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CHAPTER LVIL

‘We worship the elephantine proboscis of Ganega, not to be resisted by
his enemies, reddened with vermilion, a sword dispelling great arrogance.*
May the third eye of Siva, which, when all three were equally wildly-rolling,
blazed forth beyond the others, as he made ready his arrow upon the string,
for the burning of Pura, protect you. May the row of nails of the
Man-lion,t curved and red with blood, when he slew his enemy, and his fiery
look askance, destroy your calamities,

Story of the porter who found a Thus Naravdhanadatta, the son
bracelet. of the king of Vatsa, remained in
Kauédmbi in happiness, with his wives, and his ministers. And one day,
when he was present, a merchant living in the city, came to make a
representation to his father, as he was sitting on his throne. That mer-
chant, of the name of Ratnadatta, entered, announced by the warder, and
bowing before the king, said as follows: “ O king, there is a poor porter
here, of the name of Vasundbara ; and suddenly he is found of late to be
eating, drinking, and bestowing alms. So, out of curiosity, I took him to my
house, and gave him food and drink to his heart’s content, and when I had

¢ 1 read mada for madya.
+ Nrisinha, Vishpu assumed this form for the destruction of Hiranyakasdipu.

1
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made him drunk, I questioned him, and he gave me this answer, ¢ I obtained
from the door of the king’s palace a bracelet with splendid jewels, and I picked
out one jewel and sold it. And I sold it for a lakh of dindrs to a merchant
named Hiranyagupta ; thisis how I come to be living in comfort at present.’
‘When he had said this, he shewed me that bracelet, which was marked with the
king’s name, and therefore I have come to inform your majesty of the circum-
stance.” When the king of Vatsa heard that, he had the porter and the
merchant of precious jewels summoned with all courtesy, and when he saw
the bracelet, he said of himself; “Ah! I remember, this bracelet slipped
from my arm when I was going round the city.” And the courtiers asked
the porter, “ Why did you, when you had got hold of a bracelet marked
with the king’s name, conceal it ?”” He replied, “ I am one who gets his living
by carrying burdens, and how am I to know the letters of the king’s name ?
‘When I got hold of it, I appropriated it, being burnt up with the misery
of poverty.” When he said this, the jewel-merchant, being reproached
for keeping the jewel, said—* I bought it in the market, without putting
any pressure on the man, and there was no royal mark upon it, though
now it is said that it belongs to the king. And he has taken five thousand
of the price, the rest is with me.” When Yaugandhariyana, who was
present, heard this speech of Hiranyagupta’s, he said—* No one is in fault
in this matter. What can we say against the porter who does not know his
letters ? Poverty makes men steal, and who ever gave up what he had
found ? And the merchant who bought it from him cannot be blamed.” The
king when he heard this decision of his prime minister’s, approved it.
And he took back his jewel from the merchant, paying him the five
thousand dindrs, which had been spent by the porter, and he set the porter
at liberty, after taking back his bracelet, and he, having consumed his
five thousand, went free from anxiety to his own house. And the king,
though in the bottom of his heart he hated that merchant Ratnadatta,
as being a man who ruined those that reposed coufidence in him, honoured
him for his service. 'When they had all departed, Vasantaka came before
the king, and said, “ Ah! when men are cursed by destiny, even the
wealth they obtain departs, for the incident of the inexhaustible pitcher
has happened to this porter.”

Story of the incxhaustible pitcher.® . For you must know that there
‘ lived long ago, in the city of Pita-
liputra, a man of the name of Subhadatta, and he every day carried in a

* See the note on page 14 of this work. Parallels will be found also in the
notes to No. 52 of the Sicilian Tales, collected by Laura von Gonzenbach. I have
referred, in the Addenda to the 1st Fasciculus, to Ralston’s Russian Folk-tales, p. 230,and
Weckenstedt's Wendische Sagen, p. 152. The Mongolian form of the story is found
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load of wood from the forest, and sold it, and so maintained his household.
Now one day he went to a distant forest, and, as it happened, he saw there
four Yakshas with heavenly ornaments and dresses. The Yakshas, seeing he
was terrified, kindly asked him of his circumstances, and finding out that
he was poor, they conceived pity for him, and said—*“ Remain here as a
servant in our house, we will support your family for you without trouble
on your part.” When Subhadatta heard that, he agreed, and remained
with them, and he supplied them with requisites for bathing and performed
other menial offices for them. When the time for eating came, those
Yakshas said to him—“ Give us food from this inexhaustible pitcher.”
But he hesitated, seeing that it was empty, and then the Yakshas again said
to him, smiling—* Subhadatta, do you not understand ? Put your hand
in the pitcher, and you will obtain whatever you want, for this is a pitcher
that supplies whatever is required.” When he heard that, he put his
hand in the pitcher, and immediately he beheld all the food and drink that
could be required. And Subhadatta out of that store supplied them
and ate himself.

Thus waiting on the Yakshas every day with devotion and awe,
Subhadatta remained in their presence anxious about his family. But his
sorrowing family was comforted by them in a dream, and this kindness on
their part made him happy. At the termination of one month the Yakshas
said to bhim, “ We are pleased with this devotion of yours, we will grant you
a boon, say what it shallbe.” When he heard that, he said to them, “ Then
give me this inexhaustible pitcher.” Then the Yakshas said to him, “ You
will not be able to keep it, for, if broken, it departs at once, so choose some
other boon.” Though they warned him in these words, Subhadatta would not
choose any other boon, so they gave him that inexhaustible pitcher. Then
S'ubhadatta bowed before them delighted, and, taking that pitcher, quickly
returned to his house, to the joy of his relations. Then he took out of
that pitcher food and drink, and in order to conceal the secret, he placed
them in othber vessels, and consumed them with his relations. And as he
gave up carrying burdens, and enjoyed all kinds of delights, his kinsmen
one day said to him, when he was drunk; “ How did you manage to
acquire the means of all this enjoyment ?” He was too much puffed up
with pride to tell them plainly, but taking the wish-granting pitcher on his

in Sagas from the Far East, p. 148. See also Corrigenda and Addenda to Vol. I, and
Dasent’s Norse Tales, pp. 12, 264, and 293—295, and xcv of the Introduction. The
first parallel is very close, as the hero of the tale lets out his secret, when warmed
with wine. For the most ancient example of this kind of tale, see Rhys Davids, Bud-
dhist Birth Stories, Introduction, pp. xvi—xxi.
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shoulder, he began to dance.* And as he was dancing, the inexhaustible
pitcher slipped from his shoulder, as his feet tripped with over-abundance
of intoxication, and falling on the ground, was broken in pieces. And
immediately it was mended again, and reverted to its original possessors,
but Subhadatta was reduced to his former condition, and filled with de-
spondency.

“So you see that those unfortunate persons, whose intellects are de-
stroyed with the vice of drinking, and other vices, and with infatuation,
cannot keep wealth, even when they have obtained it.” When the king of
Vatsa had heard this amusing story of the inexhaustible pitcher, he rose up,
and bathed, and set about the other duties of the day. And Naravédhana-
datta also bathed, and took food with his father, and at the end of the day
went with his friends to his own house. There he went to bed at night,
but could not sleep, and Marubhtti said to him in the hearing of the
ministers : “ I know, it is love of a slave-girl that prevents your summoning
your wives, and you have not summoned the slave-girl, so you cannot sleep.
But why in spite of your better knowledge do you still fall in love with
hetere ? For they have no goodness of character ; in proof that they have
not, hear the following tale :”

Story of the merchant’s son, the hetara, There is in this country a great
and the wonderful ape Ala. and opulent city named Chitrakita.
In it there lived a merchant named Ratnavarman, a prince among the
wealthy. He had one son born to him by propitiating Siva, and he gave
that son the name of I'Svaravarman. After he had studied the sciences, his
father the rich merchant, who had no other son but him, seeing that he was
on the verge of manhood, said to himself : ¢ Providence has created in this
world that fair and frail type of woman, the ketera, to steal the wealth and life
of rich young men blinded with the intoxication of youth. 8o I will entrust
my son to some kuftin, in order that he may learn the tricks of the ketere
and not be deceived by them.” Having thus reflected, he went with his son
Tévaravarman to the house of a certain kuttind, whose name was Yamajihv4.
There he saw that kuffind, with massive jaw, and long teeth, and snub nose,
instructing her daughter in the following words—‘ Every one is valued
on account of wealth, a ket@ra especially ; and hetzre who fall in love do
not obtain wealth, therefore a ketera should abandon passion. For rosy
red, love’s proper hue, is the harbinger of eclipse to the ket@ra as to

* In Bartsch’s Sagen, Mirchen und Gebriiuche aus Meklenburg, Vol. I, p. 41, a
man possesses himself of an inexhaustible beer.can. But as soon as he told how he got
it, the beer disappeared. Another (page 84) spoils the charm by looking into the

vesscl, at the bottom of which he sees a loathsome toad. This he had been expressly
forbidden to do.
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the evening twilight ; a properly trained kef@ra should exhibit love with-
out sincerity, like a well-trained actress. With that she should gain a
man’s affections, then she should extract from him all his wealth, when he
is ruined, she should finally abandon him, but if he should recover his
wealth, she should take him back into favour. A leteras, like a
hermit, is the same towards a young man, a child, an old man, a handsome
man, and a deformed man, and so she always attains the principal object of
existence.”* While the kuffini was delivering this lesson to her daughter,
Ratnavarman approached her, and after she had welcomed him, he took a
seat by her side. And he said to her—¢ Reverend mother, teach my son
this skill of the Aet@ra, in order that he may become clever in it. And I
will give you a thousand dindrz by way of recompense.’”” When the
kuttind heard his desire, she consented, and he paid the dindrs, and made
over his son Iévaravarman to her, and then returned home.

Then Tévaravarman, in the course of one year, learned in the house of
Yamajihv4 all the graceful accomplishments, and then returned to his
father’s house. And after he had attained sixteen years, he said to his
father—* Wealth gives us religion and love, wealth gives us consideration
and renown.” When his father heard this, he exclaimed in approval, “ It
is even s0,” and being delighted, he gave him five crores by way of
capital. The son took it, and set out on an auspicious day with a caravan,
with the object of journeying to Svarnadvipa. And on the way he reached a
town named Kénchanapura, and there he encamped in a garden, at a short
distance outside the town. And after bathing and anointing himself, the
yoang man entered the town, and went to a temple to see a spectacle.
And there he saw a dancing-girl, of the name of Sundari, dancing, like a
wave of the sea of beautyt tossed up by the wind of youth. And the
moment he saw her, he became so devoted to her, that the instructions of
the kuttini fled far from him, as if in anger. At the end of the dance, he
sent a friend to solicit her, and she bowed and said—*“ I am highly favour-
el.” And Pévaravarman left vigilant guards in his camp, to watch over
his treasure, and went himself to the house of that Sundari. And when
he came, her mother, named Makarakati, honoured him with the various
rites of hospitality which became the occasion. And at nightfall she
introduced him into a chamber with a canopy of flashing jewels and a bed.
There he passed the night with Sundari,{ whose name expressed her nature,
and who was skilled in all movements of the dance. And the next day he
could not bring himself to part from her, as she shewed great affection for
him, and never left his side. And the young merchant gave her twenty-

¢ Wealth in her case, salvation in that of the hermit.

+ Cp. Winter’s Tale, Act VI, Scene 4, line 140,
$ . e, beautiful,
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five lakhs of gold and jewels in those two days. But Sundari, with a false
affectation of disinterestedness, refused to take them, saying—* I have ob-
tained much wealth, but I never found a man like you ; since I have obtained
you, what should Ido with wealth ?”” But her mother Makarakati, whose only
child she was, said to her, “ Henceforth, whatever wealth belongs to us,
is as much his as his own property, so take it, my daughter, as a con-
tribution to our common stock, what harm is there in that?”’ When
Sundari’s mother said this to her, she took it with affected unwillingness,
and the foolish ISvaravarman thought she was really in love with him.
While the merchant remained in her house, charmed by her beauty, her
dancing, and singing, two months passed, and in course of time he bestowed
upon her two crores.

Then his friend, named Arthadatta, of his own accord came to him and
said— Friend, has all that training of yours, though painfully acquired
from the Kuftini, proved useless, now that the occasion has presented itself,
as skill in the use of weapons does to a coward, in that you believe that
there is sincerity in this love of a ketwra 7 Is water ever really found in
desert-mirages ? So let us go before all your wealth is consumed, for, if
your father were to hear of i, he would be very angry.”” When his friend
said this to him, the merchant’s son said, “ It is true that no reliance can
be placed upon kefeere as a rule, but Sundari is not like the rest of her
class, for, if she were to lose sight of me for a moment, my friend, she
would die. So do you break it to her, if we must in any case go.”

‘When he said this to Arthadatta, Arthadatta said to Sundari, in the pre-
sence of I'§varavarman and her mother Makarakati, ¢ You entertain extraor-
dinary affection for I'svaravarman, but he must certainly go on a trading ex-
pedition to Svarnadvipa immediately. There he will obtain so much wealth,
that he will come and live with you in happiness all his life, consent to it,
my friend.” When Sundari heard this, she gazed on the face of I'ivara-
varman with tears in her eyes and assumed despondency, and said to Artha-
datta, “ What am I tosay ? yougentlemen know best. Whocan rely on any
one before seeing the end ? Never mind! Let fate deal with me as it will I””
When she said this, her mother said to her, ¢ Do not be grieved, control
yourself ; your lover will certainly return when he has made his fortune ; he
will not abandon you.” In these words her mother consoled her, but made
an agreement with her, and had a net secretly prepared in a well, that lay in
the road they must take. And then I'Svaravarman’s mind was in a state
of tremulous agitation about parting, and Sundari, as if out of grief, took
but little food and drink. And she shewed no inclination for singing,
musice, or dancing, but she was consoled by Tévaravarman with various
affectionate attentions,

Then, on the day named by his friend, I'évaravarman set out from the



7

house of Sundari, after the kuffin{ had offered a prayer for his success.
And Sundari followed him weeping, with her mother, outside the city, as
far as the well in which the net had been stretched. There he made
Sundari turn back, and he was proceeding on his journey, when she flung
herself into the well on the top of the net. Then a loud cry was heard
from her mother, from the female slaves, and all the attendants, “ Ah! my
daughter ! Ah! mistress!” That made the merchant’s son and his friend
turn round, and when he heard that hisbeloved had thrown herself into a well,
he was for a moment stupefied with grief. And Makarakati, lamenting with
loud cries, made ber servants, who were attached to her, and in the secret, go
down into the well. They let themselves down by means of ropes, and
excluiming, ¢ Thank heaven, she is alive, she is alive,”” they brought up
Sundari from the well. When she was brought up, she assumed the ap-
pearance of one nearly dead, and after she had mentioned the name of the
merchant’s son, who had returned, she slowly began to cry. But he, being
comforted, took her to her house in great delight, accompaniedby his atten-
dants, returning there himself. And baving made up his mind that the
love of Sundari was to be relied on, and considering that, by obtaining her,
he had obtained the real end of his birth, he once more gave up the idea of
continuing his journey. And when he had taken up his abode there, deter-
mined to remain, his friend said to him once more, “ My friend, why have you
ruined yourself by infatuation ? Do not rely on the love of Sundari simply
because she flung herself into a well, for the treacherous schemes of a kuttind
are not to be fathomed even by Providence. And what will you say to
your father, when you have spent all your property, or where will yougo?
So leave this place even at this eleventh hour, if your mind is sound.”
‘When the merchant’s son heard this speech of his friend’s, he paid no
attention to it, and in another month he spent those other three crores.
Then he was stripped of his all; and the Autfini Makarakati had him
seized by the back of the neck and turned out of Sundari’s house.

But Arthadatta and the others quickly returned to their own city, and
told the whole story, as it happened, to his father. His father Ratnavar-
man, that prince of merchants, was much grieved when he heard it, and
in great distress went to the Zuf¢in{ Yamajihvs, and said to her, “Though
you received a large salary, you taught my son so badly, that Makarakati
has with ease stripped him of all his wealth.,” When he had said this, he
told ber all the story of his son. Then the old Zuffini Yamajihvd said:
“ Have your son brought back here; I will enable him to strip Maka-
rakati of all her wealth.” When the Kuffin{ Yamajihvd made this
promise, Ratnavarman quickly sent off that moment his son’s well-mean-

ing friend Arthadatta with a message, to bring him, and to take at the
same time means for his subsistence.
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So Arthadatta went back to that city of Kanchanapura, and told the
whole message to I'Svaravarman. And he went on to say to him— Friend,
you would notdo what I advised you, so you have now had personal experience
of the untrustworthy dispositions of kefere. After you had given that five
crores, you were ejected neck and crop. What wise man looks for love in
hetere or for oil in sand ? Or why do you put out of sight this unalter-
able nature of things?® A man is wise, self-restrained, and possesses
bappiness, only so long as he does not fall within the range of woman's
cajoleries. So return to your father and appease his wrath.” With these
words Arthadatta quickly induced him to return, and encouraging him, led
him into the presence of his father. And his father, out of love for his only
son, spoke kindly to him, and again took him to the house of Yamajihv4.
And when she questioned him, he told his whole story by the mouth of
Arthadatta, down to the circumstance of Sundari’s flinging herself into
the well, and how he lost his wealth. Then Yamajihva said—¢1 indeed
am to blame, because I forgot to teach him this trick. For Makarakati
stretched a net in the well, and Sundari flung herself upon that, so she was
not killed. Still there is a remedy in this case.” Having said this, the
kuttini made her female slaves bring her monkey named Ala. Andin their
presence she gave the monkey her thousand dindrs, and said—‘ Swallow
these,” and the monkey, being trained to swallow money, didso. Then she
said, “Now, my son give twenty to him, twenty-five to him, and sixty to
him, and a hundred to him.” And the monkey, as often as Yamajihv4
told him to pay a sum, brought up the exact number of dindrs, and gave
them as commanded.t And after Yamajihvd had shewn this device of
KAla, she said to Iévaravarman, “ Now take with you this young monkey.
And repair again to the house of Sundari, and keep asking him day by day
for sums of money, which you have secretly made him swallow. And
Sundari, when she sees Ala, resembling in his powers the wishing-stone, will
beg for him, and will give you all she has so as to obtain possession of the ape,
and clasp him to ber bosom. And after you have got her wealth, make him
swallow enough money for two days, and give him to her, and then depart
to a distance without delay.”

¢ I find in the Sanskyit College MS. kimmuchyate for vimuchyate.

+ In La Fontaine’s Contes et Nouvelles IIT, 13, there is a little dog qus secoue de I’
argent et des pierreries. The idea probably comes from the Mahabhérata. In this poem
Srinjaya has a son named Suvarnashtivin. Some robbers treat him as the goose that
laid the golden eggs was treated. There are also birds that spit gold in the Ma-
hibhirata. (See Lévéque, Les Mythes et Légendes de 1' Inde, pp. 289—294.) There
is an ass with the same gift in Sicilianische Mirchen, No. 62. For the wishing-stone
sce Dasent’s Norse Tales, Introduction, p. xcv. He remarks that the stone in his tale
No. LIX, which tells the prince all the secrcte of his brides, *is plainly the old
Oskastein or wishing-stone,”
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After Yamajihva had said this, she gave that ape to I'{varavarman, and
his father gave him two crores by way of capital. And with the ape and
the money he went once more to Kdnchanapura, and despatching a messen-
ger on in front, he entered the house of Sundari. Sundari welcomed him
as if he were an incarnation of perseverance, which includes in itself all
means for attaining an end, and his friend with him, embracing him round
the neck, and making other demonstrations. Then I'$varavarman, having
gained her confidence, said to Arthadatta in her presence in the house:
“Go, and bring Ala.” He said, “I will,” and went and brought the
monkey. And as the monkey had before swallowed a thousand dindrs, he
said to him, “ Ala, my son, give us to-day three hundred dindrs for our
eating and drinking, and a hundred for betel and other expenses, and give
one hundred to our mother Makarakati, and a hundred to the Brihmans,
and give the rest of the thousand to Sundari.” When I$varavarman said
this, the monkey brought up the dindrs he had before swallowed, to the
amounts ordered, and gave them for the various objects required.

So by this artifice Ala was made to supply every day the necessary
expenses, for the period of a fortnight, and in the meanwhile Makarakati®
and Sundari began to think; “ Why this is a very wishing-stone which
he has get hold of in the form of an ape, which gives every day a hundred
dinérs ; if he would only give it us, all our desires would be accomplished.”
Having thus debated in private with her mother, Sundari said to that
I$varavarman, when he was sitting at his ease after dinner,—* If you really
are well pleased with me, give me Ala.” But when Iévaravarman heard
that, he answered laughingly, * He is my father’s all in the world, and it
is not proper to give him away.” When he said this, Sundari said to him
again, “Give him me and I will give you five crores.”” Thereupon
Tévaravarman said with an air of decision, “ If you were to give me all
your property, or indeed this city, it would not do to give him you, much
less for your crores.”” When Sundari heard this, she said, “ I will give
you all I possess; but give me this ape, otherwise my mother will be angry
with me.” And thereupon she clung to Yévaravarman’s feet. Then
Arthadatta and the others said, ““ Give it her, happen what will.”” Then
Tévaravarman promised to give it her, and he spent the day with the de-
lighted Sundari. And the next day he gave to Sundari, at her earnest
entreaties, that ape, which had in secret been made to swallow two thou-
sand dindrs, and he immediately took by way of payment all the wealth in
ber house, and went off quickly to Svarnadvipa to trade.

And to Sundari’s delight, the monkey Ala, when asked, gave her
regularly a thousand déndrs for two days. But on the third day he did
¢ The reading should be Makarakafyevam.

2
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not give her anything; though coaxed to do it, then Suudari struck the
ape with her fist. And the monkey, being beaten, sprang up in a rage, and
bit and scratched the faces of Sundari and her mother, who were thrashing
him. Then the mother, whose face was streaming with blood, flew in a
passion and beat the ape with sticks, till he died on the spot. When
Sundari saw that he was dead, and reflected that all her wealth was gone,
she was ready to commit suicide for grief, and so was her mother. And
when the people of the town heard the story, they laughed and said,
‘ Because Makarakati took away this man’s wealth by means of a net, he
in his turn has stripped her of all her property, like a clever fellow that he
is, by means of a pet; she was sharp enough to net him, but did not de-
tect the net laid for herself. Then Sundari, with her scratched face and
vanished wealth, was with difficulty restrained by her relations from de-
stroying herself, and so was her mother. And I'4varavarman soon returned
from Svarnadvipa to the house of his father in Chitrakdta. And when his
father saw him returned, having acquired enormous wealth, he rewarded the
kuttini Yamajihvd with treasure, and made a great feast. And Févaravar-
man, seeing the matchless deceitfulness of Aeter®, became disgusted with
their society, and taking a wife remained in his own house.*

“ So you see, king, that there never dwells in the minds of het@ra even
an atom of truth, unalloyed with treachery, so a man who desires prosperity
should not take pleasure in them, as their society is only to be gained by
the wealthy, any more than in uninhabited woods to be crossed only with
a caravan.t”’

When Naravdhanadatta heard, from the mouth of Marubhiti, the
above story, word for word, of Ala and the net, he and Gomukha approved
it, and laughed heartily.

CHAPTER LVIIIL

When Marubhtti had thus illustrated the untrustworthy character of
hetere, the wise Gomukha told this tale of Kumudik4, the lesson of which
was the same,

* Thereis a certain resemblance between this story and the Xth Novel of the
V1IIth day in Boccacio’s Decameron. Dunlop traces Boccacio’s story to the Disciplina
Clericalis of Petrus Alphonsus (c. 16). It is also found in the Arabian Nights (story of
Ali Khoja, the merchant of Baghdad,) in the Gesta Romanorum (o. 118), and in the
Cento Novelle Antiche (No. 74), see also Fletcher’s Rule a Wife and have a Wife,
(Dunlop’s History of Fiction, p. 66, Liebrecht's German translation, p. 247).

1+ An elaborate pun,
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Story of king Vikremasinha, the he- There was in Pratishthdna a
tera, and the young Brdhman. king named Vikramasinha, who was
made by Providence a lion in courage, so that his name expressed his nature.
He had a queen of lofty lineage, beautiful and beloved, whose lovely form
was her only ornament, and she was called Sadilekhd. Once on a time, when
he was in his city, five or six of his relations combined together, and going
to his palace, surrounded him. Their names were Mahédbhata, Virabdhu,
8ubshu, Subhata and Pratdpaditya, all powerful kings. The king’s minister
was proceeding to try the effect of conciliation on them, but the king set him
aside,and went out to fight with them. And when the two armies had begun to
exchange showers of arrows, the king himself entered the fray, mounted on
an elephant, confiding in his might. And when the five kings, Mah4-
bhata and the others, saw him, seconded only by his bow, dispersing the army
of his enemies, they all attacked him together. And as the numerous force
of the five kings made an united charge, the force of Vikramasinha, being
inferior in number, was broken. Then his minister Anantaguna, who was at
his side, said, “ Our force is routed for the present, there is no chance of vic-
tory to-day, and you would engage in this conflict with an overwhelming
force in spite of my advice, 80 now at the last moment do what I recommend
you, in order that the affair may turn out prosperously ; come now, descend
from your elephant, and mount a horse, and let us go to another country;
if you live, you will conquer your enemies on some future occasion.”
‘When the minister said this, the king readily got down from his elephant,
and mounted on a horse, and left his army in company with him. And in
course of time, the king, in disguise, reached with his minister the city of
Ujjayinf. There he entered with his minister the house of a ketera,
named Kumudik4, renowned for her wealth ; and she, seeing him suddenly
entering the house, thought, ¢« This is a distinguished hero that has come
tomy house : and his majesty and the marks on his body shew him to bea
great king, so my desire is sure to be attained if I can make him my in-
strument.” Having thus reflected, Kumudiké rose up and welcomed him,
and entertained him hospitably, and immediately she said to the king, who
was wearied,—* I am fortunate, to-day the good deeds of my former life
have borne fruit, in that Your Majesty has hallowed my house by coming to
it in person. 8o by this favour Your Majesty has made me your slave. The
hundred elephants, and two myriads of horses, and house full of jewels,
which belong to me, are entirely at your majesty’s disposal.” Having said
this, she provided the king and his minister with baths and other luxuries,
all in magnificent style.

Then the wearied king lived in her palace, at his ease, with her, who
put ber wealth at his disposal. He consumed her substance and gave it
away to petitioners, and she did not show any anger against him on that
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account, but was rather pleased at it. Thereupon the king was delighted,
thinking that she was really attached to him, but his minister Anantaguna,
who was with him, said to him in secret : “ Your majesty, hetere are not
to be depended upon, though, I must confess, I cannot guess the reason why
Kumudik4 shews you love.” When the king heard this speech of his, he
answered him : “ Do not speak thus; Kumudikd would even lay down her
life for my sake. If you do not believe it, I will give you a convincing proof.”
After the king bad said this to his minister, he adopted this artifice ; he took
little to eat and little to drink,and so gradually attenuated his body,and at last
he made himself as dead, without movement, prostrate on the ground. Then
his attendants put him on a bier, and carried him to the burning-gkat with
lamentations, while Anantaguna affected a grief which he did not feel.
And Kumudik4, out of grief, came and ascended the funeral pyre with him,
though her relations tried to prevent her. But before the fire was lighted,
the king, perceiving that Kumudik4 had followed him, rose up with a yawn.
And all his attendants took him home with Kumudik4 to his lodging, ex-
claiming, “ Fortunate is it that our king has been restored to life.”

Then a feast was made, and the king recovered his normal condition,
and said in private to his minister,—“ Did you observe the devotion of
Kumudik4 ?” Then the minister said,—*“ I do not believe even now. You
may be sure that there is some reason for her conduct, so we must wait to get
to the bottom of the matter. But let us reveal to her who we are, in order
that we may obtain a force granted by her, and another force supplied by
your ally, and so smite our enemies in battle,”” While he was saying this,
the spy, that had been secretly sent out, returned, and when questioned,
answered as follows; “ Your enemies have overrun the country, and queen
S'asilekbd, having heard from the people a false report of your majesty’s
death, has entered the fire.” When the king heard this, he was smitten by
the thunderbolt of grief, and lamented—* Alas! my queen! Alas, chaste
lady !”

Then Kumudik4 at last came to know the truth, and after consoling the
king Vikramasinha, she said to him ; “ Why did not the king give me the
order long ago ? Now punish your enemies with my wealth and my forces.”
‘When she said this, the king augmented the force by means of her wealth,
and repaired to a powerful king who was an ally of his. And he marched
with hisforces and those forces of his own, and after killing those five enemies
in battle, he got possession of their kingdoms into the bargain. Then he
was delighted, and said to Kumudikd who accompanied him ; “ I am pleased
with you, so tell me what I can do to gratify you” Then Kumudikd
said—* If you are really pleased, my lord, then extract from my heart
this one thorn that has long remained there. I have an affection for a
Brihman’s son, of the name of Sridbara, in Ujjayini, whom the king has
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thrown into prison for a very small fault, so deliver him out of the king’s
hand. Because I saw by your royal marks, that your majesty was a
glorious hero, and destined to be successful, and able to effect this object
of mine, I waited on you with devoted attentions, Moreover, I ascended
that pyre out of despair of attaining my object, considering that life was
useless without that Brdhman’s son. When the kefera said this, the king
answered her; “ I will accomplish it for you, fair one, do not despair.”
After saying this, he called to mind his minister’s speech, and thought—
‘¢ Anantaguna was right, when he said that het@re were not to be depended
upon. But I must gratify the wish of this miserable creature.” Thus
resolved, he went with his troops to Ujjayini, and after getting Sridhara
set at liberty, and giving him much wealth, he made Kumudikd happy by
uniting her with her beloved there. And after returning to his city, he
never disobeyed the advice of his minister, and so in time he came to
enjoy the whole earth.

“ 8o yousee, the hearts of ket@re are fathomless and hard to understand.”

Then Gomukha stopped, after he had told ghis story. But then
Tapantaka said in the presence of Naravdhanadatta—‘ Prince, you must
never repose any confidence at all in women, for they are all light, even
those that, being married or unmarried, dwell in their father’s house, as
well as those that are ket@re by profession. I will tell youa wonder which
happened in this very place, hear it.

Story of the faithless wife who burnt There was a merchant in this
Rersslf with her husband’s body. very city named Balavarman, and he
bhad a wife named Chandraéri, and she beheld from a window a handsome
merchant’s son, of the name of Silahara, and she sent her female friend
to invite bim to her house, and there she used to have assignations with
him in secret. And while she was in the habit of meeting him there every
day, her attachment to him was discovered by all her friends and relations,
But her husband Balavarman was the only one who did not discover that
she was unchaste ; very often men blinded by affection do not discover the
wickedness of their wives.

Then a burning fever seized Balavarman, and the merchant conse-
quently was soon reduced to a very low state. But, though he was in
this state, his wife went every day to her friend’s house, to meet her
paramour. And the next day, while she was there, her husband died. And
on hearing of it she returned, quickly taking leave of her lover. And out
of grief for her husband, she ascended the pyre with his body, being firmly
resolved, though her attendants, who knew her character, tried to dissuade
her.*

* Ralston remarks (Songs of the Russian people, p. 327.) ¢ The fact that in
Slavonic lands, a thousand years ago, widows used to destroy themselves, in order to
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“Thus is the way of a woman’sheart truly hard to understand. They
fall in love with strange men, and die when separated from their husbands.”
When Tapantaka said this, Hariéikha said in his turn, * Have you not
heard what happened in this way to Devadsa P

Story of the faithless wifs who had her Of old time there lived in a
husband murdered. village & householder, named Deva-
d4sa, and he had a wife named with good cause Duh4ild.* And the
neighbours knew that she was in love with another man. Now, once on a
time, Devaddsa went to the king’s court on some business. And his wife,
who wished to have him murdered, took advantage of the occasion to bring
her paramour, whom she concealed on the roof of the house. And in the
dead of night she had her husband Devad4sa killed by that paramour, when
he was asleep, And she dismissed her paramour, and remained quiet until
the morning, when she went out, and exclaimed, “ My husband has been
killed by robbers.” Then his relatious came there, and after they had seen
his body, they said, “ If he was killed by thieves, why did they not carry off
anything ?” After thgy had said this, they asked her young son, who was
there, “ Who killed your father P’ Then he said plainly; A man had
gone up on the roof here in the day, he came down in the night, and
killed my father before my eyes ; but first my mother took me and rose
up from my father’s side.”” When the boy said this, the dead man’s
relations knew that Devaddsa had been killed by his wife’s paramour, and
they searched him out, and put him to death then and there, and they
adopted that boy and banished Duhséil4.

“8o you see, a woman, whose heart is fixed on another man, infallibly
kills like the snake.” When Haridikha said this, Gomukha said again—
“Why should we tell any out-of-the-way story ? Listen to the ridiculous
fate that befell Vajrasira here, the servant of the king of Vatsa.”

Story of Vajrasdra whose wifs out off He, being brave and handsome,
his noss and ears. had a beautiful wife that came from
Mélava, whom he loved more than hisown body. Once on a time his wife’s
father, longing to see her, came in person, accompanied by his son, from
Mélava, to invite him and her. Then Vajrasra entertained him, and
informed the king, and went, as he had been invited to do, to Malava with
his wife and his father-in-law. And after he had rested a month only in

accompany their dead husbands to the world of spirits, seems to rest upon incontestable

evidence, and there can be no doubt that ‘a rite of suttee, like that of modern India’

prevailed among the heathen Slavonians, the descendant, perhaps as Mr, Tylor remarks

(Primitive Culture, I, 421) of ¢ widow-sacrifice’ among many of the European nations, of

‘an ancient Aryan rite belonging originally to a period even earlier then the Veda’' .
® ¢, ¢., of bad character.
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his father-in-law’s house, he came back here to attend upon the king, but
that wife of his remained there. Then, after some days had passed,
suddenly a friend of the name of Krodhana came to him, and said :—“ Why
have you ruined your family by leaving your wife in her father’s house ?
For the abandoned woman has there formed a connexion with another man.
This was told me to-day by a trustworthy person who came from that
place. Do not suppose that it is untrue; punish her, and marry another.”
‘When Krodhana had said this, he went away, and Vajrasira stood bewildered
for a moment, and then reflected—* I suspect this may be true; other-
wise, why did she not come back, though I sent a man to summon her?
So I will go myself to bring her, and see what the state of the case is.”
Having formed this resolution, he went to M4lava, and after taking
leave of his father-inlaw and his mother-in-law, he set out with
his wife. And after he had gone a long distance, he eluded his followers
by a trick, and going by the wrong path, entered with his wife a dense
wood. He sat down in the middle of it, and said to her, out of hearing of
any one: “I have heard from a trustworthy friend, that you are in love
with another, and when I, remaining at home, sent for you, you did not
come ; 8o tell me the truth; if you do not, I will punish you.” When
she heard this, she said : “ If this is your intention, why do you ask me ?
Do what you like.”” When Vajrasira heard this contemptuous speech of
hers, he was angry and tied her up, and began to beat her with creepers.
But while he was stripping off her clothes, he felt his passion renewed, and
asked her to forgive him, whereupon she said ; “I will, if I may tie you
up and beat you with creepers, in the same way as you tied me up and
beat me, but not otherwise.” Vajrasira, whose heart was made like stubble
by love, consented, for he was blinded by passion. Then she bound him
firmly, hand and foot, to a tree, and, when he was bound, she cut off his
ears and nose with his own sword, and the wicked woman took his sword
and clothes, and disguising herself as a man, departed whither she would.
But Vajrasira, with his nose and ears cut off, remained there,
depressed by great loss of blood, and loss of self-respect. Then a
certain benevolent physician, who was wandering through the wood in
search of healing herbs, saw him, and out of compassion unbound him,
and brought him home to his house. And Vajraséra, having been brought
round by him, slowly returned to his own house, but he did not find that
wicked wife, though he sought for her. And he described the whole
occurrence, to Krodhana, and he related it in the presence of the king of
Vatsa ; and all the people in the king’s court mocked him, saying, that his
wife had justly taken away his man’s dress and suitably punished him,
becadse he bad lost all manly spirit and faculty of just resentment, and
80 become a woman. But in spite of their ridicule he remains there with
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heart of adamant, proof against shame. So what confidence, your Royal
Highness, can be placed in women ?

