there is a
comparatively firm connexion of the parts with each other, it has deviated
from its notion of causality, and is hence guilty of the contradiction
which it first endeavoured to escape. Notwithstanding these deficien-
cies of the Nyéya, we still maintain, that it approached nearer than any
other Hindu system, to the true notion of causality, causality being,
according to Pantheistic, not less than to skeptical idea, a product of
habit in the association of our ideas.

In passing from the general metaphysical (ontological) to more
special investigations (comprehending nataral philosophy and psycho-
logy), we may first observe, that the same clearness obtains in the latter
as in the former, Existence, or rather that which exists (ro dvrws &,
in its connexion with material and immaterial phenomena, is much more
distinctly conceived than in other systems of the Hindus, We find in-
deed the same material elements as in the latter; viz., earth, water,
light, air, and ether, and also the same qualities ; but while in all others
they are only generally described, here there is made an attempt to ex-
plain the special phenomena as well as the sources of our perception of
them, or in one word, we find here the basis of observation, and of the
first lineaments of the consequent reflection upon the results of that ob-
servation. We meet here also with the first remarks about space and
time, and even with some correct notions of their nature, and althongh
both of them are placed among the substances, we must not forget the
intrinsic difficulties of this subject, which in our times only has been more
satisfactorily investigated by Kant, Fichte, and Herbart. The error of
considering space and time as substances, is a consequence of the notion
the Nydya had formed of substance, viz. as the substrate of qualities
and actions, This idea would, indeed, have been correct, had the no-
tion of existence been preserved. The Védanta certainly had a much
more exact idea of existence, maintaining, that which exists (o dvrws &v)
must be simply existent, without any attribute whatever, and should
strictly not be even considered by a plurality of notions, The Védanta,

c
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however, by denying the reality of phenomena, had nothing to explain,
while the Nyiya, retaining the crude notions, given by observation,
had no principles whereby to explain them. The most interesting
point in this part of the system is the investigation into the nature of
matter, an investigation which was indeed entered into by other Hindu
systems, yet not with the same success. The Véddata, for instance,
reduced the objects of the senses, or the things composed of the gross
elements, to elements which are finer and imperceptible to the senses,
undoubtedly for the same reasons as the Nyéya, viz. because the origin,
the changes, and the destruction of the material things compelled the
mind to fix the notion of existence upon some other natures, not affect-
ed by those conditions. But according to the Védanta, the simpler
elements are only simple, because they are unmixed with others. As
regards space, however, no reduction was made, and their view on this
point is very like the doctrine of Anaxagoras, who also started from an
original identity of the elements with space. The Védanta indeed did
not confine its thoughts to those elements, but proceeded to the suppo-
sition of a substance, in which there is no difference whatever, but for
what reason this supposition was here made, it would be difficult to
give a satisfactory reply, and as regards the principal point, space filled
out by matter, it was not even touched upon. The Nyaya, onthe
other hand, has examined matter under this point of view, and arrived
at the theory of atoms,* in the same way as Leucippus and Democritus.
Tt proceeded even further. With Leucippus and Democritus atoms have
some, though imperceptible, extent, and also different figures and mo-

* It is astonishing, that the Ny4yaikas made the supposition of such a substance
as the ether, which, like space and time, is pervading and infinite. It is not space
itself, but a kind of matter, filling out space, and can therefore be distinguished
from it merely by a less degree of density. 1If so, the consequence should have
been, that it was also composed of parts, the last elements of which are atoms,
Instead of this, ether is some thing analogous to space, by its being infinite, and yet v
filling out an infinite space. In fact it appears, they assumed this notion of ether
only historically, or as a part of the views on matter which had been formed pre.
viously to them. The doctrine of the five elements (ether, air, fire, water and
earth) is one of the most ancient hypotheses of Indian philosophy. It is taught
already in the Upanishads, and probably more ancient even than the doctrine of
the soul. Hence it passed over into the different systems, viz. the Véddnta, Sinkhya
and Nyéys, modified according to the different views they held of substance.
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tions, while the Nyéya held them to be absolute units of space, without
any dimensions and motions, that is, mathematical points as regards
space. They are eternal and unchangeable, and while they are without
cause themselves, they are the cause of the material universe. They
are imperceptible to the senses, and the knowledge of them is obtained
by inference.

The system of Democritus is throughout a crude materialism. The
last elements of existence are with him atoms which have no qualities
whatever beside form and motion. The soul itself is merely a com-
pound of round atoms, and a deity is of course impossible. A theory
“of atoms of such a kind is contradictory in its principle, and in its re-
sults leads to an annihilation of truth in general. The Nyaya is vastly
superior to Democritus’ theory ; for atoms are first conceived in their
real notion as units of matter without any extent, and secondly the
theory of atoms forms only a subordinate part of their researches.

The same clearness and to a certain degree comprehensiveness is met
with in their psychological enquiries. The faculties of the soul and its
relations to the material things and other objects of knowledge, are
methodically described. The Nydya draws a marked line between
matter and spirit, by distinctly stating the notions, under which either
is perceived. ‘

The soul has, according to the Nydya, qualities, opposite to the quali:
ties of the substances perceived by the senses, and is therefore distinct
from these substances, that is to say, as regards special qualities ; for
as to qualities, ascribed to substances as far as they are substances,
both must of course agree. Qualities of the soul are the emotions and
desires, volition and aversion, etc. and knowledge. Knowledge is pro-
duced by intellect, which is one of the qualities (faculties) of the soul.
Intellect is again fourfold, itis perception, inference, analogy and verbal
knowledge, Perception (viz. perception generally, as well of external
as of internal objects), is the source from which all other knowledge
flows, or rather, without objects of perception the other faculties of
intellect have no materials to work upon. All knowledge, that is. per-
ceived, is perceived through a medium, through an instrument, by
which the 'soul is in-communion either with objects from without or
from withinitself. External objects are perceived through five external
senses, these being in contact with the mind, while internal objects, and

c 2
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by them the soul, are only perceived through the mind. The doc.
trine of the communication of the soul with external objects is very
curious and interesting, not only because it is original, but because it
shows a remarkable acuteness in overcoming difficulties, met with in
every system, which considers substances not only as individual beings,
but also as a common essence that exists, although dependent upon the
individual substances. To perceive individual external substances, and
their properties in common with others, it is necessary that the inter-
course of the senses with the external objects should take place accord-
ingly, that is to say, that individual substances should be perceived by
the connexion of the senses with these individual substances, and the
common properties by the connexion of the senses with these common
properties.  Substances are then perceived in their different rela-
tions, viz. first, in the relation of this individual substance and this
individual quality, or of this individual substance and this individual
act ; further, in the relation, which this individual substance has
with its class (general essence) or with its generality; and lastly, in
the relation, which this individual quality or this individual act of this
individual substance has with its class or geﬁemlity.

This, however, is not sufficient; for a full comprehension, there are
required also general notions, corresponding with those relations. A
tree for instance would not be perceived, without the general notion of
a tree, by which a tree at any place and at any time is perceived. This
general notion requires again a kind of special knowledge, by which the
general notion of a tree is referred to a certain tree. This kind of
knowledge, though corresponding with the relations of all substances,
which have both general and special properties, and though (impli-
citly) contained in every object of perception, still differs from the gene-
ral properties of the things. It is a conception of the soul, produced
by its own activity. This knowledge then is internal perception, that
is to say, it is not produced by inference, or analogy, or verbal commu-
nication, but it is immediate and complete, as all knowledge by percep-
tion. Every perception of external objects then, according to this ex-
position, is based upon two elements, an external and an internal, or as
these expressions do not exactly represent their notions, an immediate
and mediate, an objective and ideal knowledge. In the same way are the
objects of the soul perceived, viz. its different qualities, as aversion,
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volition, &ec. are called, Though the soul is the object of the mind, it
is not directly perceived by it, but is inferred from its qualities. Itis
not necessary here to explain the other faculties of intellect, viz. in-
ference, comparison, and verbal communication, as they are discussed in
another part of this paper. 'We here only add, that they must be con-
sidered as parts of the quality of knowledge, or, as we would express it,
as modified operations of one and the same activity of the soul,

The mind, by which all knowledge is perceived, is not a quality or
faculty of the soul itself, but an independent substance, atomic in
its nature.* Hence only a single perception or idea is at one time
perceived by the soul,

The soul itself is eternal, and therefore so also are its qualities, we
should say, also its knowledge, although this knowledge be not perceiv-
ed by the soul itself. It is at the same time every where, not, however,
as an infinite soul, as the universal soul of the Védanta, where all things
constitute the pervading soul, be it even a piece of matter, though
bound by ignorance to a state of apparent material existence, but in the
same way as space and time are connected with every thing. There
is a general soul, and there are individual souls, The general soul has
the same qualities with the individual souls, with the exception of aver-
sion, pleasure, pain, merit and demerit, because these qualitiés would
involve imperfections. The individual soul is subject to the law of
transmigration, and happiness and misery are the consequences of its
good or bad actions. It is, however, possible for the individual soul to
emerge from the vicissitudes of worldly existence by the attainment of
true knowedge. )

Here it is necessary to point out what place the notion of the general
soul or the deity (I'swara, the Ruler) holds in the system of the Nydya.

The Védanta denies a personal deity. There is a supreme soul, but
this soul is all in all, individual souls are emanations from it, as
sparks from fire, and are essentially identical with it. Nature in
its first elements as well as in its development depends upon it. The

* How is mind united with the soul? Not by any act of either ; for they are
independent of each other. They are united by something without them, viz. by
the power of God, in the same way, as atoms are united with each other ; for these
latter, although the material causes of compound substances, are not causes of their
connexion,
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Védanta in fact destroys the distinctions between God and nature;
every distinction is delusion, and there is nothing but one all-pervading,
kiowing and blissful being, and even such distinctions as of existence,
knowledge, bliss, are not real distinctions, they are but contrivances to
approach to the true idea of the One.—If there is nothing but existence,
but knowledge, but truth, there should be no difference whatever, and
least of all any delusion, on the contrary, there is with man almost
nothing but delusion ; only few approach the true notion of God, and
but inadequately; in most men there is only difference found, and
nature is altogether opposed to it. Nay, this is not only the case in
the last emanation of this deity, butif we comprehend nature in its
principle, where all differences of substance, quality, form, &ec. dis-
appear, if we comprehend it as dependent upon the soul, it is ignorance,
that is to say, indiscrete matter, it is non-existence, non-knowledge,
&c. but this, Proteus-like being, of which it cannot be said, that it ex-
ists, nor, that it does not exist, is to be placed upon the soul, to be under-
stood by it. This is to say: in theory the Védanta acknowledges but
one principle, the infinite soul, in fact, however, two, soul and non-soul,
ignorance or matter.

With reference to God, the Sdnkhya is divided into two sects, the
theistical and the atheistical.*

* Col. M, E. pp. 251-2. God, Yswara, the supreme ruler according to Pitanjali,
is a soul or spirit distinct from other souls, unaffected by the ills with which they
are beset, unconcerned with good or bad deeds and their consequences, and with
fancies or passing thoughts. In him is the utmost omniscience. He is the instruetor
of the earliest beings that have a beginning (the deities of mythology) himself in-.
finite, unlimited by time.

" Kapila, on the other hand, denies an Yswara, ruler of the world by volition,
alleging, that there is no proof of God’s existence, unperceived by the senses, not
inferred from reasoning, nor yet revealed. He acknowledges, indeed, a being issu-
ing from nature, who is intelligence absolute, source of all individual intelligences
and origin of other existences successively evolved and developed. He expressly
affirms, that the truth of such an I'swara is demonstrated, the Creator of worlds,
in such sense of creation; for ¢ the existence of effects,”’ he says, ** is dependent
upon consciousness, not upon I'swara,”” and, * all else is from the great principle.”
Yet, that being is finite, having a beginning and an end, dating from the grand de-
velopment of the universe, to terminate with the consummation of all things. But
an infinite being, creator and guider of the universe by velition, Kapila positively

denies.
See also Wilson’s Sankhya Karika, pp. 166 to 168,
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Kapila denied altogether a deity; the Tswara whom he admits, is
only a finite being; for although he assumes a being, whose intelli-
gence is absolute, yet this being issues from nature, and is again to
terminate in nature, It is very much to be regretted, that of Pétan-
jali’s doctrine nothing as yet has been published. It is difficult to
form an exact idea of his being from the words, quoted by Colebrooke.
According to them he has some attributes of the deity ; he is of the
utmost omniscience, infinite, unlimited by time; but how he is con-
nected with the creation and ruling of the universe, it is impossible
to conceive. If his doctrine in other points agrees with the atheistical
Sankhya, all the development of the world in its different forms is inde-
pendent of him ; for it is the necessity of mnature, that certain emana-
tions are issuing from it, and returning to it after certain periods. It
would rather appear, that he is a kind of Epicurean deity, blissful in
himself and unconcerned with the affairs of the world.

The Nydya is essentially theistical. According to them, God is per-
sonal. He is not, as it expressly asserts, mere existence, mere know-
ledge, mere bliss, but he is a substance, of which existence, &c. are
attributes ; for it is impossible to think of existence, knowledge, &c.,
without referring them to a subject which exists, which has knowledge,
&c. He is not the supreme soul of the Védanta which is the whole
universe, but distinguished as well from the world as from finite spirits.
He is not a mere emanation from nature, as Kapila asserted, but alto- '
gether different from nature, and self-existent. Heis also not, as ap-
pears to be Pdtanjali’s opinion, a merely omniscient being ; but he is of .
infinite power, the Ruler of the universe, and nature could not exist in-
dependent of a God, or could exist only without order, harmony and
object. Aund this idea is not only a fortuitous addition to the system,
but one of its chief springs; for all the substances in the world, with-
out God, remain unconnected, There may be atoms, but they do not
constitute a world, they are solitary, unconnected, without any apparent
difference ; of themselves they have no action, produce no effects, and
not even the simplest compound of two atoms can arise from them
alone, much less a compound of a certain form and for certain objects,
not the world in its unity, harmony, and.infinite variety of forms.
There may be souls, independent of a creator, but without conscience,
without enjoyment, without development and without a final end, for
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they are not united with mind, the instrument, by which they are con-
nected with the world, among themselves and with the creator. Because
this connexion exists, because there is form, because individual souls
have conscience, therefore it is necessary to assume a God who by his
infinite power and knowledge is the author of this connexion, of the
all-pervading harmony of the world. This argument for the existence
of a deity is escentially teleological or based upon final causes in nature.
The deity is the creator of the world as to its form, not as to its matter.

The Ny4ya approaches most closely of all Hindu systems the Chris-
tian notion of God, as its deity is an infinite spirit and at the same
time personal, as it is wholly distinct from wmatter, and the creator and
ruler of the universe.

It would be superfluous to point out the marked distinction, drawn
here between body and soul. Though a higher development of philo-
sophy may destroy the distinctions between soul and matter, that is,
may recognise matter, or what is perceived as matter, as the same with
the soul (as for instance, Leibnitz did), it is nevertheless certain, that
no true knowledge of the soul is possible, without first drawing a most
decided line of demarcation between the phenomena of matter and of
the soul. Inthe Nydya there is even an approximation to the doctrine,
that soul and matter are as to their principles one and the same, viz, in
the theory of atoms, according to which atoms are the negation of
space. From this notion we may draw the inference, which has not been
drawn by the Nydya, it is true, but which would have been only a
necessary consequence from the premises, that matter, being a compound
of atoms, is only a phenomenon, as regards its extension through space.
‘Where then is here shown the difference between the soul and the true
substratum of matter? Let us see then, what is the soul 7 The soul is
different from matter, as this last is perceived by the senses as extended
through space. This distinction is true, but further to conclude, that
the soul is also different from matter in its real nature, where matter is
not extended, is certainly hasty, and does not follow from the premises.
‘What then is the soul according to them ? It is all-pervading, infinite,
like ether, space and time. This answer, though far from satisfactory,
shows, that they felt the difficalty in determining the notion of the
soul, when their other notions had undergone a decided alteration.—
The most peculiar notion in their psychological theory is the existence of
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of the mind independent of "soul, although most intimately connected
with it ; for through the mind only the soul perceives, ag well.its own
qualities, as the qualities of external substances. - How could the Nysya
have made a supposition in which the contradiction is so evident? . For
it is easy to conclude, that if the mind is independent, its perception is
also independent. If the mind perceives, this perception is not in the
soul, and if this perception is in the soul; it is not perceived. The soul
then has knowledge, which is not real knowledge, because not perceived,j
and the mind has no knowledge, though it perceives.-.

‘We may solve. this difficulty at least in some way.  The mind was
first undoubtedly considered as an internal sense according to the ana-
logy of external senses, in order that there be a unity of perception, and
that, as the external objects are perceived through different media,
the objects of the soul be perceived through an analogous internal
medium, a supposition, which has also been made in modern (English)
philosophy.  So far the Nydya might have considered the mind as
an internal sense, but they met with a difficulty, which was not felt in
the same intensity by modern philosophers. If knowledge be per-
ceived by the soul through the medium of the mind (the internal sense),
why is it not always present in the mind? why does it disappear.
and give place to other objects of perception, ete.? Locke was surprised
at the narrowness of the human mind, without being able to account
forit; the Nyiya in endeavouring to account for it, invented an inde-
pendent substance, the mind, which is an atom, and according to its
atomic nature only able to represent or to perceive one obJect at one
and the same time. .

This, I think, is the solution of the dxﬁ’iculty, and thou0h it is cer-
tainly only an evasion, because its supposition creates greater difficulties
than the former one, it still gives evidence of a spmt of enquiry in the
school.

In comparmv the psychological theory of the Nyaya with .more
modern doctrines (with the exception of the latest period) we must
admit, that in a metaphysical point of view there is no great difference
between them. The same objections are to be made to cither, the
doctrine of faculties being involved in the same contradictions as that
of qualities. In either case, if you are to explain, what the soul is, you
have to state, what it is, independent of its qualitics or faculties, and:

D
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also to enumerate the latter. Your explanation will thus point out'a
quale, which is not a unity, but something defined by a variety of no«
tions. This, however, is not the place to discuss the matter, and we
wished only to remind the reader, that modern philosophy in this
respect cannot boast to have advanced one single step beyond that of the
Hindus, that is to say, in the metaphysic of the soul, although it would
be absurd to deny, that modern psychology, as to the observation of
psychical phenomena, has made rapid strides towards perfection.

In passing over to the strictly logical enquiries of the Nyéya, we have
to premise, that we cannot view them with the same satisfaction, and
although we may make ample allowance for the different forms of
language, in which they are explained, we are compelled to confess,
that they are neither exact nor complete.

The Nyaya has treated the logical topies in the inverse order of that
adopted by us, viz. first inference, then ideas, and lastly propositions.
This order is followed, not in consequence of a different method of ar-
rangement, but in consequence of the subjects being based upon different
grounds, and flowing from different sources. Logic might undoubtedly
be treated analytically and commence with the exposition of syllogisti-
cal forms. Considering argument as a fact, we might analyse various
arguments, and proceeding to their elements, that is to propositions,
gradually arrive at ideas or notions. But the Nyédya, far from following
such an analytical course, holds inference to be a quality (or modificationt
of a quality), different from the quality of forming names and notions, and
discusses inference before verbal knowledge, evidently with the purpose
of showing, that the latter in some way depends upon the former. .

‘We, however, treat these doctrines in their common order, with no
other intention than to make ourselves better understood.

Verbal knowledge is one of the divisions of intellect. The first act
or the first condition of understanding words, is the forming of the
name! A name is corresponding to a certain object, and this object is"
connected with the name by the power of the name. A name which has
such a power, is a word. The clear and distinet knowledge of what is
implied in a word, is produced by a third act, and is the meaning of a
word. This latter is in fact identical with idea or notion, as is evident
from the examples given, as for instance, a tree is a thing. which has
root, stem, branches, leaves; etc.
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- Here again is the order perverted, the name is certainly not the first
operation, and the object to be named, the second, but just the reverse.
There must be objects to be named, and though we may admit, that the
clear idea of a subject often succeeds a name, still the object, of which
the notion is formed, is the first, and we must assert, that what precedes
the notion, also precedes the name.

The enquiry, how ideas are formed from & variety of similar objects,
belongs to psychology, and however interesting this question otherwise
may be, logic has nothing to do with the psychical process, by which
ideas are produced. If this were the case, we might still have to wait for.
a logic, as a psychological theory has not yet been established to general
satisfaction, while logic as a science has been complete for more than
two thousand years. By the considering first of the names and after-
wards of the corresponding notions, the real character of a notion has
been at least obscured. From the given examples we see, that a notion,
instead of being defined by the genus, under which it is contained, and
the specific difference, is explained by a genus, which is distant from it
by anumber of intervening notions (for instance, genus of tree—thing)
and by a specific difference; which besides its own difference, enumerates
properties which it partakes with others (for instance root, stem, leaves,
etc.==specific difference).

. The meaning of a word or idea, ouvht to have been considered in its
connexion with other ideas, as made up by genus and differentia spe-
cifica, and as excluded from them by their compatible, -contrary,
and contradictory opposition. Iere, however, are genus and’ species
raised to categories under the names of generality and particularity,:
being there the common properties of substances, qualities, and acts,
while the opposition of ideas or terms is treated in the seventh category,
that of negation. Negation is the category which arises, if the categories
are mutually denied of each other. It is the mutual difference of the
categories and therefore the same with logical opposition. Negation is
again of four kinds, mutual negation, antecedent negation, (negation of
a'thing, that is to be,) emergent negation (destruction) and absolute
negation. Of them antecedent and emergent negations are not logical,
but metaphysical negations, viz. the relations which a thing may have with
fegard to-its origin or cessation in time, . Mutual negation corresponds
to contrary opposition (oppositio contraria) of terms. For instance:
p 2
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black is the negation of white, of red, &c. and vicé versi ; here the one
is not denied in an absolute, but in a relative manner. Absolute nega-
tion* would correspond to contradictory opposition (oppositio contra-
dictoria) as is evident from an allusion to it in the explanation of a nega-
tive inference. Here it is said, that a notion is the negation of its abso-
lute non-existence, for instance cloth is the negation of its absolute
non-existence, non-cloth, or A= Non—Non— A, thatis to say, A
is the negation of what is in contradictory opposition to A,

From this arrangement then did not only result an imperfect exposi-
tion of the logical relations among ideas, but an important metaphysical
error, by which logical relations of ideas are considered as real proper-
ties of substances. : :

- In finding the logical treatment of notions by no means satisfactory,
we may at the same time observe, that there are many valuable remarks
on some psychological and grammatical relations of ideas which we
do not recollect to have found elsewhere. These we have given in a
note to the text, where this subject is explained. ‘

A proposition to convey a distinct meaning, must, according to the
Nyaya, have four qualities :

. 1. Contiguity, which, according to some, is the uninterrupted succes~
sion of the words pronounced in a sentence, so that for instance, the
first word of it be not pronounced in the present moment, and the next
half an hour afterwards, according to others, the arrangement of the
words according to their grammatical connexion, for instance, that a
preposition be placed together with the word which depends upon it,

and not with a word, to which it does not refer.

2. Consistency, or the mutual agreement of the words, accordmg to
their sense, so that contradictory terms be not connected.

3. Structure, or the grammatical (terminations) forms of the words,
which correspond in their meanings (for instance, that the verb agrees
w1th the subject in number and person.)