When Gomukha had said this, Marubhdti went on to say, “ The
mind of woman is unstable, hear a tale in illustration of this truth.

Story of king Sinkabala and his fickle Formerly there dwelt in the
wife. Deccan a king, of the name of Sinha-
bala. And his wife named Kaly4navati, the daughter of a prince of M4lava,
was dear to him above all the women of his harem. And the king ruled
the realm with her as consort, but once on a time ho was expelled from his
kingdom by his powerful relations, who banded together against him. And
then the king, accompanied by the queen, with his weapons and but few
attendants, set out for the house of his father-in-law in Mdlava.

And as he was going along through a forest, which lay in his road, a
lion charged him, and the hero easily cut it in two with a stroke of his
sword. And when a wild elephant came at him trumpeting, he circled
round it and cut off with his sword its trunk and feet, and stripped
it of its jewel, and killed it. And alone he dispersed the hosts of
bandits like lotuses, and trampled them, as the elephant, lord of the
forest, tramples the beds of white water-lilies. Thus he accomplished
the journey, and his wonderful courage was seen, and so he reached
Mailava, and then this sea of valour said to his wife: “ You must not
tell in your father’s house this that happened to me on the journey, it will
bring shame to me, my queen, for what is there laudablein courage dis-
played by a man of the military caste " After he had given her this injunc-
tion, Le entered his father-in-law’s house with her, and when eagerly
questioned by him, told his story. His father-in-law honoured him, and
gave him elephants and horses, and then he repaired to a very powerful
king named Gajdnika. But being intent on conquering his enemies, he
left his wife Kalyinavati there in her father’s house.

Some days after he had gone, his wife, while standing at the window,
saw a certain man. The moment she saw him, he captivated her heart by
his good looks; and being drawn on by love, she immediately thought, “ I
know, no one is more handsome or more brave than my husband, but alas!
my mind is attracted towards this man. 8o let what must be, be. I will
have an interview with him.”” So she determined in her own mind, and told
her desire to a female attendant, who was her confidante. And she made
her bring him at night, and introduce him into the women’s apartments by
the window, pulling him up with a rope. When the man was introduced,
he had not courage to sit boldly on the sofa on which she was, but sat
apart on a chair. The queen, when she saw that, was despondent, thinking
he was a mean man, and at that very moment a snake, which was roaming
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about, came down from the roof. When the man saw the snake, he sprang
up quickly in fear, and taking his bow, he killed the snake with an arrow.
And when it fell dead, he threw it out of the window, and in his delight at
having escaped that danger, the coward danced for joy. When Kalyéna-
vati saw him dancing, she was cast down, and thought to herself over and
over again: “Alas! alas! What bhave I to do with this mean-spirited
coward ?”” And her friend, who was a discerning person, saw that she was
disgusted, and so she went out, and quickly returned with assumed trepida-
tion, and said, “Queen, your father has come, so let this young man
quickly return to his own house by the way by which he came.” When
she said this, he went out of the window by means of the rope, and being
overpowered by fear, he fell, bub as luck would have it, he was not killed.

‘When he had gone, Kalydnavati said to her confidante,—*“ My friend,
you have acted rightly in turning out this low fellow.* You penetrated
my feelings, for my heart is vexed. My husband, after slaying tigers and
lions, conceals it throughmodesty,and this cowardly man, after killing a snake,
dances for joy. So why should I desert such a husband and fall in love with
a common fellow? Curse on my unstable mind, or rather curse on
women, who are like flies that leave camphor and haste to impurity !” The
queen spent the night in these self-reproaches, and afterwards remained
waiting in her father’s house for the return of her husband. In the
meanwhile Sinhabala, having been supplied with another army by king
Gajdnika, slew those five wicked relations. Then he recovered his kingdom,
and at the same time brought back his wife from her father’s house, and
after loading his father-in-law with abundance of wealth, he ruled the
earth for a long time without opposition.

“So you see, king, that the mind of even discerning women is fickle,
and, though they have brave and handsome husbands, wanders hither and
thither, but women of pure character are scarce.”

When Naravdhanadatta, the son of the king of Vatsa, had heard this
story related by Marubhiiti, he sank off into a sound sleep and so passed
the night.

CHAPTER LIX.

Early the next day, Naravdhanadatta, after he had performed his
neceseary duties, went to his garden by way of amusement. And while he
was there, he saw first a blaze of splendour descend from heaven, and after

¢ The Sanskrit College MS. inserts nécho after fritam.
3
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it a company of many Vidy&dhara females. And in the middle of those
glittering ones, he saw a maiden charming to the eye like a digit of the moon
in the middle of the stars, with face like an opening lotus, with rolling
eyes like circling bees, with the swimming gait of a swan, diffusing the
perfume of a blue lotus, with dimples charming like waves, with waist
adorned with a string of pearls, like the presiding goddess of the lovely
lake in Cupid’s garden, appearing in bodily form. ~And the prince, when he
saw that charming enamoured creature, a medicine potent to revive the
god of love, was disturbed like the sea, when it beholds the orb of the
moon. And he approached her, saying to his ministers—Ah! extraordinary
is the variety in producing fair ones that is characteristic of Providence !
And when she looked at him with a sidelong look tender with passion, he
asked her—* Who are you, auspicious one, and why have you come here ?*
‘When the maiden heard that, she said, “ Listen, I will tell you.”

“ There is a town of gold on the Him4layas, named Kénchanadringa.
In it there lives a king of the Vidyddharas, named Sphatikayasas, who is
just, and kind to the wretched, the unprotected, and those who seek his aid.
Know that I am his daughter, born to him by the queen Hemaprabh4, in
consequence of a boon granted by Gauri. And I, being the youngest
child, and having five brothers, and being dear to my father as his life,
kept by his advice propitiating Gauri with vows and hymns. She, being
pleased, bestowed on me all the magic sciences, and deigned to address me
thus—¢ Thy might in science shall be tenfold that of thy father, and thy
husband shall be Naravihanadatta, the son of the king of Vatsa, the future
emperor of the Vidyddharas? After the consort of Siva had said this,
she disappeared, and by her favour I obtained the sciences and gradually
grew up. And last night the goddess appeared to me and commanded me—
¢ To-morrow, my daughter, thou must go and visit thy husband, and thou
must return here the same day, for in a month thy father, who has long
entertained this intention, will give thee in marriage.” The goddess, after
giving me this command, disappeared, and the night came to an end ; so here
I am come, your Highness, to pay you a visit. So now I will depart.”
Having said this, Saktiyadas flew up into the heaven with her attendants,
and returned to her father’s city.

But Naravihanadatta, being eager to marry her, went in disappointed,
considering the month as long as a yuga. And Gomukha, seeing that he
was despondent, said to him, * Listen, prince, I will tell you a delightful
story.”

Story of king Sumanas, the Nishdda In old time there was a city
maiden, and the learned parrot.® named Kénchanapuri, and in it there

® Cp. the falcon in Chaucer’s 8quire’s Tale and the parallels quoted by Skeat
in his Introduction to Chaucer’s Prioresses Tale &o., p. xlvii.
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lived a great king named Sumanas, He was of extraordinary splendour,
and crossing difficult and inaccessible regions, he conquered the fortresses
and fastnesses of his foes. Once, as he was sitting in the hall of assem-
bly, the warder said to him—“ King, the daughter of the king of the
Nishadas, named Muktélati, is standing outside the door with a parrot in
a cage, accompanied by her brother Viraprabha, and wishes to see your
Majesty.”” The king said “Let her enter,” and, introduced by the
warder, the Bhilla maiden entered the enclosure of the king’s hall of
assembly. And all there, when they saw her beauty, thought—* This
is not a mortal maiden, surely this is some heavenly nymph.”” And she
bowed before the king and spoke as follows—* King, here is a parrot that
knows the four Vedas, called Séstraganja, a poet skilled in all the sciences
and in the graceful arts, and I have brought him here to-day by the
order of king Maya, so receive him.” With these words she handed over
the parrot, and it was brought by the warder near the king, as he had a
curiosity to see it, and it recited the following #'loka :

“ King, this is natural, that the black-faced smoke of thy valour should
be continually increased by the windy sighs of the widows of thy enemies,
but this is strange, that the strong flame of thy valour blazes in the ten
cardinal points all the more fiercely on account of the overflowing of the
.copious tears wrung from them by the humiliation of defeat.”

When the parrot had recited this sloka, it began to reflect, and said
-again, “ What do you wish to know? tell me from what §'dstra I shall
recite.”

Then the king was much astonished, but his minister said—* I suspect,
my lord, this is some rishi of ancient days become a parrot on account of a
curse, but owing to his piety he remembers his former birth, and so recollects
what he formerly read.” When the ministers said this to the king, the
king said to the parrot—*I feel curiosity, my good parrot, tell me your
story, where is your place of birth? How comes it that in your parrot
condition you know the s'dstras 7 Who are you?” Then the parrot shed
tears and slowly spoke : * The story is sad to tell, O king, but listen, I will
tell it in obedience to thy command.

The parrot’s account of his own life as Near the Himélayas, O king,
« parrot. there is a rokint tree, which resem-

bles the Vedas, in that many birds take refuge in its branches that extend
through the heaven, as Brahmans in the various branches of the sacred
tradition.* There a cock-parrot used to dwell with his hen, and to that
pair I was born, by the influence of my evil works in a former life. And
as soon as I was born, the hen-parrot, my mother, died, but my old father

® An elaborate pun on dvija and iékid,
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put me under his wing, and fostered me tenderly. And he continued to
live there, eating what remained over from the fruits brought by the other
parrots, and giving some to me.

Once on a time, there came there to hunt a terrible army of Bhillas,
making a noise with cows’ horns strongly blown; and the whole of that
great wood was like an army flecing in rout, with terrified antelopes for
dust-stained banners, and the bushy tails of the chamari deer, agitated
in fear, resembling ckowries, as the host of Pulindas rushed upon it to
slay various living creatures. And after the army of Savaras had spent
the day in the hunting-grounds, in the sport of death, they returned
with the loads of flesh which they had obtained. But a certain aged
Savara, who had not obtained any flesh, saw the tree in the evening,
and being hungry, approached it, and he quickly climbed up it, and kept
dragging parrots and other birds from their nests, killing them, and flinging
them on the ground. And when I saw him coming near, like the minister
of Yama, I slowly crept in fear underneath the wing of my father. And
in the meanwhile the ruffian came near our nest, and dragged out my
father, and wringing his neck, flung him down on the ground at the foot
of the tree. And I fell with my father, and slipping out from underneath
his wing, I slowly crept in my fear into the grass and leaves. Then the
rascally Bhilla came down, and roasted some of the parrots and ate them,
and others he carried off to bis own village.

Then my fear was at an end, but I spent a night long from grief,
and in the morning, when the flaming eye* of the world had mounted
high in the heaven, I, being thirsty, went to the bank of a neighbouring
lake full of lotuses, tumbling frequently, clinging to the earth with
my wings, and there I saw on the sand of the lake a hermit, named
Marichi, who had just bathed, as it were my good works in a former
state of existence. He, when he saw me, refreshed me with drops of
water flung in my face, and, putting me in the hollow of a leaf, out
of pity, carried me to his hermitage. There Pulastya, the head of the
hermitage, laughed when he saw me, and being asked by the other hermits,
why he laughed, having supernatural insight, he said—*“ When I beheld
this parrot, who is a parrot in consequence of a curse, I laughed out
of sorrow, but after I bhave said my daily prayers, I will tell a story
connected with him, which shall cause him to remember his former birth,
and the occurrences of his former lives.” After saying this, the hermit
Pulastya rose up for his daily prayer, and, after he had performed his daily

¢ For the conception of the sun asan eye sce Kuhn, Die Herabkunft des Feuers
und des Géttertranks, pp 52, 53. The idea is common in English poetry. See for
instance Milton, P. L. V. 171, Spenser’s Faery Queene, I, 3, 4. For instances in
classical poetry, see Ovid, Met. IV, 228, Ar. Nub. 286, Soph. Tr. 101,
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prayer, being again solicited by the hermits, the great sage told this story
concerning me. ved in th

. There lived in the city of Ratn4-
xanﬂ»amﬂ ,.;f;"iyf,,k,‘,’{,,,,i‘}',’,'z,’;’,‘ﬁfz kara a king named Jyotishprabha,
in it appears who the parrot was in a former who ruled the earth with supreme
birth. authority, as far as the sea, the mine
of jewels. There was born to him, by his queen named Harshavati, a son,
whose birth was due to the favour of Siva propitiated by severe asceticism.
Because the queen saw in a dream the moon entering her mouth, the king
gave his son the name of Somaprabha. And the prince gradually grew up
with ambrosial qualities, furnishing a feast to the eyes of the subjects.

And his father Jyotishprabha, seeing that he was brave, young, beloved
by the subjects, and able to bear the weight of empire, gladly anointed him
crown-prince. And he gave him as minister the virtuous Priyankara, the
son of his own minister named Prabhdkara. On that occasion Métali
descended from the heaven with a celestial horse, and coming up to Soma-
prabha, said to him : “ You are a Vidyidhara, a friend of Indra’s, born on
earth, and he has sent you an excellent horse named A$uéravas, the son of
Uchchhaihéravas, in memory of his former friendship ; if you mount it,
you will be invincible by your foes.” After the charioteer of Indra bad
said this, he gave Somaprabha that splendid horse, and after receiving due
honour, he flew up to heaven again,

) Then Somaprabha spent that day pleasantly in feasting, and the next

day said to his father the king ; “ My father, the duty of a Kshatriya is
not complete without a desire for conquest, so permit me to march out to
the conquest of the regions.”” When his father Jyotishprabha heard that,
he was pleased, and consented, and made arrangements for his expedition.
Then Somaprabha bowed before his father, and marched out on an auspi-
cious day, with his forces, for the conquest of the regions, mounted on the
horse given by Indra. And by the help of hissplendid horse, he conquered
the kings of every part of the world, and being irresistible in might, he
stripped them of their jewels. He bent his bow and the necks of his
enemies at the same time; the bow was unbent again, but the heads of
his enemies were never again uplifted.

Then, as he was returning in triumph, on a path which led him near
the Himdlayas, he made his army encamp, and went hunting in a wood.
And as chance would have it, he saw there a Kinnara, made of a splendid
jewel, and be pursued him on his horse given by Indra, with the object of
capturing him. The Kinnara entered a cavern in the mountain, and was
lost to view, but the prince was carried far away by that horse,

And when the sun, after diffusing illumination over the quarters of
the world, bad reached the western peak, where he meets the evening
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swilight, the prince, being tired, managed, though with difficulty, to return,
and he beheld a great lake, and wishing to pass the night on its shores, he
dismounted from his horse. And after he had given grass and water to the
horse, and had taken fruits and water himself, and felt rested, he suddenly
heard from a certain quarter the sound of a song. Out of curiosity he
went in the direction of the sound, and saw at no great distance a heavenly
nymph, singing in front of a linga of Siva. He said to himself in astonish-
ment, “ Who may thislovely one be 7’ And she, seeing that he was of noble
appearance, said to him bashfully—* Tell me, who are you? How did you
reach alone this inaccessible place P’ When he heard this, he told his
story, and asked her in turn, ¢ Tell me, who are you and what is your
business in this wood ?” 'When he asked this question, the heavenly maiden
said—*‘ If you have any desire, noble sir, to hear my tale, listen, I will tell
it ;" after this preface she began to speak with a gushing flood of tears.
Episods of Manorathaprabhd and Raf- There is here, on the table-land
mimat. of the Him4layas, a city named Kén-
chansbha, and in it there dwells a king of the Vidyddharas named Padmakiita.
Know that I am the daughter of that king by his queen Hemaprabhd, and
that my name is Manorathaprabh4, and my father loves me more than his life.
I, by the power of my science, used to visit, with my female companions,
the isles, and the principal mountains, and the woods, and the gardens,
and after amusing myself, I made a point of returning every day at
my father’s meal-time, at the third watch of the day, to my palace, Once
on a time I arrived here as I was roaming about, and I saw on the shore of
the lake a hermit’s son with his companion. And being summoned by the
splendour of his beauty, as if by a female messenger, I approached him,
and he welcomed me with a wistful look. And then I sat down, and my
friend, perceiving the feelings of both, put this question to him throngh his
companion, “ Who are you, noble sir, tell' me?” And his companion
said ; “Not far from here, my friend, there lives in a hermitage a hermit
named Didhitimat. He, being subject to a strict vow of chastity, was seen
once, when he came to bathe in this lake, by the goddess Sri, who came there
at the same time. As she could not obtain him in the flesh, as he was a
strict ascetic, and yet longed for him earnestly with her mind, she con-
ceived a mind-born son. And she took that son to Didhitimat, saying to
him, I have obtained this son by looking at you; receive it.” And after
giving the son to the hermit, Sri disappeared. And the hermit gladly
received the son, so easily ubtained, and gave him the name of Rasmimat,
and gradually reared him, and after investing him with the sacred thread,
taught him out of love all the sciences. Know that you see before you
in this young hermit that very Rasmimat the son of Sri, come here with
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me on a pleasure journey.” When my friend had heard this from the
youth’s friend, she, being questioned by him in turn, told my name and
descent as I have now told it to you.

Then I and the hermit’s son became still more in love with one another
from hearing one another’s descent, and while we were lingering there, a
second attendant came and said to me, “ Rise up, your father, fair one, is
waiting for you in the dining-room of the palace.” When I heard that, I
said—* I will return quickly,” and leaving the youth there, I went into the
presence of my father out of fear. And when I came out, having taken a very
little food, the first attendant came to me and said of her own accord : “ The
friend of that hermit’s son came here, my friend, and standing at the door of
the court said to me in a state of hurried excitement—* Ra§mimat has sent
me here now, bestowing on me the power of travelling in the air, which he
inherits from his father, to see Manorathaprabh4 : he is reduced to a terrible
state by love and cannot retain his breath a moment longer, without that
mistress of his life.””” The moment I heard this, I left my father’s palace, and,
accompanied by that friend of the hermit’s son, who showed me the way,
and my attendant, I came here, and when I arrived here, I saw that that
hermit’s son, separated from me, had resigned, at the rising of the moon, the
nectar of his life. 8o I, grieved by separation from him, was blaming my
vital frame, and longing to enter the fire with his body. But at that
very moment a man, with a body like a mass of flame, descended from the
sky, and flew up to heaven with his body.

Then I was desirous to hurl myself into the fire alone, but a.t that
moment a voice issued from the air here ; “ Manorathaprabh4, do not do this
thing, for at the appointed time thou shalt be re-united to this thy hermit’s
son.” On hearing this, I gave up the idea of suicide, and here I remain
full of hope, waiting for him, engaged in the worship of Siva. And as for
the friend of the hermit’s son, he has disappeared somewhere.

When the Vidyddhara maiden had said this, Somaprabha said to her,
% Then, why do you remain alone, where is that female attendant of yours ?
‘When the Vidyddhara maiden heard this, she answered : “ There is a king
of the Vidyddharas, named Sinbavikrama, and he has a matchless daughter
named Makarandik4; she is a friend of miue, dear as my life, who sympa-
thizes with my grief, and she to-day sent her attendant to learntidingsof me.
So I sent back my own attendant to her, with her attendant ; it is for that
reason that I am at present alone.” Asshe was saying this, she pointed
out to Somaprabha her attendant descending from heaven. And she made
the attendant, after she had told her news, strew a bed of leaves for Soma-
prabha, and also give grass to his horse.

Then, after passing the night, they rose up in the morning, and saw
approaching a Vidyddbara, who had descended from heaven, And that
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Vidy4dhara, whose name was Devajaya, after sitting down, spoke thus to
Manorathaprabhd—“ Manorathaprabhd, king Sinhavikrama informs you
that your friend, his daughter Makarandiks, out of love for you, refuses
to marry until you bave obtained a bridegroom. So he wishes you to go
there and admonish her, that she may be ready to marry.” When the Vidy4-
dhara maiden heard this, she prepared to go, out of regard for her friend, and
then Somaprabha said to her:—* Virtuous one, I have a curiosity to see the
Vidy4dhara world : so take me there, and let my horse remain here sup-
plied with grass.” When she heard that, she consented, and taking her
attendant with her, she flew through the air, with Somaprabha, who was
carried in the arms of Devajaya.

‘When she arrived there, Makarandik4 welcomed her, and seeing Soma-
prabha, asked, ¢ Who is this P And when Manorathaprabh4 told his story,
the heart of Makarandikd was immediately captivated by him. He, for
his part, thought in his mind, deeming he had come upon Good Fortune in
bodily form—* Who is the fortunate man destined to be her bridegroom ?”

Then, in confidential conversation, Manorathaprabh4 put the following
question to Makarandikd; “ Fair one, why do you not wish to be mar-
ried P’ And she, when she heard this, answered :—*“ How could I desire
marriage until you have accepted a bridegroom, for you are dearer to me
than life 7’ When Makarandik4 said this in an affectionate manner,
Manorathaprabhd said—* I have chosen a bridegroom, fair one; I am
waiting here in hopes of union with him.” When she said this, Maka-
randiké said—* I will do as you direct.”*

Then Manorathaprabhi, seeing the real state of her feelings, said to
her, “ My friend, Somaprabha has come here as your guest, after wandering
through the world, so you must entertain him as a guest with becoming
hospitality.” When Makarandikd heard this, she said :—“ I have already
bestowed on him, by way of hospitality, every thing but myself, but let
him accept me, if he is willing.”” When she said this, Manorathaprabhé
told their love to her father, and arranged a marriage between them. Then
Somaprabha recovered his spirits, and delighted said to her :—*“ I must go
now to your hermitage, for possibly my army, commanded by my minister,
may come there tracking my course, and #f they do not find me, they may
return, suspecting something untoward. So I will depart, and after I have
learned the tidings of the host, I will return, and certainly marry Maka-
randik4 on an auspicious day.” When Manorathaprabh4 heard that, she
consented, and took him back to her own hermitage, making Devajaya
carry him in his arms,

® T read tvadvdkyam with the Sanskpit Colloge MS. and akitafanki tachcha in
£l. 141 with the same MS.,
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In the meanwhile his minister Priyankara came there with the army,
tracking his footsteps. And while Somaprabha, in delight, was recounting
his adventures to his minister, whom he met there, a messenger came
from his father, with a written message that he was to return quickly. Then,
by the advice of his minister, he went with his army back to his own city,
in order not to disobey his father’s command, and as he started, he said to
Manorathaprabhé and Devajaya, “ I will return as soon as I have seen my
father.”

Then Devajaya went and informed Makarandikd of that, and in
consequence she became afflicted with the sorrow of separation. She took
no pleasure in the garden, nor in singing, nor in the society of her ladies-
in-waiting, nor did she listen to the amusing voices of the parrots; she did
not take food; much less did she care about adorning herself. And
though her parents earnestly admonished her, she did not recover her spirits,
And she soon left her couch of lotus-fibres, and wandered about like an
insane woman, causing distress to her parents. And when she would not
listen to their words, though they tried to console her, her parents in their
anger pronounced this curse on her, “ You shall fall for some time among
the unfortunate race of the Nishidas, with this very body of yours, without
the power of remembering your former birth.”” 'When thus cursed by her
parents, Makarandiks entered the house of a Nishdda, and became that
very moment a Nishidda maiden. And her father Sinhavikrama, the king
of the Vidyadharas, repented, and through grief for her died, and so did his
wife. Now that king of the Vidyddharas was in a former birth a rishé
who knew all the $dstras, but now on account of some remnant of former
sin he has become this parrot, and his wife also has been born as a wild sow,
and this parrot, owing to the power of former austerities, remembers what
it learned in a former life.

“So I laughed, considering the marvellous results of his works. But he
shall be released, as soon as he has told this tale in the court of a king.
And Somaprabha shall obtain the parrot’s daughter in his Vidyadbara birth,
Makarandikd, who has now become a Nishidda female. And Manoratha-
prabhi also shall obtain the hermit’s son Rasmimat, who has now become
a king ; but Somaprabha, as soon as he had seen his father, returned to her
hermitage, and remains there propitiating Siva in order to recover his
beloved.”

When the hermit Pulastya had said thus much, he ceased, and I
remembered my birth, and was plunged in grief and joy. Then the hermit
Marichi, who carried me out of pity to the hermitage, took me and reared
me. And when my wings grew, I flew about hither and thither with the

4
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flightiness natural to a bird,* displaying the miracle of my learning. And
falling into the hands of a Nishdda, I bave in course of time reached your
court. And now my evil works have spent their force, having been brought
with me into the body of a bird.

When the learned and eloquent parrot had finished this tale in the
presence of the court, king Sumanas suddenly felt his soul filled with
astonishment, and disturbed with love. In the meanwhile Siva, being
pleased, said o Somaprabha in a dream— Rise up, king, and go into the
presence of king Sumanas, there thou wilt find thy beloved. For the
maiden, named Makarandikd, has become, by the curse of her father, a
Nishdda maiden, named Mukt4latd, and she has gone with her own father,
who has become a parrot, to the court of the king. And when she sees
thee, her curse will come to an end, and she will remember her existence
as a Vidyddhara maiden, and then a union will take place between you, the
joy of which will be increased by your recognizing one another.” Having
said this to that king, Siva, who is merciful to all his worshippers, said
to Manorathaprabhi, who also was living in his hermitage, “ The hermit’s
son Rasmimat, whom thou didst accept as thy bridegroom, has been born
again under the name of Sumanas, so go to him and obtain him, fair one;
he will at once remember his former birth, when he beholds thee.” So
Somaprabha and the Vidyddhara maiden, being separately commanded
in a dream by Siva, went immediately to the court of that Sumanas.
And there Makarandika, on bebolding Somaprabha, immediately remembered
her former birth, and being released from her long curse, and recovering
her heavenly body, she embraced him. And Somaprabha, having. by the
favour of Siva, obtained that daughter of the Vidyddhara prince, as if she
were the incarnate fortune of heavenly enjoyment, embraced her, and
considered himself to have attained his object. And king Sumanas, having
beheld Manorathaprabhi, remembered his former birth, and entered his for-
mer body, that fell from heaven, and became Ra$mimat the son of the
chief of hermits. And once more united with his beloved, for whom he
had long yearned, he entered his own hermitage, and king Somaprabha
departed with his beloved to his own city. And the parrot too left the
body of a bird, and went to the home earned by his asceticism.

“Thus you see that the appointed union of human beings certainly
takes place in this world, though vast spaces intervene.”” When Naravi-
hanadatta heard this wonderful, romantic, and agreeable story from his own
minister Gomukha, as he was longing for Suktiyasas, he was much pleased.

® Cp. Aristophanes, Aves, pp. 169, 170.
EvBpwmos Bpvis doTdOunTos, werduevos,
&Téxuapros, dudiv Svlemor' e Tavrg pévaw,
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CHAPTER LX.

Then the chief minister Gomukha, having told the story of the two
Vidyadhara maidens, said to Naravdhanadatta, “ Some ordinary men even,
being kindly disposed towards the three worlds, resist with firm resolution
the disturbance of love and other passions.

Story of S'hravarman who spared hiv For the king Kuladhara once
guilty wife. had a servant of distinguished valour,
a young man of good family, named Stiravarman. And one day, as he was
returning from war, he entered his house suddenly, and found his wife alone
with his friend. And when he saw it, he restrained his wrath, and in his
self-control reflected, “ What is the use of slaying this animal who has be-
trayed bis friend? Or of punishing this wicked woman ? Why too shotild
I saddle my soul with a load of guilt 7’ After he had thus reflected, he
left them both unharmed and said to them, I will kill whichever of you
two I see again. You must neither of you come in my sight again. When
he said this and let them depart, they went away to some distant place,
but Stiravarman married another wife, and lived there in comfort.

“ Thus, prince, a man who conquers wrath will not be subject to grief ;
and a man, who displays prudence, is never harmed. Even in the case of
animals prudence produces success, not valour. In proof of it, hear this
story about the lion, and the bull, and other animals.”

Story of the Oz abandoned n the There wasin a certain city arich
Foreat.® merchant’s son. Once on a time, as
be was going to the city of Mathura to trade, a draught-bull belonging
to bim, named Sanjivaka, as it was dragging the yoke vigorously, broke if,
and so slipped in the path, which had become muddy by a mountain torrent
flowing into it, and fell and bruised its limbs. The merchant’s son, seeing
that the bull was unable to move on account of its bruises, and not suc-
ceeding in his attempts to raise it up from the ground, at last in despair
went off and left it there. And, as fate would have it, the bull slowly
revived, and rose up, and by eating tender grass recovered its former con-
dition. And it went to the bank of the Yamun4, and by eating green grass
and wandering about at will, it became fat and strong. And it roamed
about there, with full hump, wantoning, like the bull of Siva, tearing up ant-
hills with its horns, and bellowing frequently.

® This is also found in the Panchatantra and the Hitopadefa. See Benfey’s Pan-
chatantra, Vol. I, (Einleitung), p. 100. In fact the present chapter corresponds to

the 2nd book of the Hitopadesa, “ The separation of friends,”’ Johnson’s Translation,
P-. 40, and to the 1st book of the Panchatantra. In sl. 15, I read, with Dr. Kern, sashpdn.
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Now at that time there lived in a neighbouring wood a lion named
Pingalaka, who had subdued the forest by his might; and that king of
beasts had two jackals for ministers; the name of the one was Damanaka,
and the name of the other was Karataka. That lion, going one day to
the bank of the Yamuni to drink water, heard close to him the roar of
that bull Sanjivaka. And when the lion heard the roar of that bull, never
heard before, resounding through the air, he thought, “ What animal
makes this sound P Surely some great creature dwells here, so I will depart,
for if it saw me, it might slay me, or expel me from the forest.” There-
upon the lion quickly returned to the forest without drinking water, and
continued in a state of fear, hiding his feelings from his followers.

Then the wise jackal* Damanaka, the minister of that king, said
secretly to Karataka the second minister, “ Our master went to drink
water ; so how comes it that he has so quickly returned without drinking P
‘We must ask him the reason.” Then Karataka said—*“ What business is
this of ours? Have you not heard the story of the ape that drew out the
wedge ?”

Story of the monkey that pulled out In a certain town, a8 merchant
the wedge.t had begun to build a temple to a
divinity, and had accumulated much timber. The workmen there, after
sawing through the upper half of a plank, placed a wedge in it, and leaving
it thus suspended, went home. In the meanwhile a monkey came there and
bounded up out of mischief, and sat on the plank, the parts of which were
separated by the wedge. And he sat in the gap between the two parts,
as if in the mouth of death, and in purposeless mischief pulled out the
wedge. Then he fell with the plauk, the wedge of which had been pulled
out, and was killed, baving his limbs crushed by the flying together of the
separated parts.

® Weber supposes that the Indians borrowed all the fables representing the jackal
as & wise animal, as he is not particularly cunning. He thinks that they took the
‘Western stories about the fox, and substituted for that animal the jackal. Benfey
argues that this does not prove that these fables are not of Indian origin. German
stories represent the lion as king of beasts, though it is not a German animal. (Benfey's
Panchatantra, vol. I, pp. 102, 103). Seealso De Gubernatis, Zoological Mythology, p. 122.

+ This story is found in the Hitopadeéa, the Panchatantra, the Kalilah and Dim-
nah, Anvir-i-Suhailij Livre des Lumiéres, p. 61, Cabinet des Fées, XVII. 152,
and other collections (Benfoy's Panchatantra, Vol. I, p. 105.) For the version of the
Panchatantra, see Benfey, Vol. II, p. 9, for that of the Hitopade$a, Johnson's Transla-
tion, p. 44. For that of the Kalila and Dimna Benfey refers us to Knatchbull's
translation, p. 88, for that of the Anvir-i-Suhaili to Eastwick’s translation, p. 86.
Benfey considers a fable of Zusop, in which an ape tries to fish and is nearly drown-
ed, an imitation of this. It reminds one of the trick which the fox played the bear in
Reineke Fuchs, (Simrock’s Deutsche Volksbiicher, Vol. I, p. 148.)
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“ Thus a person is ruined by meddling with what is not his own business.
So what is the use of our penetrating the mind of the king of beasts?"
‘When the grave Damanaka heard Karataka say this, he answered—* Certainly
wise ministers must penetrate and observe the peculiarities of their master’s
character. For who would confine his attention to filling his belly ?”
When Damanaka said this, the good Karataka said—* Prying for one’s
own gratification is not the duty of a servant.” Damanaka, being thus ad-
dressed, replied—* Do not speak thus, every one desires a recompense suited
to his character; the dog is satisfied with a bone only, the lion attacks an
elephant.”

When Karataka heard this, he said, “And supposing under these
circumstances the master is angry, instead of being pleased, where is your
special advantage ? Lords, like mountains, are exceedingly rough, firm,
uneven, difficult of access, and surrounded with noxious creatures.”” Then
Damanaka said, * This is true, but he who is wise, gradually gets influence
over his master by penetrating his character.”

Then Karataka said—¢ Well, do so,” and Damanaka went into the
presence of his master the lion. The lion received him kindly: so he
bowed, and sat down, and immediately said to him; “King, I am a
bereditary useful servant of yours. One useful is to be sought after,
though a stranger, but a mischievous one is to be abandoned ; a cat, being
useful, is bought with money, brought from a distance, and cherished ;
but a mouse, being harmful, is carefully destroyed, though it has been
nourished up in one’s house. And a king, who desires prosperity, must
listen to servants who wish him well, and they must give their lord at the
right time useful counsel, even without being asked. So, king, if you
feel confidence in me, if you are not angry, and if you do not wish to
conceal your feelings from me, and if you are not disturbed in mind by
my boldness, I would ask you a certain question.”” When Damanaka said
this, the lion Pingalaka answered; “ You are trustworthy, you are
attached to me, so speak without fear.”

When Pingalaka said this, Damanaka said: “ King, being thirsty,
you went to drink water; so why did you return without drinking, like
one despondent P’  When the lion heard this speech of his, he reflected—
“ I have been discovered by him, so why should I try to hide the truth
from this devoted servant ?” Having thus reflected, he said to him,
“ Listen, I must not hide anything from you. When I went to drink
"water, I heard here a noise which I never heard before, and I think, it is
the terrible roar of some animal superior to myself in strength. For, as a
general rule, the might of creatures is proportionate to the sound they
utter, and it is well known that the infinitely various animal creation has been
made by God in regular gradations. And now that he has entered here, I
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cannot call my body nor my wood my own ; so I must depart hence to some
other forest.” When thelion said this, Damanaka answered him ; ‘ Being
valiant, O king, why do you wish to leave the wood for so slight a reason ?
Water breaks a bridge, secret whispering friendship, counsel is ruined by
garrulity, cowards only are routed by a mere noise. There are many noises,
such as those of machines, which are terrible till one knows the real cause.
So your Highness must not fear this. Hear by way of illustration the story
of the jackal and the drum.