* There is a difference of opinion in the Nydya with reference to absolute nega-
tion. Some appear to conceive it merely as a negation of present existence, others
as the negation of a contradictory notion. In this last sense Colebrooke understood
it, (Mis. Essays, Vol. L p. 288,) and this is also the interpretation of the Miménsa.
(Wilson’s Sinkhya Karika, p. 19.) That the author of the Bhasha Paricchéda
adopted also this sense, appears to me evident from the above explanation.
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4. Intention, that is, the meaning which the spehker wishes to éon-
vey by a sentence. :

There again the logical characteristics of a proposxtlon have been
omitted, as all those points, with the exception perhaps of con51ste11cy,
belong to the grammatical structure of a sentence. :

The logical explanation of propositions, as a matter of course, pz\sses
over any grammatical form a proposition may assume ; it treats only
of the relation hetween two ideas, and its simple question is, whether
two ideas can be connected or not. : ;

It is evident, that in this way neither quantity, nor modallty of pro-
positions could have been discovered. = We might, however, dispense
with them, as these forms are not strictly logical ; but not even the
division of propositions according to their quality has been made by
the Nydya. » : : ‘

The theory of ideas and propositions is the weakest pomt in the logic
of the Nydya ; they are more successful in explaining the form of argu-
ments ; for though the theory of syllogism is far from exact and com-~
plete, we must admit, that they understood the general character of a
syllogism, - S : o :

According to Gautama a complete syllogism contains five members.v
(Avayava = proposition). 1. The proposition (pratijng, that which is
to be proved by the argument), 2. The reason, argument (hétu).
3. The instance (Uddharana, drishtanta). 4. The application (upa-
naya). 5. The conclusion (nigamana), for instance :

. This hill is fiery,
. For it smokes, .
. What smokes is fiery, as for instance, a culinary hearth,
+ This hill smokes,
5, * Therefore it is fiery.

The modern school of the Nydya reduced the syllogism to three,
and even to two members, and this last reduction appears to have been
most generally adopted,* as it is in the Tarka Sangraha and Bhésha

N

* Colebrooke (Mis. Essays, Vol. L. p. 292), adverted o'nly to Gauté.u'na’s Sétras,
and not to a more modern work of the Nyéya, when he asserted, that the regu-
lar syllogism of the NyAya consisted of five members. The modern school of the
Nyiya (vide Dr. Ballantyne’s Lectures on the Tarka Sangraha, p. 31), declares
the five membered form rhetorical in distinction from its logical form, which con-
tains only two members. Dr. Ballantyne has clearly pointed this out in his trea-
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Paricchéda. In this form the two premises, viz. major and minor pro-
positions are condensed into one premise, of whlch we shall now give
a description.

. That a syllogism be correct, two things are required. 1, a genéral
proposition, in which.the subject (reason) is invariably connected with
a predicate (conclusion), more comprehensive than the subject, and
2, & minor term, with which the subject of the general proposition is
connected. That there is this double connexion of the minor term
with the reason, and of the reason with the conclusion, is to be decid-
ed by consideration, which is the intercourse between the minor term
and the reason, as connected with the general predicate or the predi.
cate of the conclusion. This consideration is only one, and therefore
the form of the antecedent of the conclusion can only be one, or: there
is only one premise, by which the minor term is expressed as deter-
mined by the reason in its invariable connexion with the conclusion.

. For instance : let a man from former observation know, that smoke
is invariably connected with fire, as for instance on a culinary hearth ;

tise on the Ny4ya system, and also in his Lectures on the Nydya philosophy.
He says, (Ny4ya system of philosophy, p. 5.)
¢ Now, in this form of the syllogism (which we do not find alluded to in Mr.
Colebrooke’s essay), there is neither more nor less than there is in the Aristotelic
yllo«usm The wonder would be if there bad been. The first formal difference
observable is, the wrapping up of the premises in one logical datum. The reason
for preferring to regard these as two inseparable members of a single statement ap-'
pears to have been this, that it is only when simultaneously present to the mind,
that the premises suggest the inference, and this simultaneousness of cognizance is
gecured by combining the two assertions in a period, or sentence, of which the whole
becomes intelligible only when the last word in it has been uttered... .. If we sepa-
rate the two members of the original datum in the example above citgd, we obtain

the following : .
- Whatever smokes, is fiery ;

The hill smokes,

Therefore the hill is fiery ;’
and p. 9.. ¢ To return to our text-book. The author tells us, that a man, after
having, to the satisfaction of his own mind, inferred the presence of fire from the
perception of smoke, may wish to impart his conviction to another. In other words
having ascertained the truth as a logician, he may wish as a rhetorician, to establish
it to the satisfaction of somebody else. Here we step distinctly out of the province
of logic, and enter that of rhetoric.” :
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let him see afterwards an uninterrupted column of smoke rising from a
hill, he will recollect the general proposition, that smoke is invariably
connected with fire. Hence the knowldge arises: This hill is possessed of
smoke, which is invariably connected with fire. This knowledge, this one
act, by which there is a progress from one object to a third by a second,
is consideration, from which the conclusion arises : This hill is fiery.
This is in its principal points the theory of the Nydya of the form of
the syllogism. 1t is essentially the same with that of Aristotle. The
differences are two. The first is a difference in the form, or rather in
expression, viz. that the two premises are combined into one. The ex-
position is certainly not simple, for the different combination of the
ideas, forming a syllogism, ought to be represented in their natural
form, which is the connexion of two in a propesition, and the same
principle ought to have been applied to the conclusion ; for if it is true
that two premises must be combined into one, the conclusion also
should not be stated in a separate sentence, but the whole syllogism.
should form one sentence, for instance, in the example : This hill, de«
termined by smoke, which is determined by fire, is determined by fires
Yet the difference is only apparent ; for the Nyaya, as Aristotle, con-
nects one notion with the other through a third with which the latter is
connected, or excludesit by a third, from which the second is excluded.
The second difference is, that the Nydiya wanted not only to give
rules for the correctness of the logical operation in arguing, but to
guard against falee premises, and for this purpose the consideration
was also to establish the truth of the major proposition by a reference
to an instance, in which the truth of the preposition was exemplified.
Their consideration was therefore not only directed to the logical opera-
tion of arguing, but also to the truth which may result from it, and
both the truth of the conclusion, and the correctness of the argument
should be the result of one and the same operation, which of course is
impossible. ,
With the exposition of the form of syllogism the logical theory of
the Nydya is nearly completed. Gautama divided inference into three
kinds ; 1, inference of an effect from a cause, as if rain is inferred from
a collection of clouds ; 2, inference of a cause from an effect, as if rain
is concluded from an increase of the water in a river ; and 3, inference
from general notions, as if earth is inferred to be a substance from its
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having the quality of smell. This division, it is hardly necessary to.
remark, is not logical, as cause and effect are metaphysical notions and.
have no relation whatever to the different forms of syllogism. The
modern school of the Nyéya has therefore not adopted this division,
but acknowledges three kinds of syllogisms; which are: only affirma-
tive inference, only negative inference, and inference, at the same time
affirmative and negative, From the examples, given in illustration, it
appears, that the latter includes two moods of the first and second
figures, Barbara and Camestres ; Barbara being the type for all general
affirmative conclusions, and Camestres for all general negative ones.
Here, however, is their theory finished, and we find no trace of the
different moods the syllogistical forms can enter into,

- It is a remarkable circumstance, that the general form of syllogism
should have been found by the Hindus, and yet that they should not
have discovered the different figures and moods, the diversities of which
are the result of mere combination. We think, this deficiency was the
consequence of two causes especially,—first, of their technical language,
which although precise, is yet cumbrous and not comprehensive, and
secondly, of their pious regard for every thing traditional, be it in
political institutions, in religion, or'in science. - The Sitras, which are
the foundations of their systems, have always remained text-books, and
any discovery that had been made in theory, did not prompt them to
attempt a new exposition of science, but gave only occasion to a néw
interpretation of the school. ,
- The Bhésha Paricchéda itself is a work of the modern Nyéya. The
author Viswansdtha Panchdnana Bhatta, the son of Vidydnivdsa Bhatta,
accompanied the text with a commentary under the title ¢ Siddhénta
Muktdvali” (the pearl-wreath of truth), and he is known also by his
commentary to Gautama’s Sttras, which bears the title ¢ Nyaya Sttra
Vritti,””  According to the statement of the Pandits he lived about two
hundred years ago. The Bhdsha Paricchéda is a text-book in the-
schools of the Nydya in Bengal. There is no Pandit of any repute
who does not know it well, and many know the whole of it by heart.
And indeed it is admirably adapted for the purpose of introduction into
the study of the Nydya philosophy. Itis a succinct exposition of the
principal topics of the whole system, and may easily be committed to’
memory. It is written in the well known Anustup metre. The style,
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however, is not poétical at all, but that of the most sober prose, and
nowhere is the attempt made to combine the graces of imagination
with philosophical method.

The course, followed in the work, is simple, The author gives
first the leading ideas of the system, that is, the most comprehensive
metaphysical notions, viz. the notions of substance, quality, action, ge-
nerality, particularity, intimate relation and negation. IHe then enu.
merates the various substances, qualities, actions, &c. and defines the
properties common to all categories as well as those common to more
or less of them, After this exposition the different substances in their
relations to themselves, to other substances and to their qualities and
actions are explained. In the same way the author discusses the
qualities of substances, and his work is finished, when he has treated
on the last quality, enumerated at the commencement of his treatise.

The commentary is in thought and language a very different com-
position. - It is written with the object of supporting the views of the
author and of the school in its controversy with other doctrines, and
enters therefore frequently into intricate discussions in establishing
the fundamental tenets or defending disputed points of the system,
and makes use of the whole armory of the sometimes very abstruse
technical language of the Nysya.

This commentary has again been commented upon by Mahidéva
Bhatta, but I received a MS. of his work too late to make any other-
use of it than to compare it with the text.*

The Sanserit text of the Bhasha Paricchéda was first printed in Ben-
gali characters in 1821, with the addition of a Bengali translation -of
the text and of the commentary, The translation of the latter, however,
is rather, a paraphrase, as the alterations are sometimes considerable.}

* The MS. isin the Library of the Sanscrit College of Calcutta, of which,
however, 1 was for a long time not aware, as it is not mentioned in the list of
books in that Library, printed in the Sanscrit Catalogue of the Asiatic Society. It
has two titles, ¢° Mahidéva Bhatta-krita Muktévali Prakésa ;" and the shorter one,
¢ Dinakari Tikd.”” In his introduction, the author mentions also the name of his
father, Balakrishna.

T The title is, ¢* A system of Logic, written in Sunscrit, by the Venerable Sage
Boodh, and explained in a Sunscrit commentary by the very learned Viswonath

Tarkalancar, translated into Bengalee by Kashee Nath Turkopunchanun, Cal.
cufta, 1821,

E
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Another edition of the Sanscrit text together with the commentary,
appeared in 1827, under the auspices of the Committee of Public In-
struction. The textis correct, but not so the commentary, It is full
of mistakes, omissions and interpolations. The interpunctation is either
faulty or entirely disregarded, and the numbers of the successive Slokas
are not attached to the corresponding portions of the commentary, so
that an easy reference of the one to the other is impossible,

The present edition has been carefully revised partly by comparison
with Mahddéva Bhatta’s commentary, partly by a reference to the cor-
rections in the copy of Jayanardyana Tarkapanchénana, the professor
of Nydya in the Sanscrit Collegé, which he had the kindness to lend
me, and for which I offer my grateful acknowledgments,

The notes which I have added to the translation, are chiefly given
for the purpose to elucidate the principal points of the system of the
Nydya, in accordance with the object of this work to contribute to a
fair estimate of the merits of Hindu philosophy, and are therefore more
copious in such parts as contain the distinguishing features of the
Nyéya, for instance, the ontological portions, the doctrine of atoms, their
notion of the deity, and their logical theory. They are less copious in
portions which contain their explanation of the differences of matter ;
for as natural science with the Hindus has hardly made its beginning,
their explanation is without any value. I would, however, guard
here against the misconstruction, that their failing to explain the
phenomena of matter, affected also the correctness of the principles, by
which they tried to explain them. Natural science with reference to
those phenomena is quite distinct from the philosophical theory for the
interpretation of them. Democritus’ explanation of natural phenomena
may be entirely false, and still his theory of atoms may be correct,
(although it is not in our opinion,) which is at least partly borne out by
the fact, that in modern chemistry the theory of atoms has been adopt-
ed, -although no one would admit the application of it which Democritus
made for the explanation of the phenomena. The cause of this is a
double one ; first, philosophy is quite distinet from natural science, the
latter being based upon observation and experiments, the former upon
the relations which notions have among each other. Secondly, a phi.
losophical system may have obtained the true principles for the ex-
planation of intellectual and material phenomena, but at the same time
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not have fully investigated the intermediate notions which may be
necessary for explanation, A hasty application of these principles
without due regard to such notions and to the results of natural science,
is very apt to throw discredit upon the previous researches by which a
system arrived at its principles, and also upon philosophy itself.

To mark the more the method of the philosophical discussion of the
Nydya, I have generally preferred to give their interpretation in their
own words, and therefore made large extracts from the commentary
in as literal a translation as possible, which I hope, will be found also
useful to the student of the Nydya in general, as facilitating the read-
ing of the commentary and the understanding of the technical language
of the Nyaya.
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DIVISION OF THE CATEGORIES OF THE
NYA'YA PHILOSOPHY.

SALUTATION TO GANE'SA.

1. To Krishna, radiant like the new cloud, the thief of the
clothes of the milkmaids, to him, who is the seed of the tree
of the world, be adoration.

2. There are seven categories,’ substance, quality, action,
generality, particularity, intimate relation and negation.

1. Padédrtha is explained in verse 13, as that which is object of
knowledge, the commentary adds object of proof, of nomination ; but
as this applies to every idea, the definition is too wide, and ought to
have been restricted to the most general objects of knowledge.

I have followed Colebrooke in translating Paddrtha with category,
although that term somewhat differs from the idea which Aristotle
expresses by the same. According to him, categories are the most
extensive classes of what is denoted by the simple word (the word in
no connexion with another), Cat. 2. 7év kard pydeplav O'U,U.T‘)\.OK';]V Aeyo-
pévov Ekaorov frot odoilay anuaives k. 7. . He enumerates ten, viz. essence
(otoia), quantity (wdéoov), quality (wolov), relation (wpds 7c), the where
(#0?), the when (woré), position (xeiofar), to be possessed of (¢yew),
action (wouetv), and passion (wdoyew).

Ritter in his history of philosophy (English Transl. Vol. III. p. 66)
remarks on them: “If the categories had been put forward as an
accurate and exhaustive division of the modes of being, it would be
open to many objections, but Aristotle does not usually ascribe much
importance to this enumeration of the most general notions, so that we
may regard it as nothing more than an attempt to exhibit in a clear

B



2 Division of the Categories

light the signification of words taken absolutely in order to show, how
truth and falsehood consist' in the right or wrong combination of these
elements.”

However, as most of Aristotle’s categories refer to classes of existence
or to what is most nearly related to them, and as in modern philosophy,
the term of eategory expresses almost universally this meaning, we
may safely adopt it here, viz. as referring to the notions, which express
the general forms of knowledge, or what is the same, the general modes
of existence, Itwill be interesting to compare the categories of the
Nydya with those of Kant, with which they have a curious resemblance.

They are: 1.
Quantity.

a. Unity.

b, Multiplicity.

c. Totality.
2. Quality. 3. Relation. ]
a. Reality a. Inherence and subsistence (substantia and accidens).

b, Negation. b. Causality and dependence (cause and effect).

¢. Limitation. ¢. Community (Mutual causality).

4. Modality.

a, Possibility (impossibility).

b. Existence (non-existence).

c. Necessity (accidentalness).

The categories may be divided, according to the commentary, into
two classes : into categories of affirmation, and negation. Tt was, however,
not necessary, expressly to introduce this division in the text ; for, the
seventh being the category of negation, it is self-evident, that the six
preceding must be categories of ;iegz‘xtidﬁ.‘ "The number of seven cate-
gories is adopted by the Vaiséshikas, and also acknowledged by the
followers of the Nydya, as established in the Bhishya.

Kandda acknowledged only the six first categories, excluding nega-
tion. Gautama, the founder of the Nydya, enumerates under the
head of objects of proof (categories) soul, body, sense, object of sense,
intellect, mind, activity, fault, condition of the soul after death
(transmigration), retribution, pain, deliverance from pain. Two more
categories, power and similarity, adopted in the Upamdna Chintamani,
are contained in the first six categories, and must therefore be rejected.
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3—5. Substances’ are earth, water, light, air, ether, time,

2. The definition of substance* is to be the substrate of qualities, and
to have substantiality (v. v. 24). To explain this more fully, itis said
in the commentary to be the substrate of qualities either in the relation of
intimate union (Samavaya Sambandha) or in the relation of antecedent
negation (Prégabhéva) that is of future existence. The latter definition
is given to obviate an objection which may be raised from the condition
of substances at the time of their production. When substances are
produced, they have according to the Nyéya no qualities. Ifthey have
no qualities, they are no substances according to the definition, that sub-
stances are the substrates of qualities. By the second definition, that they
are substrates of qualities either in the relation of intimate union, or of
future existence, this objection is removed.

With regard to substantiality or the genus of substance the commen-
tary remarks: If somebody (this is the statement of the Charvakas)
would say : There is no proof that substantiality isa genus ; for it is not
proved by perception, as melted butter or lack (according to your own
admission) have no substantiality,—we contradict,because substantiality
is proved by the necessity, that there should be some distinguishing
attribute of the intimate cause of an effect, or some distinguishing at-
tribute of the intimate cause of the connection and separation (between
the parts composing a substance). This argument is founded on the
supposition of the Nyéya, that every cause must have some distinguishing
attribute (w1CW ga_fwfegmratigs) under which it is comprehended ;
it is a cause, because for instance, it has the general attribute of earth,
water, &c. Substance therefore, as the cause of qualities, for instance
earth of smell, must be conceived by the distinguishing attribute of
substantiality. The genus substantiality depends therefore not on per+
ception, but on inference.

Some suppose, continues the commentary, darkness to be also a sub-
stance ; for, they argue, it is proved by perception, it has colour and ac-
tion, and is neither earth nor any of the other substances. Its organ is
the eye, at the time that it ic without light. This argument is not valid ;

* Kansda gives the folloﬁing definition of substance, Vid., Vaiséshika Sdtra. 1st

Adhyaya. 11th Sitra. FRQWIUTR GaagAICUalT FAFTY 1} Substance is
the substrate of qualities and actions, and has intimate causality.

B 2
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space, soul and mind ; qualities® are colour, taste, smell, touch,
number, quantity, individuality, conjunction, and disjunction,
priority, and posteriority, intellect, pleasure, pain, desire, aver-
sion, volition, gravity, fluidity viscidity, faculty, fate, (merlt
and demerit) and sound.

6. There are five actions,® throwing upwards, throwing
downwards, contracting, expanding and going.

7. Wandering about, evacuating, trickling, flaming upwards,
moving crookedly, are included in going.

8. Generality® is considered two-fold, extensive and non-

for, darkness being produced by the absence of light, it is uonecessary
to assume the existence of another substance. The supposition of its
colour arises from delusion, as does also the supposition, that it has
action, viz., from the cessation of light. If darkness were a separate
thing, and not included in the category of negation, as gold is included
in light, an infinite number of substances, (viz. in accordance with an
infinite number of negations) must be assumed,

3. The definition of quality,* which is given in verse 89, is : Quality
is, whose substrate is substance, and which is without quality and action,
that is to say, there is no quality of a quality, nor an action of an action,
or the notion of quality would be changed to that of substance. The
argument, by which it is proved, that quality in a class, is the same as
that, which proves the same of substance.

4. Action,} according to the Bengalee translation, is the special cate-
gory, which in the relation of intimate union is present in a substance
which has velocity, or the category, which after a duration of five mo-
ments is subject to destruction, viz., at first, there is contact ; 2, Separa-
tion ; 3, Destruction of a former connection ; 4, A new connection ; 5,
Cessation of the action.

5. Commentary.—Generality (or class) is intimate union of many

* KanAda's definition of quahty is : gETIEGY LARIEE gawfaveigsIcoad-
99 zfa 'mqm 11 A. 1. that is, quality is snted in substance, has quality and
does not depend upon conjunction and separation w1thout cause.

IRSECETN YamfavnEsTCTRAY gl aWEgy () A. L action is,
whose site is substance alone, which is without quality, and does not depend upon
conjunction and separation without cause.
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extensive. Existence, as including substances, qualities and
actions, is called: extensive.

9. The class which differs from this is called non-exten-
sive; substantiality and similar notions are extensive and non-
extensive.

10. By its including many things, it is extensive ; by its be-
ing included in a more extensive class, it is non-extensive.

in something eternal, or is eternal and the intimate union of many. It
is said, ““in something eternal,” because intimate union of many exists
also between things in contact.  Of many,”’ because intimate union in
something eternal exists also in such infinite quantas as the sky, “in in-
timate union,” because the existence of many in something eternal refers
also to absolute negation. Consequently there is no generality or genus,
where only one individual exists, or where there is no difference of
individuality, or where there is confusion, or where there is a retrogress
in infinitum, or where an idea is changed to its contrary, or where
there is no relation, TFor instance, the sky forms no class on account
of its individuality. The notions of a donkey and of an ass (in Sanscrit
the terms : g: and &¥9: are selected, either of which means a jar) are
no class. The notions of element and form are no class, because the value
of these notions is confounded. Generality is no class, because, there is
no place of support for it, (it would require a retrogress in infinitum ; for
if there is a class of a class, or a notion of a notion, there must also be
a class of the class of the class and so further) particularity is no class,
because it would thus be changed to its contrary. (Particularity by be-
coming generality would be the contrary of its notion.) Intimate union
is no class, because it is not in the relation of intimate union (in the re-
lation of intimate union are only substances, qualities and actions).

According to their definition of class only substance, quality, and
action, further the general notion of those three, which is reality, the
notions of the substances, with the exception of sky, space and time,
the notions of the different qualities and actions as well as the notions
which are included in them, form generalities or classes. The other
four categories are not classes, but as the Bengalee Translator calls
them, Upadhis, titles, general characteristics.



6 . Division of the Categories

The ultimate condition of eternal substances is called particu-
larity.® ‘

Il. The connexion of a substance with its componing parts,
as of a jar, &c. with its two halves, &c. ; further the connexion
of substances with qualities and actions, and lastly the con-
nexion of substances, qualities and actions with their respective
classes is called intimate relation.'

6. Comm.—The ultimate condition of eternal substances is particu-
larity.* The ultimate condition, viz., the condition, which remains
ultimately, last after all (according to the Bengalee translation, the con-
dition which remains until the general conflagration of the world), than
which there is no further particularity, that is to say, the condition,
abiding in one substance only; for in compound substances from a jar
down to the union of two atoms there is mutual difference, by means of
the difference of all their respective parts; but the mutual difference of
atoms is particularity ; this is a difference by itself, and a particularity
further than this does therefore not exist,

7. Comm.—The relation, of parts with things possessed of parts,
of generality with single objects, of qualities with things possess-
ed of qualities, of actions with objects possessed of actions, is intimate
relation. Intimate relation means constant relation. It is proved by
the fact, that the intellect, when determined by qualities and action, is
in the relation of what is determining and what is determined (predi-
cate and subject) for it is a determined intellect, as the sentence: The
man bears a stick, is the result of a determined intellect. Hence,
since in this case neither the relation of contact nor any other relation
is possible, intimate relation is proved.