Long ago there lived a jackal
in a certain forest district. He
was roaming about in search of food, and came upon a plot of ground
where a battle had taken place, and hearing from a certain quarter
a booming sound, he looked in that direction. There he saw a drum
lying on the ground, a thing with which he was not familiar. He
thought, “What kind of animal is this, that makes such a sound ?”’ Then he
saw that it was motionless, and coming up and looking at it, he came to
the conclusion that it was not an animal. And he perceived that the noise
was produced by the parchment being struck by the shaft of an arrow,
which was moved by the wind. So the jackal laid aside his fear, and
he tore open the drum, and went inside, to see if he could get anything to
eat in it, but lo! it was nothing but wood and parchment.

So, king, why do creatures like you fear a mere sound? If you
approve, I will go there to investigate the matter.” When Damanaka said
this, the lion answered, “ Go there, by all means, if youdare;” so Damanaka
went to the bank of the Yamund. While he was roaming slowly about
there, guided by the sound, he discovered that bull eating grass. So he
went near him, and made acquaintance with him, and came back, and told
the lion the real state of the case. The lion Pingalaka was delighted and said,
“If you have really seen that great ox, and made friends with him, bring
him here by some artifice, that I may see what he is like.” So he sent
Damanaka back to that bull. Damanaka went to the bull and said—
“ Come! our master, the king of beasts is pleased to summon you,” but
the bull would not consent to come, for he was afraid. Then the jackal

Story of the Jackal and the Drum.*

¢ Cp. Panchatantra, Vol. I1, p. 21. In the 1st volume Benfey tells us that in the
old Greek version of the fables of Bidpai, the fox, who represents the jackal, loses through
fear his appetite for other food, and for a hen in the Anvér-i-Suhaili, 99. The fable is
also found in Livre des Lumidres, p. 72, Cabinet des Fées, p. XVII, 183, and other
collections. The Arabic version and those derived from it leave out the point of the drum
being found on a battle-ficld (Benfey’s Panchatantra, Vol. I, p. 132).

Cp. also Campbell's West Highland Tales, p. 268, * A fox being hungry one day
found a bagpipe, and procecded to eat the bag, which is generally made of hide. There
was still a remnant of breath in the bag, and when the fox bit it, the drone gave a
" groan, when the fox, surprised but not frightened, said —* Here is meat and music.’
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again returned to the forest, and induced his master the lion to grant the bull
assurance of protection. And he went and encouraged Sanjivaka with
this promise of protection, and so brought him into the presence of the
lion. And when the lion saw him come and bow before him, he treated
him with politeness, and said—*“ Remain here now about my person, and
entertain no fear.” And the bull consented, and gradually gained such an
influence over the lion, that he turned his back on his other dependents,
and was entirely governed by the bull.

Then Damanaka, being annoyed, said to Karataka in secret: * See!
our master has been taken possession of by Sanjivaka, and does not trouble
his head about us. He eats his flesh alone, and never gives us a share.
And the fool is now taught his duty by this bull.* It was I that caused
all this mischief by bringing this bull. So I will now take steps to have
him killed, and to reclaim our master from his unbecoming infatuation.”
When Karataka heard this from Damanaka, he said—* Friend, even you
will not be able to do this now.” Then Damanaka said— I shall certainly
be able to accomplish it by prudence. What can he not do whose prudence
does not fail in calamity ? As a proof, hear the story of the makaraf
that killed the crane.”

Story of the crane and the Makara.}

Of old time there dwelt a crane
in a certain tank rich in fish; and
the fish in terror used to flee out of his sight. Then the crane, not being able
to catch the fish, told them a lying tale: “ There has come here a man with
a net who kills fish. He will soon catch you with a net and kill you, So

® I follow the reading of the Sanskrit College MS. midhaduddih prabhur nydyam
wkshndnenddya §ikshyate. This satisfies the metre, which Brockhaus’s reading does not.

1 This word generally means crocodile. But in the Hitopade$a the creature that
kills the crane is a crab.

1 This fable is the 7th in Benfey’s translation of the Panchatantra, Vol. II, p. 68.
It is found in the 4th book of the Hitopade$a, Johnson’s translation, p. 103. It isalso
found in the Arabic version (Wolff, I, 41, Knatchbull, 114), Symeon Seth (Athenian
edition, p. 16,) John of Capuas, c. 4, b., German translation (Ulm., p. 1483. D., V, b.,)
Spanish translation, XIII, 6. Firenzuola, 39, Doni, 59, Anvar-i-Suhaili, 117,
Livre des Lumitres, 92, Cabinet des Fées, XVII, 221, Thousand and one Nights
(Weil, III, 915.) Cp. Lafontaine, X, 4. (Benfey, Vol. I, p. 175). Benfey shews
that it may be Buddhistic in origin, quoting a story from Upham’s Sacred and Histo~
rical Books of Ceylon, III, 292. He also shews that it may have come into Buddhist
books from the Greek, as Alcaus appears to have been acquainted with a similar Greek
fable, (ZEsopus, Furia 231, Cor., 70). See also Weber's Indische Studien, III, 343.
I may as well mention that in the notes taken from Benfey’s Panchatantra I sub-
stitute Johnson's translation of the Hitopadesa for Max Mueller's. The story is found
in Rhys Davids’ translation of the Jétakas, (pp. 317—321,) which has just been pub-
lished.
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act on my advice, if you repose any confidence in me. There is in &
lonely place a translucent lake, it is unknown to the tishermen of these
parts ; I will take you there one by one, and drop you into it, that you may
live there.” When those foolish fish heard that, they said in their fear—
“ Do so, we all repose confidence in you.” Then the treacherous crane
took the fish away one by one, and, putting them down on a rock, devoured
in this way many of them.

Then a certain makara dwelling in that lake, seeing him carrying off
fish, said :—* Whither are you taking the fish?” Then that crane said
to him exactly what he had said to the fish. The makaras,® being terrified,
said—* Take me there too.” The crane’s intellect was blinded with the
smell of his flesh, so he took him up, and soaring aloft carried him towards
the slab of rock. But when the makara got near the rock, he saw the
fragments of the bones of the fish that the crane had eaten, and he
perceived that the crane was in the habit of devouring those who reposed
confidence in him. So no sooner was the sagacious makara put down on
the rock, than with complete presence of mind he cut off the head of the
crane. And he returned and told the occurrence, exactly as it happened,
to the other fish, and they were delighted, and hailed him as their deliverer
from death.

“ Prudence indeed is power, so what has a man, devoid of prudence,
to do with power ? Hear this other story of the lion and the hare.”

There was in a certain forest a
lion, who was invincible, and sole cham«
pion of it, and whatever creature he saw in it, he killed. Then all the
animals,deer and all, met and deliberated together, and they made the follow-
ing petition to that king of beasts—* Why by killing us all at once do you
ruin your own interests? We will send you one animal every day for
your dinner.” When the lion heard this, he consented to their proposal, and
as he was in the habit of eating one animal every day, it happened that it
was one day the lot of a hare to present himself to be eaten. T'he hare was
sent off by the united animals, but on the way the wise creature reflected -—

Story of the lion and the hare.t

¢ Hero he is called a jhasha which means ¢ large fish.”

t Cp. Hitopade$a, Johnson’s translation, Fable, IX, p. 61, Arabic, (Wolff,
46, Knatchbull, 117,) Symeon S8eth, 18, John of Capua c.,, 5, b., German
translation (Ulm edition) 1483, E., II, a., Spanish, XIII, 6, Firenzuola, 43, Doni, 62,
Anvir-i-Subaili, 124, Livre des Lumigres, 99, Cabinet des Fées, XVII, 236, Baldo
4th Fable, Livre des Merveilles (in Edéléstand du Meril, Poésies Inédites 234), also
Sukasaptati, 31. Benfey considers it to be Buddhistic in origin, referring to Memoiros
sur les contrées occidentales traduits du Sanscrit par Hiouen Thsang et du Chinois
par Stan. Julien I, 361, Koéppen Religion des Buddha, p. 94, Note I, (Benfey's
Panchatantra, Vol. I, p. 179 and #.)
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‘ He is truly brave who does not become bewildered even in the time of
calamity, so, now that Death stares me in the face, I will devise an
expedient.” Thus reflecting, the hare presented himself before the lion
late. And when he arrived after his time, the lion said to him : “ Hola !
how is this that you have neglected to arrive at my dinner hour, or what
worse penalty than death can I inflict on you, scoundrel ?” When the
lion said this, the hare bowed before him, and said : It is not my fault,
your Highness, I have not been my own master to-day, for another lion
detained me on the road, and only let me go after a long interval.”” When
the lion heard that, he lashed his tail, and his eyes became red with anger,
and he said: “ Who is that second lion ? Shew him me.” The hare said:
¢ Let your Majesty come and see him.” The lion consented and followed
him. Thereupon the hare took him away to a distant well. “ Here he lives,
behold him,” said the hare, and when thus addressed by the hare, the lion
looked into the well, roaring all the while with anger. And seeing his own
reflexion in the clear water, and hearing the echo of his own roar, thinking
that there was a rival lion there roaring louder than himself,* he threw
himself in a rage into the well, in order to kill bim, and there the fool was
drowned. And the hare, having himself escaped death by his wisdom, and
having delivered all the animals from it, went and delighted them by
telling his adventure.

* 8o you see that wisdom is the supreme power, not strength, since by
virtue of it even a hare killed a lion. So I will effect my object by
wisdom.”” When Damanaka said this, Karataka remained silent.

. Then Damanaka went and remained in the presence of the king
Pingalaka, in a state of assumed depression. And when Pingalaka asked
bim the reason, he said to bim in a confidential aside: * I will tell you,
king, for if one knows anything, one ought not to conceal it. And one
should speak too without being commanded to do so, if one desires the
welfare of one’s master. So hear this representation of mine, and do not
suspect me. This bull Sanjivaka intends to kill you and gain possession
of the kingdom, for in bis position of minister he has come to the con-
clusion that you are timid ; and longing to slay you, he is brandishing his
two horns, his natural weapons, and he talks over the animals in the forest,
encouraging them with speeches of this kind—‘ We will kill by some
artifice this flesh-eating king of beasts, and then you can live in security
under me, who am an eater of herbs only.” 8o think about this bull ; as
long as he is alive, there is no security for you.” When Damanaka said
this, Pingalaka answered, “ What can that miserable herb-eating bull do

¢ Dr. Kern conjectures abkigarjinam but the Sanskrit College MS. reads matvd
tatrdtigarfitem it sinham, thinking that he was outroared there, however, the word
sinham must be changed if this reading is to be adopted.

5
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against me ? But how can [ kill a creature that has sought my protection,
and to whom I have promised immunity from injury.” When Damanaka
heard this, he said —* Do not speak so. When a king makes another equal
to himself, Fortune does not proceed as favourably as before.* The fickle
goddess, if she places her feet at the same time upon two exalted persons,
cannot keep her footing long, she will certainly abandon one of the two.
And a king, who hates a good servant and honours a bad servant, is to be
avoided by the wise, as a wicked patient by physicians. Where there is a
speaker and a hearer of that advice, which in the beginning is disagreeable,
but in the end is useful, there Fortune sets her foot. He, who does not
hear the advice of the good, but listens to the advice of the bad, in a short
time falls into calamity, and is afflicted. So what is the meaning of this
love of yours for the bull, Oking ? And what does it matter that you gave
him protection, or that he came as a suppliant, if he plots against your
life ? Moreover, if this bull remains always about your person, you will
have worms produced in you by his excretions. And they will enter your
body, which is covered with the scars of wounds from the tusks of infuriated
elephants. Why should he not have chosen to kill you by craft? If a
wicked person is wise enough not to do an injuryt himself, it will happen
by association with him, hear a story in proof of it.”
Story of the Louss and the Flea.} In the. bed of a certain king
there long lived undiscovered a louse,
that had crept in from somewhere or other, by name Mandavisarpini. And
suddenly a flea, named Tittibha, entered that bed, wafted there by the wind
from some place or other. And when Mandavisarpipi saw him, she said,
“Why have you invaded my home P go elsewhere.” Tittibha answered,
“I wish to drink the blood of a king, a luxury which I have never
tasted before, so permit me to dwell here.” Then, to please him, the
louse said to him, * If this is the case, remain, But you must not
bite the king, my friend, at unseasonable times, you must bite him gently
when he is asleep.” When Tittibha heard that, he consented and
remained. But at night he bit the king hard when he was in bed, and
then the king rose up, exclaiming, *“1 am bitten,” then the wicked flea
fled quickly, and the king’s servants made a search in the bed, and finding
the louse there, killed it.

* I prefér the reading kas of the Sanskrit College MS., and would render, “ Whom
can the king make his equal ? Fortune does not proceed in that way.”

t I read dosham for dosho with the Sanskrit College MS.

1 Cp. the ninth in Benfey’s translation, Vol. IL, p. 71. Cp. also Kalilah and
Dimnah, (Wolff. I, 59, Knatchbull, 126), Symeon Seth, p. 22, John of Capua d,
1, b, German translation (Ulm, 1483) E., V., a, Spanish translation XVI a, Firen-
zuola, 49, Doni, 75, (Benfey, Vol. I, p. 223).
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¢ So Mandavisarpini perished by associating with Tittibha. Accordingly
your association with Sanjivaka will not be for your advantage ; if yon do not
believe in what I say, you will soon yourself see him approach, brandishing
his head, confiding in his horns, which are sharp as lances.”

By these words the feelings of Pingalaka were changed towards the
bull, and so Damanaka induced him to form in his heart the determination
that the bull must be killed. And Damanaka, having ascertained the state
of the lion’s feelings, immediately went off of his own accord to Sanjivaka,
and sat in his presence with a despondent air. The bull said to him, * Friend,
why are you in thisstate? Are youin good health P’ The jackal answered,
“ What can be healthy with a servant ? Who is permanently dear to a
king ? 'What petitioner is not despised ? Who is not subject to time P’
‘When the jackal said this, the bull again said to him—* Why do you
seem so despondent to-day, my friend, tell me ?”” Then Damanaka said—
¢¢ Listen, I speak out of friendship. The lion Pingalaka has to-day become
hostile to you. So unstable is his affection that, without regard for his
friendship, he wishes to kill you and eat you, and I see that his evilly-
disposed courtiers have instigated him to do it.” The simple-minded bull,
supposing, on account of the confidence he had previously reposed in the
Jjackal, that this speech was true, and feeling despondent, said to him : * Alas
a mean master, with mean retainers, though he be won over by faithful
service, becomes estranged ; in proof of it hear this story.”

Story of the Lion, the Panther, the Crow There lived once in a certain
and the Jackal.® forest a lion, named Madotkata, and
he had three followers, a panther, a crow, and a jackal. That lion once
saw a camel, that had escaped from a caravan, entering his wood, a
creature he was not familiar with before, of ridiculous appearance, That
king of beasts said in astonishment, * What iz this creature P’ And
the crow, who knew when it behoved him to speak, said, * It is a camel.”
Then the lion, out of curiosity, had the camel summoned, and giving
him a promise of protection, he made him his courtier, and placed him about
his person.

One day the lion was wounded in a fight with an elephant, and being
out of health, made many fasts, though surrounded by those attendants
who were in good health. Then the lion, being exhausted, roamed about

¢ Cp. Johnson's translation of the Hitopadesa, Fable XI, p. 110. Benfey com.
pares Kalilah and Dimnah (Wolff. 1, 78, Knatchbull 138), John of Capua, d., 3,
Symeon Seth, p, 26, German translation (Ulm 1483) F. 1, 8, Spanish translation,
XVIL, 6 and jf, Firenzuola, 67, Doni 64, Anvér-i-Subaili, 153, Livre des
Lumiéres, 118, Cabinet des Féss, XVII, 294, (Benfoy's Punchatantra, Vol. I, p. 230.)
Cp. also Sagus from the Far East, Tale XIX., In §l. 145, I read vairaktyam; seo
Bohtlingk and Roth s. v, vairatya.
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in search of food, but not finding any, secretly asked all his courtiers,
excoept the camel, what was to be done. They said to him:—*“ Your
Highness, we must give advice which is seasonable in our present
calamity. What friendship can you have with a camel, and why do you
not eat him? He is a grass.eating animal, and therefore meant to be
devoured by us flesh-esters. And why should not one be sacrificed to
supply food to many? If your Highness should object, on the ground
that you cannot slay one to whom you have granted protection, we
will contrive a plot by which we shall induce the camel himself to offer
you his own body.” When they had said this, the crow, by the permission
of the lion, after arranging the plot, went and said to that camel : “ This
master of ours is overpowered with bunger, and says nothing to us, so
we intend to make him well-disposed to us by offering him our bodies, and
you had better do the same, in order that he may be well-disposed towards
you.” When the crow said this to the camel, the simple-minded camel
agreed to it, and came to the lion with the crow. Then the crow said,
“ King, eat me, for I am my own master.” Then the lion said, “ What
is the use of eating such a small creature as you ?”’ Thereupon the jackal
said—* Eat me,” and the lion rejected him in the same way. Then the
panther said “ Eat me,” and yet the lion would not eat him; and at last
the camel said “ Eat me.” So the lion, and the crow, and his fellows
entrapped him by these decaitful offers, and taking bim at his word, killed
him, divided him into portions, and ate him.

“In the same way some treacherous person has instigated Pingalaka
against me without cause. So now destiny must decide. For it is better
to be the servant of a vulture-king with swans for courtiers, than to serve
a swan as king, if his courtiers be vultures, much less a king of a worse
character, with such courtiers.®* ¢ When the dishonest Damanaka heard
Sanjivaka say that, he replied, “ Everything is accomplished by resolution,
listen—I will tell you a tale to prove this.”

. Y There lived a certain cock ¢ittibha

Siory of the pair of Titfibhan. on the shore of the sea with his
hen. And the hen, being about to lay eggs, said to the cock: “ Come,
let us go away from this place, for if I lay eggs here, the sea may carry them
off with its waves.” When the cock-bird heard this speech of the hen’s,
he said to her—* The sea cannot contend with me.” On hearing that,
the hen said—*“ Do not talk so; what comparison is there between you

® Benfey (Panchatantra, Vol. I, p. 281) quotes the following passage from John
of Capua’s version, * Dicitur autem, melior omnium regum est qui aquil® similatur in
cujus circuitu sunt cadavera, pejor vero omnium est qui similatur cadaveri in cujus
circuitu sunt aquilse.”” It is wanting in De Sacy’s edition of the Arabic version, and
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and the sea? People must follow good advice, otherwise they will be
ruined.”

Story of the Tortoiss and the two For there was in a certain lake
Swans.* a tortoise, named Kambugriva, and
he had two swans for friends, Vikata and Sankata. Once on a time the
lake was dried up by drought, and they wanted to go to another lake; so
the tortoise said to them, “Take me also to the lake you are desirous of
going to.” When the two swans heard this, they said to their friend the
tortoise—* The lake to which we wish to go is a tremendous distance off ;
but, if you wish to go there too, you must do what we tell you. You
must take in your teeth a stick held by us, and while travelling through
the air, you must remain perfectly silent, otherwise you will fall and be
killed.” The tortoise agreed, and took the stick in his teeth, and the two
swans flew up into the air, holding the two ends of it. And gradually the
two swans, carrying the tortoise, drew near that lake, and were scen by
some men living in a town below ; and the thoughtless tortoise heard them
making a chattering, while they were discussing with one another, what
the strange thing could be that the swans were carrying. So the tortoise
asked the swans what the chattering below was about, and in so doing let
go the stick from its mouth, and falling down to the earth, was there
killed by the men.

“ Thus you see that a person who lets go common sense will be ruined,
like the tortoise that let go the stick.” When the hen-bird said this, the
cock-bird answered her, “ This is true, my dear, but hear this%story also.”

Story of the thres Fish. Of old time ttlere were three fish

in a lake near a river, one was called
Anigatavidhétri, a second Pratyutpannamati and the third Yadbhavishya,t

in the old Greek translation. This looks asif the Hebrew version, from which John of
Capua translates, was the best representation of the original Indian work.

¢ This corresponds to the 2nd Fable in the IVth book of the Hitopadefa, Johnson’s
translation, page 99. Benfey considers that the fable of ZBsop, which we find in
Babrius, 115, is the oldest form of it. He supposes that it owes its present colouring
to the Buddhists. Itappears in the Arabic version (Wolff. I, 91, YKnatchbull, 146),
Symeon 8eth, p. 28, John of Capua d., 5, b, German translation (Ulm., 1483)
F., VIIL, 6, Spanish translation, XIX a, Firenzuola, 65, Doni 93, Anvér-i-Suhaili,
159, Livre des Lumidres, 124, Cabinet des Fées, X VII, 309. (Benfey's_Panchatantra,
Vol. I, pp. 239, 240). BSee also Weber, Indische Studien, III, 839. This story is
found in the Avaddnas translated from the Chinese by Stanislas Julien No. XIV, Vol,
I pp. 71—178, (Liebrecht zur Volkskunde, p. 111.) Ttisthe 3rd in La Fontaine's
tenth book. The original source is probably the Kachchhapa Jitaka; see Rhys
Davids’ Introduction to his Buddhist Birth stories, p. viii.

t i. o, the provider for the future, the fish that possesced presence of mind, and
the futalist, who believed in kismat. This story is found in the Hitopadesa, Book IV,
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and they were companions. One day they heard some fishermen, who
passed that way, saying to one another, ¢ Surely there must be fish in this
lake. Thereupon the prudent Andgatavidhatri, fearing to be killed by
the fishermen, entered the current of the river and went to another place.
But Pratyutpannamati remained where he was, without fear, saying to
himself, “I will take the expedient course if any danger should arise.”
And Yadbhavishya remained there, saying to himself, * What must be,
must be.” Then those fishermen came and threw a net into that lake.
But the cunning Pratyutpannamati, the moment he felt himself hauled up
in the net, made himself rigid, and remained as if he were dead. The fisher-
men, who were killing the fish, did not kill him, thinking that he had died
of himself, so he jumped into the current of the river, and went off some-
where else, as fast as he could. But Yadbhavishya, like a foolish fish,
bounded and wriggled in the net, so the fishermen laid hold of him and
killed him.

“So I too will adopt an expedient when the time arrives; I will not
go away through fear of the sea.” Having said this to his wife, the tittibka
remained where he was, in his nest; and there the sea heard his boastful
speech. Now, after some days, the hen-bird laid eggs, and the sea carried
off the eggs with his waves, out of curiosity, saying to himself; I
should like to know what this tiffibha will do to me.” And the hen-bird,
weeping, said to her husband; “ The very calamity which I prophesied
to you, has come upon us.” Then that resolute tiftibka said to his wife,
““See, what I will do to that wicked sea!” So he called together all the
birds, and mentioned the insult he had received, and went with them and
called on the lord Garuda for protection. And the birds said to him:
“ Though thou art our protector, we have been insulted by the sea as if
we were unprotected, in that it has carried away some of our eggs.” Then
Garuda was angry, and appealed to Vishpu, who dried up the sea with the
weapon of fire, and made it restore the eggs.*

Fable 11, Johnson's translation. Benfey has discovered it in the Mahibhérata, XIT,
(117, 5638) v. 4889, and . He compares Wolff.,, I, 64, Knatchbull, 121, Symeon
8Seth, p. 20, John of Capua, ¢, 6, b., German translation (Ulm., 1483), E. III, a.,
Spanish, XV, b, Firenzuola, 47, Doni, 73, Anvér-i-Suhaili, 130, Livre des
Lumitres, 105, Cabinet des Fées, XVII, 250. (Benfey, Vol. I, pp. 241 and 242)

® For the story of the pair of {itfibha birds, cp Hitopadeéa, Book II, fable X,
Johnson's translation, p. 65. Benfey compares Wolff, I, 84, Knatchbull 145,
Symeon Scth, 28, John of Capua d., 5, a., German translation (Ulm 1483) F., VII,
a., Spanish XIX, a., Firenzuola, 63, Doni, 92, Anvir-i-Suhaili, 158, Livre des
Lumiéres, 123, Cabinet des Fées, XVII, 307, (Benfey's Panchatantra, Vol. I, p. 235)
Benfey adduces evidence in favour of its Buddhistic origin,
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“So you must be wise in calamity and not let go resolution. But now
a battle with Pingalaka is at band for you. When he shall erect his tail,
and arise with his four feet together, then you may know that he is about
to strike you. And you must have your head ready tossed up, and must
gore him in the stomach, and lay your enemy low, with all his entrails
torn out.”

After Damanaka had said this to the bull Sanjivaka, he went to
Karataka, and told him that he had succeeded in setting the two at
variance,

Then Sanjivaka slowly approached Pingalaka, being desirous of finding
out the mind of that king of beasts by his face and gestures. And he
saw that the lion was prepared to fight, being evenly balanced on all four
legs, and having erecte® his tail, and the lion saw that the bull had tossed
up his head in fear. Then the lion sprang on the bull and struck him
with his claws, the bull replied with his horns, and so their fight went
on. And the virtuous Karataka, seeing it, said to Damanaka—¢ Why have
you brought calamity on our master to gain your own ends ? Wealth
obtained by oppression of subjects, friendship obtained by deceit, and a
lady-love gained by violence, will not remain long. But enough ; whoever
says much to a person who despises good advice, incurs thereby misfortune,
as Stchimukha from the ape.”

Story of the Monkeys, the Firefly, and Once on a time, there were some
the Bird. monkeys wandering in a troop in &
wood. In the cold weather they saw a firefly and thought it was real fire.
So they placed grass and leaves upon it, and tried to warm themselves
at it, and one of them fanned the firefly with his breath. A bird named
Stchimukha, when he saw it, said to him, “ This is not fire, this is a firefly,
do not fatigue yourself.” Though the monkey heard, he did not desist, and
thereupon the bird came down from the tree, and earnestly dissuaded him,
at which the ape was annoyed, and throwing a stone at Sichimukha,
crushed him.

“So one ought not to admonish him, who will not act on good advice.
‘Why then should I speak? you well know that you brought about this

quarrel with a mischievous object, and that which is done with evil in-
tentions cannot turn out well.”

¢ The following story is the 17th in the 1st Book of the Panchatantra, Benfoy's
translation. He compares the Arabic version (Wolff, I, 91, Knatchbull, 150,) Symeon
Seth, 31, John of Capua e., 1., German translation (Ulm 1483) G., IV., Spanish
translation, XX, a., Firenzuola, 70, Doni, 98, Anvir-i-Suhaili, 170; Cabinet des
Fées, XVII, 829. Symeon Seth has for the firefly Alfov oriABorra : the Turkish

version in the Cabinet decs Fées “ Un morceau de crystal qui brillait.” (Benfey’s
Panchatantra, Vol. I, pp. 269, 270).
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Story” of Dharmabuddhi and Dushfa- For instance, there were long
buddhi.® ago in a certain village two brothers,

the sons of a merchant, Dharmabuddhi and Dushtabuddbi by name.
They left their father’s house and went to another country to get wealth,
and with great difficulty acquired two thousand gold dindrs. And with
them they returned to their own city. And they buried those dindrs at
the fout of a tree, with the exception of one hundred, which they divided
between them in equal parts, and so they lived in their father’s house.

But one day Dushtabuddhi went by himself and dug up of his own
accord those dindrs, which were buried at the foot of the tree, for he
was vicious and extravagant.t And after one month only had passed,
he said to Dharmabuddhi: “ Come, my élder brother, let us divide
those dindrs; I have expenses.”” When Dhafnabuddhi heard that,
he consented, and went and dug with him, where he had deposited
the dindrs. And when they did not find any dindrs in the place where
they had buried them, the treacherous Dushtabuddhi said to Dharma-
buddhi: * You have taken away the dindrs, so give me my half.” But
Dharmabuddhi answered : ““ I have not taken them, you must have taken
them.” 8o a quarrel arose, and Dushtabuddhi hit Dharmabuddhi on the
head with a stone, and dragged him into the king’s court. There they
both stated their case, and as the king’s officers could not decide it, they
were proceeding to detain them both for the trial by ordeal. Then Dushta-
buddhi said to the king’s officers; ‘‘ The tree, at the foot of which these
dindrs were placed, will depose, as a witness, that they were taken away
by this Dharmabuddhi. And they were exceedingly astonished, but said,
“ Well, we will ask it to-morrow.” Then they let both Dharmabuddhi and
Dushtabuddbi go, after they had given bail, and they went separately to
their house.

But Dushtabuddhi told the whole matter to his father, and secretly
giving him money, said; “ Hide in the trunk of the tree and be my

¢_Benfey compares the Arabic version, (Wolff, I, 93, Knatchbull, 151,) Symeon
Beth, 31, John of Capua, e., 2., German translution (Ulmn 1483) G., VI, b., Spanish,
XXI, a., Firenzuola, 73, Doni, 104, Anvar-i-Subaili, 172, Livre des Lumiéres, 129,
Cabinet des Fées, XVII, 383, Baldo, Fab. XIX, in Edéléstand du Méril. Benfey
points out that that Somadeva agrees wholly or partly with the Arabic version in
two points. The judges set the tree on fire (or apply smoke to it,) not Dharmabud-
dhi, (as in Panchatantra, Benfey, Vol. II, pp. 114 & #.) Secondly, in the Panchatantra
the father dies and the son is hanged, in De 8acy’s Arabic and the old Greek version
both remain alive, in Somadeva, and John of Capua, and the Anvér-i-Suhaili, the father
dies and the son is punished. Here we have a fresh proof that the Hebrew version,
from which John of Capua translated, is the truest representative of the oldest Arabic
recension. (Benfey's Panchatantra, Vol. I, p. 275 and #.)

+ I read with the Sanskyit College MS. asadvyayi.
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witness,” His father consented, so he took him and placed him at night in
the capacious trunk of the tree, and returned home. Andin the morning
those two brothers went with the king’s officers, and asked the tree, who
took away those dindrs. And their father, who was hidden in the trunk
of the tree, replied in a loud clear voice: “ Dharmabuddhi took away the
dindrs.”” "When the king’s officers heard this surprising utterance, they
said ; “ Surely Dushtabuddhi must have hidden some one in the trunk.”
So they introduced smoke into the trunk of the tree, which fumigated
the father of Dushtabuddhi so, that he fell out of the trunk on to the
ground, and died. When the king’s officers saw this, they understood the
whole matter, and they compelled Dushtabuddbi to give up the dindrs
to Dbarmabuddhi. And so they cut off the hands and cut out the tongue
of Dushtabuddhi, and banished him, and they honoured Dharmabuddhi as
a man who deserved his name,*

"~ “8o you see that a deed done thh an unrighteous mind is sure to bring
calamity, therefore one should do it with a righteous mind, as the crane
did to the snake.”

Story of the Crane, the Snake and the Once on a time a snake came
BMungoose.t and ate the nestlings of a certain
crane, as fast as they were born ; that grieved the crane. So, by the advice
of a crab, he went and strewed pieces of fish from the dwelling ,of a
mungoose as far as the hole of the snake, and the mungoose came out, and
following up the pieces of fish, eating as it went on, was led to the hole
of the snake, which it saw and entered, and killed him and his offspring.

* 8o by a device one can succeed ; now hear another story.”

Story of the mice that ate an sron Once on a time there was a
Balance.3 merchant’s son, who had spent all
his father’s wealth, and had only an iron balance left to him. Now the

® {. e, “ Virtnously-minded.” His brother’s name means—¢ Evil-minded.”

+ Cp. Hitopadefa, Johnson’s translation, Fable, VIII, p. 60. Benfey appears
not to be aware that this story is in Somadeva. It corresponds to the sixth in his 1st
Book, Vol. IT, p. 67. He thinks that Somadeva must have rejected it though it was in
his copy. Benfey says it is of Buddhistic origin. It is found in the Arabic version
(Wolff, p. 40, Knatchbull, p. 113) Symeon Seth, (Athenian edition, p. 16), John of
Capuas, c., 4, 2., German translation, Ulm, 1483 D., IV. b,, Spanish, XIII, 6, Firenzuola,
38, Doni, 57, Anvir-i-Suhaili, p. 116, Livre des Lumiéres, 91, Cabinet des Fées, XVII,
220. It is connected with the 20th of the 1st book in Benfey's translation, in fact it
is another form of it. (S8omadeva’s fable seems to be a blending of the two Panchatan-
tra stories). Cp. also Pheedrus, I, 28, Aristophanes, Aves, 652. (Benfey’s Panchatan.
tra, Vol. L-pp. 167—170.)

1 This corresponds to the 21st of the first book in Benfey’s translation, Vol. IT,
p.- 120. Cp Arabic version (Wolff, I, 98, Knatchbull, 166.), Symeon Soth, 33,

6
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balance was made of a thousand palas of iron; and depositing it in the
care of a certain merchant, he went to another land. And when, on his
return, he came to that merchant to demand back his balance, the mer-
chant said to him: “ It has been eaten by mice.” He repeated, “ It is
quite true, the iron, of which it was composed, was particularly sweet,
and so the mice ate it.”” This he said with an outward show of sorrow,
laughing in his heart. Then the merchant’s son asked him to give him
rome food, and he, being in a good temper, consented to give him some.
Then the merchant’s son went to bathe, taking with him the son of that
merchant, who was a mere child, and whom he persuaded to come with him by
giving him a dish of dmalakas. And after he had bathed, the wise mer-
chant’s son deposited the boy in the house of a friend, and returned alone
to the house of that merchant. And the merchant said to him, ¢ Where
is that son of mine ?”” He replied, ¢ A kite swooped down from the air
“and carried him off.” The merchant in a rage said, “ You have concealed
my son,” and so he took him into the king’s judgment-hall; and there
the merchant’s son made the same statement. The officers of the court
said, “ This is impossible, how could a kite carry off a boy 7"’ But the
merchant’s son answered ; “ In a country where a large balance of iron was
eaten by mice, a kite might carry off an elephant, much more a boy.””*
‘When the officers heard that, they asked about it, out of curiosity, and
made the merchant restore the balance to the owner, and he, for his part,
restored the merchant’s child.

* Thus, you see, persons of eminent ability attain their ends by an
artifice. But you, by your reckless impetuosity, have brought our master
into danger.” When Damanaka heard this from Karataka, he laughed and
said—*“ Do not talk like this! What chance is there of a lion’s not being
victorious in a fight with a bull ? There is a considerable difference between
a lion, whose body is adorned with numerous scars of wounds from the
tusks of infuriated elephants, and a tame ox, whose body has been pricked
by the goad.” While the jackals were carrying on this discussion, the

John of Capus, e., 4, German translation (Ulm, 1483) H., II, b., Firenzuola, 82,
Doni, 113, Anvér-i-Subaili, 187, Livre des Lumigres, 135, Cabinet des Fées, XVII,
853, Robert, Fables inédites, IT, 193—196. (Benfey, I, 283). It is the 1st of the
IXth Book of La Fontaine's Fables, Le depositaire infidle.