As the Bengalee translation expresses the meaning much more clearly,
I have given it here instead of the explanation of the original. Intimate
relation, excluding distinetive relation, is constant relation of only one
thing which regulates a condition. By the term ¢ constant” the
relation of contact is excluded, by the term ¢ excluding distinctive rela-
tion,” the relation of distinction, by the term ¢ which regulates a con-

*gragfans {faﬁg]ﬁ'ﬁi 11 A. 1. Both, generality and particularity depend

on intellect. The commentator, Sankara Misra adds, ‘¢ generality is the intellect,
which is found in many ; particularity, which is separated from others,’”
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12, 13. Negation® is two-fold, universal negation and reci-
procal negation. The first includes three kinds, antecedent

dition,” the relation of iaentity, as for instance of the sky ; for the
relation of identity (the relation, that a thing is to be comprehended
under its own notion) is not regulating a condition, by the term * of
only one thing,” the notion of mutual negation. "In the relation of
contact, is for instance, a jar with the ground. The class of distinc-
tion is three-fold, viz. as referring to time, space and place. Inthe
distinctive relation of time and space are all things. -The distinctive
relation of place is again two-fold, the distinctive relation of nega-
tion, and the distinctive relation of identity (of a thing with itself)
The distinctive relation of negation is the site of negation. In the dis-
tinctive relation of identity is for instance the notion of the sky with
the sky. In the relation of identity remains every thing with itself.
In mutual relation is the notion of the jar with the ground.

8. Comm.—Negation is the reciprocal negation of the six cate-
gories, that is to say, negation arises from the six categories, being
denied of each other. Negation is two-fold, universal negation and
mutual negation. Universal negation is negation, different from mutual
negation. Mutual negation is the negation of identity. Universal
negation is of three kinds, antecedent, emergent, and absolute negation.
Antecedent negation is a negation, which is afterwards removed, for
instance, if it is said, in this half a jar is to be produced, there is a ne-
gation of the jar, which is to be produced. Emergent negation or de-
struction is a negation of what is produced, for instance, in the sentence,
in these parts a jar is destroyed, there is a negation in the cause (the
parts) subsequent to the production of the effect. Absolute negation
is constant universal negation, for instance in the sentence, here is no
jar. Here, this objection may be made: If a Jar or any other thing
is removed from a certain place, and again brought back to it, the no-
tion of absolute negation cannot be applied ; for, absolute negation be-
ing constant negation, the notion of absolute negation is not produced,
when the jar is brought back. Hence they have assumed a fourth kind
of negation, referring to the liability of a thing to be produced or de-
stroyed, excluding absolute negation. For instance, in the notion : a
black pot is not red, and a red not black, there is antecedent and
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negation, destruction and absolute negation. The common notion
of all seven categories is object of knowledge,® and similar ideas.
14. The five first categories'® are positive, many and in the
connection of intimate relation. The three first (substances,
qualities, actions) have the attribute of existence ; qualities and
the subsequent categories are without qualities and actions.

. 15. Class (generality), and the subsequent categories are
considered to be without generality ; causality" is a predicate of
all substances which are not atoms (whose measure is not an
atom).

emergent, but not absolute negation. The modern school, however,
reject this view, because they deny, that a contradiction has been prov-
ed; according to their opinion absolute negation is met with in emer-
gent as well as in antecedent negation.

Negation is assumed as a distinet category ; for in denying it, an in-
finite number of negations, corresponding to the things, whose negations
they are, would be necessary.

9. Object of knowledge, &c. viz. capable of being known, named,
proved, &c.

10.  Comm.—The general notion (definition) of substances, qualities,
actions, generalities and particalarities is multiplicity, positiveness and
connection by intimate relation. - Multiplicity is also found in negation ; .
therefore the distinction of the five is: the state of position in many.
It 1s said, ¢ which are in the connection of intimate relation,”” and not,
which have intimate relation, because otherwise the categories of ge-
nerality and particularity would be excluded.

11. Comm.—Causality is an attribute of all substances,whose measure
is not an atom (urfwTw® means, whose measure is an atom.) Or :
Atoms, considered as a measure, have no causality. A substance whose
measure is an atom, caunot be the cause of any thing ; for a measure
commences things, which are included in its notion (as for instance the
half of a jar is the measure, from which the jar is produced) but this
is impossible in this instance ; for a measure produces a measure, ex-
ceeding the measure, contained in its own notion (that is from a mea-

-sure is produced something greater than itself) hence as the greater is
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16. The notion of the necessary previous existence of a
thing, which has not the fault of superfluous causality,'” is
causality.®

17. Of this three kinds are specified, viz. causality of in-
timate relation, of non-intimate relation (the connexion of the

produced, if the measure commences from the great, so from the infi-
nitely small (the atom) would be produced something smaller (more
an atom). This is impossible (hence the measure contained in the con~
junction of two atoms, is not produced from the measure of an atom,
but from number). For the same reason causality must be denied of
substances which are infinite, further of any class, transcending the
senses, and lastly of particularity. (The reason for ‘this is clear ; any
thing infinite which can be exceeded, must have become finite ; there
cannot be any thing which exceeds the senses more than another thing,
both being thought under the same idea, viz. to exceed the senses.
Particular are the distinctions of eternal things ; they cannot be dis-
tinguished by any thing else, because they are the last distinctions.)
12. 1 give here a note of the Bengali translation. The category,
which has not the fault of superfluous causality, and whose existence
constantly precedes, is causality, or cause is, by the existence or non-

¥ The principal Sitras of Kandda, referring to causality, are:
FICYHETH FTWI: 1 1st Adh,
FLYMTITA_STCUTE: |1 st Adh.
FTCATAF: A Te: | st Adh.
arcuefala 3 ar=gwarara 1 10th Adh.
T GHATYR HCQ |
(gwartamrcaaifa ww: 1) } 10th Adh.
TYITT FTCIRTAGH 199 | 10th Adh.
If there is no cause, there is no effect.
If there is no effect, there is no cause.
The quality of the effect depends upon the cause.

The cause, which refers to substance, is intimate cause, because substance is in-
timately related to effects, (viz. compound substances, qualities and actions.)

Action is a non-intimate cause, because they are intimately related to the causs
(the intimate cause.)

In the same manner are qualities intimately related to substances ; therefore they
are also non-intimate causes.

C
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eomponent parts), and instrumental causality is mentioned as
the third by the followers of the Nydya philosophy.

18. That from which in its intimate relation an effect is pro-
duced ; (for instance thread from which cloth is made,) is causa-
lity of intimate relation; that which is proximate to this, (the
conjunction of the threads) is the second cause, (of non-intimate
relation), and as the third (instrumental causality) must be con-
sidered what is different from either, (for instance the loom of
the weaver.)

19. There are five classes of superfluous causality,' viz,

existence of which the existence or non-existence of an effect is neces-
sary. If there is no thread, there is no cloth ; if there is no conjunction
of the two halves of a jar, there is no jar ; if there is no virtue, there is
no happiness, &c. There are three kinds of causes, intimate, non-
intimate and instrumental causes. Such things as, intimately united,
(that is, such as are in the connection of intimate relation) produce an
.eﬁ_'ect, are intimate causes. Two atoms for instance are the cause of a
bi-atomical compound, threads of cloth, the two halves of a jar. Non-
intimate is a cause, which is proximate to an intimate cause, that is,
which is connected with the intimate cause; for instance the conjunc-
tion of two atoms is the proximate cause of the bi-atomical compound,
the conjunction of threads of cloth, the conjunction of two halves of a
jar. Instrumental is the cause, differing from either ; for instance, the
instrumental cause of a jar is the stick, of cloth the loom, of a bi-
atomical compound god. It must here also be borne in mirid, that
an effect may be destroyed either by the destruction of the intimate
cause, or by that of the non-intimate cause, as a jar is destroyed by the
destruction of the two halves, and a bi-atomical compound by that
of the conjunction of the two atoms. The intimate, non-intimate and
instrumental causes are called special causes ; God, the omniscience of
God, desire, endeavour, time, space, antecedent negation and fate (vir-
tue and vice) general causes,

13. A cause is called superfluous (=yatfaz:) if, without its co-oper-
ation, the effect is produced in another way. Commentary. TFaults of
superfluous causality are : 1. The notion, under which the cause is per.
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1st.—The general idea (class), under which the former state
of @ cause is perceived ; 2nd, that ke ewistence or non-existence
of which can only be comprehended &y the existence or non-
existence of the cause ; 3rd, that of which the previous existence
is applied to the effect, when its previous existence is aheady
applied to another (effect).

90. 4th, that the ewistence of which is applied lo the effect,
because it necessarily precedes the existence of the producer of
the effect ; and 5th, that which is superfluous beside the thmg
whose former existence is necessary.

21, 22. Of the first class is an example the notion, under
which the stick (by which a jar is made) is perceived, of the
second the form, &c. of the stick, of the third the ether, of the

ceived, as for instance the idea of a stick (X®@d the class of a stick) by
which (stick) for instance a jar is produced. 2. Such things as cannot
be thought of themselves as causes of the existence or non-existence of
an effect, but are causes of the existence or non-existence of an effect
only by means of the real cause, as for instance the shape of a stick;
(for it cannot be said, that, if this or that shape of a stick is given, the
effect, viz. the jar, is given, nor, if this or that shape of a stick is not given,
the jar, is also not given.) 3. The application of a cause to an effect, if
this cause has been already applied to another effect, for instance, if the
ether should be considered as the cause of a jar. The ether couald be only
the cause of a jar by its being perceived under the notion of ether ; this,
however, is the intimate cause of sound, and it is therefore first taken as
the cause of sound, and secondly as the cause of the jar. 4. The ap-
plication of a cause to an effect, by which (caust) the (actual) cause
of an effect is produced ; for instance, if the father of the potter would
be considered as the cause of the jar; for the potter only is the pro-
ducer of the jar. 5. The application of any thing (as cause of an effect)
which is not necessary to the production of the effect, as for instance
the donkey, carrying the earth, &c., of which a jar is made. Of all the
kinds of superfluous causality the last alone is necessary, as including
the other kinds.
c?2
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fourth the father of the potter, of the fifth the donkey, &ec.
Among those superfluous causes the last aloneis necessary
(because the others are included in it).

- 23. Intimate causality belongs to substances, non-intimate
causality only to qualities and actions.'*

24, Dependence® is the attribute of every thing, save eter-
nal substances. The property of all nine kinds of substances
is: to have substantiality and qualities. 7

25, Earth, water, light, air and mind are the sites of com-
prehensive and non-comprehensive generality, form,'® action and
velocity.

26. Time, ether, soul and space have the attributes of ubi-
quity and infinity."* Of the five elements, viz. earth and the
subsequent four substances (water, light, air, and ether), are the
first four the sites of touch.

27. The commencement of things takes place in the four
first substances. The special qualities of ether and soul" are:
}limitation to space, and momentary duration.

14. Intimate causality belongs to substances ; non-intimate causality
to qualities and actions, that is, intimate causality is the common attri-
bute of substances, non-intimate causality that of qualities and actions.

15. Comm.—Dependence in the common attribute of all things ex-
cept eternal substanees ; itis to be thought under the idea of intimate re-
lation. Eternal things are only dependent on distinctive relation (vide p.
7) as for instance on the relation of time. Eternal substances are atoms,
(viz. of air, fire, water, earth) ether, time, space and soul. The common
attribute of substances is, substantiality and substrate of qualities.

- 16. Form (lz\%a') is, the measure of which is limited,

17. Inofinity (9CH W<4) is, the measure of which exceeds every
other measure. ) )

18, Comm.—~The special qualities of the ether and soul are : a state
which does not pervade (is limited), and a state which has only momen-
tary duration. (A state which does not pervade is such as is produced
only in one part, and is not present in another. And a thing has
momentary duration, if in the third moment after its production it is



of the Nydya Philosophy. 13

98. Earth, water and light, have the properties of colour,
fluidity and perceptibility by the senses ; earth and water have
gravity and taste ; the fluidity of earth and light is a derived one.

929, The soul and the elements bave special (contrary) qua-
lities ; that which is considered the property of the one, is the
opposite of the others.

30. The qualities of the air are touch, number, quantity, in-
dividuality, conjunction, disjunction, priority, posteriority, ve-
locity and faculty. The same first eight qualities together with
colour, fluidity and velocity are assigned to light.

31. Water is the site of 14 qualities, viz. of the eight, before
mentioned, and further of velocity, gravity, fluidity, colour,
savour and viscidity.

32, 33. Farth has the same qualities, with the exception of
viscidity, and the addition of smell.—The 14 qualities of the
soul are intellect, pleasure, pain, desire, aversion, volition, num-
ber, quantity, severalty, conjunction and disjunction, faculty,
merit and demerit. The qualities of time and place are number,
quantity, severalty, conjunction and disjunction. The same qua-
lities together with sound belong to the ether.

34. Those five qualities, together with intellect, desire and
volition are sited in God, the same five qualities, with priority and
posteriority and velocity, in the mind.

destroyed.) The special quality of the ether is sound, which does not
pervade‘: for it is produced in a small part only of the ether, and not
found in a different portion. It has only momentary duration ; this
means, it is destroyed in the third moment, after it has commenced
to exist. Because the respective special qualities of pervading substances
are destroyed by the same qualities which are afterwards produced,
therefore the first sound is destroyed by the second. The same is the
case with knowledge, &c. ; for knowledgeis produced in the soul, which
is a pervading substance, within the limited space of the body, and it is
absent in any other part of space, for instance in the part belonging
toa jar. In the same manner knowledge continues only for two
moments, and pervading substances are therefore those whose special
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35, The earth is the cause of smell (the intimate cause), and
the site of the various colours. Savour is of six kinds (sweet,
bitter, pungent, astringent, acid and saline), smell two-fold
(fragrance and stench).

36, 37. It has three kinds of feel, hot, cold and temperate.
1t is twofold' eternal and non-eternal ; eternal as considered in
its atoms, non-eternal as being composed of parts; this latter
is threefold, organism, organ and object (inorganic matter).

38. Organisms are viviparous, oviparous, engendered in filth
and vegetative; organ is the sense of smell; objects are all
compound substances from the smallest, of two atoms, to the
largest, Bramh4’s egg.

qualities are : existence that does not pervade, and momentary duration.
'The special qualities of earth, &c., are : existence which does pervade,
and continuance for a longer time.

19. Comm.—Earth is two-fold, eternal and non-eternal, eternal in
its atoms,* non-eternal, if different from atoms, viz. if consisting of
two, three, &c. atoms. Earth, if non-eternal, is composed of parts.

If it is said: € What evidence is there, that earth is composed of
parts ; (viz. a part being already a compound of two, three, &c. atoms)
for you obtain the same notion, if any earthly substance, as ajar, is
thought to be composed of the totality of the single atoms. Under this
supposition you need not fear, that the invisibility of each single atom
implies the invisibility of a jar, &e., whick consists of atoms ; because,
although each single atom is invisible, yet the totality of them is visible,
as from a certain distance the hairs of the head together are visible,
although none of them alone is visible. Moreover we arrive at the idea
for instance of one extended great jar, as we arrive at the idea of one
great heap of rice.’

We reply: If one atom is no object of the senses, a totality of atoms
is also beyond the perception of the senses. As to your example,

* gEgrewataa i 3. Al Kan. Sit.
a1 fagQtarg®: 11 4. A,

An atom is, what exists has no cause, and is without commencement and end ;

an atom is contrary to what has a measure (wa.qwﬁm wﬁf@aﬁ[i |)
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39. Water has white colour; its taste, and feel, are sweet
and cold; it has also viscidity, and its fluidity is innate.

40. As to its eternity and non-eternity the same holds good
as before ; its organisms are not born. Itsorganis the tongue;
its objects are the sea, snow and similar substances.

41. Light is hot to the feel, its colour white, its fluidity
not innate, but an effect from some cause ; eternity and non-
eternity are attributed to it in the same way as to the earth.

42, 43. Organ is the eye, objects are fire, gold, &c. The
feel in the air is considered as natural; it is femperate, neither
hot nor cold ; its motion is crooked ; its qualities are touch, &c.

we maintain, that a hair, although at a distance, is not beyond the
perception of the senses, because it will be perceived, if brought nearer.
Nor can you say, that from a totality of invisible atoms a totality of
visible atoms is produced, on the ground, that it is not contradicted by
perception ; for visible things are not produced from invisible things ;
otherwise heat of the eye for instance would one or the other time
become visible. If you say, that a quantity of invisible heat, contained
for instance in very heated oil, may produce a visible burning, we
object ; for the visible burning arises from the visible parts, con.
tained therein. v

You can also not maintain, that from the invisible compound of
two atoms the production of a compound of three atoms (which is
visible) is impossible ; for we do not say, that the visibility or invisibi-
lity of a thing arises from its own nature but from its necessary causes,
as greatness, manifest form, &. A compound of three atoms for in-
stance is visible on account of its greatness, but not a compound of two
atoms, as it has no greatness. This, however, is according to your view,
impossible, because there is no greatness in an atom.—As in this manner
it is proved, that earthly substances as a jar, are composed of parts (a
part, as above already reminded, is a compound of at least two atoms)
so it is clear, that they are not eternal, in consequence of their produc-
tion and destruction. And there is no difference between the mountain
Méru, and a mustard seed, because in either there is the same composi-
tion of parts after parts. Therefore it is necessary, that there should
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Eternity and non-eternity are assigned to it as before to the
other elements. Its organ is the skin, which extends over the
whole body; objects are all substances, intermediate between
the vital air and the great element.

44, 45. The distinguishing quality of the ether is sound,
organ is the ear. Though one, it has many titles, Time™ is
thought the producer of all that may be produced, and the
support of the worlds; it is the cause of the knowledge of

be somewhere an end (in the division of parts). To say ; that the point,
where the end is obtained, is not eternal, would be to admit the pro-
duction of an effect from a thing which is not in the connection of
intimate relation. Therefore this point is eternal. As the continual
progress from one great thing to another still greater, findsits end in the
assumption of the sky and other infinite substances, so there must also
be-ultimately a cessation of the progress from a small to a smaller thing.
Thus the necessity of atoms is proved. There is certainly no end
of the division, if one has arrived at the compound of three atoms,
because a compound of three atoms as an object of the eye, has parts
like a jar, &c. ; for from the argument, that the parts of 2 compound of
three atoms have parts on account of its size, like the half of a jar, it is
evident, that such a compound has parts. Nor can you say, there is
no necessity for this (for assuming parts of such a small compound as
that of three atoms) because many things (atoms) are required to pro-
duce a magnitude for so small things. This, however, does not prove
the necessity of a continuation of parts after parts, because thereby
a regress is infinitum would become necessary.

20. Comm.—Time, the producer of all productions, is the substrate
of the world, This is proved by the perception of the ““now.” If for
instance the perception : here is now a jar, is given, there exists a union
between the motion of the sun and the jar. This is not conjunction
(vide p. 7) or any other relation (for conjunction is between the parts
of two or more things,) but it is a relation of a different kind, which is
produced by time.—That time is to be thought under the notion of a
substrate, is evident from its being the cause of priority and posteriority.
Time is the special (non-general) cause of the perception of priority



- of the Nydya Philosophy. 17

priority and posteriority ; though one®' it has many names as
that of moment, &ec.
46. Space is the cause of the notions of distance and proxi-
mity ; it is one and eternal. '
47. Though one, it obtains various designations, as east, west,
from the division of its attribute. The soul is governing™ the

and posteriority, Or if both definitions are combined: Time is the
substrate of the special union, which is the non-intimate cause of
priority and posteriority.

21. Comm.—Although one, it has many names, viz. moment, hour,
day, &c., past, future and present time. Past is the time, whose destruc-
tion is present, as yesterday ; future is the time, whose future existence 18
present, as to-morrow, and present is the time, whose future existence
is destroyed and whose destruction is (to come to pass) future, as
to-day. There will, after every future moment, be another moment, be-.
cause there will be always another action (the junction of which with
other things produces the relation of time); this will be the case at
the general conflagration, where also the terms of * moment,” * day,”
&e. are applied.

22, Comm.—*The soul is ruling the senses and the body.”—The
class of soulis the class, by which the intimate cause of happiness,
and unhappiness, &c. is comprehended (or : soul is the intimate cause
of happiness and unhappiness, &c. and the substantiality of the soul is

. proved by its being the substrate of the qualities : happiness, unhappi-

ness, &c.) I'swara (the ruler, God) is thought under the same notion
(class) ; but since such causes as merit and demerit do not exist with
regard to him, he is not subject to happiness or unhappiness ; for we
do not admit the invariableness of the rule that, that which is a con-
sequence from the nature of a thing, will necessarily exist.*

Otherst say: The notion (class) by which the sonl] is thought, is
not applicable to I'swara, as there is no proof for this; yet hence it does
not follow, that a tenth substance must be assumed, as the soul is dis-

* Or in other words, for though it is necessary, that when there is an effect,
there is also a cause, yet it is not necessary, that, when there is a cause, there is
invariably an effect.

t Probably the ancient Nyaya is meant 1 The individual soul.

D
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senses and the body ; for an organ (instrument) must posséss
" its agent. A

. 48. There is no consciousness™ in the body, as is proved
by its disappearance after death. If such were the case; how
could recollection remain, when the senses are destroyed.

tinguished from #ke other substances by the idea: to be subject of
knowledge. ¢“Is governing the senses,” &c., because it successively
produces the conscience of the senses and of the body. Although
there is in the soul the perception: I know, I am happy, &e., yet

"it cannot at first be proved against one who holds the contrary opinion,
that the soul is something different from the body, ete. To prove this,
the text says: “for an instrument must possess its agent.” Asan
instrument, for instance a knife, the instrument for cutting, has no
éffect without an agent, so also the eye and the other senses, which are
instruments for knowledge, have no effect without an agent. For this
reason an independent agent is assumed.

23. To show, that the body is not the agent, it is said in the text s
* There is no consciousness in the body, as is proved by the disappear-
ance of consciousness after death.” If it is maintained : ¢ Conscience is
knowledge, and this in your opinion is not present inthe soul which
has obtained liberation. "Why should it therefore not just as well be
absent in & dead body, because, if life ceases, also knowledge ceases ¥’
We answer : this is impossible ; for, if consciousness belonged to the
body, there could in old age be no recollection of things, perceived
in childhood, the body being subject to increase and decrease by
acquiring and losing its particles,

Nor canit be said, ¢ that by an impression, produced in a former body,
an impression in the second body is produced,” because this would
oblige you to assume an infinite number of impressions.—Further, if con-
sciousness were inherent in the body, a child could not commence to take
the milk from the breast of its mother; for the cause of this action is
the knowledge of what accomplishes the desire, and at that time there
does not exist the recollection of any means, accomplishing the desire.
According to my opinion the commencement of the action takes then
place by the recollection of the causes of the desires, experienced in a
former birth, Nor canit be objected : ¢ Well, if this be true, let any body

3
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49. The mind is likewise not the site™ of consciousness,
because then knowledge and other infernal qualities would
remain imperceptible. ’

recollect any thing else, experienced in a former birth ;> for there is no-
thing which calls it into recollection. In this instance there is no other
means but to admit of fate for the individual soul. If this is the case,
the body is without commencement, and also the soul. Hence the
eternity of the soul also follows; for what is without beginning, cannot
be destroyed. ‘

¢Well, let us then transfer to the eyes and the other senses the
notion of cause and agent with regard to knowledge ; for otherwise no
cause is possible.” The answer is: “ If such were the case, how could
recollection remain, when the senses are destroyed.”” If the eyes and
other senses were destroyed, how could, by the absence of the eye, recol-
lection remain, as the subject which perceives exists no more, and as it
is quite unreasonable, that the same thing should be seen by one, and
recollected by another sense, because perception and recollection must
‘depend on the same subject, as being cause and effect.