¢ The argument reminds one of that in * Die Kluge Bauerntochter,” (Grimm's
Mirchen, 94). The king adjudges a foal to the proprietor of some oxen, because it
was found with his beasts. The real owner fishes in the road with a net. The king
demands an explanation. He says, “It is just as easy for me to catch fish on dry
land, as for two oxen to produce a foal.” See also Das Mirchen vom sprechendem
Bauche, Kaden's Unter den Olivenbiumen, pp. 83, 84.
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lion killed the bull Sanjivaka. When he was slain, Damanaka recovered
his position of minister without a rival, and remained for a long time
about the person of the king of beasts in perfect happiness.

Naravdhanadatta much enjoyed hearing from his prime minister
Gomukha this wonderful story, which was full of statecraft, and charac-
terized by consummate ability.

Note to Chapter 60. The fables of Pilpay.

Wilson in his collected works, (Vol. IV, p. 139) remarks that we have in the
Kath4 Sarit Sigara an earlier representative of the original collection of Indian fables,
than even the Panchatantra, as it agrees better with the Kalilah and Dimnah than the
Panchatantra does. The earliest Indian form of the Panchatantra appears to have
been translated into Pehlevi in the time of the king of Persia, Khushru Naushirvins
(between 531 and 572 A. D.); upon this the Arabic translation was based. It wa
edited by Silvestre de Sacy under the title, “ Calila et Dimna ou Fables de Bidpai,”
and has been translated into German by Wolff, and into English by Knatchbull
There are many recensions of the Arabic translation as of the Panchatantra. (Benfey
is of opinion that originally the latter work consisted of more than five sections.)
The oldest translation of the Arabic version is the Greek one by Symeon Seth, which
was made about 1080, A. D. (Benfey, Einleitung, p. 8, with note). The Latin trans-
lation of Possinus was made from this. Perhaps the most important translation of
all is the Hebrew translation of Rabbi Joel. It must have been made about 1250.
It has never been edited, with the exception of a small fragment, and is practically
represented by the Latin translation of John of Capua, made between 1263 and 1278.
Benfey considers that the first German translation was made from a MS. of this.
The oldest German translation has no date. The second appeared at Ulm in 1483.
Another version, probably not based upon any of these, is a poetical paraphrase, the
Alter Aesopus of Baldo, edited by Edéléstand du Méril in his Poesies inédites du
Moyen Age. There is a Spanish translation from the Arabic, perhaps through an un-
known Latin version, which appeared about 1251. A portion has been published by
Rodriguez De Castro. Possibly Raimond’s Latin translation was based partly on
this, and partly on the Latin translation of the Hebrew by John of Capua.

The Arabic version was translated into Persian by Nasr. Allah in the 12th
century, Upon it is based tho Anvir-i-Sohaili of Husain Vaiz, which was written
three centuries later. It has been translated into Epglish by Eastwick. (Hertford
1854). (The above note is summarized from Benfey’s Einleitung). See also Rhys
Davids’ Buddhist Birth Stories, Introduction, pp. xciii and xciv. He says that the
Arabic version was made from the Syriac.
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CHAPTER LXI.

Then the minister Gomukha again said to Naravdhanadatta, in order
to solace him while pining for Saktiyasas; ¢ Prince, you have heard a tale
of a wise person, now hear a tale about a fool.”

Story of the foolish merchant who mads A certain rich merchant had a
aloes-wood into charcoal.® blockhead of a son. He, once on
a time, went to the island of Katéha to trade, and among his wares there
was a great quantity of fragrant aloes-wood. And after he had sold the
rest of his wares, he could not find any one to take the aloes-wood off his
hands, for the people who live there are not acquainted with that article
of commerce. Then, seeing people buying charcoal from the woodmen,
the fool burnt his stock of aloes-wood and reduced it to charcoal. Then
he sold it for the price which charcoal usually fetched, and returning home,
boasted of his cleverness, and became a laughing-stock to everybody.

“1 have told you of the man who burnt aloes-wood, now hear the tale
of the cultivator of sesame.”

Story of the man who sowed roasted There was a certain villager who
seed.t was a cultivator, and very nearly
an idiot. He one day roasted some sesame-seeds, and, finding them nice to
eat, he sowed a large number of roasted seeds, hoping that similar ones
would come up. When they did not come up, on account of their huving
been roasted, he found that he had lost his substance, and people laughed
at him.

« I have spoken of the sesame-cultivator, now hear about the man who

threw fire into water.”
Story of the fool who mized firo and There was a silly man, who, one
water.] night, having to perform a sacrifice
next day, thus reflected :—** I require water and fire, for bathing, burning
incense, and other purposes; so I will put them together, that I may
quickly obtain them when I want them.” Thus reflecting, he threw the
fire into the pitcher of water, and then went to bed. And in the morning,
when he came to look, the fire was extinct, and the water was spoiled.
And when he saw the water blackened with charcoal, his face was blackened
also, and the faces of the amused people were wreathed in smiles.

¢ This is No. 84 in Stanislas Julien’s translation of the Avadénas.

4+ This is No. 67 in Stanislas Julien’s translation of the Avaddnas,
1 This is No. 70 in Stanislas Julien's translation of the Avadénas.
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“You have heard the story of the man who was famous on account of the
pitcher of fire, now hear the story of the nose-engrafter.”

Story of the man who tried to improve There lived in some place or
kis wife's nose. other a foolish man of bewildered in-
tellect. He, seeing that his wife was flat-nosed, and that his spiritual in-
structor was high-nosed, cut off the nose of the latter when he was asleep :
and then he went and cut off his wife’s nose, and stuck the nose of his spiri-
tual instructor on her face, but it would not grow there. Thus he deprived
both his wife and his spiritual guide of their noses.

“Now hear the story of the herdsman who lived in a forest.”

There lived in a forest a rich
but silly herdsman. Many rogues
conspired together and made friends with him. They said to him, “ We
have asked the daughter of a rich inhabitant of the town in marriage for
you, and her father has promised to give her. When he heard that, he
was pleased and gave them wealth, and after a few days they came again
and said, “ Your marriage has taken place.” He was very much pleased at
that, and gave them abundance of wealth. And after some more days
they said to him : “ A son has been born to you.” He was in ecstasies at
that, and he gave them all his wealth, like the fool that he was, and the next
day he began to lament, saying, “I am longing to see my son.” And
when the herdsman began to cry, he incurred the ridicule of the people on
account of his having been cheated by the rogues, as if he had acquired
the stupidity of cattle from having so much to do with them.

“You have heard of the herdsman ; now bear the story of the orna-
ment-hanger.”

A certain villager, while digging

Story of the fool and the ornaments.® up the ground, found a splendid set

of ornaments, which thieves had taken from the palace and placed there.

He immediately took them and decorated his wife with them ; he put

the girdle on her head, and the necklace round her waist, and the anklets
on her wrists, and the bracelets on her ears.

‘When the people heard of it, they laughed, and bruited it about. Seo
the king came to hear of it, and took away from the villager the ornaments,
which belonged to himself, but let the villager go unharmed, because be
was as stupid as an animal. have bold . ¢ the

I have told you, prince, o
Story of the Fook and the Cotton.t ornament-finder, now hear the story
of the cotton-grower. A certain blockhead went to the market to sell

¢ This is No. 67 in Stanislas Julien’s translation of the Avadinas,
+ This is No. 71 in the Avaddnas.

Story of the foolish herdsman,
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cotton, but no one would buy it from him on the ground that it was not
properly cleaned. In the meanwhile he saw in the dazar a goldsmith
selling gold, which he had purified by heating it, and he saw it taken by
a customer. 'When the stupid creature saw that, he threw the cotton into
the fire in order to purify it, and when it was burnt up, the people laughed
at him.

“You have heard, prince, this story of the cotton-grower, now hear
the story of the men who cut down the palm-trees.”

Story of the Foolish Villagers who cut Some foolish villagers were sum-
down the palm-trees. moned by the king’s officers, and set
to work to gather some dates in accordance with an order from the king’s
court.®* They, perceiving that it was very easy to gather the dates of one
date-palm that had tumbled down of itself, cut down all the date-palms
in their village. And after they had laid them low, they gathered from
them their whole crop of dates, and then they raised them up and planted
them again, but they did not succeed in making them grow. And then,
when they brought the dates, they were not rewarded, but on the contrary
punished with a fine by the king, who had heard of the cutting down of the
trees.t

“I have told you this joke about the dates, now I am going to tell you
about the looking for treasure.”

Story of the Treasure-finder who was A certain king took to bimself
blinded. a treasure-finder. And the wicked
minister of that king had both the eyes of the man, who was able to find
the places where treasure was deposited, torn out, in order that he might
not run away anywhere. The consequence was that, being blind, he was in-
capacitated from seeing the indications of treasure in the earth, whether
he ran away or remained ; and people, secing that,} laughed at the silly
minister.

“You have heard of the searching for treasure, now hear about the
eating of salt.”

There was once on a time an
impenetrably stupid man living in
a village.§ He was once taken home by a friend who lived in the city,

Story of the Fool and the Salt,

¢ The MS. in the Sanskrit college reads rdjakulddish{akharjvirdinayanam. This is
No. 45 in the Avadénas translated by Stanislas Julien.

+ The reading of the Sanskrit college MS.is ddritdnoparenate, but probably the
reading is ddritd no, panena te they were not honoured but on the contrary punished
with a fine.

1 I thiok ¢ad should be tam. The story is No. 68 in the Avadénas.

§ The Sanskrit college MS. reads yahvaragramvaai but below sa gahvarah.
This story is No. 38 in the Avaddnas.
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and was regaled on curry and other food, made savoury by salt. And that
blockhead asked, “ What makes this food so savoury ?” His friend told
him that its relish was principally due to salt. He came to the conclusion
that salt was the proper thing to eat, so he took a handful of crushed
salt and threw it into his mouth, and ate it ; the powdered salt whitened
the lips and beard of the foolish fellow, and so the people laughed at him
till his face became white also.

“You have heard, prince, the story of the devourer of salt, now hear
the story of the man who had a milch-cow.”

There was once on a time a
certain foolish villager, and he had
one cow. And that cow gave him every day a hundred palas of milk.
And once on a time it happened that a feast was approaching. So le
thought ; “ I will take all the cow’s milk at once on the feast-day, and so
get very much.” Accordingly the fool did not milk his cow for a whole
month. And when the feast came, and he did begin to milk it, he found
its milk bhad failed, but to the people this was an unfailing source of
amusement.

“ You have heard of the fool who had a milch-cow, now hear the story
of these other two fools.”

Story of the Foolish Bald Man and the There was a certain bald man
Fool who pelted him. with a head like a copper pot. Once
on a time a young man, who, being hungry, had gathered wood-apples, as he
was coming along his path, saw bim sitting at the foot of atree. In funhe
hit him on the head with a wood-apple ; the bald man took it patiently
and said nothing to him. Then he hit his head with all the rest of the
wood-apples that he had, throwing them at him one after another, and the
bald man remained silent, even though the blood flowed. So the foolish
young fellow had to go home hungry without his wood-apples, which he
had broken to pieces in his useless and childish pastime of pelting the
bald man ; and the foolish bald man went home with his head streaming
with blood, saying to himself; “ Why should I not submit to being pelted
with such delicious wood-apples?’”’ And everybody there laughed, when
they saw him with his head covered with blood, looking like the diadem with
which he had been crowned king of fools.

‘“ Thus you see, prince, that foolish persons become the objects of ridi-
cule in the world, and do not succeed in their objects ; but wise persons
are honoured.”

When Naravidhanadatta had heard from Gomukha these elegant and
amusing anecdotes, he rose up and performed his day’s duties. And when

Story of the Fool and his Milch-cow.®

¢ This story is No. 98 in the Avadanas.
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night came on, the prince was anxious to hear some more stories, and at his
request, Gomukha told this story about wise creatures.

Story of the Orow and the King of the There was in a certain forest
Pigeons, the Tortoise and the Deer.® region a great S'almali tree; and in
it there lived a crow, named Laghup4tin, who had made his dwelling there.
One day, as he was in his nest, he saw below the tree a terrible-looking
man arrive with a stick, net in hand. And while the crow looked down
from the tree, he saw that the man spread out the net on the ground, and
strewed there some rice, and then hid himself.

In the meanwhile the king of the pigeons, named Chitragriva, as he
was roaming through the air, attended by hundreds of pigeons, came there,
and seeing the grains of rice scattered on the ground, he alighted on
the net out of desire for food, and got caught in the meshes with all his
attendants. When Chitragriva saw that, he said to all his followers;
“ Take the net in your beaks, and fly up into the air™as fast as you can.”
All the terrified pigeons said,—* So be it”"—and taking the net, they flew
up swiftly, and began to travel through the air. The fowler too rose up,
and with eye fixed upwards, returned despondent. Then Chitragriva, being
relieved from his fear, said to his followers; “ Let us quickly go to my
friend the mouse Hiranya, he will gnaw these meshes asunder and set us at
liberty.” 'With these words he went on with those pigeons, who were
dragging the net along with them, and descended from the air at the
entrance of a mouse’s hole. And there the king of the pigeons called the
mouse, saying,—* Hiranya, come out, I, Chitragriva, have arrived.” And
when the mouse heard through the entrance, and saw that his friend had
come, he came out from that hole with a hundred openings. The mouse
went up to him, and when he had heard what had taken place, proceeded
with the utmost eagerness to gnaw asunder the meshes, that kept the
pigeon-king and his retinue prisoners. And when he had gnawed the
meshes asunder, Chitragriva took leave of him with kind words, and flew
up into the air with his companions.

And when the crow, who had followed the pigeons, saw that, he came
to the entrance of the hole, and said to fhe mouse who had re-entered it ;
“I am Laghupatin, a crow ; seeing that you tender your friends dearly, I

® Benfey shews that this introduction is probably of Buddhistic origin. He
quotes from Upham’s Sacred and Historical books of Ceylon a story about some enipe,
which escape in the same way, but owing to disunion are afterwards caught again. Cp.
also Mahdbhdrata, V (II, 180) v. 2455 and f;, also Baldo Fab. X, in Edélestand du Méril
Poesics Inédites, pp. 229, 230, La Fontaine, XII, 15. (Benfey, Vol. I, p. 304, and #) .
See the first book of the Hitopadesa, (page 3, Johnson's translation) and the 2nd book
of the Panchatantra (pago 176, Benfey's translation). It is to be found in Rhys Davids'
translation of the Jitakas, which has just reached India, pp. 206—298.
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choose you for my friend, as you are a creature capable of delivering from
such calamities.”” When the mouse saw that crow from the inside of his
hole, he said, * Depart! what friendship can there be between the eater
and bis prey ?” Then the crow said,—* God forbid ! If I were to eat you,
my hunger might be satisfied for a moment, but if I make you my friend,
my life will be always preserved by you.” When the crow had said this,
and more, and had taken an oath, and so inspired confidence in the mouse, the
mouse came out, and the crow made friends with him. The mouse brought
out pieces of flesh and grains of rice, and there they both remained eating
together in great happiness.

And one day the crow said to his friend the mouse : “ At a consider~
able distance from this place there is a river in the middle of a forest, and
in it there lives a tortoise named Mantharaka, who is a friend of mine ; for
his sake I will go to that place where flesh and other food is easily
obtained ; it is difficult for me to obtain sustenance here, and I am in con-
tinual dread of the fowler.”” When the crow said this to him, the mouse
answered,— Then we will live together, take me there also ; for I too have
an annoyance here, and when we get there, I will explain the whole matter
to you.” When Hiranya said this, Laghupatin took him in his beak, and
flew to the bank of that forest stream. And there he found his friend,
the tortoise Mantharaka, who welcomed him, and he and the mouse sat
with him. And after they bad conversed a little, that crow told the
tortoise the cause of his coming, together with the eircumstance
of his having made friends with Hiranya. Then the tortoise adop-
ted the mouse, as his friend on an equal footing with the crow, and asked
the cause of the annoyance which drove him from his native place. Then
Hiranya gave this account of his experiences in the hearing of the crow
and the tortoise.

I lived in a great hole th
Story of the Mouse and the Hermit,® g near bhe

city, and one night I stole a neck-
lace from the palace, and laid it up in my hole. And by looking at that
necklace T acquired strength,} and a number of mice attached themselves
to me, as being able to steal food for them. In the meanwhile a hermit
had made a cell near my hole, and he lived on a large stock of food, which
he obtained by begging. Every evening he used to put the food, which
remained over after he had eaten, in his beggar’s porringer on an in-

& Cp. Wolff, T, 159, Knatchbull, 201, Symeon Seth, 47, John of Capus, g., 3, b.,
German trunslation (Ulm, 1483) M., IV, b., Spanish translation, XXXI, b., Doni,
18, Anvér.i-Suhaili, 273, Livre des Lumi?res, 211, Cabinet des Fées, XVII, 410,
Hitopadeéa (Johnson) Fable V, p. 22. (Benfey, Vol. I, p. 316.)

+ For jata we must read jdta. Cp. for the power given by a treasure tho 18th
chapter of this work, see also Benfey, Vol. I, p. 320.
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accessible peg, meaning to eat it the next day.* And, every night, when
he was asleep, T entered by a hole, and jumping up, carried it off.

Once on a time, another hermit, a friend of his, came there, and after
eating, conversed with him during the night. And I was at that time
attempting to carry off the food, so the first hermit, who was listening, made
the pot resound frequently by striking it with a piece of split cane. And
the hermit, who was his guest, said, ©* Why do you interrupt our conver-
sation to do this P Whereupon the hermit to whom the cell belonged,
answered him, “I have got an enemy here in the form of this mouse, who
is always jumping up and carrying off this food of mine, though it is high
up. I am trying to frighten him by moving the pot of food with a piece
of cane.” When he said this, the other hermit said to him, “In truth
this covetousness is the bane of creatures, hear a story illustrative of this.”

Story of the Bréhman's wife and the Once on a time, as I was wander-
sesame-secds.t ing from one sacred bathing-place to
another, I reached a town, and there I entered the house of a certain Brdhman
to stay. And while I was there, the Brahman said to his wife, “ Cook to-
day, as it is the change of the moon, a dish composed of milk, sesame, and
rice, for the Brdhmans.” She answered him, “ How can a pauper, like you,
afford this ?’ Then the Brahman said to her, “ My dear, though we should
hoard, we should not direct our thoughts to excessive hoarding—hear this
tale.”

In a certain forest a hunter,
after he had been hunting, fixed an
arrow in a self-acting bow,§ and after placing flesh on it, pursued a wild
boar. He pierced the wild boar with a dart, but was mortally wounded by
his tusks, and died; and a jackal beheld all this from a distance. So he
came, but though he was hungry, he would not eat any of the abundant
flesh of the hunter and the boar, wishing to hoard it up. But he went
first to eat what had been placed on the bow, and that moment the arrow
fixed in it flew up, and pierced him so that he died.

Story of the greedy Jackal.l

® The Sanskrit College MS. has ullambya, having hung it upon a peg.

+ Cp. Wolff, I, 160, Knatchbull, 202, Symeon Seth, 48, John of Capua, g., 6,
German translation (Ulm) M., IV, b., Anvir-i-Suhaili, 275, Livre des Lumi2res, 214,
Cabinet des Fées, XVII, 412. (Benfey, Vol. I, p. 318.)

{ Cp. Hitopadefa, Fable VII, p. 30. Benfey compares Wolff, I, 162, Knatch-
bull, 203, Symeon Seth, 48, John of Capua, g, 6, German translation (Ulm, 1483)
M., V, Spanish translation, XXXII, a, Doni, p. 20, Anvér-i-Suhaili, 275, Livre
des Lumidres, 216, Cabinet des Fées, XVII, 413, Camerarius, Fab. ZEsop., 388,
Lafontaine, VIII, 27, Lancereau, French translation of the Hitopadesa, 222, Robert,
Fables Inédites, IT, 191. (Benfey, Vol. I, p, 320). Cp. also Sagas from the Far East,
p. 189.

§ Perhaps we should read— sdyake.
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“So you must not indulge in excessive hoarding.”” When the Bréh-
man said this, his wife consented, and placed some sesame.seeds in the
sun. And while she went into the house, a dog tasted them and defiled
them, so nobody would buy that dish of sesame-seeds and rice.*

“8o, you see, covetousness does not give pleasure, it only causes
annoyance to those who cherish it.” When the hermit, who was a visitor,
had said this, he went on to say; “If you have a spade, give it me, in
order that T may take steps to put a stop to this annoyance caused by the
mouse.” Thereupon the hermit, to whom the cell belonged, gave the
visitor a spade, and I, who saw it all from my place of concealment, entered
my hole. Then the cunning hermit, who had come to visit the other,
discovering the hole by which I entered, began to dig. And while I
retired further and further in, he went on digging, until at last he reached
the necklace and the rest of my stores. And he said to the hermit, who
resided there, in my hearing, “ It was by the power of this necklace that the
mouse had such strength.” So they took away all my wealth and placed
the necklace on their necks, and then the master of the cell and the visitor
went to sleep with light hearts. But when they were asleep, I came again
to steal, and the resident hermit woke up and hit me with a stick on the
head. That wounded me, but, as it chanced, did not kill me, and I
returned to my hole. But after that, I had never strength to make the
bound necessary for stealing the food. For wealth is youth to creatures,
and the want of it produces old age ; owing to the want of it, spirit, might,
beauty, and enterprise fail. So all my retinue of mice, seeing that I had
become intent on feeding myself ounly, left me. Servants leave a master
who does not support them, bees a tree without flowers, swans a tank
without water, in spite of long association.

“8So I have been long in a state of despondency, but now, having
obtained this Laghupatin for a friend, I have come here to visit you,
noble tortoise.”” When Hiranya had said this, the tortoise Manthara
answered—*This is a home to you; so do not be despondent, my
friend. To a virtuous man no country is foreign; a man who is content
cannot be unhappy ; for the man of endurance calamity does not exist;
there is nothing impossible to the enterprising.”” While the tortoise was
saying this, a deer, named Chitringa, came to that wood from a great dis-
tance, having been terrified by the hunters. When they saw him, and obser-
ved that no hunter was pursuing him, the tortoise and his companions made
friends with him, and he recovered his strength and spirits. And those
four, the crow, the tortoise, the mouse, and the deer, long lived there happily
as friends, engaged in reciprocal courtesies.

® Hero Somadeva departs from the Panchatantra, (Benfey, Vol. I, p. 318.)
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One day Chitringa was behind time, and Laghupétin flew to the top of a
tree to look for him, and surveyed the whole wood. And he saw Chitringa on
the bank of the river, entangled in the fatal noose, and then he came down and
told this to the mouse and the tortoise. Then they deliberated together, and
Laghupétin took up the mouse in his beak, and carried him to Chitrdnga.
And the mouse Hiranya comforted the deer, who was distressed at being
caught, and in a moment set him at liberty by gnawing his bonds asunder.®
In the meanwhile the tortoise Manthara, who was devoted to his friends,
came up the bank near them, having travelled along the bed of the river.
At that very moment the hunter, who had set the noose, arrived from
somewhere or other, and when the deer and the others escaped, caught
and made prize of the tortoise. And he put it in a net, and went off,
grieved at having lost the deer. In the meanwhile the friends saw what
bad taken place, and by the advice of the far-seeing mouse, the deer went
a considerable distance off, and fell down as if he were dead.+ And the
crow stood upon his head, and pretended to peck his eyes. When the
hunter saw that, he imagined that he had captured the deer, as it was dead,
and he began to make for it, after putting down the tortoise on the bank
of the river. When the mouse saw him making towards the deer, he came
up, and gnawed a hole in the net which held the tortoise, so the tortoise
was set at liberty, and he plunged into the river. And when the deer saw the
hunter coming near, without the tortoise, he got up, and ran off, and the
crow, for his part, flew up a tree. Then the hunter came back, and finding
that the tortoise bad escaped by the net’s having been gnawed asunder,
he returned home, lamenting that the tortoise had fled and could not be
recovered.

Then the four friends came together again in high spirits, and the
gratified deer addressed the three others as follows; “I am fortunate
in having obtained you for friends, for you have to-day delivered me from
death at the risk of your lives.” In such words the deer praised the crow
and the tortoise and the mouse, and they all lived together delighting in
their mutual friendship.

Thus, you see, even animals attain their ends by wisdom, and they
risk their lives sooner than abandon their friends in calamity. So full of

# As he does the lion in Babrius, 107.

t+ Benfey compares Grimm R. F. CCLXXXIV, Renart, br. 25, Grimm Kinder-
und Hausmirchen, 68, (III, 100) Keller, Romans des sept Sages, CLII, Dyocletian,
Einleitung, 48, Conde Lucanor, XLIII. (Benfey, Vol. I, p. 333). See also La-
fontaine’s Fables, XII, 16. This is perhaps the story which General Cunningham
found represented on a bas-relief of the Bharhut Stiipa. (See General Cunningham'’s
8tapa of Bharhut, p. 67.) The origin of the story is no doubt the Birth-story of
¢ The Cunning Deer,” Rhys Davids' translation of the Jétakas, pp. 221—223.
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love is the attachment that subsists among friends; but attachment to
women is not approved because it is open to jealousy ; hear a story in proof
of this.

Story of the wifs who falsely accused There lived once on a time in a
Aer Ausband of murdering a Bhilla.® certain town a jealous husband, who
bhad for wife a beautiful woman, whom he loved exceedingly. But being
suspicious he never left her alone, for he feared that she might be seduced
even by men in pictures. However, one day he had to go to another country
on unavoidable business, and he took his wife with him. And seeing
that a forest inhabited by Bhillas lay in his way, he left his wife
in the house of an old Brdhman villager, and proceeded on his journey.
But, while she was there, she saw some Bhillas, who had come that
way, and she eloped with a young Bhilla whom she saw. And she
went with him to his village,+ following her inclinations, having escaped
from her jealous husband, as a river that has broken a dam.

In the meanwhile her husband finished his business, and returned, and
asked the Brahman villager for his wife, and the Brdhman answered him,
“] do not know where she has gone; so much only I know, that some
Bhillas came here : she must have been carried off by them. And their
village is near here, go there quickly, you will find your wife there, with-
out doubt.” When the Brahman told bim this, he wept, and blamed his
own folly, and went to that village of Bhillas, and there he saw his wife.
‘When the wicked woman saw him, she approached him in fear and said,
“It is not my fault, the Bhilla brought me here by force.” Her husband,
blind with love, said, * Come along, let us return home, before any one
discovers us.” But she said to him, “ Now is the time when the Bhilla
returns from bunting ; when he returns he will certainly pursue you and
me, and kill us both. So enter this cavern at present, and remain concealed.
But at night we will kill him when he is asleep, and leave this place in
perfect safety.”” When the wicked woman said this to him, he entered
the cave; what room is there for discernment in the heart of one blinded
with love P

The Bhilla returned at the close of the day, and that wicked woman
shewed him her husband in the cave, whom his passion had enabled her to
decoy there. And the Bhilla, who was a strong man, and cruel, dragged

¢ Benfey compares with this the fifth story in the 4th book of his Panchatantra,
Wie eine Frau liebe belohnt. But the very story is found in Taranga 65, which was
not published when Benfey wrote his book. For parallel stories see Liebrecht, Zur
Volkskunde, p. 39 and f. where he is treating of a tale in the Nugs Curialium of
Gualterus Mapes.

t The Sanskrit college MS, reads paliém for patnim.
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out the husband, and tied him firmly to a tree, in order that he might next
day offer him to Bhavéni.

And he ate his dinner, and at night lay down to sleep by the side of
the faithless wife, before the eyes of the husband. Then that jealous hus-
band, who was tied to the tree, seeing him asleep, implored Bhavani to help
him in bis need, praising her with hymns. She appeared and granted him a
boon, so that he escaped from his bonds, and cut off the head of the Bhilla
with his own sword. Then he woke up his wife, and said to her: “ Come,
I have killed this villain,” and she rose up much grieved. And the faith-
less woman set out at night with her husband, but she secretly took with
her the head of the Bhilla. And the next morning, when they reached
a town, she shewed the head, and laying hands upon her husband, cried out,
*This man has killed my husband.” Then the city police took her with
her husband before the king. And the jealous husband, being questioned,
told the whole story. Then the king enquired into it, and finding that it
was true, he ordered the ears and nose of that faithless wife to be cut off,
and set her husband at liberty. And he went home freed from the demon
of love for a wicked woman.

“ This, prince, is how a woman behaves when over-jealously watched,
for the jealousy of the husband teaches the wife to run after other men.
So a wise man should guard his wife without shewing jealousy. Anda man
must by no means reveal a secret to a woman, if he desires prosperity.
Hear a story shewing this.”

Story of the snake who told his secret A certain snake,* out of fear of
to a woman. Garuda, fled to earth, and taking the
form of a man, concealed himself in the house of a Aefera. And that
hetera used to take as payment five hundred elephants ;+ and the snake by
his power gave her five hundred every day. And the lady importuned him
to tell her how he acquired so many elephants every day, and who he was.
And he, blinded with love, replied—* I am a snake hiding here from fear of
Garuda, do not tell any one.” But the ketera privately told all this to
the kuttint.

Now Garuda, searching through the world for the snake, came there
in the form of a man, and he came to the kuffini and said ; “ I wish to
remain to-day in your daughter’s house, take my payment.” And the
kutting said to him, “ There is a snake living here, who gives us five hundred
elephants every day. What do we care about one day’s pay?” Then
Garuda, finding out that the snake was living there, entered as a guest that

® Négn in the original—a fabulous serpent demon with a human face. Cp.
Ralston’s Russian Folk-Tales, p. 85. * He flies as a fiery snake into his mistress's
bower, stamps with his foot on the ground and becomes a youthful gallant.”

+ Cp. Arrian’s Indika, chapter xvii, McCrindle’s translation.
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Ret@ra’s house. And there he saw the snake on the flat roof, and revealing
bimself in his real form, he swooped down, and killed him, and ate him.

‘8o a wise man should not recklessly tell secrets to women.” Having
said this, Gomukha told him another story of a simpleton.

Story of the bald man and the hasr- There was a bald man, with a
restorer. head like a copper pot. And he,
being a fool, was ashamed because, though a rich man in the world, he had
no hair on his head. Then a rogue, who lived upon others, came to him
and said, * There is a physician’ who knows a drug that will produce
bair.” When he heard it, be said ;—* 1f you bring him to me, I will give
wealth to you and to that physician also.”” When he said this, the rogue
for a long time devoured his substance, and brought to that simpleton a doctor
who was a rogue also. And after the doctor too had long lived at his expense,
he one day removed his head-dress designedly, and shewed him his bald head.
In spite of that, the blockhead, without considering, asked bim for a drug
which would produce hair, then the physician said to him,— Since I
am bald myself, how can I produce hair in others ? It was in order to
explain this to you, that I showed you my bald head. But out on you!
you do not understand even now.” With these words the physician
went away.

“So you see, prince, rogues perpetually make sport of fools. You
have heard the story of the simpleton and his hair, now hear that of the
simpleton and the oil.”

A certain gentleman bad a sim-
pleton for a servant. His master
sent him once to fetch oil from a merchant, and he received from him the
oil in a vessel. And as he was returning, with the vessel in his hand, a
friend of his said to him,—¢ Take care of this oil-vessel, it leaks at the
bottom.” When the blockhead heard this, he turned the vessel upside down
to look at the bottom of it, and that made all the oil fall on the ground.
‘When his master heard that, he turned out of his house that fool, who
was the laughing-stock of the place.

“So it is better for a simpleton to rely upon his own sense, and not to
take advice. You have heard about the simpleton and the oil, now hear
the story of the simpleton and the bones.”

Story of the faithless wife who was There was once a foolish man,
present at her own Srdddha.* and he had an unchaste wife. Once
on a time, when her husband had gone away for some business to another
country,she placed in charge of the house a confidential servant of hers,a truly
unique maid, after giving her instructions as to what she was to do, and

¢ This story corresponds to No. XLIII, in the Avadénas.

Story of a foolish servant.
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went away alone to the house of her paramour, intent on enjoying her-
sel without being interfered with. When the lady’s husband returned,
the maid, who had been well schooled beforehand, said with a voice choked
with tears; * Your wife is dead and burnt.’’ She then took him to the
burning-ghaut, and shewed him the bones belonging to the pyre of some
other person ; the fool brought them home with tears, and after bathing at
the sacred bathing-places, and strewing her bones there, he proceeded to per-
form her érdddha. And he made his wife’s paramour the officiating Br4hman
at the ceremony, as the maid brought him, saying that he was an excellent
Brihman. And every month his wife came with that Brdhman, splendidly
dressed, and ate the sweetmeats. And then the maid said to him, * See,
master, by virtue of her chastity your wife is enabled to return from the
other world, and eat with the Brdhman.” And the matchless fool believed
most implicitly what she said.

“In this way people of simple dispositions are easily imposed upon
by wicked women. You have beard about the simpleton and the bones ;
now hear the story of the Chandila maiden”.

Story of the ambitious Chanddla There was once a simple but
maiden. good-looking Chanddila maiden. And
she formed in her heart the determination to win for her bridegroom a
universal monarch. Once on a time, she saw the supreme sovereign go out
to make a progress round his city, and she proceeded to follow him, with
the intention of making him her husband. At that moment a hermit
came that way ; and the king, though mounted on an elephant, bowed at
his feet, and returned to hisown palace. When she saw that, she thought
that the hermit was a greater man even than the king, and abandoning
him, she proceeded to follow the hermit. The hermit, as he was going
along, beheld in front of him an empty temple of Siva, and kneeling on the
ground, he worshipped Siva,and then departed. Then the Chapdéla maiden
thought that Siva was greater even than the hermit, and she left the hermit,
and attached berself to the god, with the intention of marrying him. Im-
mediately a dog entered, and going up on to the pedestal of the idol, lifted
up his leg, and behaved after the manner of the dog tribe. Then the
Chandéila maiden thought that the dog was superior even to Siva, and leaving
the god, followed the departing dog, desiring to marry him. And the dog
entered the house of a Chandila, and out of affection rolled at the
feet of a young Chandila whom it knew. When she saw that, she con-
cluded that the young Chandila was superior to the dog, and satisfied with
her own caste, she chose him as her husband.

“So fools, after aspiring high, fall into their proper place. And
pow hear in a few words the tale of the foolish king.”

-
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There was a certain foolish
king, who was niggardly, though he
possessed an abundant treasure, and once on a time his ministers, who
desired his prosperity, said to him : “ King, charity here averts misery in the
next life. So bestow wealth in charity ; life and riches are perishable.”
When the king heard this, he said, “ Then I will bestow wealth, when I
am dead, and see myself reduced to a state of misery here. Then the
ministers remained silent, laughing in their sleeves.

“So, you see, a fool never takes leave of his wealth, until his wealth
takes leave of him. You have heard, prince, of the foolish king, now hear
the story of the two friends, by way of an episode in these tales of fools.”

Story of Dhavalamukha, his trading There was a king in Kany4-
Jriend, and his fighting friend.® kubja, named Chandrapfda. And he
had a servant named Dhavalamukha. And he, whenever he came to his
house, had eaten and drunk abroad. And one day his wife asked him,—
“Where do you always eat and drink before you come home?” And
Dhavalamukha answered her, “I always eat and drink with my friends
before I come home, for I have two friends in the world. The one is
called Kalyinavarman, who obliges me with food and other gifts, and the
other is Virabihu, who would oblige me with the gift of his life.” When
bis wife heard this, she said to Dhavalamukha, “ Then shew me your two
friends.”

Then he went with her to the house of Kalydnavarman, and Kalyina-
varman honoured him with a splendid entertainment. The next day he
went with his wife to Virabdhu, and he was gambling at the time, so he
welcomed him and dismissed him. Then Dhavalamukha’e wife, being full
of curiosity, said to him: ¢ Kalydpavarman entertained you splendidly,
but Virabdhu only gave you a welcome. So why do you think more
highly of Virabdhu than of the other ?’” When he heard that, he said, “ Go
and tell them both in succession this fabrication, that the king has sudden-
ly become displeased with us, and you will find out for yourself.” She
agreed, and went to Kalydnavarman and told him that falsehood, and he
answered : “ Lady, I am a merchant’s son, what can I do against the
king ?”” When he gave her this answer, she went to Virabihu, and told
him also that the king was angry with her husband ; and the moment he

Story of the miserly king.

¢ This to a certain extent resembles the 129th story in the Gesta Romanorum,
¢ Of Real Friendship.” Douce says that the story is in Alphonsus. A story more
closcly resembling the story in the Gesta is current in Bengal, with this difference, that
a goat does duty for the pig of the Gesta. A son tells his father he has three friends,
the father says that he has only half a friend. Of course tho half friend turas out worth
all the three put together. The Bengali story was told me by Pandit Syséma Charan
Mukhopadhyiya. See also Licbrecht's Dunlop, p. 291, and note 371.

8
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hcard it, be came running with his shield and his sword. But Dhavala-
mukha induced him to return home, saying that the king's ministers had
pacified his resentment. And he said to his wife : * This, my dear, is the
difference between those two friends of mine.” And she was quite satisfied.

“So you see that a friend, that shews his friendship by ceremonious
entertainment only, is a different thing from a real friend ; though oil
and ghee both possess the property of oiliness,* oil is oil, and ghee is
ghee.” When Gomukha had told this story, he continued his tales of fools
for the benefit of Naravahanadatta.

Story of the thirsty fool that did not A certain foolish traveller, tor-
drink. mented by thirst, having with diffi-
culty got through a wood, reached a river; however, he did not drink of it,
but kept looking at the water. Some one said to him: “ Why do you not
drink water, though you are thirsty ?”” But the blockhead answered,
*“ How could I drink so much water as this P’ The other person ridiculed
bim, saying, “ What! will the king punish you, if you drink it all up P’
But still the foolish man did not drink the water.

“So you see that in this world fools will not even do a part of a
task to the best of their power, if they are not able to complete it alto-
gether. Now you have heard about the fool and the water, hear the story
of the son-slayer.”

There was once a foolish man,
who was poor and had many sons.
When one of his sons died, he killed another, saying, How could this
child go such a long journey alone? So he was banished by the people,
as being a fool and a criminal.

“ Thus a fool is as void of sense and discernment as an animal. You
have heard of the son-killer, now hear the story of the fool and his
brother.”

Story of the fool who killed his son.

A certain stupid fellow was
talking in a crowd of men. Seeing
a respectable man some way off, he said : “ That man there is brother to me,
80 I shall inherit his property, but I am no relation to him, so I am not
liable for his debts.” When the fool said this, even the stones laughed at
him.

“ Thus fools shew folly, and people blinded by the thought of their
own advantage behave in a very wonderful way. So you have heard the
story of the fool and his brother, now hear the story of the man whose
father followed a strict vow of chastity.”

¢ A perpetually recurring pun! The word can either mean “ oiliness” or *affec-
tion,”

Story of the fool and his brother.
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A certain fool was engaged in
relating his father's good qualities
in the midst of his friends. And describing his father’s superior excellence,
he said : “ My father has followed a strict vow of chastity from his youth,
there is no man who can be compared with him.” When his friends heard
that, they said, “ How did you come into the world ?”” He answered “Oh ! I
am a mind-born son of his;” whereupon the matchless fool was well
laughed at by the people.*

“ Thus foolish people make self-contradictory statements with regard
to others. You have heard the story of the son of the man who observed
a strict vow of chastity. Hear now the story of the astrologer.”

Story of the astrologer who killed his There was a certain astrologer
son. wanting in discernment. He left
his own country with his wife and son, because he could not earn a subsis.
tence, and went to another country. There he made a deceitful display of
his skill, in order to gain complimentary presents by a factitious reputation
for ability. He embraced his son before the public and shed tears. When
the people asked him why he did this, the wicked man said : “I know the
past, the present, and the future, and that enables me to foresee that this
child of mine will die in seven days from this time: this is why I am
weeping.” By these words he excited the wonder of the people, and when
the seventh day arrived, he killed his son in the morning, as he lay asleep.
When the people saw that his son was dead, they felt confidence in his
skill, and honoured him with presents, and so he acquired wealth and
returned leisurely to his own country.

“ Thus foolish men, through desire of wealth, go so far as to kill their
s0ns, in order to make a false display of prescience; the wise should not
make friends with such. Now hear the story of the foolish man who was
addicted to anger.”

Story of the violent man who justified One day a man was relating to
Ais character. his friends, inside a house, the good
qualities of a man, who was listening outside. Then a person present said :
¢ It is true, my friend, that he possesses many good qualities, but he has
two faults; he is violent and irascible.” While he was saying this, the
man, who was outside, overhearing him, entered bastily, and twisted his
garment round his throat, and said : “ You fool, what violence have I done,
what anger have I been guilty of ?”’ This he said in an abusive way, in-
flamed with the fire of anger. Then the others who were there laughed,

® Cp. what Sganarelle says in Le Mariage Forcé :

“ La raison. C’est que je ne me sens point propre pour le mariage, et que Jeé
Oenz imiter mon pére et tous ceud de ma race, qui ne se sont jamais voulu marier.”

Story of the Brakmachdrin's son.
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and said to him, “ Why should he speak ? You have been good enough to
give us ocular demonstration of your anger and your violence.”

“So you see that fools do not know their own faults, though they
are patent to all men. Now hear about the foolish king who made his
daughter grow.”

Story of the foolish king who made his A certain king had a handsome
daughter grow.® daughter born to him. On account
of his great affection for her, he wished to make her grow, so he quickly
summoned physicians, and said politely to them : ¢ Make some preparation
of salutary drugs, in order that my daughter may grow up quickly, and be
married to a good husband.” When the physicians heard this, they said, in
order to get a living out of the silly king : “ There is a medicine which will do
this, but it can only be procured in a distant country, and while we are sending
for it, we must shut up your daughter in concealment, for this is the treat-
ment laid down for such cases.” When they had said this, they placed his
daughter in concealment there for many years, saying that they were engaged
in bringing that medicine. And when she grew up to be a young woman, they
shewed her to that king, telling him that she had been made to grow by the
medicine ; and he was pleased, and loaded them with heaps of wealth.

“ In this way rogues by means of imposture live on foolish sovereigns,
Now hear the story of a man who shewed his cleverness by recovering half
a pana.”

Story of the man who recovered half a There was once on a time a
pana from his servant.t man living in a town, who was vain
of his wisdom. And a certain villager, who had served him for a year, being
dissatisfied with his salary, left him and went home. Aud when be had
gone, the town-bred gentleman said to his wife,—* My dear, I hope you dtd
not give him anything before he went ?” She answered, “ Half a pana.”
Then he spent ten panas in provisions for the journey, aud overtook that
servant on the bank of a river, and recovered from him that half papa. And
when he related it as a proof of his skill in saving money, he became
a public laughing-stock.

“Thus men, whose minds areblinded with wealth, fling away much to
gein little.  Now hear the story of the man who took notes of the spot.”

Story of the fool who took notes of a A certain foolish person, while
certain spot in the sea.} travelling by sea, let a silver vessel

® This story bears a certain resemblance to the European stories of grammarians
who undertake to educate asses or monkeys. (Sce Lévéque, Les Mythes et Légendes
de I’ Inde, p. 320.) La Fontaine's Charlatan is perhaps the best known.

+ This story is No. LI in the Avadénas.

1 Bee Felix Liebrecht, Orient und Occident, Vol. I, p. 135 on the Avad4nas trans-
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fall from his hand into the water. The fool took notes of the spot, observ-
ing the eddies and other signs in the water, and said to himself : “ T will
bring it up from the bottom, when I reburn.” He reached the other side
of the sea, and as he was re-crossing, he saw the eddies and other signs,
and thinking he recognized the spot, he plunged into the water again and
again to recover his silver vessel. ‘When the others asked him what his
object was, he told them, and got well laughed at and abused for his pains.

“ Now hear the story of the king who wished to substitute other flesh
for what he had taken away.”
Story of the king who veplaced the A foolish king saw from his
Slesh.* palace two men below. And seeing
that one of them had taken flesh from the kitchen, he had five palas of
flesh cut from his body. When the flesh had been cut away, the man
groaned and fell on the earth, and the king, seeing him, was moved with
compassion, and said to the warder: “ His grief cannot be assuaged because
five palas of flesh were cut from him, so give him more than five palas of
flesh by way of compensation. The warder said : “ When a man’s head is
cut off, does he live even if you give him a hundred heads ?”” Then be went
outside and had his laugh out, and comforted the man from whom the
flesh had been cut, and handed him over to the physicians.

“So you see, a silly king knows how to punish, but not how to shew
favour. Hear this story of the silly woman who wanted another son.”

Story of the woman who wanted an- One day a woman with only
other son.t one son, desiring ancther, applied to
a wicked female ascetic belonging to a heretical sect. The ascetic told her
that, if she killed her young son and offered him to the divinity, another
son would certainly be born to her. When she was preparing to carry out
this advice, another and a good old woman said to her in private : «“ Wick-
ed woman, you are going to kill the son you have already, and wish to get
another. Supposing a second is not born to you, what will you do?” So
that good old woman dissuaded her from crime.

lated from the Chinese by Stanislas Julien, Paris, 1859 where this storyis found (No.
LXIX.) He compares a story of an Irishman who wus hired by a Yarmouth Malster to
assist in loading his ship. As the vessel was about to set sail, the Irishman cried
out from the quay. ¢ Captain, I lost your shovel overboard, but I cut a big notch on
the rail-fence, round stern, just where it went down, so you will find it when you
come back.” Vol. I, p. 644, note. Licbrecht thinks he has read something similar
in the ’Acreia of Hierokles. See also Bartsch, Sagen, Mirchen und Gebriuche aus
Meklenburg, vol. I, p. 349.

® Sce Liebrecht, Zur Volkskunde, pp. 119 and 120, also Benfey’s Panchatantra.
Vol I, p. 391, Nachtrige II, 5643. This is No. CIIL in the Avadinas,

t This is No. XLIX in the Avadénas,
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“So women, who associate with witches, fall into evil courses, but they
are restrained and saved by the advice of the old. Now, prince, hear the
story of the man who brought the dmalaka fruit.”

Story of the servant who tasted the A certain householder had a
Srait.® stupid servant. As the householder
was fond of dmalakas, he said to his servant, “ Go, and bring me some
perfectly sweet dmalakas from the garden.” The foolish fellow bit every
one, to taste if it was sweet, and then brought them, and said; ¢ Look,
master, I tasted these and found them sweet, before bringing them.” And
his master, seeing that they were half eaten, sent them away in disgust and
his stupid servant too.

* Thus a foolish person ruins his master’s interests and then his own,
and here by way of episode hear the story of the two brothers.”

Story of the two brothers Yajnasoma There were two Brahmans, bro-
and Kfrtisoma. thers, in the city of Pétaliputra; the
elder was called Yajnasoma and the younger Kirtisoma. And those two
young Brdhmans had much wealth derived from their father. Kirtisoma
increased his share by business, but Yajnasoma exhausted his by enjoying
and giving. Then, being reduced to poverty, he said to his wife; “ My
dear, how can I, who am reduced from riches to poverty, live among my
relations ? Let us go to some foreign country.” She said,—*“ How can we
go without money for the journey.” Still her husband insisted, so she said
to him: “ If you really must go, then first go and ask your younger
brother Kirtisoma for some money for the journey.” So he went and
asked his younger brother for his travelling expenses, but his younger
brother’s wife said to him : * How can we give even the smallest sum to this
man who has wasted his substance. For every one who falls into poverty
will sponge on us.”” When Kirtisoma heard this, he no longer felt inclined
to give anything to his elder brother, though he loved him. Subjection
to bad women is pernicious !

Then Yajnasoma went away silent, and told that to his wife, and set
out with her, relying upon the help of Heaven only. When they reached
the wood, it happened that, as he was going along, he was swallowed by a
monstrous serpent. And when his wife saw it, she fell on the ground and
lamented. And the serpent said with a human voice to the lady : «“ Why
do you Jament, my good woman ?” The Brdhman lady answered the snake:
“ How can I help lamenting, mighty sir, when you have deprived me in
this remote spot of my only means of obtaining alms ?”” When the serpent
heard that, he brought out of his mouth a great vessel of gold and gave it

® This is No. XXXVII in the Avadénas.
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her, saying, “ Take this as a vessel in which to receive alms.”* The good
Brabman lady said, “ Who will give me alms in this vessel, for I am a
woman ?”’ The serpent said : * If any one refuses to give you alms in it, his
head shall that moment burst into a hundred pieces. What I say is
true.” When the virtuous Brihman lady heard that, she said to the
serpent, * If this is so, then give me my husband in it by way of alms.” The
moment the good lady said this, the serpent brought her husband out of his
mouth alive aud unharmed. As soon as the serpent had done this, he
becameaman of heavenly appearance, and being pleased, he said to the joyful
couple : “I am a king of the Vidyidharas, named Kinchanavega, and by
the curse of Gautama I was reduced to the condition of a serpent. And it
was appointed that my curse should end when I conversed with a good
woman.”” When the king of the Vidyidharas had said this, he immediately
filled the vessel with jewels, and delighted flew up into the sky. And
the couple returned home with abundance of jewels. And there Yajnasoma
lived in happiness having obtained inexhaustible wealth.

“ Providence gives to every one in accordance with his or her character.
Hear the story of the foolish man who asked for the barber.”

A certain inhabitant of Karnita
pleased his king by his daring be-
haviour in battle. His sovereign was pleased, and promised to give him
whatever he asked for, but the spiritless warrior chose the king’s barber.

“ Every man chooses what is good or bad according to the measure of
his own intellect : now hear the story of the foolish man who asked for
nothing at all.” X

Story of the man who asked for no- A certain foolish man, as he was
thing at all. going along the road, was asked by
a carter to do something to make his cart balance evenly. He said, « If
I make it right, what will you give me ?”’ The carter answered; “ I will
give you nothing at all.”” Then the fool put the cart even, and said, ‘ Give
me the nothing-at-all you promised.” But the carter laughed at him. * So
you see, king, fools are for ever becoming the object of the scorn and con-
tempt and reproach of men, and fall into misfortune, while the good on the
other hand are thought worthy of honour.”

When the prince surrounded by his ministers, had heard at night
these amusing stories from Gomukha, he was enabled to enjoy sleep, which
refreshes the whole of the three worlds.

Story of the fool who wanted a barber.

® In the original the husband is called a “ vessel of alms,” . e., “receiver of
alms,” but the pun cannot be retained in the translation without producing obscurity.
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CHAPTER LXIIL

The next morning Naravihanadatta got up, and went into the presence
of the king of Vatsa his loving father. There he found Sinhavarman, the
brother of the queen Padmavati and the son of the king of Magadha, who
had come there from his own house. The day passed in expressions of
welcome, and friendly conversation, and after Naravdhanadatta had had
dinner, he returned home. There the wise Gomukha told this story at night,
in order to console him who was longing for the society of Saktiyasas.

Story of the war between the crows and There was in a certain place a
the owls.* great and shady banyan-tree, which
seemed, with the voices of its birds, to summon travellers to repose. There
a king of the crows, named Meghavarna, had established his home, and he
had an enemy named Avamarda, king of the owls. The king of the owls
surprised the king of the crows there at night, and after inflicting a defeat on
him and killing many crows, departed. The next morning the king of the
crows, after the usual compliments, said to his ministers Uddivin, Adivin,
Sandivin, Pradivin, and Chirajivin: “ That powerful enemy, who has thus
defeated us, may get together a hundred thousand soldiers, and make another
descent on us. So let some preventive measure be devised for this case.”
When U{divin beard this, he said ; “ King, with a powerful enemy, one must
either retire to another country, or adopt conciliation.” When Adivin heard
this, he said, ¢ The danger is not immediate; let us consider the intentions
of the adversary and our own power, and do the best we can.” Then Sandivin
said, “ King, death is preferable to submission to the foe, or retiring to
another country. We must go and fight with that feeble enemy ; a brave
aud enterprising king, who possesses allies, conquers his foes.” Then
Pradivin said, “ He is too powerful to be conquered in battle, but we must
make a truce with him, and kill him when we get an opportunity.” Then
Chirajivin said,  What truce? Who will be ambassador ? There is war

® Seco Benfey’s Panchatantra, ITIrd book, page 213, Vol. II. Benfey points out that
in the Mahdbhérata, Drona’s son, one of the few Kauravas that had survived the battlo,
was lying under a sacred fig-tree, on which crows were sleeping. Then he sees one owl
come and kill many of the crows. This suggests to him the idea of attacking the camp
of the Pindavas., In the Arabic text the hostile birds are ravens and owls. So in the
Greek and the Hebrew translation. John of Capua has ‘sturni,” misunderstanding
the Hebrew. (Benfey, Vol. I, 335). Rhys Davids states in his Buddhist Birth Stories
(p- 292 note,) that the story of the lasting fcud between the crows and the owls is told
at length in Jétaka, No. 270.
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between the crows and the owls from time immemorial ; who will go to
them ? This must be accomplished by policy ; policy is said to be the very
foundation of empires.” When the king of the crows heard that, he said
to Chirajivin,—*‘ You are old ; tell me if you know, what was originally
the cause of the war between the crows and the owls. You shall state your
policy afterwards.” When Chirajivin heard this, he answered, “ It is all
due to an inconsiderate utterance. Have you never heard the story of the
donkey ?” )
. . o A certain washerman had a thin
Story of the aso in the panther’s skin'. donkey ; so, in order to make it fat,
he used to cover it with the skin of a panther and let it loose to feed in his
neighbour’s corn. While it was eating the corn, people were afraid to
drive it away, thinking that it was a panther. One day a cultivator, who
had a bow in his hand, sawit. He thought it was a panther, and through
fear bending down, and making himself humpbacked, he proceeded to creep
away, with his body covered with a rag. When the donkey saw him going
away in this style, he thought he was another donkey, and being primed
with corn, he uttered aloud his own asinine bray. Then the cultivator came
to the conclusion that it was a donkey, and returning, killed with an arrow
the foolish animal, which had made an enemy with its own voice. “ In the
same way our feud with the crows is due to an inconsiderate utterance.”
How the crow dissuaded the birds from For once upon a time the birds
choosing the owl king.t were without a king, They all
assembled together, and bringing an umbrella and a chowrie, were proceed-
ing to anoint the owl king of the birds. In the meanwhile a crow, flying in

¢ Benfey remarks that this fable was known to Plato; Cratylus, 411, A, (but the
passage might refer to some story of Bacchus personating Hercules, as in the Ransm,)
and he concludes that the fable came from Greece to India. He compares ZAsop,
(Furia, 141, Coraes, 113,) Lucianus, Piscator, 32, Erasmus, “ Asinus apud Cumanos,”
Robert, Fables Inédites, I, 360. (Benfey, Vol. I, p. 463.) I cannot find the fable in
Pheaedrus or Babrius. The skin is that of a tiger in Benfey's translation, and also in
Johnson’s translation of the Hitopadesa, p. 74 in the original (Johnson’s edition).
8ee also Liebrecht, Zur Volkskunde, p. 119. It is No. 189 in Fausbéll's edition of the
Jétakas, and will be found translated in Rhys Davids’ Introduction to his Buddhist
Birth Stories, p. v.

+ Benfey compares Grimm’s Mirchen, Vol. ITI, 246, where parallels to story No.
171 are given ; Thousand and one Nights (Weil, ITI, 923). In a fable of Zsop’s the
birds choose a peacock king. (ZEsop, Furia, 183, Coraes, 63). (Benfey, Vol. I, p.
847.) Bee also Liebrecht, Zur Volkskunde, p. 110, Weckenstedt's Wendische Mirchen,
P- 424, De Gubernatis, Zoological Mythology, Vol II, p. 206. See also p. 246 for
an apologue in which the owl prevents the crow’s being made king. See also Rhys
Davids' Buddhist Birth Stories, p. 292.

9
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the air above, saw it, and said; “ You fools, are there not other birds,
cuckoos and so on, that you must make this cruel-eyed unpleasant-looking
wicked bird king ? Out on the inauspicious owl! You must elect a heroic
king whose name will ensure prosperity. Listen now, I will tell you a
tale.

There is a great lake abounding
in water, called Chandrasaras. And
on its bank there lived a king of the hares, named Silimukha. Now, once
on a time, a leader of a herd of elephants, named Chaturdanta, came there to
drink water, because all the other reservoirs of water were dried up in the
drought that prevailed. Then many of the hares, who were the subjects
of that king, were trampled to death by Chaturdanta’s herd, while entering
the lake. When that monarch of the herd had departed, the hare-king
Silimukha, being grieved, said to a bare named Vijaya in the presence of the
others; ¢ Now that that Jord of elephants has tasted the water of this lake,
be will come here again and again, and utterly destroy us all, so think of some
expedient in this case. Go to himn, and see if you have any artifice which
will suit the purpose or not. For you know business and expedients, and
are an ingenious orator. And in all cases in which you have been engaged
the result has been fortunate.”’ When despatched with these words, the
hare was pleased, and went slowly on his way. And following up the track
of the herd, he overtook that elephant-king and saw him, and being deter-
mined somehow or other to have an interview with the mighty beast, the
wise hare climbed up to the top of a rock, and said to the elephant ; “ I am
the ambassador of the moon, and this is what the god says to you by my
mouth ; ‘I dwell in a cool lake named Chandrasaras;+ there dwell hares
whose king I am, and I love them well, and thence I am known to men as
the cool-rayed and the hare-marked ;} now thou hast defiled that lake and
glain those hares of mine. If thou do that again, thou shalt receive thy
due recompense from me.’” When the king of elephants heard this speech of
the crafty hare’s, he said in his terror ; “ T will never do so again: I must
shew respect to the awful moon-god.” The hare said,—* Socome, my

Story of the elephants and the hares.®

* Cp. Hitopadefa, 75, Wolff, I, 192; Knatchbull, 223, Symeon Seth, 58, John of
Capua, h., 5, b.,, German translation (Ulm 1483) O., II, Spanish translation, XXXVI,
a.; Doni, 36, Anvér.i-Suhaili, 315, Livre des Lumidres, 246 ; Cabinet des Fées, XVII,
437. This fable is evidently of Indian origin. TFor the deceiving of the elephant
with the reflexion of the moon, Benfey compares Disciplina Clericalis XXIV. (Benfey,
Vol. I, pp. 348, 349.) Sec also De Gubernatis, Zoological Mythology, Vol. 1I,
p. 76.

+ 4. e. moon-lake.

1 Common epithets of the moon. The Hindus find a hare in the moon where we
find a ““man, his dog, and his bush.”
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friend, I pray, and we will shew him to you.” After saying this, the hare
led the king of elephants to the lake, and shewed him the reflection of the
moon in the water. When the lord of the herd saw that, he bowed before
it timidly at a distance, oppressed with awe, and never came there again. And
Silimukba, the king of the hares, was present, and witnessed the whole
transaction, and after honouring that hare, who went as an ambassador, he
lived there in security.

When the crow had told this story, he went on to say to the birds,
“This is the right sort of king, whose name alone ensures none of his sub.
jects being injured. So why does this base owl, who cannot see in the day,
deserve a throne ? And a base creature is never to be trusted, hear this tale
in proof of it.”

Story of the bird, the hare, and the Once on a time I lived in a cer-
cat.® tain tree, and below me in the same
tree a bird, named Kapinjala, bad made a nest and lived. One day he went
away somewhere, and he did not return for many days. In the mean-
while a hare came and took possession of his nest. After some days Kapin-
jala returned, and an altercation arose between him and the hare, as both laid
claim to the nest, exclaiming ; “ It is mine, not yours.” Then they both
set out in search of a qualified arbitrator. And I, out of curiosity, followed
them unobserved, to see what would turn up. After they had gone a little
way they saw on the bank of a lake a cat, who pretended to have taken a vow
of abstinence from injury to all creatures, with his eyes half-closed in
meditation. They said to one another ; “ Why should we not ask this holy

¢ This story is found in Wolff, I, 197, Knatchbull, 226, Symeon Seth, 60, John
of Capua, h., 6, b, German translation (Ulm 1483) O., IV, 6, Spanish translation, 36,
b, Doni, 38, Anvir-i-Suhaili, 322, Livre des Lumiéres, 251, Cabinet des Fées,
XVII, 442, Baldo Fab. XX, in Edéléstand du Méril, Poesios Inédites, p. 249. Benfey
finds three “ moments” in the Fable ; the first is, the hypocritical cat”; this conception he
considers to be “allgemein menschlich” and compares Furia, 14, Coraes, 152, Furia,
15, Coraes, 6, Furia, 67, Coraes, 28, Robert, Fables Inédites, I, 216 ; also Mah4.
bhérata V. (II, 283) 5421 and f, where the cat manages to get herself taken to the
river, to die, by the rats aund mice, and there eats them. The second moment is the folly
of litigiousness : here he compares a passage in Dubois’s Panchatantra. The third is
the object of contention, the nest, for which he compares Phadrus, I, 21. (Benfey, Vol.
L, pp. 350-3564). I should compare, for the 1st moment, Phaedrus, Lib. IT, Fabula, IV,
(recognovit Lucianus Mueller) Aquila, Feles et Aper, La Fontaine, VII, 16. See also
for the *“ hypocritical cat” Liebrecht, Zur Volkskunde, p. 121. The cat's tactics are much
the same as those of the fox in Reineke Fuchs (Simrock, Deutscho Volksbiicher, Vol. I,
p. 138.) See also De Gubernatis, Zoological Mythology, Vol. II, p. 4.  The story is
No. CXXV in the Avad4nas. From De Gubernatis, Zoological Mythology, pp. 227-228
it appears that kapinjals means a heath-cock, or a cuckoo. Here the word appears to
be used as a proper name.
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cat here to declare what is just ?”*—Then they approached the eat and said ;
“ Reverend sir, hear our cause, for you are a ‘holy ascetic.” When the cat
heard that, he said to them in a low voice,—“ I am weak from self-morti-
fication, so I cannot hear at a distance, pray, come near me. For a case
wrongly decided brings temporal and eternal death.” With these words
the cat encouraged them to come just in front of him, and then the base
creature killed at one spring both the hare and Kapinjala.

“ So, you see, one cannot confide in villains whose actions are base.
Accordingly you must not make this owl king, for he is a great villain.”
When the crow said this to the birds, they admitted the force of it, and
gave up the idea of anointing the owl king, and dispersed in all direc-
tions. And the owl said to the crow; “ Remember ; from this day forth
you and I are enemies. Now I take my leave of you.” And he went away
in a rage. But the crow, though he thought that he had spoken what
was right, was for a moment despondent. Who is not grieved when he
bas involved himself in a dangerous quarrel by a mere speech ?

“ So you see that our feud with the owls arose from an inconsiderate
utterance.” Having said this to the king, Chirajivin continued, ¢ The
owls are numerous and strong, and you cannot conquer them. Numbers
prevail in this world, hear an instance.”

Story of the Brdhman, the goat, and A Brihman had bought a goat,
the rogues.® and was returning from a village
with it on his shoulder, when he was seen on the way by many rogues, who
wished to deprive him of the goat. And one of them came up to him, and
pretending to be in a great state of excitement, said ; “ Brahman, how come
you to have this dog on your shoulder ? Put it down.” When the Brahman
beard that, he paid no attention to it, but went on his way. Then two more
came up and said the very same thing to him. Then he began to doubt, and
went along. examining the goat carefully, when three other rascals came up
tohim and said : “ How comes it that you carry a dog and a sacrificial thread
at the same time ? Surely you must be a hunter, not a Brahman, and this

® This is the 3rd story in Benfey’s translation of the third book of the Pancha-
tantra. See Johnson’s translation of the Hitopadeéa, p. 110, Wolff, 1. 205, Knatchbull,
233, Symeon Seth, 62, John of Capua, i., I, b., German translation O., VI, 6, Spanish
XXXVIIL a., Doni, 42, Anvér-i-Suhaili, 331, Livre des Lumidres, 254, Cabinet des
Fées, XVII, 444. Benfoy translatesa reference to it in Panini. He shews that there is
an imitation of this story in the Gesta Romanorum, 132. In Forlini, Novel VIII, a pea-
sant is persuaded that his kids are capons. Cp. also Straparola, I, 3 ; Loiseleur Deslong-
champs, Essai, 47, 2, Liebrecht’s translation of Dunlop, note 356, Lancereau on the

iHitopadeéa, 252.  (Benfey, Vol. I, pp. 355-3567.) See also Till Eulenspiegel, c. 66,
in Simrock’s Deuteche Volksbiicher, Vol. X, p. 453,
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is the dog with the help of which you kill game.” When the Brdhman
heard that, he said: “Surely some demon has smitten my sight and
bewildered me. Can all these men be under the influence of an opfical
delusion P” Thereupon the Brihman flung down the goat, and after
bathing, returned home, and the rogues took the goat and made a satisfac-
tory meal off it.

After Chirajivin had told this tale, he said to the king of the crows:
“8o you see, king, numerous and powerful foes are hard to conquer. So
you bhad better adopt, in this war with powerful foes, the following
expedient, which I suggest. Pluck out some of my feathers,* and leave me
under this tree, and go to that hill there, until I return, having accomplish-
ed my o'»ject. The king of the crows agreed, and plucked out some of his
feathers, as if in anger, and placed him under the tree, and went off to the
mountain with his followers : and Chirajivin remained lying flat under the
tree which was his home.

Then the king of the owls, Avamarda, came there at night with his
followers, and he did not see a single crow on the tree. At that moment
Chirajivin uttered a feeble caw below, and the king of the owls, hearing it,
came down, and saw him lving there. In his astonishment he asked him who
he was, and why he was in that state. And Chirajivin answered, pretending
that his voice was weak from pain; “ I am Chirajivin, the minister of that
king of the crows. And he wished to make anattack on you in accordance with
the advice of his ministers. Then I rebuked those other ministers, and said
to him, ¢ If you ask me for advice, and if I am valued by you, in that case
you will not make war with the powerful king of the owls. But you will
endeavour to propitiate him, if you bave any regard for policy.’” When
the foolish king of the crows heard that, he exclaimed, ¢ This fellow is a
partisan of my enemies,’ and in his wrath, he and his followers pecked
me, and reduced me to this state. And he flung me down under the tree,
and went off somewhere or other with his followers.” When Chirajivin
had said this, he sighed, and turned his face to the ground. And then the
king of the owls asked his ministers what they ought to do with Chira-
jivin. When his minister Diptanayana heard this, he said, “ Good people
spare even a thief, though ordinarily he ought not to be spared, if they find
that he is a benefactor.”

Story of the old merchant and his For once on a time there was a
young wife.t " certain merchant in a certain town,

® Benfey compares this with the story of Zopyrus. He thinks that the Indians
learned the story from the Greeks. See also Avadénas, No. V, Vol. I, p. 31.

+ Benfey compares Wolff, I, 210, Knatchbull, 237, Symeon Seth, p. 64, John
of Capua i, 2, German translation (Ulm., 1483) No. VIIL, 6, Spanish translation,
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who, though old, managed to marry by the help of his wealth a young girl
of the merchant caste. And she was always averse to him on account of
his old age, as the bee turns away from the forest-tree when the time of
flowers is past.®* And one night a thief got into his house, while the
husband and wife were in bed ; and, when the wife saw him, she was afraid,
and turned round and embraced her husband. The merchant thought that
a wonderful piece of good fortune, and while looking in all directions for
the explanation, he saw the thief in a corner. The merchant said; “ You
have done me a benefit, so I will not have you killed by my servants.”
And so he spared his life and sent him away.

“So we ought to spare the life of this Chirajivin, as he is our benefac-
tor.”” When the minister Diptanayana had said this, he remained silent.
Then the king of the owls said to another minister, named Vakranisa,
“ What ought we to do? Give me proper advice.” Then Vakrandsa said,
“ He should be spared, for he knows the secrets of our foes. This quarrel
between the enemies’ king and his minister is for our advantage. Listen,
and I will tell you a story which will illustrate it.”

Story of the Brdhman, the thicf, and A certain excellent Brahman re-
the Rdkshasa.t ceived two cows as a donation. A
thief happened to see them, and began plotting how to carry them off. At
that very time a Rikshasa was longing to eat that Brahman. It happen-
ed that the thief and the Rdkshasa, as they were going to his house at
night to accomplish their objects, met, and telling one another their
errands, went together. When the thief and the Rikshasa entered the Brah-
man’s dwelling, they began to wrangle. The thief said; “ I will carry off
the oxen first, for if you lay hold of the Brdhman first, and he wakes up,
how can I get the yoke of oxen P’ The Raikshasa said; * By no means!
I will first carry off the Brahman, otherwise he will wake up with the noise
of the feet of the oxen, and my labour will all be in vain.” While this was
going on, the Brihman woke up. Then he took his sword, and began to
recite a charm for destroying Rékshasas, and the thief and. the Rakshasa

both fled.
“So the quarrel between those two, Chirajivin and the king of the

XXXVIIIL, a., Doni, 44, Anvér-i-Suhaili, 336, Livre des Lumiéres, 259, Cabinet
des Fées, XVII, 449. (Benfey's Panchatantra, Vol. I, p. 366.) See also La Fon-
taine, IX, p. 15.

* Dr. Kern suggests vyatfta-pushpa-kdlatvdd. The Sanskrit College MS. has the
reading of Dr. Brockhaus’s text.

1+ Cp. Wolff, I, 212, Knatchbull, 238, 8ymeon Seth, p. 64, John of Capua i., 2,
b.,, German translation (Ulm, 1483) P., I, b., Spanish translation, XXXVIII, a,,
Doni, 46, Anvér-i-Suhaili, 338, Livre des Lumiéres, 261, Cabinet des Fées, XVII,
451. (Benfey, Vol. I, p. 368.)
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crows, will be to our advantage, as the quarrel between the thief and the
Rikshasa was to the advantage of the Bridhman.” When Vakrandsa said
this, the king of the owls asked his minister Prikdrakarna for his opinion,
and he answered him ; “ This Chirajivin should be treated with compassion,
as he is in distress, and has applied to us for protection: in old time Sivi offer-
ed his flesh for the sake of one who sought his protection.* When the king
of the owls heard this from Prakdrakarna, he asked the advice of his minister
Kriiralochana, and he gave him the same answer.

Then the king of the owls asked a minister named Raktdksha, and he,
being a discreet minister, said to him ; “ King, these ministers have done
their best to ruin you by impolitic advice. Those, who know policy, place
no confidence in the acts of a hereditary enemy. It is only a fool that,
though he sees the fault, is satisfied with insincere flattery.”