24. Comm.—* Let then consciousness not belong to the senses (ex-
ternal) but be maintained for the eternal mind.’ The answer of the text is:
“The mind is likewise not the site of consciousness, because then know-
ledge and other infernal qualities would remain imperceptible;” for
as the mind is an atom, and as the cause of every perception is a certain
greatness, no perception could take place, if knowledge, happiness, &e.
-were placed in the eternal mind. How mind is an atom, will afterwards
be explained. ' : o

If it is said, (by the Védantists) : ¢The soul is knowledge ; for its
consciousness is proved by its self-manifestation ; but knowledge of ¢his
or that ofject, happiness, &ec. are special forms of it. And because
this (special form) has only the existence of a production (V@I ;
I translated stapqra@ra) its duration is momentary.  Further, since the
preceding knowledge is the cause of the consequent knowledge, and the
former again the effect of a preceding, there is even in deep sleep
-an uninterrupted chain of knowledge down to the time of universal de-
struction, as the smell of musk remains in cloth. And by the com-
munication of the impressions, produced by prior and prior acts of

D2
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knowledge, with posterior and posterior acts of knowledge, recollection
and similar acts are possible.’ v

We deny this; for if the object of recollection is the world, omni-
science would be obtained (because knowledge is a product of self mani-
festation) ; and if the object is something, there is no proof for the se-
cond member of the alternative; for hence would also follow, that in
. sound sleep knowledge were manifesting its object.

And if you say, ‘that in this state (in the state of sound sleep) know-
ledge remains, but without form,” we object also ; for you cannot prove,
that knowledge manifests itself, as otherwise such things as a jar, &c.
would also be possessed with knowledge. :

Nor can you say, ‘that this would answer your purpose;’ for it is
impossible to reject the perception of a jar and similar things.

If you maintain, ¢that this is a special form of knowledge,” we would
ask, what is that form? Is it distinguished from knowledge, we agree
with the assumption of something different from knowledge. Is it not
distinguished from knowledge, then in accordance with the general
notion of knowledge, a jar of blue colour would be the same with
one of yellow colour, because by its own nature there is no distine-
tion of knowledge.

If you pretend, ‘that any special property of knowledge, as yellow
and blue colour, &c. must be abandoned,’ we object, because the con-
trary notions of blue, yellow, &c. cannot be predicated of one and the
same thing ; otherwise it would be difficult to connect any meaning
with contrary ideas.

Nor is there any communication of desires, because the commu-
nication of desires even between son and mother is impossible.

You can also not say, ‘that there is a rule for things, that are the
causes, and others that are the effects of communication,” because there
is no communication of desires.

And if you define ‘ communication to be the production in something
else,” there is again a contradiction ; for there is no producer.

If you contend, ‘that it is produced by another knowledge,’ you must
admit another knowledge of the same kind, and so on in infinitum.

If you think, there is but little contradictionin a momentary know-
ledge,” you cannot prove such a knowledge, and your assumption is
complicated,
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- For the same reason consciousness in bodies of momentary duration
is rejected, because it has the fault of complication and cannot be
demonstrated ; in the same manner the production of the fruit from
the seed and from collateral causes is evident, so that there is no need
of assuming a special form of making, &e.

¢ Let the assumption of a momentary knowledge be complicated, yet
you must grant, that the soul is eternal knowledge, which cannot be
destroyed ; for the Sruti says : Lo, this is the soul, true knowledge, the
infinite Bramha.’ ,

We object also to this, because such a knowledge is evidently without
object, and because it cannot be proved, that knowledge has no object ;
in this case it would not have even itself as an object.

Therefore, it has been proved, that the soul is different from
knowledge, and that it is eternal.

True knowledge, that is the supreme Bramha, is not found in indivi-
dual souls, because they are clearly distinguished from it by knowledge
and ignorance, happiness and unhappiness and similar qualities, and in
consequence the difference of I'swara is established. Otherwise servie
tude and liberation were names without meaning.

If it be objected: ‘The same text of the Véda which explains the
difference of I'swara, brings also forward his identity by his indifference ;
for it says: “ Let us strive for the state of indifference, therefore all is
placed upon the soul,” and also: * In the state of liberation ignorance
is annihilated.”

We deny this, because, the difference being eternal (constant) its
annihilafion is impossible. Admitted even,that the difference is destroyed,
a dualism is for ¢his very reason established, and it cannot bs said, 'that
duality is destroyed. And as it is well said, that to Bramha in his
state without qualities, and therefore without the quality of existence,
existence is yet attributed, so it is also well said, that although there is
no duality, still there are two possessed of duality, -
-+ If you say, ‘th i soh iy
tity, iy.; therz ’meanatt ‘z}i’teha:;i::s;f" l::: esi;];ft{il‘:eh\:i:i liht:tetlli]ea;:) o iden
identity which is the state of two possessed of dliality is me S.e::lce' o
duality. s ant with

Although every unit is com i : :
.one is nft both,yas it is said -I;:Eﬁni(:e:o l:t}t,trti}ll)e o o iy, still

aa : ute of earth and water,
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which is clear to every body. As regards the passage of the Sruti,
establishing the indifference at that time (the time of liberation), it es-
tablishes in fact an equality by the removal of unhappiness, &c., as it
may be said, that this Purdhita by great prosperity has become a King.
In this sense it is said in the Sruti: ¢ He who is without sin, obtams
the supreme state,”” meaning equality.

God is not the soul which is knowledge and happiness, but the sub.
strate of knowledge. In such a sentence as: * Bramha is eternal know-
ledge and happiness,” the term ¢ knowledge’® means the substrate of

knowledge, by the authority of a passage like this: “ He who knows all, is

omniscient ;”> hence happiness means also a person who is happy.......
Hence is also the doctrine of the Sdnkhyas refuted, which is as
follows.* Nature, (Prakriti) is the agent ; the soul (Pdrusha) remains

* To understand more clearly the argument of the Nyiya against the S4nkhya,
1 shall briefly state the principles of this doctrine. According to the Sénkhya there
are two kinds of substances which are the substrates of all phenomena, nature and
soul. Nature (Prakriti) is one and undistinct in its original state, which is incom-
prehensible to the senses. As such it is Mila Prakriti, nature as the root of all things.
It isproductive, and in its productions various. Naturein its state as production is
Vikriti, changed, or derived nature, The first production is intellect (Buddhi) or
the great one, Mahat, which as a production of nature has no consciousness.—The
soul (Parusha) is manifold, or there are many souls, The soul, as contrary to na=
ture, s not active, but it is conscious. Accordingly it has no activity in the pro-
duction of ideas, which are given to the soul by intellect, and the opinion, as if the
soul were an agent, is & mere delusion.

The following quotation from Prof, Wilson’s Sinkhya Kérika will still more
elucidate the subject (p. 16.) ' )
o +. III.—Nature, the root (of all) is no production. Seven principles, the great
or intellectual one, &c., are productions and productive. Sixteen are productions
(unproductive). Soul is neither a production nor productive.

Bhéshya. Miila (the root) prakriti (nature) is pradbéna (chief) from its being the
root of seven principles which are productions and productive; such nature is the
root. * No production.”” Itisnot produced from another....** Seven principles,’’
~—Mahat and the rest, from its being the great (mahat) element ; this is intellect

(Buddhi).
«...The seven principles are 1. intellect; 2. egotism 3—7, the five subtile rudi-

‘ments. These seven are productions and productive, in this manner. Intellect is

produced from the chief one (nature) tbat again produces egotism, whence it is

‘productive (prakriti). Egotism as derived from intellect, is a production; but as

it gives origin to the five subtile elements, it is productive. The subtile rudiment
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without stain (that is untouched, neither active nor suffering) as a lotus-
leaf by water; but it is conscious. It is without causality, because-
there is no difference between cause and effect (cause and effect are
identical) and hence with the destruction of the effect, that which is
like the effect, would also be destroyed. This idea (that the soul is
conscious) is necessary, because the perception of consciousness which
is found in intellect, would be otherwise impossible. Intellect is a
modification of nature. Intellect is also ealled greatness and the inter-
nal organ. Under the condition, thatit (intellect) exists or not exists,
the soul iy subject to transmigration or liberation. Its modification
has the form of knowledge through the channel of the senses. Ifit
(this modification of knowledge) is in connection with external things,
as with a jar, &c., the perception of agency takes place in the soul, and
the perception of consciousness in the intellect, on the ground, that the
difference is perceived. For instance if it is said : *“ By me this is to be
performed ;> the first member of ke sentence, < by me,”” means the per-
ception of the soul, which is without reality, because it is the reflection
of consciousness (in the intellect) by the clearness of the intellect, as the
reflection of the face in a looking-glass (is without reality by the clearness
of the looking-glass). The second member : * this”” means the perception
of the object, which by its being modified through the channel of the
senses, has reality (truth) as the unclearness, produced by breathing
upon a looking-glass. The third member: * Is to be performed”
refers to the performance of business. Hence is intellect possessed of
three parts. The connection of the soul (Pdrusha) with knowledge,
which is a modification of intellect, is called untrue, as is the percep-

of sound is derived from egotism, and is therefore a production, but as causing the
production of ether, it is productive. The subtile element of such as generated
from egotism, is a production, as giving origin to air, it is productive. The subtile
rudiment of smell is derived from egotism, and therefore a production; it gives
origin to earth, and is therefore productive. The subtile rudiment of form is a pro-
duction from egotism ; as generating light, it is productive. The subtile rudiment
of flavour, as derived from egotism, is a production ; it is productive, as giving origin
to water. In this manner the great principle and the rest are productions and pro=
ductive, Sixteen are productions; that is, the five organs of perception, the five
organs of action, with mind, making the eleventh, and the five elements ; these‘
form a class of sixteen which are productions, the term vikéra being the same as
vikriti, Soul is neither a production nor productive,
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- The site® of merit and demerit is perceptible’® by its being
united with distinguishing qualities.

tion of the face in an unclear looking-glass. What has been said about
knowledge, &c., is also true with regard to happiness and unhappiness,
desire and aversion, endeavour, merit and demerit, because they are
evidently identical as being effects of intellect ; but intellect is not pos-
sessed of consciousness, because it is a modification.

This doctrine of the Sdnkhya is refuted on the grouund, that consci-
ousness is dependent on the same substrate, as action, fate and enjoy-
ment, because there is no proof, that there is ancther substrate,
different from this,

If you say, ‘that from such a sentence as: I, who am conscious, am
acting, an error of the part of consciousness is possible in consequence
of the modification of intellect,” we reply by asking, whether this is not
also possible on the part of the agent. Otherwise, if intellect is eternal,
there is no liberation, or, if it is not eternal, there is no transmigration.

If you further contend, ¢there is no consciousness of intellect, because
it is an effect of unconscious nature, as effect and cause are identical,’
we protest, because this has not been shown ; there being no proof,
that the agent is a production; for from the text, that it is without
passion, that it has no birth, it follows, that it is without beginning,
and as such it is also without end, as it is unreasonable, that it
should be destroyed. Of what use is therefore the assumption of
nature (Prakriti) and similar notions ?
~ Nor can you say, ‘that our opinion does not agree with the passage
of the Bhagavadgita saying : ““ by the qualities of nature are everywhere
actions done ; the soul, blinded by pride, fancies : I am the agent;” for
its real meaning is: by ““nature’s,” fate’s,  qualities,” the qualities,
produced by fate, viz. by desire, etc., I am agent. If this is the case,
the intention of the Bhagavadgita is attained by the words: He, who
believes the soul to be the sole agent, is liberated.

25.—¢ The site,” &c., viz. the soul is the site. If the body were the
site of them (merit and demerit, &c.), the consequences of the works,
done in a former body, could not be experienced by a later body.

26.— It is perceptible by its being united with distinguishing
qualities,”  The soul becomes perceptible by its being united with its
respective special qualities‘, and not in another way by such an observa-
tion ; I know, I do.
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50. It can be deduced from activity” and similar pheno-
mena, as the charioteer from the motion of the carriage. It
is the site (substrate) of egoity, and perceptible only through
the mind.

51. It is pervading, and the s1te of intellect and other
qualities. Intellect is two-fold, apprehension and remembrance.
Apprehension includes four sorts, viz. :

52. Perception, inference, comparison and verbal know-
ledge. Perception® comprehends six kinds, in accordance with
the six organs of perception.

53. The object .of the nose is smell and the notion of

27.—Comm. “ It can be deduced from activity, &e.”” That the soul
isin another body, is inferred from activity, etc. Activity means here
exertion. As it has been mentioned before, that knowledge, desire,
endeavour, &c. do not exist in the body, and further as exertion
implies endeavour, it follows that there is a soul which has endeavour,
on the ground that there is exertion.

28.—Comm. Perception is the knowledge (apprehension) which is
produced by the senses, and the causeof evidence from perception are
the senses. Inference is the apprehension, produced by the know-"
ledge of a general proposition (Vyépti) and inferential proof is the ap-
prehension, produced by the knowledge of a general proposition, which
is the cause of the conclusion. Comparison is the knowledge, pro-
duced by similarity, and proof by comparison is the knowledge of si-
milarity, which is the cause of comparison. Verbal knowledge is the
apprehension, produced by the knowledge of words, and proof by verbal
knowledge is the knowledge of words, which is the cause of the former,

29.—&ec., means the notion of good and bad smell.

* Similarly says Kanéda: qmmfﬂ’z\q\q[iﬁqaﬂaqﬂﬁmﬂf@m(&artn
g‘@gﬁmﬁmﬂ o1 figs1fer 1 Sdtr. 4th Adh. The vital airs, which go
upwards and downwards, the cl_osing and opening of the eyes, life, the actions of
the mind, and the modifications of the other senses, happiness and unhappiness,
desire and aversion, and endeavour are proofs of the soul.

E
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smell, etc.”” ~ Thus th'e object of the tongue is savour,” and
sound that of the ear.”

. 54-55." Object of the eye is proportionate form.*” Sub-
stances of such kind (of perceptible greatness) individuality,
number, conjunction and disjunction, priority, posteriority, vis-
cidity, fluidity, quantity, action, class, and the relations which
are appropriate to the vespective objects are perceived by
the eye through the contact of light with proportionate form.

56. Substances, perceptible of touch, are objects of the
skin; the objects of the eye, w1th the exception of colour, are
also objects of the skin. :

57. In the perception of substances is the union of the skin
with the mind the cause of knowledge. Through the mind are
perceptible : pleasure, pain, desire, aversion, intellect and voli-
tion. :

58. A knowledge which is without determination, is beyond
the perception of the senses.” Proportionafe greatness is the
cause as regards the perception of the six classes ; organs (in-
struments) are the different senses.

30.—Further, sweetness, &ec.
31.—Sound, articulate and non-articulate, &e. ,

32—Proportionate means fit to be perceived. The same propor-
tionate greatness must be admltted also with regard to the objects of
the other senses.
v 33.—Comm. ““ A knowledge which is without determination, is
beyond the perception of the senses,”” If (for a man who has not the
knowledge of a jar) the contact of the eye ete. (with the jar) hag
taken place, the determined knowledge: This is a jar, viz. determined
by the general notion (class) of a jar, does not exist, becanse there was
not before the knowledge of that, which is determining, viz. the general
knowledge of a jar, &c.; for the cause of a determined knowledge is ano-
ther which is determining. For instance at first is produced a know-
ledge, not determined by the two parts,~—that which is to be determin-
ed, and that which is determining,—as a jar and the general notion
(class) of the jar. Such aknowledge is without determination, and
no object of perception ; for from perception it is evident that I know
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59, The connexion of the senses with their objects is called
intercourse ; this is also six-fold, 1. The perception of things
takes place by contact.

" 60. 2. The perception of what is in intimate relation with
the things, by intimate relation with that which is in contact.

61. 3. The perception of what is in intimate relation with
the last mentioned relation, (viz. intimate velation with that
which isin contact,) by the corresponding intimate relation, (in-
timate relation of that which is intimately related with that
which is in contact.) 4. The perception of sound, by intimate
relation. 5. The perception of what is intimately related with
sound, by the intimate union with that which is intimately relat-
ed, and 6. The perception of every negation by particularity.*

62. If it takes place, it is perceived, at the place where it
happens to be. Intimate relation is perceived by particularity.

63. Transcendent intercourse® is three-fold according to
its division into intercourse whose character’ is general,’® or

the jar. In this perception is knowledge the determination of the soul,
the jar that of knowledge, and the general notion of jar the determina-
tion of the jar. The determination which is in the determination, is call-
ed the generél notion of determination. The knowledge containing the
general notion of "determination, is the cause of the knowledge deter-
mined by determination. * For instancein the knowledge without de-
termination of a jar is the general notion of a jar not determining.
Therefore when there is an undetermined knowledge of a jar, there is
not such a knowledge, as: I know the jar under the general notion of
the jar, (that is to say, not such a determined knowledge, by which
the soulis determined by knowledge, knowledge by the jar, and the
jar by the general notion of the jar.)

34.—Comm. * Transcendent intercourse.”” Perception is two-fold,
common and transcendent. The intercourse of common pereeptionis of
six kinds, which have just been explained. The intercourse of trans-
cendent perception is three-fold.

35.—Comm. If in this definition the term * character” denotes its

* See note to v, 11.

E 2
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whose character is knowledge, or which is produced by Yoga.

nature (its identity with itself) the meaning is, that the intercourseis of a
general nature, and this must be understood as the determination of a de-
terminable knowledge which is in connection with any of the senses. For
instance, let smoke be in contact with the eye. Here is smoke the deter-
ininable knowledge, and the general notion (class) of smoke, which (gene-
ral notion) forms the intercourse, is a knowledge, whose object is every
smoke whatsoever. Ifit is then said, that such a knowledge is in con-
tact with a sense, the consequence would be, that, if a cloud of dust by
mistake were apprehended under the notion of smoke, there could not
arise a knowledge, whose object is every smoke whatsoever, as in this
case with the general notion (class) of smoke no connection of the senses
could take place. According to my (the author’s) opinion, however,
the cloud of dust is in contact with the eye ; the knowledge to be deter-
mined is smoke, and the general notion of smoke, which is here the de-
termination, the intercourse. Its contact with the sense is the common
one, which takes place on the part of the external sense. On the part of
the mind, however, the intercourse is merely general, and determining
the knowledge. Hence if by words any kind of perception of a Pisdcha,*
&c. has been obtained, the apprehension of all Pisdchas is produced.
Theterm “general” means Aere rather the state of similar things,
and this is sometimes constant, as the general notion of smoke, &e. some-
times not constant, as a jar, &c. Forinstance a jar is perceived either
in contact with the ground, or in intimate relation with'its half. Hence
_ arises afterwards the knowledge of all such things, as a jar, either in
contact with the ground, or in intimate relation with their halves.
This must be so understood, that the intercourse of similar things
(of things included in the same motion) depends on the same rela-
tion, under which the generality itself is comprehended. On the other
hand where after the destruction of this jar, &ec. arecollection arises of
a thing like this jar, there could not, by the intercourse of a general
character, take place the perception of all things like this jar, because
the generality would at that time be not present. Moreover, suppose
the knowledge of a jar to be determined by the contact with any sense.
Here does not exist even the next day a contact with the eye, yet there
arises a knowledge of similar things, because there is a generality which

* A kind of goblins.
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64. The intercourse of things, comprehended in a notion, is
called general knowledge. It is required a thing which mani-
fests this or that property produced by this or that sense.”’

65. The intercourse of any thing, of which there is a
knowledge, is called the intercourse, whose character is know-
ledge'®.—The intercourse, produced by Yoga, is of two kinds,

determines the knowledge of similar things. Therefore the “ know-
ledge’ of ¢ generality” is the intercourse, and not “ generality.” With
this view it is said in the text:

36.—Comm. Intercourse, * whose character is general.”” The term
¢ character’” means object, and the sense is : intercourse is a knowledge
whose object is general,

« But where without the contact of the eye, &c. the knowledge of the
common state of similar things (generality) exists, should there not be
a perception through the eye of all jars, &c.?

37.—Comm. To remove this objection, the text says: « Itis reqmred
something which manifest this or that property, produced by this or
that sense.”

The meaning of thigis: When by an external sense through an
intercourse of a general character knowledge is to be produced, there
is required an object of knowledge, to be produced by one or the other
sense, of this or the other generality, with reference to a thing whose
generality it is. This object is the contact (or a similar relation) of
the light, further the contact of the eye, &e. Hence such a knowledge
is not produced by the eye for instance, when it is dark.

But if the intercourse whose character is knowledge, is an intercourse,
whose nature is knowledge, and if the intercourse whose character is
general, is defined in the same way, what difference then is between
them?

38.—Comm. To show this, it'is said in the text: *The intercourse
of any thing, of which there is a knowledge, is called the intercourse
whose character is knowledge.”

Namely an intercourse whose character is general, produces a
knowledge of the things upon which it depends; but an intercourse
whose character is knowledge, is intercourse of the knowledge with
that object to which it refers, (which is comprehended by it.) The mean-
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that which belongs to the Yogi who is perfect, and that which .
belongs to the Yogi, who strives after perfection.®
66. 'The intercourse of the former is a constant manifestation,
that of the latter takes place by the assistance of meditation.*°
The intercourse, as regards inference, is consideration,” the
(instrumental) cause the knowledge of a subject, invariably con-

ing of thisis: A perception does not become manifest without inter-
course. First without an intercourse whose character is general, how
could there exist by the mere notion (class) of smoke and fire, an ap-
prehension of every smoke and fire whatsoever ! For this reason an in-
tercourse whose character is general, is necessary. The objection, ¢ that it
does not matter,whether there is an apprehensionof every smoke and fire
whatsoever,” is not valid ; for with the visible smoke the connection of
fire is indeed perceived, but no other kind of smoke is included therein,
and therefore a doubt, whether smoke is invariably connected with fire
or not, could in-this case not arise. According to my opinion, however,
the doubt, whether smoke, in whatever place or time, is to be predicated
of fire or not, takes place through the intercourse of general character,
by which every smoke whatsoever is comprehénded.
. The objection, ¢ that on the supposition of an intercourse of general
character man would be omniscient, because in the notion of all objects
of knowledge every single object of knowledge is included,’ is also unte-
nable ; for although all objects of knowledge may be known by this
notion, yet, there is no omniscience, because the dlﬁ'erences of all ob-
jects are not known. :

Secondly, if no intercourse whose character is knowledge, were assum-
ed, how could there be in the knowledge : ** sandalwood is fragrant,” also
the perception of a thing, which is fragrant 7 Be knowledge of fragrant
things granted through the intercourse whose character is general, but
the notion of fragrancy is only possible by an intercourse whose cha-
racter is knowledge.

39.—Comm. * Intercourse, produced by Yogs,” that is, a special
virtue, produced by the practice of Yoga, (the union of the soul with
God by means of abstract contemplation,) in accordance with the evi.
dence of the Sruti, the Purénas and other authorities.
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nected with a predicate in a general proposition. (The know-
ledge of the Vyipti.) '

67. Thereason which is actually known, is not the cause ; in
this case, there would be no inference, if the reason had for in-
stance not yet arrived, or had been destroyed, A

68. Consideration is the knowledge that a subject in its
invariable connection with a predicate is united with the place
of conclusion (Paksha, subject of the conclusion).

The invariable connection of a subject with a predicate in
a general proposition (Vydpti) is called the non-connexion of
the reason (middle term) with any thing different from the
subject of the conclusion, (Paksha, minor term.)