For once on a time there was a
carpenter, who had a wife whom he
loved dearly ; and the carpenter heard from his neighbours that she was
in love with another man ; so, wishing to test the fidelity of his wife, he
said to her one day: “ My dear, I am by command of the king goinga
long journey to-day, in order to do a job, so give me barley-meal and other
things as provision for the journey. She obeyed and gave him provisions,
and he went out of the house; and then secretly came back into it, and
with a pupil of his hid himself under the bed. As for the wife, she sum-
moned her paramour. And while she was sitting with him on the bed,
the wicked woman happened to touch her husband with her foot, and found
out that he was there. And a moment after, her paramour, being puzzled,
asked her which she loved the best, himself or her husband. When she
heard this, the artful and treacherous woman said to that lover of hers;
‘I love my husband best, for his sake I would surrender my life. As for
this unfaithfulness of mine, it is natural to women ; they would even eat
dirt, if they had no noses.”

When the carpenter heard this hypocritical speech of the adulteress,
he came out from under the bed, and said to his pupil; “ You have seen,
you are my witness to this; though my wife has betaken herself to this
lover, she is still so devoted to me; so I will carry her on my head.”
When the silly fellow had said this, he immediately took them both up, as

Story of the carpenter and his wife.t

® See Chapter VII of this work. )

+ Benfey compares the Arabic version, Wolff, I, 214, Knatchbull, 240, Symcon
Seth, 65, John of Capua i., 8, b.,, German translation (Ulm, 1483), P., II, b., Spanish
translation, XXXVIII, b., Doni, 47, Anvdr-i-Subaili, 340, Livre des Lumidres, 264 ;
Cabinet des Fées, XVII, 453, cp. also Hitopadein, (Johnson's translation, p. 78).
(Benfey, Vol. I, p. 371.)
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they sat on the bed, upon his head, with the help of his pupil, and carried
them about.

“So an undiscerning blockhead, though he sees a crime committed
before his eyes, is satisfied with hypocritical flattery, and makes himself
ridiculous. So you must not spare Chirajivin, who is a follower of your
enemy, for, if not carefully watched, he might slay your Majesty in a moment,
like a disease.” When the king of the owls heard Raktdksha say this, he
answered ; “ It was in trying to benefit us that the worthy creature was
reduced to this state. So how can we do otherwise than spare his life ?
Besides, what harm can he do us unaided P’ So the king of the owls rejected
the advice of Raktaksha, and comforted that crow Chirajivin. Then Chira-
jivin said to the king of the owls, “ What is the use to me of life, now
that I am in this state ? So have logs of wood brought me, in order that
I may enter the fire. And I will ask the fire as a boon, that I may be
born again as an owl, in order that I may wreak my vengeance upon this
king of the crows.” When he said this, Raktdksha laughed and said to
him; “By the favour of our master you will be well enough off : what
need is there of fire? Moreover you will never become an owl, as long as
you have the nature of a crow. Every creature is such as he is made by
the Creator.”

Story of the mouse that was turned into For once on a time a hermit
a maiden.® found a young mouse, which had
escaped from the claws of a kite, and pitying it, made it by the might of his
asceticism into a young maiden. And he brought her up in his hermitage ;
and, when he saw that she had grown up, wishing to give her to a powerful
husband, he summoned the sun. And he said to the sun ; *“ Marry this maiden,
whom I wish to give in marriage to some mighty one.” Then the sun
answered, “ The cloud is more powerful than I, he obscures me in a moment.”
‘When the hermit heard that, he dismissed the sun, and summoned the cloud,
and made the same proposal to him. He replied, “ The wind is more powerful
than I: he drives me into any quarter of the heaven he pleases.” When
the hermit got this answer, he summoned the wind and made the same
proposal to him. And the wind replied, ‘ The mountains are stronger

® This story is found in the Arabic version, Wolff, I, 219, Knatchbull, 243,
8ymeon Seth, 68, John of Capua, i., 4, b.,, German translation (Ulm, 1483) P. IV, b,,
Spanish translation, XXXIX, a., Doni, 50, Anvér-i-Suhaili, 355, Livre des Lumidres,
279, Cabinet des Fées, XVII, 466, La Fontaine, IX, 7, Polier, Mythologie des Indes,
II, 571, Hitopadeéa, (similar in some respects) Johnson, p. 108, MahAbh4rata, XII,
(ILI, 515) v. 4254 and ff. Benfey compares also the story of the cat which was
changed into a virgin, Babrius, 82. It is said to be found in Strattis (400 B. C.)
(Benfey, Vol. I, pp. 373 and f.) BSee also De Gubernatis, Zoological Mythology,

Vol. II, p. 665.
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than I, for I cannot move them.” When the great hermit heard this, he
summoned the Him4laya, and made the same proposal to him. That
mountain answered him; “The mice are stronger than I am, for they
dig holes in me.”

Having thus got these answers in succession from those wise divinities,
the great rishi summoned a forest mouse, and said to him, “ Marry this
maiden.” Thereupon the mouse said, “ Shew me how she is to be got
into my hole.” Then the hermit said, “ It is better that she should re-
turn to her condition as a mouse.”” So he made her a mouse again, and
gave her to that male mouse.

“ So a creature returns to what it was, at the end of a long peregrina-
tion, accordingly you, Chirajivin, will never become an owl.”” When
Raktdksha said this to Chirajivin, the latter reflected ; “ This king has not
acted on the advice of this minister, who is skilled in policy. All these
others are fools, so my object is gained.” While he was thus reflecting,
the king of the owls took Chirajivin with him to his own fortress, con-
fiding in his own strength, disregarding the advice of Raktiksha. And Chira-
jivin, being about his person, and fed with pieces of meat and other
delicacies by him, soon acquired as splendid a plumage as a peacock.* One
day, Chirajivin said to the king of the owls; “ King, I will go and
encourage that king of the crows and bring him back to his dwelling, in
order that you may attack him this night and slay him, and that I may
maket some return for this favour of yours. But do you all fortify your
door with grass and other things, and remain in the cave where your nests
are, that they may not attack you by day.” When, by saying this,
Chirajivin had made the owls retire into their cave, and barricade the door
and the approaches to the cave, with grass and leaves, he went back to his own
king. And with bim be returned, carrying a brand from a pyre, all ablaze, in
his beak, and every one of the crows that followed him had a piece of wood
hanging down from his beak. And the moment he arrived, he set on fire
the door of the cave, in which were those owls, creatures that are blind by
day, which had been barricaded with dry grass and other stuff.

Aud every crow, in the same way, threw down at the same time his piece
of wood, and so kindled a fire and burnt the owls, king and and all.}

® This reminds one of Babrius, Fabula LXXII.

+ I follow the Sanskrit College MS. which reads dkajémi not bhanjdmi.

1 See Liebrecht’s notes on the Avaddnas, translated by Stanislas Julien, on page 110
of his “ Zur Volkskunde.” He adduces an English popular superstition. *‘The
country people to their sorrow know the Cornish chough, called Pyrrhocorax, to be not
only a thief, but an incendiary, and privately to set houses on fire as well as rob them of
what they find profitable. It is very apt to catch up lighted sticks, so there are in-
stances of houses being sef on fire by its means.” So a parrot sets a house on fire in a

10
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And the king of the crows, having destroyed his enemies with the help of
Chirajivin, was highly delighted, and returned with his tribe of crows to
his own banyan-tree. Then Chirajivin told the story of how he lived among
his enemies, to king Meghavarna, the king of the crows, and said to him;
“Your enemy, king, had one good minister named Raktdksha ; it is be-
cause he was infatuated by confidence, and did not act on that minister’s
advice, that I was allowed to remain uninjured. Because the villain did
not act on his advice, thinking it was groundless, I was able to gain the
confidence of the impolitic fool, and to deceive him. It was by a feigned
semblance of submission that the snake entrapped and killed the frogs.”

A certain old snake, being unable
to catch frogs easily on the bank of
a lake, which was frequented by men, remained there motionless. And when
he was there, the frogs asked him, keeping at a safe distance; ¢ Tell us,
worthy sir, why do you no longer eat frogs as of old P’ 'When the snake was
asked this question by the frogs, he answered, “ While I was pursuing
a frog, I one day bit a Brahman's son in the finger by mistake, and he died.
And his father by a curse made me a bearer of frogs. 8o how can I eat
you now? On the contrary I will carry you on my back.”

When the king of the frogs heard that, he was desirous of being
carried, and putting aside fear, he came out of the water, and joyfully mounted
on the back of the snake. Then the snake, having gained his good.will by
carrying him about with his ministers, represented himself as exhausted, and
said cunningly ; “I cannot go a step further without food, so give me some-
thing to eat. How can a servant exist without subsistence ?” When the
frog-king, who was fond of being carried about, heard this, he said to him ;
“ Eat a few of my followers then.” 8o the snake ate all the frogs in suc-
cession, as he pleased, and the king of the frogs put up with it, being blinded
with pride at being carried about by the snake.

“Thus a fool is deceived by a wise man who worms himself into his
confidence. And in the same way I ingratiated myself with your enemies
and brought about their ruin. So a king must be skilled in policy and

Story of the snake and the frogs.®

story by Arnauld of Carcassds (Liebrecht’s translation of Dunlop’s History of Fiction
p- 208.) Benfey thinks that this idea originally came from Greece (Panchatantra, Vol.
I, p. 383.) Cp. also Pliny’s account of the smcendiaria avis in Kuhn's Herabkunft
des Feuer’s, p. 31.

¢ This story is found in Wolff, I, 226 ; Knatchbull, 260, Symeon Seth, 70, John
of Capus, i.,, 6, German translation (Ulm, 1483) Q. I, Spanish translation, XL, b.,
Anvér-i-Suhaili, 364, Livre des Lumidres, 283, Cabinet des Fées, XIII, 487, Hito-
padefa, Johnson’s translation, p. 112. Benfey compares the western fable of the sick
lion. This fable is told in the Kath4 Sarit 8igara, X, 63, §l. 126, and #, and will be
found further on. (Benfey, Vol. I, p. 884.)
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self-restrained ; a fool is plundered by his servants and slain by his foes at
will. And this goddess of prosperity, O king, is ever treacherous as gam-
bling, fickle as a wave, intoxicating as wine. But she remains as persistently
constant to a king, who is self-contained, well-advised, free from vice, and
knows differences of character, as if she were tied with a rope. So you
must now remain attentive to the words of the wise, and glad at the slaughter
of your enemies, rule a realm free from opponents.” When the minister
Chirajivin said this to the crow-king Meghavarna, the latter loaded him
with honours, and ruled as he recommended.

When Gomukha had said this, he went on to say to the son of the
king of Vatsa; “ So you see, king, that even animals are able to rule
prosperously by means of discretion, but the indiscreet are always ruined
and become the laughing-stock of the public.”

For instance a certain rich man
had a foolish servant. He, while
shampooing him, in his extreme folly gave him a slap on his body, (for he
fancied in his conceit that he thoroughly understood the business while he
really knew nothing about it,) and so broke his skin. Then he was dismissed
by that master and sank into utter despair.

“ The fact is a man who, while ignorant, thinks himself wise, and rushes
impetuously at any business, is ruined ; hear another story in proof of it.”

Story of the two brothers who divided In Mélava there were two Bréih-
all that they Aad.® man brothers, and the wealth they
inherited from their father was left jointly between them. And while
dividing that wealth, they quarrelled about one bhaving too little and the
other having too much, and they made a teacher learned in the Vedas
arbitrator, and he said to them ; “ You must divide every single thing into
two halves, in order that you may not quarrel about the inequality of the
division.” When the two fools heard this, they divided every single thing
into two equal parts, house, beds, ef cetera ; in fact all their wealth, even
the cattle. They had only one female slave; her also they cut in two.
When the king heard of that, he punished them with the confiscation of
all their property.

“ 80 fools, following the advice of other fools, lose this world and the
next. Accordingly a wise man should not serve fools : he should serve wise
men. Discontent also does harm, for listen to this tale.”

The story of the mendicants who be- There were some wandering men-
same emaciated from discontont dicants, who became fat by being
satisfied with what they got by way of alms. Some friends saw this and
began to remark to one another; “ Well! these mendicants are fat

¢ This is No. XVII in the Avadinas,

Story of the foolish servant.
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enough, though they do live on what they get by begging.” Then one of
them said,—* I will shew you a strange sight. I will make these men
thin, though they eat the same things as before.” When he had said this,
he proceeded to invite the mendicants for one day to his house, and gave them
to eat the best possible food, containing all the six flavours.* And those
foolish men, remembering the taste of it, no longer felt any appetite for the
food they got as alms; so they became thin. So that man who had enter-
tained them, when he saw these mendicants near, pointed them out to his
friends, and #aid; “Formerly these men were sleck and fat, because they were
satisfied with the food which they got as alms, now they have become thin,
owing to disgust, being dissatisfied with their alms. Therefore a wise man,
who desires happiness, should establish his mind in contentment ; for dis-
satisfaction producesin both worlds intolerable and unceasing grief.” When
he had given his friends this lesson, they abandoned discontent, the source
of crime ; to whom is not association with the good improving? ¢ Now
king, hear of the fool and the gold.”

Story of the fool who saw gold in the A certain young man went to a
water.t tank to drink water. There the
fool saw in the water the reflection of a golden-crested bird, that was sitting
onatree.] This reflection was of a golden hue, and, thinking it was real gold,
he entered the tank to get it, but he could not lay hold of it, as it kept
appearing and disappearing in the moving water. But as often as he
ascended the bank, he again saw it in the water, and again and again he
entered the tank to lay hold of it, and still he got nothing. Then his
father saw him and questioned him, and drove away the bird, and then,
when he no longer saw the reflection in the water, explained to bim the
whole thing, and took the foolish fellow home.

“Thus foolish people, who do not reflect, are deceived by false suppo-
sitions, and become the source of laughter to their enemies, and of sorrow
to their friends. Now hear another tale of some great fools.”

Story of the servants who kept rain off The camel of a certain merchant
the trunks.§ gave way under its load on a journey.
He said to his servants, “ I will go and buy another camel to carry the half
of this camel’s load. And you must remain here, and take particular care
that, if it clouds over, the rain does not wet the leather of these trunks, which
are full of clothes.” With these words the merchant left the servants by
the side of the camel, and went off,and suddenly a cloud came up and began to

® 4. e. sweet, salt, acid, astringent, bitter, and pungent.

4+ This is No. XLVI in the Avaddnas.

1 Naukaha should be no doubt *anokaka on Dr. Brockhaus’s system.
¢ This is No. CIV in the Avaddnas,
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discharge rain. Then the fools said ; * Our master told us to take care that
the rain did not touch the leather of the trunks;” and after they had made
this sage reflection, they dragged the clothes out of the trunks and wrapped
them round the leather. The consequence was, that the rain spoiled the
clothes. Then the merchant returned, and in a rage said to his servants ;
“ You rascals! Talk of water! Why the whole stock of clothes is spoiled
by the rain.” And they answered him ; “ You told us to keep the rain off
the leather of the trunks. What fault have we committed ?”’ He answer-
ed; “I told you that, if the leather got wet, the clothes would be spoiled :
I told it you in order to save the clothes, not the leather.” Then he
placed the load on another camel, and when he returned home, imposed a
fine on his servants amounting to the whole of their wealth.

“ Thus fools, with undiscerning hearts, turn things upside down, and
ruin their own interests and those of other people, and give such absurd
answers. Now hear in a few words the story of the fool and the cakes.”

Story of the fool and the cakes.® A certain traveller bought t.aight
cakes for a pana ; and he ate six of
them without being satisfied, but his hunger was satisfied by eating the

seventh. Then the blockhead exclaimed; “I have been cheated ; why
did I not eat this cake, which has allayed the pangs of hunger, first of
all? Why did I waste those others, why did I not store them up ?” In
these words he bewailed the fact that his hunger was only gradually
satisfied, and the people laughed at him for his ignorance.

Story of the servant who looked after A certain merchant said to his
the door.t foolish servant ; “ Take care of the
door of my shop, T am going home for a moment. After the merchant had
said this, he went away, and the servant took the shop-door on his shoul-
der and went off to see an actor perform. Aund as he was returning, his
master met him and gave him a scolding. And he answered, “I have
taken care of this door as you told me.”

“8o a fool, who attends only to the words of an order and does not

understand the meaning, causes detriment. Now hear the wonderful story
of the buffalo and the simpletons.” :

Story of the simpletons who ate the Some villagers took a buffalo
buffalo, belonging to a certain man, and kill-
ed it in an enclosure outside the village, under a banyan-tree, and, dividing
¢ This is No. LXVI in the Avadénas.
t Cp. the 37th story in Sicilianische Mirchen, part L. p. 249. Giusa’s mother
wished to go to th> mass and she said to him “ Giusa, if you go out, draw the door to

after you.” (Ziche die Thiir hinter dir zu,) Instead of shutting the door, Giusa took it

off its hinges and carried it to his mother in the church. See Dr. Kohler's notes on the
story.
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it, ate it up. The proprietor of the buffalo went and complained to the
king, and he had the villagers, who had eaten the buffalo, brought before
him. And the proprietor of the buffalo said before the king, in their
presence ; “ These foolish men took my buffalo under a banyan-tree near the
tank, and killed it and ate it before my eyes.” Whereupon an old fool
among the villagers said, ¢ There is no tank or banyan-tree in our village.
He says what is not true: where did we kill his buffalo or eat it P”

When the proprietor of the buffalo heard this, he said; “ What! is
there not a banyan-tree and a tank on the east side of the village ? More-
over, you ate my buffalo on the eighth day of the lunar month.” When
the proprietor of the buffalo said this, the old fool replied, “ There is no
east side or eighth day in our village.” When the king heard this, he
laughed, and said, to encourage the fool ; “ You are a truthful person, you
never say anything false, so tell me the truth, did you eat that buffalo or did
you not ?” When the fool heard that, he said, “ I was born three years after
my father died, and he taught me skill in speaking.  So I never say what
is untrue, my sovereign ; it is true that we ate his buffalo, but all the rest
that he alleges is false.”” When the king heard this, he and his courtiers
could not restrain their laughter ; so the king restored the price of the
buffalo to the plaintiff, and fined those villagers.

“ So, fools, in the conceit of their folly, while they deny what need
not be denied, reveal what it is their interest to suppress, in order to get
themselves believed.

Story of the fool who behaved like a A certain foolish man had an
Brahmany drake. angry wife, who said to him ; “To-

morrow I shall go to my father’s house, I am invited to a feast. So if you
do not bring me a garland of blue lotuses from somewhere or other, you
will cease to be my husband, and I shall cease to be your wife.”” Accord-
ingly he went at night to the king’s tank to fetch them. And when he
entered it, the guards saw him, and cried out ; “ Who are you ?”” He said,
“1 am a Brahmany drake,” but they took him prisoner ; and in the morn-,
ing he was brought before the king, and when questioned, he uttered in his
presence the cry of that bird. Then the king himself summoned him and
questioned him persistently, and when he told his story, being a merciful
monarch, he let the wretched man go unpunished.

Story of the physician who tried to And a certain Brahman said to
eure a hunchback. a foolish physician ; “Drive in the
h ump on the back of my son who is deformed.” When the physician heard
that, he said ; “ Give me ten panas, I will give you ten times as many, if I
do not succeed in this.” Having thus made a bet, and having taken the
ten panas from the Brihman, the physician only tortured the hunchback
with sweating and other remedies. But he was not able to remove the



79

bump ; so he paid down the hundred panas ; for who in this world would
be able to make straight a hunchbacked man ?

8o the boastful fashion of promising to accomplish impossibilities
only makes a man ridiculous. Therefore a discreet person should not walk
in these ways of fools.” When the wise prince Naravdhanadatta had
heard, at night, these tales of fools from his auspicious-mouthed minister,
named Gomukha, he was exceedingly pleased with him.

And though he was pining for Saktiyadag, yet, owing to the pleasure
he derived from the stories that Gomukha told him, he was enabled to get
to sleep, when he went to bed, and slept surrounded by his ministers who
had grown up with him.

CHAPTER LXIII.

The next morning Naravdhanadatta woke up, and thinking on his be-
loved Saktiyadas, became distracted. And thinking that the rest of the
month, until he married her, was as long as an age, he could not find
pleasure in anything, as his mind was longing for a new wife. When the
king, his father, heard that from the mouth of Gomukha, out of love for
him, he sent him his ministers, and Vasantaka was among them. Then,
out of respect for them, the prince of Vatsa managed to recover his com-
posure. And the discreet minister Gomukha said to Vasantaka; “ Noble
Vasantaka, tell some new and romantic tale to delight the mind of the
crown-prince. Then the wise Vasantaka began to tell this tale.

Story of Yav'odhara and Lakshmidhara There was a famous Brdhman in
and the two wives of the water-genius. Mé4lava, named Sridhara. And twin
sons, of like feature, were born to him. The eldest was named Ya$odhara,
and his younger brother was Lakshmidhara. And when they grew up,
the two brothers set out together for a foreign aountry to study, with the
approval of their father. And as they were travelling along, they reached a
great wilderness, without water, without the shade of trees, full of burning
sand ; and being fatigued with passing through it, and exhausted with heat
and thirst, they reached in the evening a shady tree laden with fruit.
And they saw, at a little distance from its foot, a lake with cold and clear
water, perfumed with the fragrance of lotuses. They bathed in it, and
refreshed themselves with drinking the cold water, and sitting down on
a slab of rock, rested for a time. And when the sun set, they said their
evening prayers, and through fear of wild beasts they climbed up the tree,
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to spend the night there. And in the beginning of the night, many men
rose out of the water of that tank below them, before their eyes. And one
of them swept the ground, another painted it, and another strewed on it
flowers of five colours. And another brought a golden couch and placed it
there, and another spread on it a mattress with a coverlet. Another brought,
and placed in a certain spot, under the tree, delicious food and drink, flowers
and unguents. Then there arose from the surface of that lake a man
wearing a sword, and adorned with heavenly ornaments, surpassing in
beauty the god of Love.* When he bad sat down on the couch, his
attendants threw garlands round his neck, and anointed him with unguents,
and then they all plunged again into the lake. Then he brought out of
his mouth a lady of noble form and modest appearance, wearing auspicious
garlands and ornaments, and a second, rich in celestial beauty, resplendent
with magnificent robes and ornaments.f These were both his wives, but
the second was the favourite. Then the first and good wife placed jewelled
plates on the table, and handed food in two plates to her husband and her
rival. When they had eaten, she also ate ; and then her husband reclined
on the couch with the rival wife, and went to sleep. And the first wife
shampooed his feet, and the second remained awake on the couch.

When the Brahman’s sons who were in the tree, saw this, they said to
one another, ‘‘ Who can this be ? Let us go down and ask the lady who is
shampooing his feet, for all these are immortal beings.” Then they got down
and approached the first wife, and then the second saw Yasodhara: then she
rose up from the couch in her inordinate passion, while her husband was asleep,
and approaching that handsome youth, said, ¢ Be my lover.”” He answered,
“ Wicked woman, you are to me the wife of another,and I am to you a
strange man. Then why do you speak thus ?”’ She answered, “ I have
had a hundred lovers. Why are you afraid ? If you do not believe it, look
at these hundred rings,} for I have taken one ring from each of them.”
With these words she took the rings out of the corner of her garment,
and shewed them to him. Then Yadodhara said, “I do not care whether
you have a hundred or a hundred thousand lovers, to me you are as a
mother ; I am not a person of that sort.”” When the wicked woman was

¢ For the superstition of water-spirits see Tylor's Primitive Culture, p. 191,
and ff.

+ Does this throw any light upon the expression in Swift’s Polite Conversation,
¢ She is as like her husband as if she were spit out of his mouth.” (Liebrecht, Volks-
kunde, p. 495.)

1 The fact of this incident being found in the Arabian Nights is mentioned by
‘Wilson (Collected Works, Vol. IV, p. 146.) See Lane's Arabian Nights, Vol. I, p. 9.
Lévéque (Les Mythes et les Légendes de I’ Inde et de la Perse, p. 5643) shews that
Ariosto borrowed from the Arabian Nights.
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repelled by him in this way, she woke up her husband in her wrath, and,
pointing to Yasodhara, said with tears, * This scoundrel, while you were
asleep, used violence to me.”” When her husband heard this, he rose up
and drew his sword. Then the first and virtuous wife embraced his feet,
and said, “ Do not commit a crime on false evidence. Hear what I have
to say. This wicked woman, when she saw hiwn, rose up from your side,
and eagerly importuned him, and the virtuous man did not consent to her
proposal.” 'When he repelled her, saying, ¢ You are to me as a mother,’
being unable to endure that, in her anger she woke you up, to make
you kill him. And she has already before my eyes had a hundred
lovers here on various nights, travellers who were reposing in this tree,
and taken their rings from them. But I never told you, not wish-
ing to give rise to unpleasantness, However, to-day I am necessarily com-
pelled to reveal this secret, lest you should be guilty of a crime. Just
look at the rings in the corner of her garment, if you do not believe it.
And my wifely virtue is of such a kind that I cannot tell my husband
what is untrue. In order that you may be convinced of my faithfulness,
see this proof of my power.” After saying this, she reduced that tree to
ashes with an angry look, and restored it more magnificent than it was be-
fore with a look of kindness. When her husband saw that, he was at last
satisfied and embraced her. And he sent that second wife, the adulteress,
about her business, after cutting off her nose, and taking the rings from the
corner of her garment.

He restrained his anger, when he beheld that student of the scripture,
Yasdodhara, with his brother, and he said to him despondingly; “ Out of
Jjealousy I always keep these wives of mine in my heart. But still I have
not been able to keep safe this wicked woman. Who can arrest the light-
ning ? Who can guard a disloyal woman ? As for a chaste woman, she is
guarded by her own modesty alone, and being guarded by it, she guards®
her husband in both worlds, as I have to-day been guarded by this woman,
whose patience is more admirable even than her power of cursing. By her
kindness I have got rid of an unfaithful wife, and avoided the awful crime
of killing a virtuous Brihman.”” When he had said this, he made
Yasdodhara sit down, and said to him, “Tell me whence you come and
whither you are going.” Then Yasodhara told him his history, and having
gained his confidence, said to him out of curiosity, “ Noble sir, if it is not
a secret, tell me now, who you are, and why, though you possess such
luxury, you dwell in the water.” When the man who lived in the water
heard this, he said, “ Hear! I will tell you.” And he began to tell his
history in the following words.

® I follow the Sanskyit College MS. which reads rakshatyubhayalokatah.
11 )
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Story of the water-genius in his pro- There is a region in the south
vious birth. of the Himé4laya, called Kéémira ;
which Providence seems to have created in order to prevent mortals from ban-
kering after Heaven; where Siva and Vishnu, as self-existent deities, inhabit a
hundred shrines, forgetting their happy homes in Kail4sa and Svetadvipa ;
which is laved by the waters of the Vitast4, and full of heroes and sages,
and proof against treacherous crimes and enemies, though powerful. There
I was born in my former life, as an ordinary villager of the Brahman caste,
with two wives, and my name was Bhavas’arman. There I once struck up a
friendship with some Buddhist mendicants, and undertook the vow, called
the fast Uposhana, prescribed in their scriptures. And when this vow was
almost completed, one of my wives wickedly came and slept in my bed. And
in the fourth watch of the night, bewildered with sleep, I broke my vow. But
as it fell only a little short of completion, I have been born as a water-genius,
and these two wives of mine have been born as my present wives here. That
wicked woman was born as that unfaithful wife, the second as this faithful
one. So great was the power of my vow, though it was rendered imper-
fect, that I remember my former birth, and enjoy such luxuries every
night. If I had not rendered my vow imperfect, I should never have been
born as what I am.

‘When he had told his story in these words, he honoured those two
brothers as guests, with delicious food and heavenly garments. Then his
faithful wife, having heard of her former life, knelt on the ground, and
looking at the moon, uttered this prayer, ‘O guardians of the world, if I
am in truth virtuous and devoted to my husband, may this husband of mine
be at once delivered from the necessity of dwelling in the water and go to
heaven.” The moment she had said this, a chariot descended from heaven,
and the husband and wife ascended it and went to heaven. Nothing in the
three worlds is unattainable by really chaste women. And the two Brahmans,
when they saw that, were greatly astonished. And Yadodhara and Laksh-
midhara, after spending the rest of the night there, set out in the morning.
And in the evening they reached the foot of a tree in a lonely wilderness.
And while they were longing to get water, they heard this voice from the
tree, “ Wait a little, Brdhmans! I will entertain you to-day with a bath and
food, for you arc come to my house.” Then the voice ceased, and there sprang
up there a tank of water, and meats and drinks of every kind were pros
vided on its bank. The two Brahman youths said with astonishment to
one another,—“ What does this mean?” And after bathing in the tauk,
they ate and drank. Then they said the evening prayer and remained
under the tree, and in the meanwhile a bandsome man appeared from it.
They saluted him, and he welcomed them, and he sat down. Thereupon
the two Brahman youths asked him who he was. Then the man said—
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Story of the Brdhman who became a Long ago T was a Brdhman in
Yaksha. distress, and when I was in this
condition, I happened to make friends with some Buddhist ascetics. But
while I was performing the vow called Uposhana, which they had taught
me, a wicked man made me take food in the evening by force. That made
my vow incomplete, so I was born as a Guhyaka ; if I had only com-
pleted it, I should have been born as a god in heaven.

“So I have told you my story, but now do you two tell me, who you are,
and why you have come to this desert.” When Yadodhara heard this, he
told him their story. Thereupon the Yaksha went on to say ; ¢ If this is the
case, I will by my own power bestow on you the sciences. Go home with a
knowledge of them. What is the use of roaming about in foreign coun-
tries?”’ When he had said this, he bestowed on them the sciences, and by
his power they immediately possessed them. Then the Yaksha said to
them, “ Now I entreat you to give me a fee as your instructor. You must
perform, on my behalf, this Uposkana vow, which involves the speaking of the
truth, the observing of strict chastity, the circumambulating the images of
the gods with the right side turned towards them, the eating only at the
time when Buddhist mendicants do, restraint of the mind, and patience. You
must perform this for one night, and bestow the fruit of it on me, in order
that I may obtain that divinity, which is the proper fruit of my vow, when
completely performed.” When the Yaksha said this, they bowed before
him and granted his request, and he disappeared in that very same tree.

And the two brothers, delighted at having accomplished their object
without any toil, after they had passed the night, returned to their own
home. There they told their adventures and delighted their parents, and
performed that vow of fasting for the benefit of the Yaksha. Then that
Yaksha, who taught them, appeared in a sky-chariot, and said to them ;
“ Through your kindness I have ceased to bea Yaksha and have become a god.
So now you must perform this vow for your own advantage, in order that
at your death you may attain divinity. And inthe meanwhile I give you a
boon, by which you will have inexhaustible wealth.” When the deity, who
roamed about at will, had said this, he went to heaven in his chariot.
Then the two brothers, Yaodhara and Lakshmidhara, lived happily, having
performed that vow, and baving obtained wealth and knowledge.

““So you see that, if men are addicted to righteousness, and do
not, even in emergencies, desert their principles, even the gods pro-
tect them, and cause them to attain their objects.” Naravidhanadatta,
while longing for his beloved Saktiyasas, was much delighted with this
marvellous story told by Vasantaka; but having been summoned by his
father at the dinner hour, he went to his palace with his ministers. There
he took the requisite refreshment, and returned to his palace, with Go-



84

mukha and his other ministers. Then Gomukha, in order to amuse him,
again said,—* Listen, prince, I will tell you another string of tales.”

There lived in a forest of udum-
baras, on the shore of the sea, a king
of monkeys, named Valimukha, who had strayed from his troop. While
he was eating an udumbara fruit, it fell from his hand and was devoured
by a porpoise that lived in the water of the sea. The porpoise, delighted at
the taste of the fruit, uttered a melodious sound, which pleased the monkey
80 much, that he threw him many more fruits. And so the monkey went on
throwing fruits,t and the porpoise went on making a melodious sound,
until a friendship sprang up between them. So every day the porpoise
spent the day in the water near the monkey, who remained on the bank,
and in the evening he went home.

Then the wife of the porpoise came to learn the facts, and as she did
not approve of the friendship between the monkey and her husband, which
caused the latter to be absent all day, she pretended to be ill. Then the
porpoise was afflicted, and asked his wife again and again what was the
nature of her sickness, and what would cure it. Though he importuned
her persistently, she would give no answer, but at last a female confidante
of hers said to him : * Although you will not do it, and she does not wish
you to do it, still I must speak. How can a wise person conceal sorrow
from friends P A violent disease has seized your wife, of such a kind that
it cannot be cured without soup made of the lotus-like heart of a monkey.”$
‘When the porpoise heard this from his wife’s confidante, he reflected ;—
“Alas! how shall I obtain the lotus-like heart of a monkey? Is it right
for me to plot treachery against the monkey, who is my friend ? On the
other hand how else can I cure my wife, whom I love more than my life ?”
When the porpoise had thus reflected, he said to his wife; “I will bring
you a whole monkey, my dear, do not be unhappy.” When he had said
this, he went to his friend the monkey, and said to him, after he had got

Story of the monkey and the porpoise.®

* This is the beginning of the fourth book of the Panchatantra. Benfey does
not seem to have been aware that it was to be found in Somadeva’'s work. It is also
found, with the substitution of a boar for the porpoise, in the Sindibad-namah and
thence found its way into the Seven Wise Masters, and other European collections.
(Benfey’s Panchatantra, Vol. I, p. 420.) See also Liebrecht, Zur Volkskunde, pp. 122,
123. For the version of the Seven Wise Masters see Simrock’s Deutsche Volksbiicher,
Vol. XTI, p. 139. It is also found in the Mahdvastu Avadéna, p. 138 of the Buddhist
Literature of Nepal by Dr. Réjendra L&l Mitra, Rai Bahadr. (I have been favoured
with a sight of this work, while it is passing through the press.)

+ The Sanskrit College MS. reads cdkshipan where Brockhaus reads ca kshipan.