40.— Comm. Manifestation means the perception of all things, medi-
tation is the thinking of the mind, which is separated from all objects.
41.—Comm. “ The intercourse as regards inference is consideration.””
The special cause (instrumental cause) of an inference is the know-
ledge of the invariable connection of the subject with the predicate in
a general proposition, (@<, *) and consideration is the intercourse.
For instance, let a man who from the smokeona hearth, etc. has become
aware of the invariable connection of smoke with fire, see afterwards any
where on a mountain an uninterrupted line of smoke. He will then re-

- * anfy: (Vy4pti). It is difficult to find an adequate word for this term in English.
1t means literally, pervading inherence, the inherent and essential presence of any
one thing or property in another, (see Wilson’s Dict.) but itis used in the Nyiya
and other philosophical systems to denote the logical relation of one notion to ano-
ther in a proposition of such a kind, that under circumstances an inference may be.
drawn from it; or: it is the relation of the subject to the predicate, and vice versi,
as the major proposition of a syllogism. The subject of such a proposition is the
FTW: the notion, which is pervaded by another (by the predicate) that is to say,
which is only & part of the predicate, which is less extensive than the latter, or
included in it. The subject is therefore invariably connected with the predicate,
and if the former is thought, also the latter is thought. The predicate is the
FIqH?, the pervading notion ; it has a greater extent than the subject,and the lat-
ter is only a part of it. It is, therefore, not invariably connected with it, and if the
predicate is thought, the subject is not necessarily thought with it. The Vyapti is,
accordingly, only understood, if the relation of the two notions, to be connected
together, on either part is understood. Further, the Vyaptiisa proposition, from
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69. Or the perception of the identity of the reason with
the conclusion (predicate of) which is not connected with
anything incompatible with the subject of the conclu-
sion. Subject (of conclusion, minor term,) is the certainty of
the conclusion where the intention to conclude is not absent.

collect the general proposition, according to which smoke is invariably
connected with fire,. Hence arises the knowledge, this (mountain) is
possessed with smoke which is invariably connected with fire. This (the
knowledge, that any subjectis connected by the middle term with a
general predicate, or the knowledge of the two premises) is considera-
tion, Hence arises the knowledge, this mountain is fiery, which is
an inference. The ancients held, that smoke, when actually perceived,
together with the notion, that it is invariably connected with fire, is the
special cause of a conclusion. Thisis denied, in the text; for if
the reason (f@<, sign) were the special cause of the conclusion, then
inference could not take place, if the reason (sign) had not yet arrived,
or had been destroyed, because then the reason, the pretended special
cause of & conclusion, were not present,

which an inference can be derived, that is to say, it must be a general proposition,
fit to form the major proposition of a syllogism. The names of Vyapya, Vydpaka
are only used with reference to the general proposition ; if a third term (the minor
term) is connected with them, they obtain other names, viz., the Vyipya (middle
term) the name of %ﬁt, reason, argument, or fev, sign, and the Vyipaka (major
term) the name of G’TW, conclusion, predicate of the conclusion. The minor term
(the subject of the conclusion) is called & : place (minor term, subject of the
conclusion), viz. the place, to be connected by means of the middle term with the
major term, or predicate of the conclusion.—If these names in their literal accepta«~
tion appear at first curious to a European student and totally deviating from those,
used in the logical terminology of the west, it must be borne in mind, that their
literal sense does not in the least affect their value ag logical terms, and also, that
the European names for the same notions are equally figurative, and the names for
instance of subordination, co-ordination, subject, predicate, conclusion, &c., but
very imperfectly express the logical relation to which they refer. In fact most of
these relations are in ail languages taken from relations of space, as almost all terms
which are of an abstract nature. As the literal translation of Vyépti, Vydpya, &c.
might easily lead to false views, I have preferred to give their equivalents in the
terminology accepted in Europe.
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#0.—From the knowledge, that with such a place the reason’
(middle term) is connected, inference is the consequence.

42— Comm. * Consideration is the knowledge, that a subject in a
general proposition (the reason, the middle term) is united with the
subject of conclusion,” (terminus minor.)

The knowledge of the determination of the reason (middle term)
which is determined by a general predicate, (major term) in connec-
tion with the place (minor term) is the special cause of a conclusion.
This can be comprehended in a double manner, either, it is the know-
ledge, that the subject of the general proposition (the middle term) is
connected with the place (subject of conclusion, minor term) or, it is
the knowledge, that the place (subject of conclusion) is possessed of
the subject of the general proposition (middle term.) Accordingly the
conclusion takes place either from the knowledge, that the subject of the
general proposition (middle term) is connected with the place (subject,
minor term) from which follows that the conclusion (predicate of the
conclusion, major term) is connected with the place, (minor term,)
or it takes place from the knowledge, that the place (minor term) is
possessed of the subject of the general proposition (middle term)
from which follows, that the place (minor term) is possessed of the
conclusion (major term.)

Some think: ©Also from a two-fold consideration ensues the infer-
ence, that the place, (subject) is possessed of the conclusion (predicate
of.) There is (according to them) no necessity for the knowledge,
that the mountain is possessed with smoke, which is invariably con-
nected with fire. First there is the perception, that the mountain
smokes ; further the recollection arises, that smoke is the subject, with
which fire is invariably connected. In this case inference evidently
takes place from those two acts of knowledge. A knowledge of
something (of the Paksha, the minor term) determined by a notion,
which is again determined by the predicate (by a notion, determined
by the Vydpti,) can never be the cause, but there takes place the cause
by the knowledge, that the place is determined by the general notion
of the subject (middle term, for instance a mountain determined by
. the general notion of smoke) because this is necessary, and because the
assumption of a knowledge, determined by-what is determined (by the
general proposition, by the Vyépti), has the fault of complication.’

F
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71.—There are five semblances of a reason, which are
called going astray, contradiction, inconclusiveness, equalization
and absurdity.

72.—The fault of going astray is again three-fold, that which
is too general, that which is not general enough and non-ex-
clusive.

‘We deny this ; for even if there is no knowledge of the general no-
tion (the class) of the middle term (vyépya, for instance the general
notion of fire) the inference takes place from the knowledge, that there
is a subject (of conclusion, Paksha) determined by something (middle
term) with which fire for. instance ig invariably connected. And this
assumption is also more simple ; for the cause takes place by the know-
ledge, that there is a determination of the subject (of conclusion,
Paksha) determined by the predicate of the general proposition (deter-
mined by the Vyapti).

Moreover according to your opinion from the knowledge: ¢ The

mountain is smoking,” the inference (the mountain is fiery) should fol-
low, because t/here is a knowledge, that the subject of the conclusion
(Paksha) is determined by the general notion (class) of smoke, which
in this case is the general notion (class) of the middle term (vyspya)
but this of course will not be granted by any one.
. And if you further say, ¢the cause is the knowledge that the subject
(of conclusion, Paksha) is determined by the general notion of the
middle term (vydpya) when perceived together with the predicate of
the general proposition’ (Vydpti) the consequence would be, that an
inference would ensue, if Chaitra perceived a subject as invariably
connected with a predicate in a general proposition, and Maitra the
general notion (attribute, class) in connexion with the subject (of
conclusion).

If you lastly agsume, ¢ that the perception of the place, determined
by a general notion, by A, in conjunction with the perception of the
middle term in its invariable connexion with the major term (the
middle term, determined by the Vyéapti,) by the same A, is the cause
of the conclusion, made by this A,’ there would appear an infinite series
of causes for the same effect.

According to my opinion, the knowledge of the attribute (middle
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%31t is too general,*” if applied to the subject (of con-
clusion) and to an opposite one; not general enough,*® if ex-
cluded from eithér.

term) of the subject (of conclusion) as determined by the predicate
(major term) with which it is invariably connected, takes place through
intimate relation, and produces the conclusion by the same relation.
In this case an infinite series of causes is avoided. On the contrary, if
it is said, that the knowledge of the middle term as invariably connected
with a predicate in a general proposition {with the major term, as the
Vy4pti) and also the knowledge of the general notion (attribute, mid-
dle term) of the subject (of conclusion, minor term, Paksha) are causes,
independent of each other, there would be a two-fold state of the
cause of the seme effect, and a conclusion would follow from the sen:
tences: *There is smoke, which is invariably connected with fire,” and :
«The mountain is fiery.”> If this is correct, we may say, that if there
is a double knowledge, there must be also a determined knowledge, and
here at the end of the discussion, where its result is given, a complica-
tion is'mo fault.
- (This ison the whole an excellent exposition of the logical rela-
tion of the cause of the conclusion. It is here lucidly explained,
in what manner the three notions of a syllogism are in relation to each
other, and also, that the cause of the conclusion is not the middle
term, as separated from the major term, but only in its connexion
with it. - As this Is sometimes not attended to, it is not superfluous
to attach importance to'it. At the same time it is true, that the logi-
cal form of a syllogism' does not consist of one premise, and the conclu-
sion, but of two premisés with the conclusion ; -for if one reflects as to
the form, given by our author, viz. the minor term in connexion
with the middle term, which is itself determined by the major term, it is
evident, that there are two connexions, viz. of the minor term with the
middle, and of this with the major. That is to say, there are two pro-
positions or two premises.)
43.—Comm.~Too general is a reason, which abides as well in the
subject of the conclusion as in an opposite one. (Subject of the con-
clusion is, where the major term abides, for instance, if fire is the major,
smoke the middle, a mountain or a hearth is-the subject or the minor,
F 2
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74.—Non-exclusive,™ when no other  subject (of the conclu-
)

&e. A subject, opposite to the conclusion, is where it does not abide,
for instance, in the example above given, a tank is a subject, opposite
to the major term.)

"That is to say, the reason is too general, when it abides also in a
subject, where the major term is not found. For instance, let a hearth
be the subject (minor term), smoke the major term, and fire the reason,
the conclusion would be : the hearth smokes, because it is fiery, which
would be false, because the reason is too general ; for fire (the reason)
is also connected with other subjects, where there is no smoke, for
instance, with an iron ball. ‘

(We would not acknowledge this as a logical fallacy, which takes
place, when the conclusion does not follow from the premises, but as
a fallacy extra dictionem, where the matter of the premises is wrong ;
for the conclusion follows here from the premises. In- this instance
the major proposition is wrong, which is : where there is fire there is
smoke. The conclusion, however, is quite right as well in form as in
matter, and the example is therefore not judiciously selected. The
fault would, however, be apparent, if iron ball for instance had been
taken for the minor term. :
~ Asthe Nyéya knows only the two first figures of syllogism, and of them
only the two moods Barbara and Camestres,* we may say, that the fal-
lacy has arisen by the major proposition being special instead of general.)

44,—Comm.—Non-general is the reason, which has no similar sub-
jects of conclusion for the major term+ (that is where the major term
has only one subject, or where no similar instances can be adduced for
the reason.) (Thus says the commentary in explanation of the text,

* In Barbara, it is hardly necessary to say, there are all three propositions general
affirmatives, in Camestres the first a general affirmative, the second a general nega-
tive and the third a general negative.

+ This is much more clearly stated in the Tarka Sangraha. I quote the passage
in Dr. Ballentyne’s translation (Lectures on the Nydya philosophy, p. 41.) * The
pretended reason, which applies neither to similar instances nor dissimilar ones,
is one devoid of community.” As, when one says: ‘ Sound is eternal, for it has
the nature of sound.”” Now the nature of sound resides in sound alone, and is no-
thing else, whether eternal or uneternal.
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sion) is possible. A reason, which does not abide in the subject
. . - 4
(of conclusion) is called contradictory.*
75.—Three kinds of inconclusiveness are enumerated, viz. in-

The latter, however, is here much clearer than the former, because the
question is not, whether the major is immediately found in the minor
but whether it is found there by the means of another term ; in the first
case there would be no necessity for an argument. The example given
in the commentary is: Sound is not eternal, because belonging to the
class of sound. Here is, according to it, no similar instance, in which
the reason (the class of sound) and by it the major is found, as the class
of sound abides only in sound, and no where else. We should reject
this argument at once, as having only two terms; but the Nyaya is -
obliged to look out for some other appliance, because class is something
different from the objects comprehended by it.)

45.—Comm.—Non-exclusive, is a reason, where the major term is
the negation of absolute negation (where the major term may be pre-
dicated of any other notion). Hereby a general negative is impossible,
and a conclusion therefore cannot take place.

(The Bengalee translation gives the following explanation:

¢ A reason, for which there ig only an affirmative, is non-exclusive,
that is to say, a reason, whose subject does not exclude any thing, for
instance all, &c. Let all be the subject, (minor term) object of proof

_the major, and fit to be named the reason. This argument is non-ex-
clusive ; for here cannot be given a similar instance with regard to the
subject (minor term) asit can be given in the argument : ¢ The mountain
is fiery, because it smokes ;" for here is a similar instance on the part -
of the subject a hearth, &c. According to the opinion of the modern
school a non-exclusive reason takes place, where the major admits of
only an affirmative (that is to say, where the major is not excluded
from any other notion) for instance in the argument: “a jar is an
object of proof, because it can be named.”)

{We would not consider either of these conclusions faulty in form, be,_
cause the middle term is properly connected with either of the extremes.
A teason then goes astray, to - state it briefly, if the reason is too wide,
further if it does not refer to similar instances, and lastly, if it does not
refer to dissimilar ones.)
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conclusiveness on the part of the subject, inconclusiveness front
the nature of the reason, and inconclusiveness from limitation.

76.—Where there is a jewel hill, for instance, subject of the
conclusion, there is inconclusiveness on the part of the sub-
ject.*® Inconclusiveness from the nature of the reason'' tukes
place, for instance, if the substantiality of a tank be inferred
from its- having the quality of smoke.

77.—Inconclusiveness from limitation*® would take place, for

46.—Comm.—< A contradictory reason is one which does not abide in
the subject of conclusion,” (minor term) that is to say, a reason, whose
negation is the major term (a reason which is the contrary notion of the
- major term). Be cow the subject, the notion (class) of cow the major,
and the notion of horse the middle term. Here the reason, the notion
of horse, excludes the major, the notion of cow, and therefore does not
admit of an inference.

(Here the fault again is not in the reasoning, but the major premise
is wrong ; it is therefore a fallacy extra dictionem.)

47.—~Comm.—1. Inconclusiveness on the part of the subject is
there, where the notion of the subject (the minor term) is impossible.
For instance, if it should be inferred, that a golden hill is fiery, the
conclusion could not take place, because there is no such thing as a
golden hill.

(Here also is the conclusion not wrong, the fault lies in the minor
premise, where the subject is a notion, not given by experience; and
the fallacy is therefore one extra dictionem.)

48.—Comm.—2. Inconclusiveness from the nature of the reason
(middle term) takes place, if the reason is not found in the subject;
with which a connexion was supposed (if the reason and the subject
exclude each other). Let it for instance be argued that a tank is a
thing, because:it smokes. Tank (or water in the tank) and smoke are
contrary notions, and smoke cannot therefore be predicated of a tank.
- (Here again lies the fault in the minor premise.. We observe, that
the. second kind of inconclusiveness does not correspond to the first.
In the first the minor term was contradictory, and we should therefore
have expected, that in the second the reason would have been contra-
dictory.)
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instance, if fire should be inferred from blue smoke, Equaliza-
tion,* is called a consideration from contradictory reasons,

49.—Comm.—3. Inconclusiveness from limitation (on the part of
the invariable connexion with the predicate). This can be two-fold,
on the part of the subject, and on the part of the predicate,

a. First on the part of the predicate. This takes place, if the pre-
dicate is a contradictory notion. For instance if the inference were
made, that the mountain has a golden fire, the notion of a golden fire
(major term) is contradictory.

(Here the major premise is wrong.)

b. Secondly, on the part of the reason. (This takes place, if the
reason is contradictory, for instance, if the argument were the moun-
tain is fiery from golden smoke. The fault is here again in the major
premise.)

Others say, that this kind takes place, if the termg are too narrow,
as if it should be inferred that the mountain is fiery, because it hasg
blue smoke.

(This division of inconclusiveness is evidently faulty ; for the first
kind is inconclusive, because the minor term is contradictory, the second,
because the middle and minor terms exclude each other. In the third
kind two divisions are mixed, in the first of which, both the reason
and the major term, are considered as contradictory, in the second the
reason and major term are limited in their application by an addition
which they ought not to have (in the example the addition.of blue).

There are accordingly three different divisions confounded, The first
proceeds from contradiction in each of the terms. In this would be
included the first member of the author’s division, and a and & of the
third, by which it is complete. The second division proceeds from the
contradiction of two of the terms ; of this only one part has been given
in the second member, viz. where the reason and the minor term ex-
clude each other. Of the two other members of this division, the first,
where the minor and major terms are contradictory, has not been
touched upon, and the second, where the reason and the major term
are contradictory, has been given in another place, viz. under the head
of contradictory reason. The third division proceeds from limitation,
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78.—Absurdity®® is called the error of stating a subject in
which there is not the conclusion ; as if, for instance, smell
would be inferred to be a quality of a jar, because it was ac-
cidentally perceived at the time of its production.

79.—If a rustic first sees a Gayal (species of ox), &c. his
similar knowledge of cows, &c. is the instrument fo form his
notion of a Gayal.

80.—The recollection of the meaning of a sentence which
had been previously pronounced, is called the intercourse in
the comparison. The result of comparison is the knowledge of
the force of the word “ Gayal” and similar expressions.

that is to say, where, instead of the notion in its whole extent, only a
-part of it is connected with the other two notions (in the examples blue
smoke, blue fire).

50.—Comm.—* An equalised reason is the consideration of opposite
reasons.” .

An equalised reason takes place, if at the time of the considera-
tion of a reason, invariably connected with the absence of the conclu-
sion (major term) the consideration of a reason occurs with which the
conclusion is invariably connected; as for instance, if at the time of
consideration of water, &c. which is invariably connected with the
absence of fire, there is a consideration of smoke invariably connected
with fire.*

51.—Comm.—** Absurdity is, if a subject is without the conclusion,”
(which is assigned to it.) ’

Absurdity takes place, if the conclusion does not abide in the subject
(minor term) for instance, if at the time of the production of a jar the
jar is taken as the subject (minor term) and smell as the conclusion,

% The Tarka Sangraha (B. I. p. 42.) explains this : a counterbalanced reason is
that along with which there exists another reason which establishes the non-exis-
tence of what is to be proved. As if one should argue, ¢ Sound is eternal, because it
is audible,”” as the nature of sound is (by both parties admitted to be} it might be
argued with equal force on the other side, that ¢ Sound is not eternal, because it is
a product, as a jar is.”’

.
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8]1,—The knowledge of words is the special cause. The
knowledge of the meanings of words, is here the intercourse,”
and the result is verbal knowledge, The knowledge of the
power*® of words assists in this act.

there is an absurdity, because at the time of production there is no
smell in a jar, &c. for all things are at that time without smell.
52.—Comm.—** The knowledge of words* is the special cause ; the
knowledge of the meanings of the words is here the intercourse and the
result is verbal knowledge.” ‘

The cause of verbal knowledge is not a word, when actually heard ;
for though there be mo word spoken, yet there may be verbal know-
ledge, for instance, if one who has made a vow not to speak, wrltes
down a Sloka.

58.— Comm.—< The knowledge of the meanings of the words is here
the intercourse.”” Intercourse is the recollection of the meanings of
the words, produced by the words. Otherwise a person who had a
knowledge of words, (who heard words) would have verbal knowledge,
if he had obtained the meanings of words by perception or any other
evidence. (That is to say, if he heard words, the meanings of which
were given to him by perception, ioference, etc.; for instance, if he
heard the word * tree,”” while at the same time the meaning of it were
conveyed to him by his actually seeing a tree. There would be two
kinds of knowledge, independent of each other, and not verbal
knowledge which is produced by words alone.) Here it must also be
understood, that the effects of words are produced by special relation
(efa:) otherwise the effect of the word ¢ jar” for instance, would be
the recollection of ether by intimate relation, and there would be
accordingly verbal knowledge of the ether.

Special relation is of two kinds, implication (ellipsis) and power.

The knowledge of the power of @ word is necessary ; for unless the
power of a word is previously apprehended, there cannot be verbal
knowledge from recollection, which depends upon that relation (power

* A word is a sound which has a power, as for instance, the power of the sound
¢ man’’ refers to an animal which has hands, feet, &c. The meaning of a word is
the object to which it refers, for instance, the meaning of the word ¢ tree’ 'is a
thing, which has a trunk, branches, leaves, &c.

G
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of a word) although there may exist a knowledge of the words (the
words may be heard). The recollection of the meaning of the know-
ledge of a word takes place according to the rule of the knowledge of
any object which is in relation.

Power is the connexion of the meaning of a word thh the same
word. That by such or such a sound such or such a meaning is un-
derstood, depends upon the will of God. In names, which are at pre-
sent given, there is also a power, because the rule : ¢ Let the father on
the eleventh day (after the birth of a child) give a name to the child,”
depends on the will of God. Ina sign, however, given at present,
there is no power. Such is the opinion of some, but the modern school
(of the Nyéayaikas) maintain, that the will of God is not the power, but
merely will (of man.) Hence is also power in a sign, which may be
given at present.

The apprehension of power depends upon grammar, comparison,
dictionary, the instruction of persons worthy of confidence, actual
intercourse, the supplying of the sentence, substitution, and the con-
nexion with well-known words.

a. The apprehension of the .root, of the inflective base, the deriva-
tive affixes, &c. of a word is produced by grammar ; it does. not take
place, whenever there is an obstacle, as there is, if, according to the
statement of the grammarians, the power of the grammatical termina-
tions (that is of the verbs and nouns) refers to the agent. In the
sentence : ¢ Chaittra cooks” the termination in ¢ eooks’ is inseparably
connected with the agent ¢ Chaittra.”

This connexion, we maintain, does in this case not arise, in conse-
quence of its complication ; but in the action (cooks) the power is pro-
duced, because this assumption is simple,* for it is manifest, that the
action is a determination of Chaitéra. .. .. ..

b. The power which takes place by comparison, has been before
described.

¢. In the same manner power is alzo apprehended by the diction-
ary ; if there is, however, any obstacle, it is not apprehended. Thus
according to the dictionaries, the adjective terms of ‘ blue,” &e.
have power with reference to blue colour and to a thing which has

* According to the grammarians it must be said : ¢ Chaittra, not separated from
:what is determined by the action referring to cooking,”” while the Nyayaikas say :
¢ Chaittra, determined by the action, referring to cooking.”’
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blue colour ; but it is more simple to say, that this term by its power
refers to the quality of blue, and by implication to a thing which hag
blue colour.* :

d. Or the power is derived from the word of a person, worthy of
confidence, if for instance it is said, that the word ‘¢ Pika’ (a black
cuckoo) is the same as * Kokila,” the power of the word “Plka.” i
apprehended. : s

e. Or from actual intercourse. If for instance the master who is
& grown up person, orders his servant who is also a grown up person,
to bring the jar, and the jar is brought by the latter, a boy who attends
to this, hence observes that the action of bringing a jar is connected with
those words, If he further hears: * Take away the jar,” ¢ bring the
cow,”’ he understands the power of the term : ““jar,” &c., to be brought
or to be taken away, with reference to a jar, &c. in connexion with an
action,

Some say : ¢ Under this supposition there is no verbal knowledge in
the sentence: ¢ There isa blue jaron the ground 5’ for the power of a
jar, &c. is apprehended by a jar, as connected with an action, and the
power of any termination of a verb refers to the understanding of an
action, but in this case there is no connexion of such a kind, and
therefore no verbal knowledge

We do not agree, because, although it is at first necessary for brevity’s
sake to admit a power with reference to a jar, as determined by action,
it is right to omit it afterwards. .. .. ..

J+ Or from supplying the sentence. (This takes place, if in a sen-
tence a word has a special meaning, while from othér sentences it is
known, that the meaning is more general.)

g. Or from. substitution. Substitution means the definition of the
sense of a word by another word of the same sense ; thus, if for the
word belligerous ¢ warlike” is substituted, the power refers to the
word * warlike.’+ |,

k. Or from the connexion with well-known words, for instance in
the sentence: ““ In this mango tree the Pika sweetly sings,” the power
of the word * Pika” is apprehended in this manner.

* If a word has several meanings, there is a separate power for each of them.

-t In the original the examples are: *‘ghata:’’ and ** kalasa,” either of which
means a jar.

G 2
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Some (the Mimé4nsikas) maintain: The power of @ word refers to
the class (notion) and not to the individual, because in the latter case it
would go astray, and require assumptions without end. And on the
first supposition there is also a knowledge of the individual, because
without individuals the knowledge of a class is impossible.’

- We deny this, because without assuming a power, the apprehension
of an individual does not take place. :

Nor does implication (ellipsis) refer to an individual ; for an indivi-
dual may be apprehended, although there is no want of apprehension
of the literal meaning of @ word (an implication is dependent on the
circumstance, that a word cannot be comprehended in its literal sense.)

Nor need there be any fear,; that by assuming a power, referring to
an individual, the fault of an infinite number of hypotheses is coma
mitted ; for we assume one and the same power for all individuals.

Nor is there (by the assumption, that power refers to the individual)
a want of extension ; for this extension is effected by the class of cow
for instance (when a cow is the individual),

Moreover, if the power is apprehended for instance in cow, possessed
of power, the force refers to an individual. If on the contrary the power
is apprehended for instance in the class of cow, then there would be a
recollection of the meaning of a word, determined by the class of cow,
and a verbal knowledge would be impossible, because the knowledge of
the power by the same determination would be the cause of the recol-
lection of the meaning of a word and of verbal knowledge. Moreover,
if the power refers to the class of cow, we must declare, that the class of
the class of cow is the determination of what is possessed of the power.
But the class of cow, which is not in intimate relation to any thing
that is not cow, is in intimate relation to all cows. Hence your
agsumption of & determination of the notion of any thing, possessed of
power, is complicated, because this notion does not refer to individual
cows ; therefore in order to comprehend this or that individual, posses-
sed of this or that class, it is necessary to assume a power, which is
founded on individuals, determined by class and form.

A word, possessed of power, is either Yaugika, or Riidha, or Yoga-
rii¢ha, or Yaugika-ridha.

I. A word is Yaugika, if its meaning is understood by the mean-
ing of its parts; for instance in the word ¢ giver” (in Sanscrit the ex-
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82,—Implication,* is the relation of a word which has power,
and it takes place when the intention of the speaker is 1ot
understood by the literal meaning of a word. The cause of
understanding a sentence i3 contiguity, consistency, construc-
tion and intention.

ample is Pachaka, cook) the root giv (e) expresses the action give, and
the termination * er” refers tothe agent. And the whole expresses the
meanings of the parts, viz. an agent with reference to the action* give”

2. Radha is a word, which, independent of the power of its parts,
is only understood by the power of the whole, as for instance °* go’
(cow, for ““ go” is derived from * gam,” to go, which does not express .
the meaning of go,) * ghata :” (jar) ete. ’

3. Yogartdha is a word, which, beside the power of its parts, ex-
presses a different meaning as a whole, for instance * Pankaja” (from
¢ Panka,”” mud, and * ja,” born) for the word ¢ Pankaja” means by the
power of its parts “an agent, born in mud” (which includes any thing,
produced in such a manner) but by its power as a whole a * waterlily”
(that is only one of the things, born in mud). .. .. .. : o

4. Yaugika-radha is a word, which is nderstood either by the mean-
ing of its parts, or by Riidha, for instance Udbhid. The power of the
word  ud” refers to upwards, the power of the root “bhid” to cutting.
Therefore by its Yaugika power it refers to tree, and by its power of
Ridha it refers to any germ, produced from corn. :

54.—Comm.—** Implication is the relation of a word, which has
power, and it takes place, when the intention of the speaker is not
understood by the literal sense of a word.” '

For instance, let the sentence be given : ¢ Ghosha dwells on the Gan-
g4 If in this case, with reference to the literal meaning of * Gangd,”
viz. the current, either the connexion of Ghosha, or the intention of
the speaker is not obtained, the meaning of * bank”” is understood by
implication. This implication is the relation of a word which has power.
Here, from the knowledge of the connexion of the literal meaning of
the current with the bank, a recollection of the bank is produced, and
hence the meaning of the sentence is understood. '

Moreover if the want of connexion alone were the cause of implica-
tion, there would be no implication in the sentence : * Let the staffs



46 ‘ Division of the Categories

83.—Contiguity,” is called the proximity of words.

enter,” because there is no want of connexion with reference to the en-
tering of the staffs. Therefore, because here the entrance of the staffs
has no reference to the intention of the speaker, which is the taking
of food, the implication refers to the bearers of staffs. In the same
manner, in the sentence : * Protect the ghee from the crows™ the word
“crow’” has an implication to any thing which may injure the ghee,
because the intention of the speaker refers to the preservation of the
ghee generally. In the same manner, if it is said : ¢ The umbrella-
bearers are proceeding;” the word  umbrella-bearers” implies the
merchants of a caravan.

This latter is called the implication which does not lose its own
meaning (Ajahatsértha Lakshand, which keeps its own meaning, beside
that which it obtains from implication) because by the term ¢ merchants
of a caravan” the bearers of umbrellas as well as those without um-
brellas are understood.

Moreover, if the want of sense in the connexion alone were the
cause of implication, sometimes the word * Gangi” would imply :
¢t bank,’’ sometimes the word : * Ghosha,” ¢ fish,”” &e. and there would
be accordingly no rule. This, however, must be understood: if the
connexion of the meaning of a word, possessed of power, is appre-
hended by the notion of bank, bank must be apprehended by the no-
tion of bank ; if, on the other hand, it is apprehended by the notion of
the bank of the Gangd, it must be recollected by that notion. There-
fore there is no implication in the general notion of an implication, be-
cause the general notion is understood without implication. Likewise,
there is no power in the general notion of what has power, because any
word is able to remind of the meaning of its general notion.

But if there is an implication by the successive connexion of a word,
possessed of power, it is called an implied implication, as for instance
in the word * Dwirépha” (literally, that which has two wings, figurative,
¢ black bee’”) the connexion of : *two-winged,” refers to ¢ Bhramara”
(black bee) that of ¢ Bhramara” to black bee; this is an implied
implication.’.. .. .. .

55.—Comm.—Contiguity means proximity, viz. the uninterrupted
succession of two or more words which have a connexion among each
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other. Therefore there is no verbal knowledge in the words: * The by
inhabited was Dévadatta volcano;’ but if by a mistake in the proximity
no mistake in the verbal understanding is the consequence, it does not
matter.

¢ But in the sentence : * With umbrella, earrings and clothes adorned
is Dévadatta,” the recollection of the second word destroys the recol-
lection of the first ; accordingly, as there is an interruption, a recollec-
tion of the second word is impossible.”

We do not grant this, as by the impressions of each word until the
last an uninterrupted recollection of all objects is possible; for as by
several kinds of intercourse one and the same perception arises, so also
one and the same recollection arises by several impressions, and the
knowledge of the last letter together with the impressions of all words
brings all to recollection. How could otherwise exist the recollection
of any word that has many letters ?

Moreover ; some say, that, as in a field all pigeons are caught in the
same net, so by the recollection of all the meanings of words does take
place the verbal knowledge of all meanings of words, which is correspond-
ing to the knowledge of the connexion depending upon the object and
verb. Others say : if connected with all such words, as are construed,
consistent and contiguous, verbal knowledge of all the words (included in
the sentence) takes place ; for, they say, after the meaning of the single
sentences has been understood, the meaning of the great sentence will be
comprehended by the recollection of the meanings of the words. Hence
the assumption of & total impression of a word, manifesting all the
letters, has been refuted, because by the apprehension of the last letter,
together with the impressions of all the preceding letters which (appre-

. hension) manifests the word, the word is apprehended. This must be
understood, if it is said: ¢“the door,” the meaning of the word is
obtained by the knowledge of the word * close,”” but not by the know-
ledge of the meaning of such acts as closing, &c., because the actual
presence of the meaning of a word, which is produced by a word, is
the cause of verbal knowledge. Moreover, as-the words denoting action
and object, are mutually connected, it is impossible, that there is verbal
knowledge without.a word, denoting a verb. In the same manner, if it
issaid: “ Of the flowers,” it is necessary to assume : “ he is desirous,”
because without this the preposition ** of”” could not be applied.
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Consistency*® is the mutual correspondence of the meanings of
the words.

84,—Construction,”™ is the selection of such terminations,
without which the meaning of a sentence is unintelligible. In-
tention,*’ is based on the wish of the speaker.

56.—Comm.—Consistency is the connexion of the meaning of one
word with that of another. Accordingly there is no verbal knowledge
in such sentences as: ¢ He sprinkles with fire,”” because there is no
meaning in it. If it is objected, ¢ that previously to the verbal knowledge
there is nowhere a knowledge of this consistency, because there is not
before a meaning of the sentence,’” we reply : there is a knowledge of
consistency which is sometimes doubtful, sometimes certain, if there is
a recollection of the meanings of the different words. The modern
school, however, says, that the knowledge of consistency is no reason of
verbal knowledge. If it is said: “ He sprinkles with fire,”” there is no
verbal knowledge, because the inconsistency, which is that fire cannot
be an instrument in the action of sprinkling, is certainly an obstacle.
Because the certainty of its absence is an obstacle only in a know-
ledge, which is not produced by common intercourse or by special
defects, therefore it is proved, that it is an obstacle with reference to
verbal knowledge—although it is not proved, that by the late appear-
ance of consistency verbal knowledge is late.

57.~—Comm.—Construction is the connexion of one word with ano-
ther, without which the former has no sense. The case, denoting agent,
has no connexion without the case, referring to action, and with this
the former is construed. In fact, however, the proximity of the cases
denoting agent and action, is included in contiguity. Moreover, with
reference to the objective case, for instance of jar, the cause is the
knowledge of the termination of the second case. Therefore there is
no meaning in such sentences as: ¢ The jar is the accusative case,”
* to bring is an action.”

58,—Comm.—Intention is the wish of the speaker. Suppose, inten-
tion were not a cause of verbal knowledge, and such a sentence as
¢ Bring the Saindhava’ (meaning horse and salt) were pronounced,
there would sometimes the meaning of * horse,” and sometimes the
meaning of “salt,” be obtained, It cannot be said, that the circum-
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~ 85.—The instrument® in the perception of happiness and

other internal qualities is the mind.* The atomic nature of
the mind is inferred from the fact that several objects of know-
ledge are not perceived by it at one and the same time.**

stances, &c. by which the intention is apprehended, are the cause of
verbal knowledge, because they are not included in ¢ke definition. And
if it is said, ¢ that they are included as being the cause of the knowledge
of the intention,” it is simple to say, that the knowledge of the in-
tention is the cause. In this manner, God is assumed for the knowledge
of the intention with reference to the Védas. It mustnot be said, ¢ that
the knowledge of the intention of the teacher is here the cause,’ because
at the commencement of the creation there is no teacher. Nor must it
be said: ¢ there is no general conflagration (destruction of the world,) how
can therefore be acommencement of creation?” for a general conflagra-
tion is proved by the Sdstra. In the same manner is in the sentence of
a parrot the knowledge of the intention of God the cause, but in a vile
sentence of the parrot the knowledge of the intention of the speaker.

Others say: If there is a word which has different meanings, the
knowledge of the intention is sometimes the cause ; moreover, in the
sentence of a parrot is also verbal understanding withont the know-
ledge of the intention, and with reference to the Védas the meaning is
apprehended by the discussions, which are purified by the eternal
Miménsa.

59.—Comm.—Iatellect was divided into two kinds; viz. appre-
hension and remembrance (vid. verse 51.) The nature of apprehension
has been explained. Remembrance will not be explained, because it
is easy to be understood; for the cause of itis a former apprehen-
sion. Some say,  the class (notion) of apprehension is not causality, but
the class (notion) of knowledge ;* otherwise there would be no remem-
brance after a remembrance, because the former impression would be
destroyed by the remembrance of the common notion. According to
my opinion, however, there is by this remembrance through a new im-
pression a new remembrance produced.” This we cannot grant ; where
after the remembrance of a perception in its totality the remembrance of
¥ That is to say, apprehension is not the cause of remembrance, but knowledge
in gengral.

H
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86.—Qualities® abide in substances, and are without qualities
and actions.

the single objects (constituting a totality) as of cloth, jar, &e. is produc-
ed, but so that there is no remembrance of all the objects, there it must
be said, that, as the impression of every single remembrance is not de-
stroyed, time, or disease, or the last remembrance is the cause of the
destruction of the impression. Accordingly, it cannot be gaid, ¢that &
gradual remembrance is impossible,” nor, ‘that by repeated remembrance,
a stronger impression is impossible ;’ for the word * strong’ means here
what suddenly recalls tomind. It also cannot be said, ¢that the cause
is knowledge, as there is no alternative;’ for if the special attribute is
assigned, there is no going astray ; but knowledge has the fault of su-
perfluous causality, as it is a general attribute. How could otherwise &
stick be the cause of @ jar by being turned round, and not as well by its
being a substance or having colour? Nor must it be said : ¢ There is an
apprehension, that the intermediate remembrance will go astray, because
the impression is destroyed;’ for by objecting to assuming an infinite
fumber of impressions and by assuming the destruction of the impres-
sion of the last remembrance, a going astray cannot be apprehended.

60.—Comm.—The existence of mind is proved by the following in-
ference. The perception of happiness, &c. takes place by an instru-
ient; beeause the perception is a production, ag for instance is the
perception by the eye. This instrument is the mind. It cannot be
said *that the perceptions of unhappiness, &c. are produced by other
instruments,” because the necessity of only one instrument as cause for
all similar perceptions is evident from its simplicity. Thus the mind
is proved as being the substrate of contact, which is the non-intimate
eause of unhappiness, &c.

61.—Comm.—** The atomic nature of the mind is proved from
the fact, that several objects of knowledge are not-perceived by it at
one and the same time.”’

1t is clear from apprehension (perception) that various objects of
perception, for instance, objects of the eye, of taste, &c. are not at one
and the same time produced; for although there may exist an inter-
course of the several senses with these objects, yet knowledge is pro-
duced by only one sense, because the mind is in contact with only one
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Material qualities® are colour, taste, feel, and smell, priority
and posteriority,

sense, and it is not produced (at that time) by any other sense, as the
mind is not in contact with it. Therefore if the mind were to be
comprehended by the notion of a pervading substance, it should be
connected with every thing; hence (as thisis not the case) it fol-
lows, that the mind is not pervading. It must not be said, ¢ that
the knowledge of the mind is late (successive) because at that time
the special fate (merit or demerit) which reminds of knowledge, is
also late ;* for, if this were the case, there would be no necessity for as-
suming such instruments of knowledge as the eye, &e.

Nor must it be said: < How can the narrowness of the mind be re-
conciled with the fact, that at one and the same time a knowledge
from different senses exists, for instance at the time when one eats a
large cake;” for the mind is some thing very subtle, and is therefore
rapidly in contact with various senses, so that different kinds of know-
ledge may arise in the same imperceptible succession, as the hundred
leaves of a lotus are pierced; it is a mere delusion, if several kinds
of knowledge appear at the same time.

Nor must it be said, ¢ that both (the atomic and pervading nature
of the mind) is reconciled under the assumption, that the nature of the
nmind may contract or expand,” because the assumption of many parts
subject to destruction, &c. is complicated, and on the other hand, the
assumption of & mind without parts is simple.

62.——Comm.—* Qualities abide in substances, and are without quali-
ties and actions.” ‘

If it is asked, what proof is there for a separate class of quality?
The answer is: The causality, found in what is possessed of gene-
rality, different from that (generality) referring to substances and
actions,* is determined by some attribute, becanse causality for a thing
which is-not determined by some attribute, is impossible ; but neither
the class of colour, &c. nor the class of existence is this determination,
because in the first case it would not comprehend enough (all other quali-

* To understand this, it must be recollected, that generality (class) abides in sub-
stances, gualities and actions; the generality therefore, different from the class of
substance and action, must be that of quality.

- B2
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. 87, 88.—Fhidity, gravity, viscidity and velocity.—Merit and
demerit, memory, sound, intellect and others of similar nature
are called immaterial qualities by philosophers.®* Number,
quantity, separatedness, conjunction and disjunction are con-
sidered qualities of either class.

- 89.—Conjunction and disjunction, the different numbers
from two upwards, separatedness found in two things or more,
are qualities which abide not in one and the same thing.

ties being excluded) and in the second it would comprehend too much,
‘(viz., also substances and actions.) Therefore it is contained in the 24
(qualities) and is the class of quality.

It abides in substances,”” Although it is not its definition : to be
dependent on substance, because it would be too wide, as including also
action and class, yet it is right to say: it is what is possessed of the
class different from existence which class is the determination extending
as far as substantiality, because the clags of quality is the determination,
extending as far as substantiality, and quality is what is possessed of this
determination. The classes of action and substance are not determina-
tions, extending as far as substantiality, because substantiality and action
"do not abide in the sky, &c. and the class of the class of substance, and
‘the class of generality (class) are no real classes.

“ Without qualities.” Although action, generality, &e. are also
without qualities, yet it must be understood as the absence of qualities,
found in the category which is possessed of generality and different
“from action ; for class and the subsequent three categories have no ge-
nerality (class); action is not different from action, and substance is
not without qualities, Therefore this definition is not too wide.

“ Without actions” is only said to describe it, not to define it, be-
cause it would otherwise be too wide, the ether being also withou
action. :

63.—Material substances are: earth, water, light, air and mind
(material according to the Nydya is that the measure of which has a

“limit, and for this reason, mind which is an atom, is included in it.)
64.—Immaterial qualities are : merit and demerit, memory, sound,
intellect, happiness, unhappiness, desire, aversion, and endeavour (voli-
tion), Immaterial substances are ; the sky, time, space and soul.
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90.—All the remaining qualities®® abide only in one thing.
Special qualities® are : intellect, pleasure, pain, desire, aver-
sion, endeavour, touch, viscidity, original fluidity,

91.—Fate, memory and sound: General qualities are:
number, quantity, separatedness, conjunction and disjunction,
priority and posteriority, derived fluidity.

92, 93.—Gravity and velocity, Number, quantity, separa-
tedness, conjunction, and disjunction, priority and poste-
riority, fluidity and viscidity are perceived by two senses.

Sound, colour, taste, smell and touch, are respectively per-
ceived by one of the external senses.

94.—Gravity, fate and memory, transcend the perception of
the senses. The special qualities of the pervading substances®
are not produced by the qualities of any cause.”

65.—Comm.—The remaining qualities are: colour, taste, touch,
measure which is an unit, separatedness, found enly in one individual,
priority, posteriority, intellect, happiness, unhappiness, desire, aversion,
endeavour, gravity, viscidity, faculty, fate (merit and demerit) -and
sound.

66.—The special qualities of the earth are: colour, taste, smell
and feel; of the water: colour, taste, feel, viscidity and natural
fluidity ; of the light: colour and feel ; of the air: feel; of the sky:
sound ; of the soul : intellect, happiness, unhappiness, desire, aversion,
merit, demerit and memory.

67 ..—Comm.—By two senses, viz. by the eye and the skin.

68.—Comm.—Qualities of the pervading substances are: intellect,
happiness, unhappiness, desire, aversion, endeavour, merit, demerit,
memory, and sound.

69.— Comm.—* They are not produced by the qualities of any
cause.””  Colour, smell, &c. depend upon the quality of the cause (for
instance the colour, taste, smell and feel of a jar depend upon the
same qualities of the two halves, of which it is formed) the same cannot
be- admitted with regard to intellect, &c. because there is no cause of
the soul, the ether, &c.
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95. 96.—Natural colour, taste, smell, feel, likewise fluidity,
viscidity, velocity, gravity, unity, separatedness found in indi-
viduals, quantity and elasticity are produced from the quali-
ties of causes. Conjunction, disjunction and velocity are
effected by actions.

97.—Colour, taste, smell, touch, quantity, unity, separa-
tedness found in individuals, viscidity and sound are non-inti-
mate causes,

98.—Special qualities of the soul have only instrumental
causality. Hot feel, gravity, velocity, fluidity, conjunction and
disjunction and the other qualities denoting two extremes, are
of two fold causality.”

99.—The special qualities of pervading substances, as well
as conjunction and disjunction and other qualities denoting two
extremes,* are limited.

100.—Colour is perceived by the eye, it manifests substances,
qualities and classes, it is the cause of the perception of the eye,
and is white, &c., according to the variety of colours.

101.—Tt is eternal in the atoms of water and light,™ in all
other substances it has a cause. Taste is perceived by the
tongue ; it is various, as sweet, bitter etc. I

(The special qualities of the soul are only instrumental causes ; for
intellect, &c. is not the non-intimate cause of any thing; but the
knowledge of what is possible by action is the instrumental cause of the
desire of action.)

69.—Comm,—Viz. the instrumental and non-intimate causes.

70.—Comm.—*¢ Colour is eternal in the atoms of water and light,”
because it is there from their nature, non-eternal in the atoms of earth,
as by the process of cooking another colour is produced.

* The second distich of this verse in the former edition has been omitted, the
whole context showing that it is an interpolation. The same has been done with
the first distich of verse 68, for the same reason, so that the present edition cone
tains one verse less than the former
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102.—Its instrument (organ) is the tongue ; as regards eterni-
ty, &c. it is like colour.” Smell is perceived by the nose, it is
the cause of perception through the nose.

103.—There are two kinds of smell, good and bad."

Feel is perceived by the skin, it is the cause of perception
through the skin.

104.—Tt is threefold, tepid, cold and warm. THardness and
similar qualities are in the earth; with regard to its eternity,
the same holds good as above."”

105.—These™ gualities as abiding in earth, are produced by
cooking, while this is not the case as regards the other ele-
ments. The change produced by cooking takes place according
to the opinion of the Vaiséshikas™ in the single atoms.

71.—Comm.—Taste is eternal in the atoms of water, all other taste
is non-eternal. '

79.—Comm.—Smell is non-eternal (because it abides alone in earth,
and in the atoms of earth another smell is produced by the process of
cooking.)

78,—Comm.—The feel of earth and air is temperate, of water cold,
and of light hot... Feel is eternal in the atoms of water, light and air,
non-eternal in the atoms of earth, (for the same reason as before.)

74— Comm.—These, viz. colour, taste, smell and feel. As abiding
in earth, they are produced by a cause, because by the union with fire,
the colour, taste, smell and feel of earth are changed ; not so as abid-
ing in water, &e. for although water, &c. be a hundred times boiled, yet
no change of its colour, &c. takes place. The smell and heat of water,
on the other hand, are artificial, because they are present or absent by
the presence or absence of artificial means, like the cold feel of air and
earth,

75.—Comm.—The Vaiséshikas say, that as to earth the change by
the process of cooking takes placein the atoms. Their view is, as follows,
As long as the parts are retained in the compound, no change by the
process of cooking is possible ; but when by the union of fire the com-
pound substances have been destroyed, that change takes place in the
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atoms which have become independent of each other. And again by
the union of the atoms which have been changed by the process of
cooking, a production is effected from the compound of two, three, &c.
atoms again to a compound of many parts; for by the extraordinary
velocity of heat the transition from the destruction of one compound to
the production of another is sudden. Then from the destruction of a
compound of two atoms by a new production a compound, possessed of
shape, &c. is formed in a few moments.

For the instruction of the student an explanation of this topic is here
given.

The Sitra of the Vaiséshikasis as follows: ¢ Actionis a cause which
is independent of conjunction and disjunction ;> which means, that its
consequent state is independent of its antecedent state ; otherwise, as
the action.also produces the consequent conjunction, there would be
the fault of too wide a definition, because the action would depend
upon the destruction of the antecedent conjunction.

If here a disjunction, produced by disjunction, is not acknowledged,
nine moments are required. If it is acknowledged, the disjunction,
depending upon something produces disjunction ; but if the cause is
something independent, action takes place. If there is a disjunction
produced by disjunction, as depending upon the time, which is de-
termined by the destruction of the conjunction, forming the first ele-
ments of a compound substance commencing perceptible substances (for
which a compound of three atoms is required) ten moments are neces-
sary. If further the disjunction produced by disjunction depends upon
the time or upon part (of a compound) either of which is determined
by the destruction of a substance, eleven moments are necessary.