1 In Bernhard Schmidt's Griechische Mirchen, No. 6, the Lamnissa pretends
that she is ill and can only be cured by eating a gold fish into which a bone of her
rival had been turned. Perhaps we ought to read sddyd for sddyd in 1. 108,
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into conversation; “ Up to this day you have never seen my home and my
wife ; 8o come, let us go and rest there one day. Friendship is but hollow,
when friends do not go without ceremony and eat at one another’s houses,
and introduce their wives to one another.” With these words the porpoise
beguiled the monkey, and induced him to come down into the water, and
took him on his back and set out. And as he was going along, the monkey
saw that he was troubled and confused, and said, “ My friend, you seem
to be altered to-day.”” And when he went on persistently enquiring the
reason, the stupid porpoise, thinking that the ape was in his power, said to
him; “The fact is, my wife is ill, and she has been asking me for the
heart of a monkey to be used as a remedy ; that is why I am in low spirits
to-day.” When the wise monkey heard this speech of his, he reflected,
“ Ah! This is why the villain has brought me here! Alas! this fellow is
overpowered by infatuation for a female, and is ready to plot treachery
against his friend. Will not a person possessed by a demon eat his own
flesh with his teeth P After the monkey had thus reflected, he said to the
porpoise ; “If this is the case, why did you not inform me of this before,
my friend ? I will go and get my heart for your wife. For I have at
present left it on the udumbdara-tree on which I live.®* When the silly
porpoise heard this, he was sorry and he said ; Then bring it, my friend,
from the udumbara-tree.” And thereupon the porpoise took him back to
the shore of the sea. When he got there, he bounded up the bank, as if he
had just escaped from the grasp of death, and climbing up to the top of
the tree, said to that porpoise, “Off with you, you fool ! Does any
animal keep his heart outside his body ? However, by this artifice I
have saved my life, and I will not return to you. Have you not heard,
my friend, the story of the ass P”

Story of the sick lion, the jackal, and There lived in a certain forest a

ths ass.t lion, who had a jackal for a minister.
A certain king, who had gone to hunt, once found him, and wounded him so

¢ For stories of external hearts see Ralston’s Russian Folk-Tales, pp. 109—116,
and the notes to Miss Stokes’s XIth Tale.

t Benfey does not seem to have been aware of the existence of this story in Soma.
deva’s work. It is found in the Sanskrit texts of the Panchatantra (being the 2nd of
the fourth book in Benfey’s translation) in the Arabic version, (Knatchbull, 264,
Wolff I, 242,) S8ymeon Seth, 75, John of Capua, k., 2, b., German translation (Ulm
1483) Q., VII, Spanish translation, XLIV, a, Doni, 61, Anvir-i-Suhaili, 393,
Cabinet des Fées, XVIII, 26; Baldo fab. XIII, in Edéléstand du Méril, p. 333;
Benfey considers it to be founded on Babrius, 95. There the fox only eats the heart.
Indeed there is no point in the remark that if he had ears he would not have come
sgain. The animal is a stag in Babrius. It is deceived by an appeal to its ambition.
In the Gesta Romanorum the animal is a boar, which returns to the garden of Trajan,
after losing successively its two ears and tail. (Benfey’s Panchatantra, Vol. I, p. 480
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sorely with his weapons, that he with difficulty escaped to his den alive.
‘When the king was gone, the lion still remained in the den, and his minis-
ter, the jackal, who lived on hisleavings, being exhausted for want of food,
said to him ; “ My lord, why do you not go out and seek for food to the
best of your ability, for your own body is being famished as well as your
attendants P’ When the jackal said this to the lion, he answered; “ My
friend, I am exhausted with wounds, and I cannot roam about outside my
den. If I could get the heart and ears of a donkey to eat, my wounds would
heal, and I should recover my former health. So go and bring me a
donkey quickly from somewhere or other.”” The jackal agreed to do so and
sallied out. Ashe was wandering about, he found a washerman’s ass in a
solitary place, and he went up to him, and said in a friendly way ; ¢ Why are
you so exhausted ?”” The donkey answered, * I am reduced by perpetually
carrying this washerman’s load.”” The jackal said, “ Why do you endure all
this toil ? Come with me and I will take you to a forest as delightful as Hea-
ven, where you may grow fat in the society of she-asses.” When the donkey,
who was longing for enjoyment, heard this, he went to the forest, in which
that lion ranged, in the company of that jackal. And when the lion saw
him, being weak from impaired vitality, he only gave him a blow
with his paw behind, and the donkey, being wounded by the blow,
was terrified and fled immediately, and did not come near the lion again, and
the lion fell down confused and bewildered. And then the lion, not having
accomplished his object, hastily returned to his den. Then the jackal, his
minister, said to him reproachfully ; ¢ My lord, if you could not kill this
miserable donkey, what chance is there of your killing deer and other
animals P’ Then the lion said to him, “ If you know how, bring that
donkey again. I will be ready and kill him,”

When the lion had despatched the jackal with these words, he went
to the donkey and said ; “ Why did you run away, sir? And the donkey
answered, “ I received a blow from some ereature.” Then the jackal laughed
and said, ‘You must have experienced a delusion. There is no such
creature there, for I, weak as I am, dwell there, in safety. So come along
with me to that forest, where pleasure is without restraint.”®* When he
said this, the donkey was deluded, and returned to the forest. And as soon
as the lion saw him, he came out of his den, and springing on him from
behind, tore him with his claws and killed him. And the lion, after he had

and ) See also Weber's article in Indische Studien, Vol. III, p. 338. He consi-
ders that the fable came to India from Greece. Cp. also De Gubernatis, Zoological

Mythology, Vol. L, p. 877.
® I have followed the Sanskrit College M8. in reading nirbddhasukham.
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divided the donkey, placed the jackal to guard it, and being fatigued, went
away to bathe. And in the meanwhile the deceitful jackal devoured the
heart and ears of that donkey, to gratify his appetite. The lion, after
bathing, came back, and perceiving the donkey in this condition, asked the
jackal where its ears and heart were. The jackal answered him; “ The
creature never possessed ears or a heart,—otherwise how could he have
returned when he had once escaped P> When the lion heard that, he
believed it, and ate his flesh, and the jackal devoured what remained over.

When the ape had told this tale, he said again to the porpoise;
« I will not come again, why should I behave like the jackass.” When
the porpoise heard this from the monkey, he returned home, grieving
that he had through his folly failed to execute his wife’s commission, while
he had lost a friend. But his wife recovered her former tranquillity, on
account of the termination of her husband’s friendship with the ape. And
the ape lived happily on the shore of the sea.

“So a wise person should place no confidence in a wicked person.
How can he, who confides in a wicked person or a black cobra, enjoy
prosperity 2’ When Gomukha had told this story, he again said to Nara-
véhanadatta, to amuse him ; *“ Now hear in succession about the following
ridiculous fools. Hear first about the fool'who rewarded the minstrel.”

Story of the fool who gave a verbal re- A certain musician once gave
ward to the musician.® great pleasure to a rich man, by sing-
ing and playing before him. He thereupon called his treasurer, and said in
the hearing of the musician, * Give this man two thousand papas.”” The
treasurer said, “ I will do so,” and went out. Then the minstrel went
and asked him for those panas. But the treasurer, who had an understand-
ing with his master, refused to give them,

Then the musician came and asked the rich man for the panas, but he
said ; “ What did you give me, that I should make you a return? You
gave a short-lived pleasure to my ears by playing on the lyre, and I gave a
short-lived pleasure to your ears by promising you money.” When the
musician heard that, he despaired of his payment, laughed, and went home,

“ Would not that speech of the miser's make even a stone laugh ?
And now, prince, hear the story of the two foolish pupils.”

® ¢ For parallels to this story compare Liebrecht Zur Volkskunde, p. 83, where he
treats of the Avadénas, and the Japanese story in the Nachtrige. In this a gentleman
who had much enjoyed the smell of fried eels, pays for them by exhibiting his money
to the owner of the cook-shop. See also p. 112 of the same work. M. Lévéque shews
that Rabelais’ story of Le Facquin et le Rostisseur exactly resembles this as told in the
Avaddinas. He thinks that La Fontaine in his fable of L'Hditro et les Plaideurs is

indebted to the story as told in Rabelais : (Les Mythes et les Légendes de I'Inde, pp.
547, 548.)
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Story of the teacher and his two jealous A certain teacher had two pu.
pupils.® pils who were jealous of one another.
And one of those pupils washed and anointed every day the right foot of
his instructor, and the other did the same to the left foot. Now it
happened that one day the pupil, whose business it was to anoint the right
foot, had been sent to the village, so the teacher said to the second pupil,
whose business it was to anoint the left foot,—‘To-day you must wash
and anoint my right foot also.”” When the foolish pupil received this
order, he coolly said to his teacher; “I cannot anoint this foot that be-
longs to my rival.” When he said this, the teacher insisted. Then that
pupil, who was the very opposite of a good pupil, took hold of his teacher’s
foot in a passion, and exerting great force, broke it. Then the teacher
uttered a cry of pain, and the other pupils came in and beat that wicked
pupil, but he was rescued from them by that teacher, who felt sorry for him.

The next day, the other pupil came back from the village, and when
he saw the injury that had been done to his teacher’s foot, he asked the
history of it, and then he was inflamed with rage, and he said, “ Why
should I not break the foot that belongs to that enemy of mine ?” So he
laid hold of the teacher’s second leg, and broke it. Then the others began
to beat that wicked pupil, but the teacher, both of whose legs were broken,
in compassion begged him off too. Then those two pupils departed, laugh-
ed to scorn by the whole country, but their teacher, who deserved so much
credit for his patient temper, gradually got well.

Thus foolish attendants, by quarrelling with one another, ruin their
master’s interests, and do not reap any advantage for themselves. Hear
the story of the two-headed serpent.

A certain snake had two heads,

Btory of the snake with twoo heads.t one in the usual place and one in his

® There is a certain resemblance between this story and a joke in Philogelos,
p. 16. (Ed. Eberhard, Berlin, 1869.) Scholasticus tells his boots not to creak, or he will
break their legs.

+ This corresponds to the 14th story in the 5th book of the Panchatantra, Benfey,
Vol. IT, p. 360. At any rate theleading idea is the same. See Benfey, Vol. I, p. 637.
It has a certain resemblance to the fuble of Menenius. There is a snake in Bengal
with a knob at the end of his tail. Probably this gave rise to the legend of the
double-headed serpent. Sir Thomas Browne devotes to the Amphisbzna Chapter XV
of the third book of his Vulgar Errors, and craves leave to “ doubt of this double-
headed serpent,”” until he has * the advantage to behold, or iterated ocular testimony.”
8ee also Liebrecht zur Volkskunde, p. 120, where he treats of the Avadinas. The
story is identical with that in our text. M. Lévéque shews that this story, as found
in the Avadénas, forms the basis of one of La Fontaine's fables, VII, 17. La Fon-
taine took it from Plutarch’s life of Agis.
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tail. But the head, that he had in his tail, was blind, the head, that was in
the usual place, was furnished with eyes. And there was a quarrel between
them, each saying that it was the principal head. Now the serpent usually
roamed about with hig®real head foremost. But once on a time the head
in the tail caught hold of a piece of wood, and fastening firmly round it,
prevented that snake from going on. The consequence was that the snake
considered this head very powerful, as it had vanquished the head in front.
And so the snake roamed about with his blind head foremost, and in a hole he
fell into fire, owing to his not being able to see the way, and so he was burnt.*

Story of the fool who was nearly choked “So those foolish people, many
with rice. in number, who are quite at home in
a small accomplishment, through their attachment to this unimportant
accomplishment, are brought to ruin.”

“ Hear now about the fool who ate the grains of rice.”

A certain foolish person came for the first tims to his father-in-law’s
house, and there he saw some white grains of rice, which his mother-in-law
had put down to be cooked, and he put a handful of them into his mouth,
meaning to eat them. And his mother-in-law came in that very moment.
Then the foolish man was so ashamed, that he could not swallow the grains
of rice, nor bring them up. And his mother-in law, seeing that his throat
was swollen and distended, and that he was speechless, was afraid that he
was ill, and summoned her husband. And he, when he saw his state,
quickly brought the physician, and the physician, fearing that there was an
internal tumour, seized the head of that fool and opened his jaw.t Then
the grains of rice came out, and all those present laughed

“Thus a fool does an unseemly act, and does not know how to conceal
it.”

Story of the boys that milked the don- Certain foolish boys, having ob-
key.3 served the process of milking in the
case of cows, got a donkey, and having surrounded it, proceeded to milk it
vigorously. One milked and another held the milk-pail, and there was
great emulation among them, as to who should first drink the milk. And
yet they did not obtain milk, though they laboured hard.

¢ This story is No. LIX in Sir G. Cornewall Lewis's eodition of the Fables of
Babrius, Part II. The only difference is that the tail, when in difficulties, entreats the
head to deliver it.

+ I read Aanum, the conjecture of Dr. Kern.

1 This story appears to have been known to Lucian. In his Demonax (28) ho
compares two unskilful disputants to a couple, one of whom is milking & gout, the other
holding a sieve. 8o Aristophanes speaks of 8vov wéxa: and opvifwy ydAa. It must be
admitted that some critics doubt Lucian's authorship of the Demonax.

12
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“The fact is, prince, a fool, who spends his labour on a chimera, makes
himself ridiculous.”

Story of the foolish boy that went fo There was a certain foolish son
the village for notking. of a Brihufn, and his father said
to him one evening, “ My son, you must go to the village early to-morrow.”
Having heard this, he set out in the morning, without asking his father
what he was to do, and went to the village without any object, and came
back in the evening fatigued. He said to his father, “ I have been to the
village.” * Yes, but you have not done any good by it,” answered his
father.

“So a fool, who acts without an object, becomes the laughing-stock of
people generally; he suffers fatigue, but does not do any good.” Whea the
son of the king of Vatsa had heard from Gomukha, his chief minister, this
series of tales, rich in instruction, and had declared that he was longing to
obtain Saktiyadas, and had perceived that the night was far spent, he closed
his eyes in sleep, and reposed surrounded by his ministers.

CHAPTER LXIV.

Then, the next evening, as Naravdhanadatta was again in his private
apartment, longing for union with his beloved, at his request Gomukha told
the following series of tales to amuse him.

Story of the Brdkhman and the mun- There was in a certain village a
goose.® Brihman, named Devasarman; and

* Benfey does not appear to have been aware that this story was to be found in
Bomadeva’s work. It is found in his Panchatantra, Vol. II, p. 826. He refers to
Wolff, II, 1; Knatchbull, 268; Symeon Seth, 76 ; John of Capus, k., 4; German
translation, (Ulm, 1483) R., 2; Spanish translation, XLV. a; Doni, 66; Anvar-i-
Suhaili, 404 ; Cabinet des Fées, XVIII, 22; Baldo fab. XVI, (in Edéléstand du Méril
p. 240). Hitopadesa, IV, 13, (Johnson’s translation, page 116.) In Sandabarand
Syntipas the animal is a dog. .It appears that the word dog was also used in the
Hcbrew translation. John of Capua has canis for ichneumon in another passage, so
perhaps he has it here. Benfey traces the story in Calumnia Novercalis C., 1;
Historia Septem Sapientum, Bl. n. ; Romans des Sept Sages, 1139 ; Dyocletian, Einlei-
tung, 1212 ; Griisse, Gesta Romanorum IT, 176 ; Keller, Romans, CLXXVIII; Le Grand
d’ Aussy, 1779, II, 303; Grimm’s Mirchen, 48. (Benfey, Vol. I, pp. 479—4883.)
To Englishmen the story suggests Llewellyn's faithful hound Gelert, from
which the parish of Bethgelert in North Wales is named. This legend has been versi-
fied by the Hon’ble William Robert Spencer. It is found in the English Gesta, (see
Bohn’s Gesta Romanorum, introduction, page xliii.) The story (as found in the
Scven Wise Masters) is admirably told in Simrock's Deutsche Volksbiicher, Vol. XII,
p. 135. See also Baring Gould’s Curious Myths of the Middle Ages, 1st Serics, p. 126.
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he had a wife of equally high birth, named Yajnadatt4d. And she became
pregnant, and in time gave birth to a son, and the Brahman, though poor,
thought he had obtained a treasure in him. And when she had given birth
to the child, the Brahman’s wife went to the river to bathe, but Devadarman
remained in the house, taking care of his infant son. In the meanwhile
a maid came from the womens’ apartments of the palace to summon that
Brihman, who lived on presents received for performing inauguratory
ceremonies. Then he, eager for a fee, went off to the palace, leiving a
mungoosy, which he had brought up from its birth, to guard his child.
After he had gone, a snake suddenly came near the child, and the mungoose,
seeing it, killed it out of love for his master. Then the mungoose saw
Devasarman returning at a distance, and delighted, ran out to meet him, all
stained with the blood of the snake. And Devasarman, when he saw its
appearance, felt certain that it had killed his young child, and, in his agita-
tion killed it with a stone. But when he went into the house, and saw the
snake killed by the mungoose, and his boy alive, he repented of what he
had done. And when his wife returned and heard what had bhappened, she
reproached him, saying, “ Why did you inconsiderately kill the mungoose,
which bhad done you a good turn.”

“ Therefore a wise man, prince, should never do anything rashly.
For a person who acts rashly is destroyed in both worlds. And one who
does anything contrary to the prescribed method, obtains a result which is
the opposite of that desired.”

Story of the fool that was his own For instance, there was ‘a man

or. suffering from flatulence. And once
on a time the doctor gave him a medicine, to be used as a clyster, and said
to him, “Go to your house, and bruise thig, and wait till I come.” The
physician, after giving this order, delayed a little, and in the mean-
while the fool, having reduced the drug to powder, mixed it with water
and drank it. That made him very ill, and when the doctor came, he had
to give him an emetic, and with difficulty brought him round, when he was
at the point of death. And he scolded his patient, saying to him, “ A clyster
is not meant to be drunk, but must be administered in the proper way.
Why did you not wait for me ?”

“So an action, useful in itself, if done contrary to rule, has bad effects,
Therefore a wise man should do nothing contrary to rule. And the man,
who acts without consideration, does what is wrong, and immediately
incurs reproach.”

Story of the fool who mistook hermits Forinstance, there was in a cer-
Jor monkeys. tain place a foolish man. He was
once going to a foreign country, accompanied by his son, and when the
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caravan encamped in the forest, the boy entered the wood to amuse
himself. 'There he was scratched by monkeys, and with difficulty escaped
with life, and when his father asked him what had happened, the silly boy,
not knowing what monkeys were, said ; “ I was scratched in this wood by
some hairy creatures that live on fruits.”” When the father heard it, he
drew his sword in a rage, and went to that wood. And seeing some ascetics
with long matted hair, picking fruits there, he ran towards them, saying to
himself, ‘ These hairy rascals injured my son.” But a certain traveller
there prevented him from killing them, by saying ; “ I saw some monkeys
scratch your son ; do not kill the hermits.”” So by good luck he was saved
from committing a crime, and returned to the caravan.

“So a wise man should never act without reflection. What is ever
likely to go wrong with a man who reflects? But the thoughtless are
always ruined and made the objects of public ridicule.”

For instance, a certain poor man,
going on a journey, found a bag of
gold, that had been dropped by the head of a caravan. The fool, the
moment he found it, instead of going away, stood still where he was, and
began to count the gold. In the meanwhile the merchant, who was on
horseback, discovered his loss, and galloping back, he saw the bag of gold in
the poor man’s possession, and took it away from him. So he lost his
wealth as soon as he got it, and went on his way sorrowful, with his face
fixed on the ground.

“ Fools lose wealth as soon as they get it.”

Story of the fool who looked for the A certain foolish man, who wish-
moon, ed to see the new moon, was told by
a man who saw it, to look in the direction of his finger. He averted his
eyes from the sky, and stood staring at his friend’s finger, and so did not
see the new moon, but saw the people laughing at him.

“ Wisdom accomplishes the impossible, hear a story in proof of it.”

Story of the woman who escaped from A certain woman set out alone
the monkey and the cowherd. to go to another village. And on
the way a monkey suddenly came and tried to lay bold of her, but she
avoided it by going to a tree and dodging round it. The foolish monkey
threw its arms round the tree, and she laid hold of its arms with her hands,
and pressed them against the tree.

Story of the fool who found a purse.

The monkey, which was held tight, became furious, but at that moment
the woman saw a cowherd coming that way, and said to him; “ Sir, hold
this ape by the arms a moment, until I can arrange my dress and hair,
which are disordered.” He said, “ I will do so, if you promise to grant
me yourlove,” and she consented. And he held the monkey. Then she drew
bLis dagger and killed the moukey, and said to the cowherd, ‘ Come to a
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lonely spot,” and so took him a long distance. At last they fell in with
some travellers, so she left him and went with them to the village that she
wished to reach, having avoided outrage by her wisdom.

“So you see that wisdom is in this world the principal support of
men ; the man who is poor in wealth lives, but the man who is poor in
intellect does not live. Now hear, prince, this romantic wonderful tale,”

Story of the two thieves, Ghata and There were in a certain city two
Karpara.® thieves, named Ghata and Karpara.
One night Karpara left Ghata outside the palace, and breaking through
the wall, entered the bedchamber of the princess. And the princess,
who could not sleep, saw him there in a corner, and suddenly falling
in love with him, called him to her. And she gave him wealth, and
said to him; “I will give you much more if you come again.”” Then
Karpara went out, and told Ghata what had happened, and gave him
the wealth, and having thus got hold of the king’s property, sent him
home. But he himself again entered the women’s apartmeuts of the
palace ; who, that is attracted by love and covetousness, thinks of death?
There he remained with the princess, and bewildered with love and wine,
he fell asleep, and did not observe that the night was at an end. And in
the morning the guards of the women’s apartments entered, and made
him prisoner, and informed the king, and he in his anger ordered him to
be put to death. While he was being led to the place of execution, his
friend Ghata came to look for him, as he had not returned in the course of
the night. Then Karpara saw Ghata, and made a sign to him that he was
to carry off and take care of the princess. And he answered by a sign
that he would do so. Then Karpara was led away by the executioners,
and being at their mercy, was quickly hanged up upon a tree,and so execu-
ted.

Then Ghata went home, sorrowing for his friend, and as soon as night
arrived, he dug a mine and entered the apartment of the princess. Seeing
her in fetters there alone, he went up to her and said; “I am the friend of
Karpara, who was to-day put to death ou account of you. And out of love

¢ Here, a8 Wilson remarked, (Collected Works, Vol IV, p. 149) we have the story
of Rhampsinitus, Herodotus, II, 121. Dr. Rost compares Keller, Dyocletianus Leben,
p- 55, Keller Li Romans des Sept Sages, p. cxciii, Licbrecht’s translation of Dunlop’s
History of Fiction, pp. 197 and 264. Cp. also Sagas from the Far East, Tale XII;
see also Dr. R. Kohler in Orient und Occident, Vol. I, p. 303. He gives many par-
allels to Campbell’s Gaelic Story of * the Shifty lad,” No. X VIII, d., Vol. I, p. 331, but
is apparently not aware of the striking resemblance between the Gaclic story and that
in the text. Whisky does in the Highland story the work of Dhattiira. See also Cox’s
Mythology of the Aryan Nations, I, p. 111 and #. and Liebrecht zur Volkskunde, p. 34.
A similar stratagem is described in Grossler's Sagen aus der Grafschaft Mansfeld, p. 219.
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for him T am come here to carry you off, so come along, before your father
does you an injury.” Thereupon she consented joyfully, and he removed
her bonds. Then he went out with her, who at once committed herself to
bis care, by the underground passage he had made, and returned to his own
house.

And next morning the king heard that his own daughter had been
carried off by some one, who had dug a secret mine, and that king thought
to himself, “ Undoubtedly that wicked man whom I punished has some
audacious friend, who has carried off my daughter in this way.” So he
set his servants to watch the body of Karpara, and he said to them.
“You must arrest any one who may come here lamenting, to burn the corpse
and perform the other rites, and so I shall recover that wicked girl who
has disgraced her family.” When those guards had received this order
from the king, they said, “ We will do so,” and remained continually
watching the corpse of Karpara.

Then Ghata made enquiries, and found out what was going on, and said
to the princess; “ My dear, my comrade Karpara wasa very dear friend to me,
and by means of him I gained you and all these valuable jewels; so until
I have paid to him the debt of friendship, I cannot rest in peace. So I
will go and see his corpse, and by a device of mine manage to lament over
it, and I will in due course burn the body, and scatter the bones in a holy
place. And do not be afraid, I am not reckless like Karpara.” Afterhe had
said this to her, he immediately assumed the appearance of a Pasupata
ascetic, and taking boiled rice and milk in a pot, he went near the corpse of
Karpara, as if he were a person passing that way casually, and when he got
near it, he slipped, and let fall from his hand and broke that pot of milk
and rice, and began lamenting, “ O Karpara full of sweetness,”* and so on.
And the guards thought that he was grieving for his pot full of food, that
he had got by begging. And immediately he went home and told that to
the princess. And the nextday he made a servant, dressed as a bride, go in
front of him, and he had another behind him, carrying a vessel full of
sweetmeats, in which the juice of the Dhattiira had been infused. And he
himself assumed the appearance of a drunken villager, and so in the even-
ing he came reeling along past those guards, who were watching the body
of Karpara. They said to him, “ Who are you, friend, and who is this
lady, and where are you going ?*’ Then the cunning fellow answered them
with stuttering accents, “I am a villager ; this is my wife; I am going

¢ Of course Karpara is the Sanskrit for pot. In fact the two friends’ names might
be represented in English by Pitcher and Pott. In modern Hindu funerals boiled rice
is given to the dead. 8o I am informed by my friend Pandit Sy&éma Charan Mukhopa
dhyaya, to whom I am indebted for many kind hints,
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to the house of my father-in-law ; and I am taking for him this complimen-
tary present of sweetmeats, But you have now become my friends by
speaking to me, so I will take only half of the sweetmeats there ; take
the other half for yourselves.” Saying this, he gave a sweetmeat to
each of the guards. And they received them, laughing, and all of them
partook of them. Accordingly Ghata, having stupefied the guards with
Dhattiira, at night brought fuel* and burnt the body of Karpara.

The next morning, after he had departed, the king hearing of it, removed
those guards who had been stupefied, and placed others there, and said ; * You
must guard these bones, and you must arrest whoever attempts to take them
away, and you must not accept food from any outsider.”” When the guards
were thus instructed by the king, they remained on the lookout day and night,
and Ghata beard of it. Then he, being acquainted with the operation of
a bewildering charm granted him by Durg4, made a wandering mendicant
his friend, in order to make them repose confidence in him. And he went
there with that wandering mendicant, who was muttering spells, and be-
wildered those guards, and recovered the bones of Karpara. And after
throwing them into the Ganges, he came and related what he had done, and
lived happily with the princess, accompanied by the mendicant. But the
king, hearing that the bones had been carried off, and the men guarding
them stupefied, thought that the whole exploit, beginning with the carry-
ing off of his daughter, was the doing of a magician. And he had the
following proclamation made in his city ; “ If that magician, who carried
off my daughter, and performed the other exploits connected with that feat,
will reveal himself, I will give him balf my kingdom.” When Ghata heard
this, he wished to reveal himself, but the princess dissuaded him, saying,
“Do not do so, you cannot repose any confidence in this king, who trea-
cherously puts people to death.”t+ Then, for fear that, if he remained
there, the truth might come out, he set out for another country with the
princess and the mendicant.

And on the way the princess said secretly to the mendicant, ¢ The
other one of these thieves seduced me, and this one made me fall from my
high rank. The other thief is dead, as for this, Ghata, 1 do not love him,
you are my darling.” When she had said this, she united herself to the
mendicant, and killed Ghata in the dead of night. Then, as she was jour-
neying along with that mendicant, the wicked woman fell in with a merchant
on the way, whose name was Dhanadeva. So she said, “ Who is this skull-

® I read dhritendhanah. The Sanskrit College MS. seems to me to give Ariten-
dhana.

+ 8o Frau Claradis in “ Die Heimonskinder”’ advises her husband not to trust her
father (Simrock’s Deutscho Volksbiicher,” Vol. IT, p. 131.)
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bearer? You are my darling,” and she left that mendicant, while he was
asleep, and went off with that merchant. And in the morning the mendi-
cant woke up, and reflected, ““ There is no love in women, and no courtesy
free from fickleness, for, after lulling me into security, the wicked woman
has gone off, and robbed me too. However, I ought perhaps to consider
myself lucky, that I have not been killed like Ghata.”” After these reflec-
tions, the mendicant returned to his own country.

And the princess, travelling on
with the merchant, reached his country.
And when Dhanadeva arrived there, he said to himself; “ Why should I
rashly introduce this unchaste woman into my house? So, as it was even-
ing, he went into the house of an old woman in that place, with the princess.
And at night he asked that old woman, who did not recognize him,
“ Mother, do you know any tidings about the family of Dhanadeva ?”
When the old woman heard that, she said, * What tidings is there except
that his wife is always ready to take anew lover. For a basket, covered with
leather, is let down every night from the window here, and whoever enters it,
isdrawn up into the house, and is dismissed in the same way at the end of
the night. And the woman is always stupefied with drink, so that she is
absolutely void of discernment. And this state of hers has become well.
known in the whole city. And though her husband has been long away,
he hasnot yet returned.”

When Dhanadeva heard this speech of the old woman’s, he went out
that moment on some pretext, and repaired to his own house, being full of in-
ward grief and uncertainty. And seeing a basket let down by the female ser.
vants with ropes, he entered it,and they pulled up him into the house. And
his wife, who was stupefied with drink, embraced him most affectionately,
without knowing who he was. But he was quite cast down at seeing her
degradation. And thereupon she fell into a drunken sleep. And at the
end of the night, the female servants let him down again quickly from the
window, in the basket suspended with ropes. And the merchant reflected
in his grief, “ Enough of the folly of being a family man, for women in a
house are a snare! It is always this story with them, so a life in the forest
is much to be preferred.” Having formed this resolve, Dhanadeva aban-
doned the princess into the bargain, and set out for a distant forest. And
on the way he met, and struck up a friendship with, a young Brihman,
named Rudrasoma, who had lately returned from a long absence abroad.
When he told him his story, the Brahman became anxious about his own
wife ; and so he arrived in the company of that merchant at his own village
in the evening.

Story of the wife of the Brdhman And when he arrived there, he
Rudrasoma. saw a cowherd, on the lLank of the

Story of Devadatta’s wife.

~
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river, near his house, singing with joy, like one beside himself. So he said to
him in joke, “ Cowherd, is any young woman in love with you, that you
ring thus in your rapture, counting the world as stubble P’ When the cow-
herd heard that, he laughed and said, ‘I have a great secret.* The head
of this village, a Brdhman, named Rudrasoma, has been long away, and I
visit his wife every night ; her maid introduces me into the house dressed
as a woman.” When Rudrasoma heard this, be restrained his anger, and
wishing to find out the truth, he said to the cowherd ; “ If such kindness
is shewn to guests here, give me this dress of yours, and let me go there
to-night : I feel great curiosity about it.” The cowherd said, “ Do so,
take this black rug of mine, and this stick, and remain here until her
maid comes. And she will take you for me, and will give you a female
dress, and invite you to come, so go there boldly at night, and I will take
repose this night.” When the cowherd said this, the Brahman Rudrasoma
took from him the stick and the rug, and stood there, personating him.
And the cowherd stood at a little distance, with that merchant Devadatta,
and then the maid came. She walked silently up to him in the darkness,
and wrapped him up in a woman’s dress, and said to him, “ Come along,”
and so took him off to his wife, thinking that he was the cowherd. When
his wife saw Rudrasoma, she sprang up and embraced him, supposing that
be was the cowherd, and then Rudrasoma thought to himself; ¢ Alas!
wicked women fall in love with a base man, if only he is near them, for
this vicious wife of mine has fallen in love with a cowherd, merely be-
cause he is near at hand.”” Then he made some excuse with faltering voice,
and went, disgusted in mind, to Dhanadeva. And after he had told his
adventure in his own bouse, he said to that merchant ; ““ 1 too will go with
you to the forest ; perish my family!” So Rudrasoma and the merchant
Dhanadeva set out together for the forest.
. . And on the way a friend of

Story of the wife of Ssin. . Dhanadeva’s, named Sasin, joined
them. And in the course of conversation they told him their circum-
stances. And when Saéin heard that, being a jealous man, and having just
returned from a long absence in a foreign land, he became anxious about his
wife, though he hadlockedher up in a cellar. And Saéin, travelling along with
them, came near his own house in the evening, and was desirous of entertain.
ing them. But he saw there a man singing in an amorous mood, who had
an evil smell, and whose hands and feet were eaten away with leprosy.
And in his astonishment, he asked him ; “ Who are you, sir, that you are
so cheerful 7’ And the leper said to him, “I am the god of love.”
Sadin answered, “ There can be no mistake about that. The splendour of
your beauty is sufficient evidence for your being the god of love.” There-
. ® The Sauskrit College MS. has mema for the mayd of Dr. Brockhaus.

13 :
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upon the leper continued, * Listen, I will tell you something. A rogue
here, named S'aéin, being jealous of his wife, locked her up in a cellar with
one servant to attend on her, and went to a foreign land. But that wife
of his happened to see me here, and immediately surrendered herself to me,
her heart being drawn towards me by love. And I spend every night with
her, for the maid takes me on her back and carries me in. So tell me if
I am not the god of love. Who, that was the favoured lover of the
beautiful wife of Sasin, could care for other women ?” When Sasin heard
this speech of the leper's, he suppressed his grief, intolerable as a hurricane,
and wishing to discover the truth, he said to the leper, “ In truth you are
the god of love, 8o I have a boon to crave of your godship. I feel great
curiosity about this lady from your description of her, so I will go there
this very night disguised as yourself. Be propitiousto your suppliant: you
will lose but little, as you can attain this object every day.” When Sasin
made this request, the leper said to him; “ So beit! take this dress of
mine and give me yours, and remain covering up your hands and feet with
your clothes, as you see me do, until her maid comes, which will be as
soon as it becomes dark. And she will mistake you for me, and put you
on her back, and you must submit to go there in that fashion, for I always
have to go in that way, having lost the use of my hands and feet from
leprosy.” Thereupon Sasin put on the leper’'s dress and remained there,
but the leper and Sasin’s two companions remained a little way off.

Then Sadin’s wife’s maid came, and supposing that he was the leper,
as he had his dress on, said, * Come along,” and took him up on her back.
And so she took him at night into that cellar to his wife, who was expect-
ing her paramour the leper. Then Sadin made out for certain that it was
his wife, who was lamenting there in the darkness, by feeling her limbs,
and he became an ascetic on the spot. And when she was asleep, he went
out unobserved, and made his way to Dhanadeva and Rudrasoma. And he
told them his experiences, and said in his grief, “ Alas! women are like
torrents that flow in a ravine, they are ever tending downwards, capricious,
beautiful at a distance, prone to turbidness, and so they are as difficult to
guard as such rivers are to drink, and thus my wife, though kept in a cellar,
bas run after a leper. So for me also the forest is the best thing. Out on
family life!” And so he spent the night in the company of the merchant
and the Brahman, whose affliction was the same as his. And next morning
they all set out together for the forest, and at evening they reached a tree
by the roadside, with a tank at its foot. And after they had eaten and
drunk, they ascended the tree to sleep, and while they were there, they saw
a traveller come and lie down underneath the tree. -

. And soon they saw another man
od and .
Story of the smake-god and his wife arise from the tank, and he brought
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out of his mouth a couch and a lady. Then he lay down on the couch
beside that wife of his, and went to sleep, and the moment she saw it, she
went and embraced the traveller. And he asked her who they were, and
she answered ; “ This is a snake-god, and I am his wife, a daughter of the
snake race. Do not fear, I have had ninety-nine lovers among travellers,
and you make the hundredth.” But, while she was saying this, it happened
that the snake-god woke up, and saw them. And he discharged fire from
his mouth, and reduced them both to ashes.

When the snake-god had gone, the three friends said to one another,
“ If it is impossible to guard one’s wife by enclosing her in one’s own body,
what chance is there of keeping her safe in a house ? Out on them all !”
So they spent the night in contentment, and next morning went on to
the forest. There they became completely chastened in mind, with hearts
quieted by practising the four meditations,* which were not interfered
with by their friendship, and they became gentle to all creatures, and
attained perfection in contemplation, which produces unequalled absolute
beatification ; and all three in due course destroyed the inborn darkness of
their souls, and became liberated from the necessity of future births. But
their wicked wives fell into a miserable state by the ripening of their own
sin, and were soon ruined, losing both this and the next world.

“So attachment to women, the result of infatuation, produces misery
to all men. But indifference to them produces in the discerning emanci-
pation from the bonds of existence.”

When the prince, who was longing for union with Saktiyasas, had
patiently listened to this diverting tale, told by his minister Gomukha,
he again went to sleep.

Note on the Story of Ghata and Karpara.