1. Nine moments.

From the conjunction of fire there takes place action in the atom,
hence disjunction from another atom, hence the destruction of the con-
junction, forming the first elements of a compound substance (which
consists of three atoms,) hence 1. the destruction of the compound of
two atoms, hence 2. the destruction of the quality of blue, &c. in the
atom, hence 3. the production of the quality of red, &c., hence 4, the
action in accordance with the production of the first elements of
things, hence 5. disjunction, hence 6. destruction of the former conjunc-
tion, hence 7. the conjunction, by which the first elements of a com-
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pound are formed, hence 8. the production of a compound of two
atoms, and hence 9. the production of the quality of red, &c.

If it is objected, ¢ that in the moment, when the quality of blueis de-
stroyed, or in the moment, when the quality of red is produced, there is
in the atom the action, in accordance with the production of the first
elements of a compound substance ;' we deny this, because in an atom,
previous to the destruction of the action which takes place in an atom
that is united with fire, and also previous to the production of a quality,
there is no other action with regard to the atom possible ; for we hold
the principle, thot in a thing where there is an action, no other action
is possible, and also, that in a substance without quality an action, in
accordance with production of the first elements of substances, cannot
take place. . e

Nor can in an atom at the same time that the quality of blue, &c. is
removed, the quality of red be produced, because the destruction of the
antecedent is the cause of the consequent colour, ete.

2. Ten moments. They take place, if by disjunction, depending
upon a time, determined by the destruction of the conjunction, form-
ing the first elements of a compound substance, another disjunction is
effected. P

From the conjunction of fire there takes place action in the atom,
which is the element of a compound of .two atorhs, hence disjunction,
hence the destruction of the conjunction, by which the first elements of a
compound are formed, hence 1. the destruction of the compound of two
atoms and the disjunction, produced by disjunction, hence 2. the destruac-
tion of the quality of blue and the destruction of the former éonjunctioﬂ,
hence 3. the production of the quality of red and the consequent conjunc-
tion, hence 4. the destruction of the action, produced by the conjunction*
.of the fire, with regard to the atom, hence 5. the action, in accordance
with the production of the first elements of a compound substance, like
the conjunction of fate with the soul, hence 6. disjunction, hence 7. the
destruction of the former conjunction, hence 8. the conjunction, forming
the first elements of a compound substance, hence 9. the production of

a compound of two atoms, and hence 10. the production of the quality
of red, &ec.

3. Eleven moments,

* Nodanam means a conjunction, by which no sound is produced, See v. 119, .
1
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. From the conjunction of fire there takes place action in the atom,
hence disjunction, hence the destruction of the conjunction, forming the
first elements of a compound substance, hence 1. the destruction of a
compound of two atoms, hence 2. disjunction, produced by disjunc-
tion, depending upon a time determined by the destruction of a com-
pound of two atoms, hence 3. the destruction of the former conjunction,
hence 4. the consequent conjunction, hence 5. the destruction of the
action with reference to the atom, hence 6. the action, forming the first
elements of a compound substance, like the conjunction of fate with
the soul, hence 7. disjunction, hence 8. the destruction of the former
copjunction, hence 9. the conjunction forming the first elements of a
compound substance, hence 10. the compound of two atoms, hence
11. the production of the quality of red. One and the same conjunction
of fire destroys not the &lue colour and produces the red colour, as
the intermediate sound destroys the preceding and produces the
subsequent sound ; for one and the same fire continues not for the
whole time. Moreover, if the cause of the production were also
the cause of destruction, then, if by the destruction of the colour
&c. the fire were also destroyed, the atom would remain for a long
time without colour. Ifon the other hand, the cause of destruction
were also the cause of production, then, if at the production of the red
colour the fire (the cause of the production) were destroyed, there
could not be produced the red colour,

If in this manner the action is considered in another atom, the
quality is produced in five and more moments.

In five moments. The action takes place in one atom, hence dis-
junction, hence destruction of the conjunction, forming the first ele-
ments of a compound substance, and action in another atom, hence de-
struction of the compound of two atoms, and disjunction, produced by
action in another atom. This is one time. Hence destruction of blue,
&c. and from the disjunction the destruction of the former conjunction.
This is the second time. Hence the production of the red, and the
conjunction, forming the first elements of a compound. This is the
third time. Hence the production of the compound of two atoms,
which is the fourth time, and hence the production of the red, which
is the fifth time.—If one considers the destruction of the substance at
the same time with the action in another atom, then the production of
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106.—While the Naiydyikas affirm,” that change is effected
also in two or more atoms. The cause as regards the operation
of counting, is called number.”

107.—Eternal unity is attributed to eternal substances,
transient unity to transient substances.”” Numbers from two
upwards to an indefinite number are produced by comprehend-
ing intellect,

the quality takes place in six moments. In this manner. By the action
in one atom disjunction takes place in another atom, hence destruction
of the conjunction, forming the first elements of a compound, hence
destruction of the compound of two atoms, and action in another atom,
hence destruction of the blue and disjunction, produced by action in
another atom, hence production of the red, and destruction of the former
conjunction in another atom, hence conjunction in another atom, hence
production of the compound of two atoms, then production of the red.
In the same manner seven moments are required, if one at the time of
the destruction of the blue considers the action in another atom, and
eight moments, if one considers the production of the red at the same
time with the action in another atom.

76.—Comm.—*¢ While the Naiydyikas affirm.” It is the opinion of
the Naiydyikas, that also in compounds, viz. in compounds of two, three,
&c. atoms, change by the process of cooking takes place. Their view
is this, As compound substances have pores, the minute parts of fire
enter into the inside, and therefore change by the process of cooking is
possible, although the parts be retained in the compound. The opinion
of Vaiséshikas is complicated, as it assumes the destruction of an infinite
number of parts. If this is the case, the recognition : * this is that jar,”
is consistent ; but where there is no recognition, there we can admit a
destruction of the compound.

77.—~Comm.—““The cause as regards the operation of counting, i3
called number.” The cause, viz., the non-intimate cause.

78.—Comm.— Eternal unity iz attributed to eternal substances,
transient to transient substances.”” Eternal substances are the atoms
of material substances, further time, space and soul, transient substances
for instance a jar, &c.

12
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108.—And they are collectively apprehended in their depen-
dance upon more than one object.” The comprehending
intellect being destroyed, those numbers are also destroyed.* -

79.— Comm.—* Numbers from two upwards to an indefinite number
are produced by comprehending intellect, and they are -collectively
apprehended in their dependance upon more than one object.”’

Numbers from two upwards, depending upon the addition of one
to one, are produced by comprehending intellect.

Although the relation, indicating the class of two, three, &c. abides
for instance in each of two, three, &ec. jars &c. yet as there is not a
knowledge, that one is two, and further as there is the knowledge, that
one is not two, it must be assumed a relation, indicating the collective
apprehension of two, three, &c. which depends upon more than one
object,

80.— Comm.—** The comprehending intellect being destroyed, those
numbers, (from two upwards) are also destroyed.”” First there is the
comprehending intellect, then the production of the class of two, &c.
then the determining knowledge, viz. the determination of the class of
class of two, then the perception determined by the class of two. If
the comprehending intellect is destroyed, also the class of two is
‘destroyed.

Although no other knowledoe does continue for three moments,
because the special qualities of the respective pervading substances are
destroyed by the qualities succeeding to them,* yet it must be assumed,
that the comprehending intellect continues for three moments; other-
wise the comprehending intellect would be destroyed at the time of
determination, and thereby also the class of two, three, &c.; for there
would be no perception of the class of two, because no object were
present, and only when it is present, a knowledge is produced by the
eye, &c. Therefore it must be assumed, that the perception of the
class of two destroys the comprehending intellect.

It must not be asked, ‘how by the destruction of the comprehendmg
intellect the class of two, &c. is destroyed,” because at another time
there is no perception of the class of two; for it is clear, that the

* For instance a sound by another, which follows it, or a perception, thought,
etc. by a succeeding one.
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109.—Comprehending intellect is called the intellect which
refers to many unities.” Quantity is the cause of the opera-
tion of measuring.”

110.—Point (atom of space) length, thickness, breadth,
are the differences of quantity; in transient things it is tran-
sient, in eternal things eternal.”

comprehending intellect is the cause of those numbers, and its de-
struction destroys also them. Therefore the class of two, produced by
the comprehending intellect of A, is comprehended by the same A.

Nor must it be said, “that the comprehending intellect is the cause
of the perception of the class of two,” &c., because it is right for
brevity’s sake to assign it as the cause of the class of two, &c.

The comprehending intellect of the Yogis refers to compounds of
two atoms, &c. which transcend the perception of the senses. The
comprehending intellect of God (Iswara) or of the Yogis abiding in
the mundane egg, refers to the atoms at the time of the creation of
the world. , :

81.— Comm.—* Comprehending intellect is called the intellect which
refers to many unities.”

This is the intellect, which apprehends, that this is one, this is one,
&e. It must be understood, that, where there is a knowledge of
undefined unities, there is produced the number, referring to many,
different from two, three, &c. as where there is a forest, an army, &c.
This is the opinion of Kandali-kéra. The Acharyas, however, think,
that the class of many, is the class of three, &c. Therefore the class
of many includes the class of three, &c. Although the class of three,
&c. is included in an army, yet the class of the class of three, etc. is not
apprehended, because this would be wrong. If this is the case, the
notion is possible, that this army is greater than that, because if the
class of many were without number, there could not exist the notion of
‘a comparative and superlative degree.

82.— Comm.—* Quantity is the cause of the operation of measuring,”
viz. the non-intimate cause.

83.—* In transient things it is transient,” viz. in-a compound of
two atoms, &c. *° In eternal things it is eternal,” viz, is the sky, &c.
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111.—Transient quantity is produced from number, measure,
and heaps. Quantity found in two and more atoms arises
from number ;**

112.—As met with in a jar and similar exfended things it
arises from measure ; the conjunction of so called loose things,
it is a heap. By this (conjunction)

113.—Measure is produced in such things for instance as
cotton. If the place, upon which it (the measure) depends, is
destroyed, it is also destroyed. Separatedness which is like
number® is the cause of the knowledge of separate things.

114.—1It cannot be said, that it is included in mutual nega-
tion ; for it is not the same to say,  this is different from that,”
and, ¢ this is not that.”

115.—Conjunction is called the obtaining of two things un-
obtained before. It is threefold, the first kind is produced
from the action of one of two;

84.— Comm.—* Quantity found in two and more atoms.” The mea-
sure of one atom is not the cause with regard to the measure of a
compound of two atoms, nor a compound of two atoms the cause with
regard to the measure of a compound of three atoms, because a mea-
sure produces a measure which is greater than its own kind.* But
the measure of a compound of two atoms is not greater than one atom,
and the measure of a compound of three atoms has nothing of its own
kind ; therefore the non-intimate cause of a compound of two atoms is
the number of two in an atom, and of a compound of three atoms the
number of three in a compound of two atoms.

85.— Comm.—* Separatedness which like number,” viz. the non-
intimate cause of the knowledge of separatedness is separatedness. It
is like number in its relation to eternal and transient things; viz. as
the class of unity is eternal in eternal things, and transient in transient
things, as transient unity is produced in the second moment after ¢Ze
production of the thing upon which it depends, and is destroyed, when
this is destroyed, so the same must be understood with regard to
separatedness of two, three, &c.

* Vid, p. 8.
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~ 116.—The second from the united action of both, the third
from conjunction. Of the first is an instance that of the falcon
and the rock.

117.—Of the second, the fighting of two rams ; of the third,
the conjunction of the tree and the jar which is produced by
the conjunction of the tree with one half of the jar.
- 118.—The conjunction which is effected by action is again
two-fold, the one effected by violent, the other by soft motion ;
the first is the cause of sound.

119.—The second is not the cause of sound. Disjunction
comprehends also three kinds. The one is produced by the
action of one, the second by the action of two,

120.—The third by disjunction. This latter is again of two
kinds ; the one arises by the disjunction of the cause only, the
other by the disjunction of the cause and non-cause.’

86.~—Comm.—With regard to the two first kinds of disjunction, the
same examples are to be understood as with regard to the two first
kinds of conjunction, The third is again two-fold, viz. as produced
either by the disjunction of the cause, or by the disjunction of the cause
and non-cause.

Where there is an action with regard to one half of a jar, there
ensues a disjunction of the two halves, hence the destruction of the con-
junction forming the jar, hence destruction of the jar, hence by the
action, which consists in the disjunction of the half, the disjunction of
the half of the jar from the other part of space, hence a destruction
of the conjunction with the other part of space, hence the conjunction
with another part of space, hence the destruction of the action.......

Where by an action of the hand, a separation of the tree and the
hand takes place, there arises the belief that the tree is also separated
from the body. Mere in the separation of the body from the tree is
the action of the hand not the cause, because they are not at one and
the same place. Again there is no action in the body, as the action
of a compound is regulated by the actions of each of its parts; there-
fore is here produced by the disjunction of cause* and non-cause also
a disjunction of effect and non-effect.

* Cause, as it appears, is here the tree.



64 Division of the Categories

12].—DPosteriority and priority are two-fold with regard to
time, or to space, and are only applicable to material bodies.

122,—Posteriority of place (distance) is perceived from a
greater space intervening between the conjunction of the sun,
priority (nearness) by the perception of less space.

123.—The non-intimate cause of them is conjunction of space
which is the substrate of them.* Posteriority with regard to
time is produced by the knowledge of the anterior existence
of the revolutions of the sun,

124,—Priority (recent time) from the knowledge of what
succeeded the former. The non-intimate cause of them is the
conjunction of things which are in time.

125.—If the comprehending intellect were destroyed, pos-
teriority and priority would also be destroyed. Intellect has
been previously nearly explained.

126.—What is left, will now be explained. Knowledge is
two-fold, wrong notion and right notion.

127.—A knowledge, which manifests something where this
something is not present, is a wrong notion.”” Of this there
are two kinds, mistake and doubt.

128,—The former is the certain knowledge of a thing where
such a thing is not present, as for instance, the notion of the
soul in the body, or yellow colour in a shell.

129.—Doubt®® is a knowledge in gquestion, whether for in-

87.—~Comm.—If a knowledge, which manifests something, is trans-
ferred to something else, and represents itself at the same time as
certain, it is error; for instance, if the knowledge of the soul in such
sentences as: ‘I am reddish,” &c., is transferred to the body, or yel-
low colour to a shell.

88.—Comm.—Doubt is a knowledge, determined by the contradic-
tory absence or presence (of a predicate) in one and the same subject.

* Their substrate is: near or far with regard to space.
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stance a thing is a man or a trunk. A knowledge which does -
not manifest something, where this something is not present,
but, which manifests this gomething alone, is certitude.

130.—The apprehension of absence and presence in one and
the same object is doubt. The cause of doubt is the knowledge
of a general attribute, &c.”

(The Bengalee Translation explains this as follows: A doubt is a
knowledge such as this: Is this a man or a trunk ? This kind of doubt
is called a doubt of four extremes (STgEHIfE®,) because there are four
extremes, viz. the notions of a man and non-man, and the notions of
trunk and non-trunk. The contradictory notions of presence and ab-
sence are called extremes. If it is questioned, whether the mountain
is fiery or not fiery, the doubt is, whether one of the two extremes
fiery or not fiery abides in the mountain.)

89.— Comm.—There are three causes of doubt.

1. Cause of doubt is the knowledge of a general attribute which is
found in two extremes, for instance the notion of height, found in
trunk and non-trunk, as if it is doubted, whether this is a trunk or
not a trunk. '

2. Cause of doubt iz a non-general (special) attribute. (Non-
general is a predicate, which is not found in the subject of the two
extremes ;) for instance, if the notion of sound, which is separated from
the notions of eternal and non-eternal, (that is the notion of sound is
not the general notion, under which eternal and non-eternal are com-
prehended) is conceived in sound, the doubt arises, whether sound is
eternal or non-eternal.

3. Cause of doubt is contradiction (of two extremes,) but nof the
contradiction, referring to the mere sound alone, because a knowledge
of a general predicate of sound is the cause of certitude only ; for in-
stance, if it is said: Sound is eternal, sound is not eternal, but the
knowledge of the two extremes, which is produced by sound. The
doubt takes place by the mind.

In the same way, if thereis a doubt, that a knowledge is proved,
thereis also a doubt with regard to the object of the knowledge.

In the same way, if there is a doubt with regard to a subject in its

K
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131.—Defect” produces wrong notion, excellence right no-
tion. There are different kinds of defects as bile, distance, &c.

132.—Excellence as regards perception is the intercourse
of @ sense with what is determinable, determined by its deter-
mination. Excellence as regards inference

invariable connexion with a predicate, there is also a doubt with regard
to the predicate. But the cause of doubt is the knowledge of a sub-
ject, determined by an attribute, or the intercourse of a sense with such
a subject. : :
90.—Comm.—Defect is the cause of wrong notion, and excellence
of right notion. Defects as for instance, bile, &c. are only of a con-
tingent nature; for their causality is established by the argument
from a general affirmative and a general negative (Anwaya and Vya-
tiréka ; if the defect is there, the notion is wrong, if the defect is not
there, the notion is not wrong). = That excellence is the cause of right
notion, on the other hand, is established by simple inference ; for right
notion is produced by a cause, different from the general cause of
knowledge, because it is a knowledge that is produced, as wrong notion
is. It cannot be said, ¢ that the absence of defects is the cause.” In the
sentence, * the shell is yellow,” bile is the defect ; from this the right
notion of shell is not obtained, because there is no authority to ascribe
it more to the one member of the alternative than to the other, and it
is right to assume a causality from one excellence in preference to a
causality from the absence of numerous defects. «

Nor can it be said : ¢ Let excellence even be granted, there is no per-
ception of white colour in a shell, as bile is an obstacle to it ; therefore
the causality of the absence of "defects, as for instance of bile, is
necessary. Of what use is then the assumption of a causality of
excellence ?” for in this case the causality of excellence is proved by the
argument of a general affirmative and negative. In the same way it
is well said, that the absence of excellence is the eause of error.

What are those defects? ¢ Bile,”” &c. Sometimes bile is a defect,
when a yellow colour is mistaken for a white one (as in jaundice)
sometimes distance, for instance if the moon, sun, &c. by their distance
are mistaken for small bodies.
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133.—Is the consideration connected with the place {subject
of conclusion) which is determined by the conclusion. Ex-
cellence, as regards comparison, is the knowledge of similar
objects, derived from words possessed of power.

134.—Excellence as regards verbal knowledge is the right
notion of consistency or of the intention. Right notion is a
knowledge without error.” '

135.—Or right notion is a knowledge whlch is of such a
kind and accordingly predicated. A knowledge which is unde-
termined, is neither right notion nor error ;

136.—For that which is without determination and determz-
nability is not comprehended under any relation. Right notion
is not perceived by itself, but by the concurrence of doubt.*”

91.—Comm.—< Right knowledge is a knowledge without error.”
As here the objection might be made, that,—if at the perception of
silver and tin, both, silver and tin, are considered as silver,~—also on the
part of the silver a wrong notion is produced, because that knowledge
is not free from error, a second definition is given: Right notion is a
knowledge which is of such a kind, and accordingly predicated.”” Here
it must be understood, that, under which relation the right notion is
perceived, under the same relation must be perceived that which is
determined, and also the determination., Hence it is not against this
definition, if a jar, &c. is comprehended by the same conjunction a3
the two. halyes of which it is composed, If this is the case, any thing
without determination is no right notion, as there is no general notion,
by which it is determined. A notion which is undetermined, is neither
true, nor false. ) ) '

92.— Comm.—* Right notion is not perceived by itself, but by the
concurrence of doubt.” k ‘

Namely, the Mimdnsakas say, that right notion is comprehended by
itself, According to the Gurus* a knowledge is a right notion by its

* Col. Misc. Essays, Vol. 1. p. 298. Next to him (Bhatta Kumérilaswami) is a
‘writer usually cited under the title of Guru, more-rarely under the designation of
Prabhakara. His work I had no opportunity of examining with a view to the present

K 2
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137.—The cause of the apprehension of a general proposition
is the non-apprehension of what goes astray and the apprehen-

own manifestation. (Bengalee Tr. They state the object of knowledge,
for instance of a jar, to be three-fold, viz, the jar, the soul, and the
knowledge of a jar &c. in connexion with that which is to be proved,
because by the means of object of the knowledge, for instance of a
jar, first the jar, further the soul, and lastly, the knowledge of the jar
in connexion with that which is to be proved, form one and the same
knowledge, which may be pronounced in the sentence: “ 1 know the
jar,” which means, I have a knowledge, which manifests a jar, &c.)

According to the opinion of the Bhattas* knowledge is beyond the
senses; the notion (class) of knowledge, produced by that knowledge
(which is beyond the senses) is perceptible ; by this (notion) knowledge
is inferred (B. T. According to the Bhattas knowledge, without
determination as well as with determination, is beyond the senses ; but
after the knowledge of a jar there arises the notion of what is known
with reference to the jar, &c. then the notion of what is known, viz,
by me the jar is known, is perceived, and lastly, ““I have a knowledge
of a jar,” &c. determined by the notion of a jar, &c.)

According to the opinion of the Murdrimisras knowledge is obtained
by reflection (B. T. the Murédrimisras say, that after the knowledge

essay, and he is known to me chiefly from reference and quotations ; as in M4dhava’s
spummary, where his opinions are perpetually contrasted with Kumd4rilis, and in the
text and commentary of Sastra-dipikd, where his positions are canvassed with those
of numerous other writers,

* 1d, p. 297, The annotations (Vartika to the Commentary of the Sdtras of the
Miménsa, by Sabaraswén{) are by Bhatta Kumérilaswami, who is the great authority
of the Mim4nsak4 school, in which he is emphatically designated by his title, Bhatta,
equivalent to Doctor. He frequently expounds and corrects Sabara’s gloss, often
delivers a different interpretation, &c. ,. ... 1d. 298. Kumérila Bhatta figures
greatly in the traditionary religious history of India. He was predecessor of Sankara
Achérya, and equally rigid in maintaining the orthodox faith against heretics, who
reject the authority of the Védas. He is considered to have been the chief antagonist
of the sect of Buddha, and to have instigated an exterminating persecution of that
heresy . ., . . The age of Kumdrila, anterior to Sankara, and corresponding with
the period of the persecution of the Bauddhas, goes back to an antiquity of much
more than a thousand year,
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sion of what does not go astray ; sometimes doubt is removed
by discussion.”

of a jar, &c. there is the reflection, I know the jar, by this there is a
knowledge, manifesting the knowledge of a jar, &e.)

According to the opinion of all of them this or the other knowledge is
right notion by a knowledge, manifesting this or the other knowledge ;
for knowledge is to be ascertained by its object ; therefore the object is
to be known by the knowledge of knowledge. This opinion is blamed
in the text: * Right notion is not perceived by itself,” &ec. If right
notion of knowledge were comprehended by itself, there would be no
doubt with regard to knowledge, produced by practice ; forif in this
case knowledge is known, also its right notion (evidence) is known ;
hence how could doubt exist? On the other hand, if knowledge is not
known, then, in the absence of the knowledge of something determined
by an attribute, how can doubt arise ! Therefore right knowledge is an
object of inference ; for instance : This knowledge is right notion, because
it is produced by the agreement of those who discuss on it. That, which
is not of such a kind, is not of such a kind, as wrong notion. For instance :
This knowledge, the general notion of earth, is right notion, because the
notion of knowledge, representing the general notion of earth, is found
in that which has smell. In the same manner this knowledge of water
is right notion, because the general notion of knowledge, representing
the general notion of water, is found in that which has viscidity.

- 93.—Comm.—** The cause of the apprehension of a general propo-
sition (Vyépti, the invariable connexion of a subject with a predicate) is
the non-apprehension of what goes astray, and the apprehension of
what does not go astray ; sometimes a doubt is removed by discussion.”

The invariable connexion of a subject with a predicate (Vyépti) has
been before explained, but not the means of its apprehension. This is
now done in the text, viz. *The cause,” &ec. 1st, The non-apprehen-
sion of what goes astray* is the cause, since, if this apprehension takes
place, the general proposition (Vyépti) cannot be apprehended. The
apprehension of what does not go astray (of similar instances) is the

* Vyabhichira : a reason goes astray, if it is connected with any subject, where

the conclusion (major term) cannot abide. Sahachéra ; a reason does not go astray,
if it has similar instances, in which the conclusion abides.
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138.—Specification is an attribute which is contained in the
conclusion, but not in the reason.”* Its chief points will now
be explained. ’

cause, as proved by the argument from a general affirmative and a ge-
neral negative (Anwaya Vyatiréka, if there are similar instances, there
is also the general proposition ; if there are no similar instances, there is
no general proposition). Repetition (the repetition of similar instances)
is no cause, since, although there be not an apprehension of what goes
astray, yet the general proposition (Vyépti) is sometimes at once appre-
hended.” Sometimes, however, repetition is required to remove a doubt
with reference to what goes astray. Where by repetition the doubt
does not disappear, discussion is required to guard against the con-
trary supposition. For instance, if there is a doubt, whether smoke
be not also found with something, where there is no fire, this doubt is
removed by the consideration, that fire and smoke are in the relation
of cause and effect. If this mountain is without fire, it must also be
without smoke, because an effect is not without its cause. If it is
sometimes without cause, it is an effect without cause. In thig case
" doubt arises, which is to be removed from its obstacle, in suck ¢ man-
ner : If an effect is without cause, fire is not the invariable means to
prodube smoke, or food to satisfy huriger. ‘Where doubt does not of
itself arise, there discussion is not necessary, With this view it ig said
in the text: ¢ Sometimes doubt is removed by discussion,”*

94.— Comm.—** Specification i3 an attribute, which is contained in
its conclusion, (major term) but not in its reason.”

¢ If this definition is correct, then'in the inference: *“ This manis black
because he is the son of Mittrs,” the notion of the origin of black
colour by her eating bad vegetables, would be no specification, because

* The Bengalee Translator says in illustration of this: For instance if hearth
is the subject (minor term), smoke the conclusion (major term), and fire the reason
(middle term), then is wet fuel the specification with regard to the faulty reason,
viz. fire, because it is the condition of smoke, but not of fire; for where there is
smoke, there is necessarily also wet fuel ; but where there is fire, there is not (ne~
cessarily) wet fuel, as for instance a fiery iron-ball ; on the other hand, if there is a
faultless reason, for instance, if mountain is the subject, fire the conclusion, and
smoke the reason, there is no specification, because the attribute, which is a condi-
tion of the conclusion, is also a condition of the reason.
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139.—All admissible specifications abide in the same place
with the conclusion. Those, which abide in the same place
with the reason, go astray with regard to the conclusion.

it is not contained in the conclusion ; (black) for blackness is also found
in a jar, &e.

Further : Intheinference : ¢¢ Air is perceptible’” because it is the site
of touch, the notion of proportionate greatness, would be no specifica-
tion, because perception takes place also with regard to the soul, &c.
where there is no greatness.

¢ Nor would the notion of existence (Wra#,) be a specification in the

- inference : ““Destruction is transient from its being a production,”

because the notion of something transient is also in antecedent negation,
and here, without any doubt, is not existence.”

We deny this; for the meaning is, that the specification, which is a
condition of the conclusion, as determined by this or that attribute, is
not a condition of the reason, as determined by the same attribute;
thus for instance the notion of a production by bad vegetables is the
condition of the blackness, which is determined by the notion of son of
Mittra. In the same manner is proportionate greatness the condition
of the perception, determined by the notion of external things. Thus
in the inference: * Destruction is transient from its being a produc-
tion,” is the notion of existence the condition of the conclusion, as de-
termined by the notion of production.

In a faultless reason, there is no such attribute, viz, somethmg, be-
ing a condition of a determined conclusion (major term), while it is not
a condition of the reason under the same determination. DBut in a
reason which goes astray, one of the two at least takes place, either
that the place of the specification, which is also the place of the con-
clusion (major term) is the condition of the conclusion and the non-
condition of the reason, or that the place, where thereis not the specifica-
tion, which is also the place, determining the absence of the conclusion,
is the condition of the conclusion, and the non-condition of the reason.

95.— Comm.—** Specification is necessary to judge, where a reason
goes astray.”” That is to say, the assumption of specification is neces-
sary to infer, that the conclusion goes astray, which takes place by the
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140.—Specification is necessary to judge, where a reason
goes astray.” It is the opinion of the Vaiséshikas that verbal

specification going astray. Therefore, where there is a specification
which is the condition of a conclusion without any further addition,
there by the going astray of the specification which has no further
addition, may be concluded also the going astray of the conclusion.
Yor instance, where it is concluded that something smokes, from fire,
there fire (as the reason of smoke) goes astray with regard to smoke,
because wet fuel goes astray ; for, if the more comprehensive notion goes
astray, it is necessary that also the more narrow notion goes astray.
But where the specification is of such a kind, as to be a condition of
the conclusion (major term) as determined by any attribute (addition)
how insignificant soever, there the inference, that the conclusion goes
astray, follows from the going astray of the specification in a subject,
determined by such an attribute (addition,) for instance, if it is infer-
red, that this person is black, because he is the son of Mittra, the notion ;
“a son of Mittrd” goes astray with regard to blackness, because with
regard to the son of Mittrd, goes astray the specification of a product
of bad vegetables,

96.— Comm.—** Verbal knowledge and comparison are not different
kinds of proof.”

According to the opinion of the Vaiséshikas there are only two kinds
of knowledge, viz. perception and inference, verbal knowledge and com-
parison being included in the latter ; for such sentences as : ¢ Drive the
cow away by the stick,” or Védaic sentences, depend upon the know-
ledge of the connexion of the meanings of the words, which are re-
collected by the object the speaker has in view, because all the words,
which form a sentence, have intention, consistency, &c., as in the
gentence: “ Bring the jar,” &c.—Or: These meanings of words are mu-
tually connected, because the words have consistency, &c., like similar
meanings of words. The same is the case with regard to comparison.
When a Gayal has been perceived, the word Gayal is the cause of the
power with reference to what is determined by the notion of Gayal,
because the old have attached this meaning to it, no other kind of
proof being admitted, as the word of cow is the cause of the power with
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knowledge and comparison, as included in inference, are not
different kinds of proof.
141.—This is not correct, as, independent of inference, verbal
knowledge and comparison are intelligible. '
142.—The connexion of the subject with the predicate is
two-fold,”” one positive and the other negative; the first has
been explained, the other will now be explained.

reference to what is determined by the notion of cow. Or: The word
Gayal is the cause of the power with reference to what is determined
by the notion of Gayal on the ground, that trustworthy people have
attached this meaning to it. By this inference the cause of the power
with reference to what is determined by the notion of Gayal is evident,
viz. because there is a connexion of a general proposition with a minor
term.

This opinion is blamed in the text in the words : * This is not cor-
rect 3 for without the knowledge of a general proposition (of the Vyépti)
an understanding is possible from the mere words. There is no proof,
that-after the hearing of words a general proposition is always neces-
sary. Moreover, if it is assumed, that a general proposition (Vyépti)
is always required with reference to the understanding of words, why
then is it not admitted, that it is necessary to assume a verbal knowledge
with reference to the understanding of an inference ?

97.—Comm.—The connexion of the subject with the predicate is
twofold.”

Namely, there are three kinds of inference, viz. only affirmative, only
hegative, and affirmative and negative at the same time.

1. The only affirmative kind takes place, when there are no dissi-
milar instances with regard to the conclusion (major term, that is to
say, when the major term is not excluded from any other notion) for
instance, if it is argued, that something is an object of khowledge,
because it can be named ; for here is a dissimilar instance impossible, as
every thing is an object of knowledge.

CIfitis said, ¢ that the only affirmative kind is impossible, because itis

separated from all other notions’ (that is to say, such a notion is sepa-

rated from all other notions, and cannot therefore be connected with’

all) We deny this; for what is separated, is common to all, and this is
H
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143.—The necessity of the absence of the conclusion where
there is an absence of the reason, is the second.®®

merely affirmative. Moreover, the mere affirmation is the notion of a
thing which is no object of actual absolute negation, and this is proved
in the negation of the ether,* &c. (that is to say, as it cannot be proved,
that ether, space, &c. are not found any where, so it cannot be proved
with regard to such notions as knowledge, &c.)

2. Merely negative inference takes place, when there exist no
similar subjects (of conclusion) for instance in the inference : Earth is
distinguished from all the other elements, because it is possessed of
smell ;4 for in this case there is no similar instance, viz. no instance
with which the conclusion is connected, because it was before excluded
from the other elements.

3. Affirmative and negative inference take place, when there exist
similar and dissimilar instances (of the conclusion or major term) for
instance : This is fiery, because it smokes. In this case there are
similar instances, as a hearth, &c., and dissimilar instances, as a lake, &c.

98.—Comm.—The cause of the negative conclusion is the knowledge

" of a general negative proposition. (Vyatirékavydpti). For this reason

the text defines the notion of a general negative proposition: “ A general
negative is the necessity of the absence of the reason, where there is an
absence of the conclusion’ (major term) that is to say, a general nega-
tive is the absence of the reason, which (absence) is included in the
absence of the conclusion (major term). Here it must be understood,
by what connexion, at what place, and by what notion the more ex-
tensive notion is comprehended, by the same connexion and notion
is also the absence to be determined. From this knowledge it follows :
by what connexion and notion the more comprehensive notion is compre«
hended, by the same connexion and notion is also the absence to be deter-
mined. Accordingly, where the absence of smell expresses the notion
of the other elements by distinctive relation, &c. (see p. 7.) there

* Pratiyogi is that of which there is a negation (it is the contradictory opposi.
tion to its own negation) for instance a jar is the Pratiyogi of the negation of a jar.
Apratiyogi is a thing, of which there is no negation, as for instance space, which
is every where, and of which it cannot anywhere be said, there is no space.

+ Here is earth the minor term, the conclusion the distinction from what is
different from earth, and the reason smell.
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144.—Presumption* is not considered as another proof, be--
cause it is included in negative inference. Happiness, the
object of desire of all worlds, is produced by virtue.

145.—Unhappiness the effect of vice, is abhorred by all con-
scious beings. The desire of happiness and of freedom from
unhappiness arises from the knowledge of either.”

146.—There is a desire of obtaining the means for those ends
(avoiding misery and gaining happiness) if there is knowledge

follows the absolute negation of the notion of the other elements by the
negation of the negation of smell ; but where the more extensive notion
of the other elements is comprehended by the relation of identity, there
also is the negation of the other elements expressed by the relation of
identity. This is reciprocal negation. And lastly, when by the relation
of conjunction for instance the more extensive notion of fire with regard
to smoke is comprehended, there the negation of smoke, determined by
the relation of conjunction, in a tank also follows from the negation of
fire, determined by the relation of conjunction. Here is the cause of
the apprehension of the general negative proposition the knowledge of
what agrees with a general negative. Others say : * By means of the
negative the general affirmative is understood, but the knowledge of
the general negative proposition, is not the cause. Where by means
of the general negative the general proposition is understood, there it
is called a negative inference. The necessity of the conclusion (major
term, here the difference from the other elements) is first evident
from single things, as a jar, &c. and afterwards it is established for the
notion of earth” &c. '

99.—Comm.—< The desire of freedom from unhappiness and of
obtaining happiness arises from the knowledge of either.”” '

Desire is threefold, viz. the desire whose object is the last end,
(summum bonum, which is not the means to accomplish another ob-
Ject,) the desire whose object is a means (for something else) and the
desire of action.

L. The desire whose object is the last end. The last end (w)is
* * Vid. Col. M. E. Vt. p. 303. Presumption (arthépatti, one of the five modes
of proof of the Mim4nsakas) is deduction of a matter from that which could not
else be. It is assumption of a thing not itself perceived, but necessarily implied
by another which is seen, heard, or proven.

H 2
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of these means. The wish to act is the desire determined by
what may be accomplished by action.

147.—The cause of this is the knowledge of what may be
accomplished by acts and what may accomplish the object of a
desire. The knowledge, that something is the eause of an
object which is strongly abhorred, is an obstacle.'®

148.—According to others the cause of the wish to act is the
knowledge of what does not produce that abhorrence. The
cause of aversion is the knowledge of what accomplishes things
that are abhorred. Endeavour is of three kinds according to
philosophers, viz. activity, cessation from activity and vital
endeavour.

§49.—The wish to act, the knowledge of what may be ac-

happiness and freedom from unhappiness. The cause of the desire of
the last end is the knowledge of the same ; therefore it is of itself the
object of man; for it follows from the definition, that any thing,
which, when known, is desired by its own nature, is the object of
man, and its full meaning is, that it is the object of a desire, not
dependent upon another desire.

2, The desire whose object* is a means (for something else.) The
cause of this is the knowledge of what accomplishes an object of desire.

3. The desire of action is the desire, whose object is an effect to
be accomplished by action, which (desire) is determined by the notion
of what may be accomplished by action. This depends upon an
apprehension such as this : I shall accomplish cooking by action. The
cause of the desire of action is the knowledge, that an object may be
obtained by action, and the knowledge, that the object of desire may
be obtained. Therefore there is no desire of action with reference
to rain, because it cannot be obtained by action.

100.—Comm.—** The knowledge, that something is the cause of an
object which is strongly abhorred, is an obstacle.”

* The object of a desire, independent of any other desire, is the last object ; this
is happiness and deliverance from unhappiness ; for both are not desired for the sake
of any thing else, but for their own sake. An object of a desire, depending upon
another desire, is a secondary object ; such are for instance, the fruition of love,
eating, the removal of the unhappiness of another, the refraining from desires, &c.
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complished by acts and what accomplishes such or such a desire,
and the perception of the material causes produce activity.

150.—Cessation from activity rises from aversion produced
by'® the knowledge of what accomplishes abhorred objects.

151.—Vital endeavour is constant,'® it transcends the per-
ception of the senses'*’; '

152.—1It is the cause of the flux and reflux of the vital airs
in the body. Gravity abides in earth and water, it is imper-
ceptible to the senses;

1563.—1t is transient in what is transient, and eternal in what
is eternal. It is the non-intimate cause of the action which is
called falling.

154.—Fluidity is twofold, innate and derived from a cause ;
the first abides in water, the second in earth and light ;

155.—In the atoms of water it is eternal, in every other
thing transient. Derived fluidity is produced in clarified butter
and similar substances when heated by the union with fire,

156.—Fluidity is the cause of trickling and instrumental
cause in a collection (heap). Viscidity abides in water; it is
eternal in atoms, non-eternal in a compound.

For instance, there is no desire of action with regard to honey, mixed
with poison, because the strong aversion is an obstacle.

(Material or intimate causes are those substances by means of which
a desire is accomplished ; for instance the material causes of a sacrifice
are : the presence of ghee, wood, rice, &c.)

101.—Comm.—** Is constant;”’ which means, it lasts as long ag life
does.

102.—Comm.—** It transcends the perception of the senses ; for the
flux and reflux of the vital airs, when stronger than usually, is accom-
plished by endeavour, for instance a stronger inspiration (this is evident
from perception), If this is the case, then from the inference, that the
flux of the vital airs is accomplished by endeavour (for there must be a
cause of it) and further from the inadmissibility of an endeavour that
is perceived (for in the ordinary function of respiration, &c. it is not
perceived) it follows, that the flux of vital airs is accomplished by an
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157.—By the abundance of this (viscidity) in oil combus-
tion is favoured. There are three kinds of faculty, viz. velocity,
elasticity and memory.

158.—Velocity abides only in bodies, and is twofold, either
produced by action or by velocity.'*
to some only found in earth, ajccording to others in the four
first elements.

159.—1It is imperceptible to the senses, and is sometimes the
cause of vibratory motion.'**

Elasticity is according

The faculty which has the name
of memory, is found only in sentient beings ; it is impercepti-
ble to the senses.

160.—Its cause is certitude without inattention.”® Memory
is called also the cause of remembrance and of recognition.

endeavour, which transcends the perception of the senses. This is vital
endeavour.

108.—Comm.—*“1t is twofold, either produced by action, or by
velocity.” Velocity in an arrow arises from action produced by con-
junction without noise, (vid. v. 118,) hence from the destruction of a
former action arises another action. In the same manner all the
subsequent actions must be considered. And without velocity, since one
action is an obstacle to another, the destruction of a former action, and
the production of a subsequent one were impossible. Where velocity is
effected by velocity, for instance, where the velocity in a jar is effected
by the velocity of its half, there is velocity, produced by velocity.

104.—Comm.—Elasticity is proved for instance by the fact, that a
branch which is attracted, returns to its former position, when released.
The opinion of some, that elasticity abides in the four first elements, is
not supported by any evidence.

105.—Comm.—*“ Its cause is certitude without inattention.”” If it is
said : ¢ Is certitude, different from inattention, rather not the cause of
remembrance ? And if this is the case, let us say, that knowledge in
general is the cause of memory.’

We object; for as there is no authority of assuming an alternative,
it is evident, that certitude, different from inattention, is the cause of
memory. Moreover, with reference to inattention, the assumption of
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161,—Fate is twofold, merit and demerit. - Merit is the
means by which heaven, &c. is obtained.”® It is a practice of
ablutions in the Gangd, &c. and of sacrifices, &c.

162.—1It is thought perishable by the contact with the water
of the Karmandsi.* Demerit is the cause of hell, &c, and is
produced by blamable works.

163.—It may be destroyed by expiations, &c. Both qualities

107

They are produced by desire and

108

abide in living creatures.
destroyed likewise by knowledge.

memory is complicated (superfluous) and hence it is proved, that cer-
titude, different from inattention, is the cause of memory.

The proof of this is given in the words: ¢ It is called the cause of
remembrance and recognition,”” That is to say, memory produces re-
membrance and recognition ; therefore memory is assumed, for it is
impossible, that a former perception produces, without intercourse, re-
membrance, because a cause is impossible, if it is not in respective in-
tercourse with either of the two (remembrance or recognition.) Nor
can it be said, ¢that, as memory, determined by the category of
identity, is the cause of recognition, remembrance is obtained, because
recognition is produced by memory ;’ for there is no cause for this.

106.—Comm.—** Merit is the means by which heaven, &c. is ob-
tained.” .

That is to say, it is the means of obtaining the happiness of heaven
and all other happiness, and of bodies fit to enjoy the happiness of
heaven.

107,~—Comm.—* In living creatures,” because merit and demerit
cannot be assigned to God.

108.—Comm.—* They are produced by desire, and destroyed like-
wise by knowledge.”

“ By desire,” that is to say, if good or bad acts are done by one who
has perfect knowledge, they are of no effect. ¢ Likewise by know-
ledge.”” ¢ Likewise” is said to indicate enjoyment.

¢ But how (it may be objected) can the knowledge of truth destroy
merit and demerit? for this (the destruction of merit and demerit)

* The name of a small river, which separates the territory of Benarcs, Késf,
from Bihar.—Vid, Lassen’s Ind. Alterth. Vol. L. p. 130,
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'164,—There are two kinds of sound, inarticulate and arti-
culate; the first is produced by a drum, &c. and the latter,
as ka and other letters, by the contact of the throat with the
palate. :

165.—Every sound abides in the ether, but it is perceived,
when it is produced in the ear.'” Some say, its production
takes place like a succession of waves.

would be contrary to the passage (of the Yoga-sdstra) : ‘ An action, of
which the effect is not experienced (which has not produced its due
consequence in the soul of the agent, viz. happiness, if a good action,
and unhappiness, if a bad one) does not perish even in a hundred
crores of Kalpas.” 1If this is the case, then the destruction of merit
and demertt takes place in this manner, that a person who knows the
truth, experiences the consequences of all Ais works at once by all his
bodies.” (viz. all the bodies which he is to assume in future births.)

There, however, *“ to experience the consequences of works,”” is only
given as an example of the various ways, in which works are destroyed
according to the Védas. How could otherwise works be destroyed by
expiations? &ec. It is said (in the Bhagavadgita.) ¢ The fire of know-
ledge consumes all works.” And in the Sruti: * All his works perish,
when the general and individual souls are known.” ‘

If it is said: ¢ In this case there cannot exist for him who knows
truth, the state of the body, nor happiness, unhappiness, &ec. as by
knowledge all works are destroyed,” we object ; for only the works dif-
ferent from those which are commenced, are destroyed ; for only the
work which is the cause of the enjoyment of this or that body, has
been commenced.

109.— Comm.—*¢ Every sound abides in the ether, but it is perceived,
when it is produced in the ear.” V

Abiding in the ether, means, that the ether is its intimate cause. As
a sound, when distant, is not perceived, it is said,  in the ear.” As
it may be doubted, how a sound, produced in the space determined by
a drum, &ec., is produced in the ear, it is said : * Its production takes
place like a succession of waves,” its sound produces another, determined
by a space, external to the first, and the second produces again a third,
and so on. In this manner it is perceived, when it is gradually
produced in the ear.
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166.—According to others, like the bud of the Kadamba
plant.”® From the knowledge,' that the letter ka is pro-
duced, and that it is destroyed, non-eternity of sound would
follow.

167.—The knowledge, that this ka is that ka, depends upon
the perception of general knowledge."* ¢ This is the medicine,”
such and other sentences depend upon general knowledge.

110.—Comme.—** Like the bud of the Kadamba plant.”” In this
manner ;: From the first sound ten sounds are produced in the ten di-
visions of space. Hence ten other sounds are produced. As this
assumption is complicated, it is said in the text: *according to
some."” .

111.—Comm.—** From the knowledge,”” &c. To remove the objec-
tion, that sound is not produced, because it is eternal, it is said:
¢ From the knowledge,” &c.

112,—Comm.—If it be objected: ¢ The eternity of sound follows
from the fact, that this letter ka is recognised as that letter ka,’ the
text gives the answer: The knowledge, that this ka is that ka, depends
upon community of class,” &. Here is the object of recognition, the
community of class of this and that object, but not the identity of this
and that individual; because it is contrary to the knowledge which
has been mentioned. If this is the case, there cannot be a mistake
with regard to those two perceptions (viz. sound is not eternal, and this
is that sound). .
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CORRECTIONS AND EMENDATIONS.
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in read of.

with read to.

with read to.

faculties read modifications.

drishtanta read drishténta.

negation read affirmation,

gy read 999

individuality read separatedness.

priority and posteriority read posteriority and priority.
volition read endeavour.

HAIfaaTrg read sawfavwEs

with read to.

with read to.

after earth add and mind.

A read HIq

individuality read separatedness.

priority, posteriority read posteriority, priority.
volition read endeavour.

volition read endeavour

priority and posteriority read posteriority and priority.
1s read in

priority and posteriority read posteriority and priority.
priority and posteriority read posteriority and priority.
| read |G

such read touch.

individunality read separatedness.

priority, posteriority read posteriority, priotity.

» with read to.

Mimdansikas read Miménsakas.

» priority and posteriority read posteriority and priority.

ditto read ditto.

ditto " read ditto.

ditto read ditto.
natural read innate.

N. B. The translation counts one verse more than the original, as
the invocation, forming the first verse of the former, has not been
taken into the text of the latter.
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