The portion of the story of *the Shifty lad,” which so nearly resembles the story
of Ghata and Karpara, runs as follows: The shifty lad remarks to his master the
wright, that he might get plenty from the king’s store-house which was near at hand,
if only he would break into it. The two eventually rob it together. ¢ But the king's
people miseed the butter and cheese and the other things that had been taken out of
the store-house, and they told the king how it had happened. The king took the
advice of the Seanagal about the best way of catching the thieves, and the counsel
that he gave them was, that they should set a hogshead of soft pitch under the hole
where they were coming in. That was done, and the next day the shifty lad and his
master went to break into the king's store-house.”

® Mr. Gough has kindly pointed out to me a passage in the Sarvadarfana San-
graha which explains this. The following is Mr. Gough's translation of the passage ;
“ We must consider this teaching as regards the four points of view. These are that

(1) Everything is momentary and momentary only :

(2) Everything is pain and pain only :

(8) Everything is individual and individual only:

(4) Everything is bascloes and baseless only,”
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The consequence was that the wright was caught in the pitch. Thereupon the
shifty lad cut off his head, which he carried home and buried in the garden. When
the king’s people came into the store-house, they found a body, without a head and
they could not make out whose it was. By the advice of the Seanagal the king had
the trunk carried about from town to town by the soldiers on the points of spears.
They were directed to observe if any one cried out on sceing it. When they were
going past the house of the wright, the wright's wife mado a tortured scream, and
swift the shifty lad cut himself with an adzo, and he kept saying to the wright's wife,
It is not as bad as thou thinkest.” He then tells the soldier that she is afraid of
blood, and therefore the soldier supposed that he was the wright and she his wife.
The king had the body hung up in an open place, and set soldiers to watch if any
should attempt to take it away, or shew pity or grief for it. The shifty lad drives a
horse past with a keg of whisky on each side, and pretends to be hiding it from the
soldiers. They pursue him, capture the whisky, get dead drunk, and the shifty lad
carries off and buries the wright’s body. The king now lets loose a pig to dig up the
body. The soldiers follow the pig, but the wright's widow entertains them. Mean-
whilo the shifty lad kills the pig and buries it. The soldiers are then ordered to live
at free quarters among the people, and wherever they got pig’s flesh, unless the people
could explain how they came by it, to make a report to the king. But the shifty lad
kills the soldiers who visit the widow, and persuades the people to kill all the others
in their sleep. The Seanagal next advises the king to give a feast to all the people.
Whoever dared to dance with the king’s daughter would be the culprit. The shifty
1ad asks her to dance, she makes a black mark on him, but he puts a similar black mark
on twenty others. The king now proclaims that, if the author of these clever tricks
will reveal himself, he shall marry his daughter. All the men with marks on them
contend for the honour. It isagreed that to whomsoever a child shall give an apple,
the king is to give his daughter. The shifty lad goes into the room where they are
all assembled, with a shaving and a drone, and the child gives him the apple. He
marries the princess, but is killed by accident. Kohler (Orient und Occident, Vol. II,
p. 803 and ff.) compares the story of Dolopathos quoted in Loiscleur II, 123, ed.
Brunet, p. 183, a story of the Florentine Ser Giovanni, (Pecorone, IX, 1,) an old Nether-
land story in Haupt's Zeitschrift fiir Deutsches Alterthum 5, 385—404, called “ The
thief of Bruges,” and a Tyrolese story in Zingerle, Kinder und Hausmirchen aus
Siid-Deutschland, p. 800; also a French Romance of chivalry entitled, * The knight
Berinus and his son Aigres of the Magnet mountain.” There is also a story in the
Seven Wise Masters (Ellis, specimens of early English metrical romances new ed. by
Halliwell, London, 1848, p. 423) of a father and his son breaking into the treasure-house
of the emperor Octavianus. Kohler also compares the story of Trophorius and his brother
or father Agamedes (Scholiast to Aristophanes, Nubes, 508 ; Pausanias, IX, 37, 3.)
This story will also be found in Simrock’s Deutsche Volksbiicher, Vol. XII, p. 148.

Addendum to Fasciculus VII.

Add to note on p. 87—

A similar idea is found in the Hermotunns of Lucian, chapters 80 and 81. A
philosopher is indignant with his pupil on account of his fees being eleven days in
.arrear. The uncle of the young man, who is standing by, being a rude and uneul-
tured person, says to the philosopher—‘ My good man, pray let us hear no more
complaints about the great injustice with which you conceive yourself to have been
treated, for all it amounts to is, that we have bought words from you, and have up to
the present time paid you in the same coin.”
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CHAPTER LXV.

The next evening Gomukba told Naravahanadatta this story to amuse
him as before.

In a certain city there lived the
son of a rich merchant, who was an
incarnation of a portion of a Bodhisattva. His mother died, and his father
became attached to another wife, so he sent him away ; and the son went
forth from his father’s house with his wife to live in the forest. His younger
brother also was banished by his father, and went with him, but as he was
not of a chastened disposition, the elder brother parted company with him,
and went in another direction. And as he was going along, he at last came
to a great desert wilderness, without water, grass, or tree, scorched by the
fierce rays of the sun, and his supplies were exhausted. And he travelled
through it for seven days, and kept his wife, who was exhausted with hunger
and thirst, alive, by giving her his own flesh and blood, and she drank the
blood and ate the flesh. And on the eighth day he reached a mountain forest,
resounding with the surging waters of a torrent, abounding in shady trees
laden with fruit, and in delightful turf. There he refreshed his wife with
water and fruits, and went down into the mountain-stream that was wreathed
with waves, to take a bath. And there he saw a man with his two feet and his
two hands cut off, being carried along by the current, in need of assistance.
Though exhausted with his long fast, the brave man entered the river, and
rescued this mutilated person. And the compassionate man landed him on
the bank, and said; “ Who did this to you, my brother ?”” Then the
maimed man answered, “ My enemies cut off my hands and feet, and threw
me into the river, desiring to inflict on me a painful death. But you have

Story of the ungratoful Wife.®

¢ This story is identical with the 5th in the 4th book of the Panchatantra in
Benfey's translation, which he considers Buddhistic, and with which he compares
the story of the Bhilla in chapter 61 of this work. He compares the story of
Dhimin{ in the Daéakuméra Charita, page 150, Wilson’s edition, which resemblcs
this story more nearly even than the form in the Panchatantra. Also a story in
Ardschi Bordschi, translated by himself in Ausland 1858, No. 36, pages 845, 846. (It
will be found on page 305 of Sagas from the Far East.) He quotes a saying of Buddha
from Spence Hardy's Eastern Monachism, page 166, cp. Képpen, Religion des Buddha,
p. 374. This story is also found in the Forty Vazirs, a collection of Persian tales,
(Behrnauer's translation, Leipzig, 1851, page 325.) It is also found in the Gesta Roma-
porum, c. 56. (But the resemblance is not very striking.) Cp. also Grimm’s Kinder
und Hausmirchen, No. 16. (Benfey’s Panchatantra, Vol. I, pp. 436 and ff.)

14 .
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saved me from the water.” When the maimed man told him this, he
bandaged his wounds, and gave him food, and then the noble fellow bathed
and took food himself. Then this merchant’s son, who was an incarnation
of a Bodhisattva, remained in that wood with his wife, living on roots and
fruits, and engaged in austerities.

One day, when he was away in search of fruits and roots, his wife fell
in love with that maimed man, whose wounds were healed. And deter-
mining to kill her husband, the wicked woman devised a plot for doing so
in concert with that mutilated man, and she pretended to be ill. And she
pointed out a plant growing in the ravine, where it was difficult to descend,
and the river hard to cross, and said to her husband; “ I may live if you
bring me that sovereign plant, for I am sure that the god indicated to me
its position in a dream.” He consented, and descended into the ravine to
get the plant, by the help of a rope plaited of grass and fastened to a tree.
But when he had got down, she unfastened the rope; so he fell into the
river, and was swept away by it, as its current was strong. And he was
carried an enormous distance by the river, and flung up on the bank near a
certain city, for his merits preserved hislife. Then he climbed up on to
the firm ground, and rested under a tree, as he was fatigued by his immer-
sion in the water, and thought over the wicked behaviour of his wife. Now it
happened that at that time the king of that city had just died, and in that
country there was an immemorial custom, that an auspicious elephant was
driven about by the citizens, and any man, that he took up with his trunk
and placed on his back, was anointed king.* The elephant, wandering
about, came near the merchant’s son, and, as if he were Providence pleased
with his self-control, took him up, and put him on his back. Then the
merchant’s son, who was an incarnation of a portion of a Bodhisattva, was
immediately taken to the city and anointed king by the people. When he
had obtained the crown, he did not associate with charming women of
coquettish behaviour, but held converse with the virtues of compassion,
cheerfulness and patience.

And his wife wandered about hither and thither, carrying that maimed
man, who was her paramour, on her back,t without fear of her husband,
whom she supposed to have been swept away by the river. And she
begged from village to village, and city to city, saying, “ This husband of
mine has bad his hands and feet cut off by his enemies; I am a devoted
wife and support him by begging, so give me alms. At last she reached
the town in which that husband of hers was king. She begged there in

* In La Fontaine’s Fables X, 14, a man gains a kingdom by carrying an elephant.

t In the story of Satyamanjarf, a tale extracted by Professor Nilmani Mookerjee
from the Katha Koéa, a collection of Jaina stories, the heroine carries her leprous
husband on her back.
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the same way, and, as she was honoured by the citizens as a devoted wife
the fame of her virtue reached the ears of the king. And the king had her
summoned, with the maimed man on her back, and, when she came near, he
recognized her and said ; “ Are you that devoted wife ?"” And the wicked
woman, not recognizing her husband, when surrounded by the splendour of
the kingly office, said, “ I am that devoted wife, your Majesty.”” Then that
incarnation of a Bodhisattva laughed, and said ; “ I too have had practical
experience of your wifely devotion. How comes it that, though I your own
busband, who possess hands and feet, could not tame you, even by giving
you my own flesh and blood, which you kept feeding on like an ogress in
buwmnan form, this maimed fellow, though defective in his limbs, has been
able to tame you and make you his beast of burden ? Did you carry ou your
back your innocent husband, whom you threw into the river ? It is owing
to that deed that you have to carry and support this maimed man.”
‘When her husband in these words revealed her past conduct, she recognized
him, and fainting from fear, became like a painted or dead woman. The
ministers in their curiosity said, * Tell us, king, what this means.” Then
the king told them the whole story. And the ministers, when they heard
that she had conspired against her husband’s life, cut off her nose and ears,
and branded her, and banished her from the country with the maimed man.
And in thismatter Fate shewed a becoming combination, for it united a
woman without nose and ears with a man without hands and feet, and a
man who was an incarnation of a portion of a Bodhisattva, with the splen-
dour of royalty.

«Thus the way of woman’s heart, which is a thing full of hate, indis-
criminating, prone to the base, is difficult to fathom. And thus good fortune
comes spontaneous and unexpected, as if pleased with them, to those of
noble soul, who do not swerve from virtue and who conquer anger.” When
the minister Gomukha had told this tale, he proceeded to relate the follow-
ing story. .

Story of the gratefid animals and the There was a cer!:am man of noble
wungrateful woman.® soul, who was an incarnation of a
portion of a Bodhisattva, whose heart was melted by compassion only, who

® This story is found, with the substitution of a man for & woman, on p. 128 of
Benfey’s Panchatantra, Vol. I1; he tells us that it is also found in the 17th chapter of
Silvestre de Sacy's Kalila o Dimna (Wolff's Translation II, 99; Knatchbull, 346,) in
the 11th section of Symeon Seth’s Greek version, 14th chapter of John of Capua;
German translation Ulm, 1483 Y., 6; Anvir-i-Subaili, p. 596 Cabinet des Fées, XVIII, '
189. It is imitated by Baldo, 18th fable, (Poesies Inédites du Moyen Age by Edé]éstand
du Meril, p. 244.) Benfey pronounces it Buddhistic in origin, though apparently not
acquainted with its form in the Kath4 Sarit Sigara. Cp. Rasavahini, chap. 8. (Spiegel's
Anecdota Palica). Itis also found in the Karma S'ataka. Cp. also Matthwus Paris,



104

had built a hut in a forest and lived there, performing austerities. He, while
living there, by his power rescued living beings in distress and Pisichas, and
others he gratified by presents of water and jewels, One day, as he was
roaming about in the wood to assist others, he saw a great well and looked
into it. And a woman, who was in it, said to him in a loud voice ; “ Noble
sir, here are four of us; myself a woman, a lion, and a golden-crested bird,
and a snake, fallen into this well in the night; so take us out; have mercy
upon us.”  When he heard this, he said, * Granted that you three fell in
because the darkness made it imnpossible for you to see your way, but how
did the bird fall in?’" The woman answered him, « It fell in by being
caught in a fowler’s net.” Then the ascetic tried to lift them out by the
supernatural power of his asceticism, but he could not; on the _contrary,
his power was gone. He reflected, “ Surely this woman is a sinner, and
owing to my having conversed with her, my power is gone from me. So
I will use other means in this case.” Then he plaited a rope of grass, and
8o drew them all four up out of the well, and they praised him. And in
his astonishment he said to the lion, the bird, and the snake ; “ Tell me, how
come you to have articulate voice, and what is your history ?” Then the
lion said, « We have articulate speech and we remember our former births,
and we are mutual enemies ; hear our stories in turns.”” So the lion began
to tell his own story as follows:

There is a splendid city on the
Himaélayas, called Vaidtryasringa ;
and in it there is a prince of the Vidyddharas named Padmaveéa, and to
him a son was born named Vajravega. That Vajravega, while he dwelt in
the world of the Vidy4dharas, being a vain-glorious person, quarrelled with
any body and every body, confiding in his courage. His father ordered
him to desist, but he paid no attention to his command. Then his father
cursed him, saying, “ Fall into the world of mortals.” Then his arrogance

The lion's story.

Hist. Maj. London, 1571, pp. 240-242, where it is told of Richard Coeur de Lion ; Gesta
Romanorum, c. 119 ; Gower, Confessio Amantis, Book V ; E. Meier Schwiibische Volks-
mirchen. (Benfey's Panchatantra, Vol. I, p. 192 ard ff.) Cp. also for the gratitude of
the animals the IVth story in Campbell's Tales of the West Highlands. The animals
are a dog, an otter and a falcon, p. 74 and ff. The Mongolian form of the story is to
be found in Sagas from the Far East, Tale XIII. See also the XIIth and XXIInd
of Miss Stokes’s Indian Fairy Tales. There is a striking illustration of the gratitude
of animals in Grimm’s No. 62, and in Bartsch’s Sagen, Mirchen und Gebriuche aus
Meklenburg, Vol I, p. 483. De Gubernatis in a note to p. 129 of Vol. II, of his
Zoological Mythology, mentions a story of grateful animals in Afanassief. The hero
finds somo wolves fighting for a bone, some bees fighting for honey, and some shrimps
ﬁghtmg for a carcasc; he makes a just division, and the grateful wolves, bees, and
shrimps help him in need. See also p. 157 of the same volume. No. 25 in the Pen-
tamerone of Basile belongs to the same cycle.
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was extinguished, and his knowledge left him, and smitten with the curse
he wept, and asked his father to name a time when it should end. Then his
father Padmavega thought a little, and said immediately ; “ You shall be.
come & Brahman’s son on the earth, and display this arrogance once more,
and by your father’s curse you shall become a lion and fall into a well.
And a man of noble character, out of compassion, shall draw you out, and
when you have recompensed him in his calamity, you shall be delivered
from this curse.” This was the termination of the curse which his father
appointed for him.

Then Vajravega was born in Mélava as Devaghosha, the son of Hari-
ghosha a Brdhman. And in that birth also he fought with many, confiding
in his heroism, and his father said to him, “Do not go on in this way
quarrelling with every body.” But he would not obey his father’s orders,
8o his father cursed him—* Become immediately a foolish lion, over-con-
fident in its strength.” In consequence of this speech of his father’s,
Devaghosha, that incarnation of a Vidyddhara, was again born as a lion in
this forest.

“ Know that I am that lion. I was wandering about here at night,
and as chance would have it, I fell into this well ; and you, noble sir, have
drawn me up out of it. So now I will depart, and, if you should fall into
any difficulty, remember me ; I will do you a good turn and so get released
from my curse.”” After the lion had said this he went away, and the golden.
erested bird, being questioned by that Bodhisattva, told his tale.

There is on the Himélayas a
king of the Vidyddharas, named
Vajradanshtra. His queen gave birth to five daughters in succession,
And then the king propitiated Siva with austerities and obtained a son,
named Rajatadanshtra, whom he valued more than life, His father, out of
affection, bestowed the knowledge of the sciences upon him when he was
still a child, and he grew up, a feast to the eyes of his relations.

One day he saw his eldest sister, by name Somaprabh4, playing upon a
pinjara. In his childishness he kept begging for the pinjara, saying, ¢ Give
it me, I too want to play on it.” And when she would not give it him,
in his flightiness he seized the pinjara, and flew up to heaven with it in the
form of a bird. Then his sister cursed him, saying ;—* Since you have taken
my pinjara from me by force, and flown away with it, you shall become a
bird with a golden crest.” When Rajatadanshtra heard this, he fell at his
sister’s feet, and entreated her to fix a time for his curse to end, and she
said, “ When, foolish boy, you fall, in your bird-form, into a blind wellgnd
a certain merciful person draws you out, and you do him a service in return,
then you shall be released from this curse.” When she had said this to her
brother, he was born as a bird with a golden crest.

The golden-crested bird’s story.
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{~“I am that same golden-crested bird, that fell into this pit in the
pight, and have now been drawn out by you, so now I will depart. Re-
member me when you fall into calamity, for by doing you a service in re-
turn. I shall be released from my curse.” When the bird had said this, he
departed. Then the snake, being questioned by that Bodhisattva, told his
story to that great-souled one.

Formerly I was the son of a
hermit in the hermitage of Kadyapa.
And I had a companion there who was also the son of a hermit. And one day
my friend went down into the lake to bathe, and I remained on the bank.
And while I was there, I saw a serpent come with three heads. And, in
order to terrify that friend of mine in fun, I fixed the serpent immoveable
on the bank, opposite to where he was, by the power of a spell. My friend
got through his bathing in a moment, and came to the bank, and unexpect-
edly seeing that great serpent there, he was terrified and fainted. After
some time I brought my friend round again, but he, finding out by
meditation that I had terrified him in this way, became angry, and cursed
me, saying, “ Go and become a similar great snake with three crests.” Then
I entreated him to fix an end to my curse, and he said,—* When, in your
serpent condition, you fall into a well, and at a critical moment do a service
to the man who pulls you out, then you shall be freed from your curse.”

“ After he had said this, he departed, and I became a serpent, and now
you have drawn me out of the well; so now I will depart. And when you
think of me I will come; and by doing you a service I shall be released

from my curse.”
When the snake had said this, he departed, and the woman told her

story.

The snake's story.

I am the wife of a young Kshat-
riya in the king’s employ, a man in the
bloom of youth, brave, generous, handsome, and high-minded. Neverthe-
less I was wicked enough to enter into an intrigue with another man.
When my husband found it out, he determined to punish me. And I heard
of this from my confidante, and that moment I fled, and entered this wood
at night, and fell into this well, and was dragged out by you.

« And thanks to your kindness I will now go and maintain myself some-
where. May aday come when I shall be able to requite your goodness.”

When the sinful woman had said this to the Bodhisattva, she went
to the town of a king named Gotravardhana. She obtained an interview
witlebim, and remained among his uttendants, in the capacity of maid to
the king's principal queen. But because that Bodhisattva talked with
that woman, he lost his power, and could not procure fruits and roots and
things of that kind. Then, being exhausted with hunger and thirst, he first

The woman’s story.
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thought of the lion. And, when he thought of him, he came and fed him
with the flesh of deer,* and in a short time he restored hin to bhis former
bealth with their flesh ; and then the lion said, “ My curse is at an end, I
will depart.” When he had said this, the Bodhisattva gave him leave to
depart, and the lion became a Vidyadbara and went to his own place.

Then that incarnation of a portion of a Bodhisattva, being again
exbausted by want of food, thought upon that golden-crested bird, and he
came, when thought of by him. And when he told the bird of his suffer-
ings, the bird went and brought a casket full of jewels and gave it him,
and said, ¢ This wealth will support you for ever, and so my curse has
come to an end, now I depart ; may you enjoy happiness!” When he had
said this, he became a young Vidyddhara prince, and went through the air
to his own world, and received the kingdom from his father. And the
Bodhisattva, as he was wandering about to sell the jewels, reached that
city, where the woman was living whom he had rescued from the well,
And he deposited those jewels in an out-of-the-way house belonging to an
old Brihman woman, and went to the market, and on the way he saw
coming towards him the very woman whom he had saved from the well,
and the woman saw him. And the two fell into a conversation, and in the
course of it the woman told him of her position about the person of the
queen, And she asked him about his own adventures: so the confiding
man told her how the golden-crested bird had given him the jewels. And
he took her and shewed her the jewels in the house of the old woman, and
the wicked woman went and told her mistress the queen of it. Now it hap-
pened that the golden-crested bird had managed artfully to steal this casket
of jewels from the interior of the queen’s palace, before her eyes. And when
the queen heard from the mouth of that woman, who knew the facts, that
the casket had arrived in the city, she informed the king. And the king
bad the Bodhisattva pointed out by that wicked woman, and brought by
his servants as a prisoner from that house with the ornaments. And after
he bad asked him the circumstances, though he believed his account, he not
only took the ornamedts from him, but he put him in prison.

Then the Bodbisattva, terrified at being put in prison, thought upon
the snake, who was an incarnation of the hermit’s son, and the snake came
to him. And when the snake had seen him, and enquired what his need
was, he said to the good man, “ I will go and coil round the king from his

® In Giles’s Strange Stories from a Chinese Studio, a tiger, who has killed the scn
of an old woman, feeds her henceforth, and appears as a mourner at her fyneral.
The story in the text bears a faint resemblance to that of Androclus, (Aulus Gellius.
V, 14). See also Liebrecht’s Dunlop, p. 111, with the note at the end of the
Volume,
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head to his feet.* And I will not let him go until T am told to do so by
vou. And you must say here, in the prison, ¢ I will deliver the king from
the serpent.” And when you come and give me the order, I will let the
king go. And when I let him go, he will give you half his kingdom.”
After he had said this, the snake went and coiled round the king, and placed
his three hoods on his head. And the people began to cry out, ¢ Alas!
the king is bitten by a snake.” Then the Bodhisattva said, “I will
deliver the king from this snake.” And the king’s servants, having heard
this, informed him. Thereupon the king, who was in the grasp of the
snake, bad the Bodhisattva summoned, and said to him, “If you deliver
me from this snake, I will give you half my kingdom, and these my
ministers are your guarantees that I will keep my promise.” When his
ministers heard this, they said,—* Certainly,” and then the Bodhisattva
said to that snake,  Let the king go at once.”” Then the snake let the
king go, and the king gave half his kingdom to that Bodhisattva, and thus
he became prosperous in a moment. And the serpent, as its curse was at
an end, became a young hermit, and he told his story in the presence of the
-court and went back to his hermitage.

“Thus you see that good fortune certainly befalls those of good
dispositions. And transgression brings suffering even upon the great.
And the mind of women cannot be relied upon, it is not touched even by
such a service as rescue from death; so what other benefit can move
them ?”” When Gomukha had told this tale, be said to the king of Vatsa,
¢ Listen, I will tell you some more stories of fools.”

Story of the Buddhist monk who was There was in a certain Buddhist
bitten by a dog. monastery a Buddhist monk of dull
intellect. One day, as he was walking in the high road, he was bitten by a
dog on the knee. And when he had been thus bitten, he returned to his
monastery, and thus reflected,—* Every body, one after another, will ask
me, ¢ What has happened to your knee?’ And what a time it will take me
to inform them all one by one! So I will make use of an artifice to let them
all know at once.” Having thus reflected, he quickly went to the top of
the monastery, and taking the stick with which the gong was struck, he
sounded the gong. And the mendicant monks, hearing it, came- together
in astonishment, and said to him, “ Why do you without cause sound the
gong at the wrong time ?”” He answered the mendicants, at the same time
shewing them his knee, “ The fact is, a dog has bitten my knee, so I
called you together, thinking that it would take a long time for me to tell

*8Cp. the 46th story in Sicilianische Mirchen gesammelt von Laura von Gonzen-
bach, where a snake coils round the throat of a king, and will not let him go, till he
promises to marry a girl, whom he had violated.
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each of you separately such a long story: so hear it all of you now, and
look at my knee.” Then all the mendicants laughed till their sides
ached, and said, “ What a great fuss he has made about a very small
matter !”

‘¢ You have heard of the foolish Buddhist monk, now hear of the
foolish Takka.”

Story of the man who submitted to be i 1
Surnt alive sooner than share his food with Th?re lived somewhere a r ich
a guest. but foolish Takka,* who was a miser.

And he and his wife were always eating barley-meal without salt. And he
never learned to know the taste of any other food. Once Providence
instigated bim to say to his wife, “I have conceived a desire for a milk-
pudding : cook me one to-day.” His wife said, “I will”” and set about
cooking the pudding, and the Tukka remained in doors concealed, taking to
his bed, for fear some one should see him and drop in on him as a guest.
In the meanwhile a friend of his, a Tukkas who was fond of mischief,
came there, and asked his wife where her husband was. And she, without
giving an answer, went in to her husband, and told him of the arrival of
his friend. And he, lying on the bed, said to her; *“ Sit down here, and
remain weeping and clinging to my feet, and say to my friend, My
husband is dead.’t When he is gone, we will eat this pudding happily
together.” When he gave her this order, she began to weep, and the
friend came in, and said to her, * What is the matter ?’ She said to him
¢ Look, my husband is dead.” But he reflected, “ I saw her a moment
ago happy enough cooking a pudding. How comes it that her husband is
now dead, though he has had no illness ? The two things are incompatible.
No doubt the two have invented this fiction because they saw I had come
as a guest. So I will not go.” Thereupon the mischievous fellow sat
down, and began crying out, “ Alas my friend! Alas, my friend!” Then
his relations, hearing the lamentation, came in and prepared to take that
silly Takka to the burning-place, for he still continued to counterfeit

® The Petersburg lexicographers explain {akka as Geizhals, Filz ; but say that the
word thaka in Marathi meansa rogue, cheat, Tho word kadarya also means niggard-
ly, miserly, General Cunningham (Ancient Geography of India, p. 152) says that the
Takkas were once the undisputed lords of the Panjib, and still subsist as a numerous
agricultural race in the lower hills betwecen the Jhelum and the Révi.

+ So in the Russian story of * The Miscr,” (Ralston’s Russian Folk-tales, p. 47,)
Marko the Rich says to his wife, in order to avoid the payment of a copeck ; ¢ Harkye
wife! I'll strip myself naked, and lie down under the holy pictures. Cover me up
with a cloth, and eit down and cry, just as you would over a corpse. When the
moujik comes for his money, tell him I died this morning.” Ralston conjectures tha¢
the story came originally from the East,

15
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death, But his wife came to him and whispered in his ear, * Jump up,
before these relations take you off to the pyre and burn you.” But the
foolish man answered his wife in a whisper, “ No! that will never do, for
this cunning Takka wishes to eat my pudding. I cannot get up, for it
was on his arrival that I died. For to people like me the contemplation
of one’s possessions is dearer than life.”” Then that wicked friend and his
relations carried him out, but he remained immoveable, even while he was
being burned, and kept silence till he died. So the foolish man sacrificed
his life but saved his pudding, and others enjoyed at ease the wealth he
had acquired with much toil.

“You have heard the story of the miser, now hear the story of the
foolish pupils and the cat.”

Story of the foolish teacher, the foolish In Ujjayini there lived in a
pupils, and the cat. convent a foolish teacher. And he
could not sleep, because mice troubled him at night. And wearied with
this infliction, he told the whole story to a friend. The friend, who was a
Brahman, said to that teacher, “ Youmust set up a cat, it will eat the mice.”
The teacher said, “ What sort of creature is a cat ? Where can one be
found ? I never came across one.”” When the teacher said this, the friend
replied, “lts eyes are like glass, its colour is a brownish grey, it has a hairy
skin on its back, and it wanders about in roads. So, my friend, you must
quickly discover a cat by these signs and have one brought. After his
friend had said this, he went home. Then that foolish teacher said to his
pupils, “ You have been present and heard all the distinguishing marks of
a cat. So look about for a cat, such as you have heard described, in the
roads here.” Accordingly the pupils went and searched bither and thither,
but they did not find a cat anywhere.

Then at last they saw a Brihman boy coming from the opening of a
road, his eyes were like glass, his colour brownish grey, and he wore on his
back a hairy antelope-skin. And when they saw him they said, “ Here
we have got the cat according to the description.” 8o they seized him,
and took him to their teacher. Their teacher also observed that he had
got the characteristics mentioned by his friend ; so he placed him in the
convent at night. And the silly boy himself believed that be was a cat,
when he heard the description that those fools gave of the animal. Now
it happened that the silly boy was a pupil of that Brihman, who out of
friendship gave that teacher the description of the cat. And that Brih-
man came in the morning, and, seeing the boy in the convent, said to those
fools, “Who brought this fellow here ?’ The teacher and his foolish
pupils answered, “ We brought him here as a cat, according to the descrip-
tion which we heard from you.” Then the Brdhman laughed and said,
¢ There is considerable difference between a stupid human being, and a cat,
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which is an animal with four feet and a tail.” When the foolish fellows
heard this, they let the boy go and said, *“ So let us go and search again for
a cat such as has been now described to us.” And the people laughed at
those fools.

“ Ignorance makes every one ridiculous. You have heard of the fools
and their cat, now hear the story of another set of fools.”

There was in a certain convent,
full of fools, a man who was the
greatest fool of the lot. He once heard in a treatise on law, which was
being read out, that a man, who has a tank made, gains a great reward in
the next world, Then, as he had a large fortune, he had made a large
tank full of water, at no great distance from his own convent. One day
this prince of fools went to take a look at that tank of his, and perceived
that the sand had been scratched up by some creature. The next day too
he came, and saw that the bank bad been torn up in another part of that
tank, and being quite astonished, he said to himself, ¢ I will watch here
to-morrow the whole day, beginning in the early morning, and I will find
out what creature it is that does this.” After he had formed this resolution,
he came there early next morning, and watched, until at last he saw a
bull descend from heaven and plough up the bank with its horns. He
thought, * This is a heavenly bull, so why should I not go to heaven with
it ?” And he went up to the bull, and with both his hands laid hold of the
tail behind. Then the holy bull lifted up with the utmost force the
foolish man, who was clinging to its tail, and carried him in a moment to
its home in Kaildsa. There the foolish man lived for some time in great
comfort, feasting on heavenly dainties, sweetmeats, and other things which
be obtained. And seeing that the bull kept going and returning, that king
of fools, bewildered by destiny, thought, “ I will go down clinging to the
tail of the bull and see my friends, and after I have told them this won-
derful tale, I will return in the same way.” Having formed this resolu-
tion, the fool went and clung to the tail of the bull one day when it was
setting out, and so returned to the surface of the earth.

‘When he returned to the convent, the other blockheads, who were there,
embraced him, and asked him where he had been, and he told them. 'Then
all those foolish men, having heard the tale of his adventures, made this
petition to him ; “ Be kind and take us also there, enable us also to feast on
sweetmeats.” He consented, and told them his plan for doing it, and the
next day he led them to the border of the tank and the bull came there. And
the principal fool seized the tail of the bull with his two hands, and another
took hold of his feet, and a third in turn took hold of his. So, when they
had formed a chain by clinging on to one another’s feet, the bull flew rapidly
up into the air. And while the bull was going along, with all the fools

Story of the fools and the bull of S'iva.
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clinging to his tail, it happened that one of the fools said to the principal
fool ; «“ Tell us pow, to satisfy our curiosity ; how large were those sweet-
meats which you ate, of which a never-failing supply can be obtained in
heaven ?”” Then the leader had his attention diverted from the business
in hand, and quickly joined his hands together like the cup of a lotus, and ex-
claimed in answer, “ So big.” Butin so doing he let go the tail of the bull.
And accordingly he and all those others fell from heaven, and were killed, and
the bull returned to Kaildsa; but the people, who saw it, were much
amused.®

“ Fools do themselves an injury by asking questions and giving answers
without reflection. You have heard about the fools who flew through the
air ; hear about this other fool.”

Story of the fool who asked his way A certain fool, while going to
to the village. another village, forgot the way. And
when he asked his way, the people said to him; ¢ Take the path that
goes up by the tree on the bank of the river.”

Then the fool went and got on the trunk of that tree, and said to
himself, “ The men told me that my way lay up the trunk of this tree.”
And as he went on climbing up it, the bough at the end bent with bis
weight, and it was all he could do to avoid falling by clinging to it.

‘While he was clinging to it, there came that way an elephant, that
had been drinking water, with his driver on his back. When the fool,
who was clinging to the tree, saw him, he said with humble voice to that
elephant-driver, ‘ Great Sir, take me down.” And the elepbant-driver let
go the elephant-hook, and laid hold of the man by the feet with both his
hands, to take him down from the tree. In the meanwhile the elephant went
on, and the elephant-driver found himself clinging to the feet of that fool, who
was clinging to the end of the tree. Then the fool said urgently to the ele-
phant.driver, * Sing something quickly, if you know anything, in order that
the people may hear, and come here at once to take us down. Otherwise
we shall fall, and the river will carry us away.”” When the elephant-driver
bad been thus appealed to by him, he sang so sweetly that the fool was
much pleased. And in his desire to applaud him properly, he forgot what he
was about, and let go his hold of the tree, and prepared to clap him with both
his hands. Immediately he and the clephant-driver fell into the river and
were drowned, for association with fools brings prosperity to no man.

¢ This resembles the conclusion of the story of the turtle Kambugriva and the
«wans Vikata and Sankata, Book X, chap. 60, §l, 169, sce also Ralston’s Russian Folk-
Tales, p. 292. A similar story is told in Bartsch’s Sagen, Mirchen und Gebriiuche aus
Mecklenburg, Vol. I, p. 349, of the people of Tetcrow. They adopted the same
smancuvre to get a stone out of a well, The man at tho top then let go, in order to
pit on his hands,
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After Gomukha had told this story, he went on to tell that of Hiran-
y éksha.

Story of Hiranydksha and Mrigdnka- There is in the lap of the Him4-
lekhd. layas a country called Kasmira, which
is the very crest-jewel of the earth, the home of sciences and virtue. In it
there was a town, named Hiranyapura, and there reigned in it & king, named
Kanakdksha. And there was born to that king, owing to his having propi-
tiated Siva, a son, named Hiranyaksha, by his wife Ratnaprabhd. The prince
was one day playing at ball, and he purposely managed to strike with the
ball a female ascetic who came that way. That female ascetic possessing
supernatural powers, who had overcome the passion of anger, laughed and
said to Hiranydksha, without altering the expression of her face,* * If your
youth and other qualities make you so insolent, what will you become if
you obtain Mrigankalekhd for a wife.”t+ When the prince heard that, he
propitiated the female ascetic and said to her; “ Who is this Mrigiuka-
“Jekhd ? tell me, reverend madam.” Then she said to him, * There is a
glorious king of the Vidyddbaras on the Himéalayas, named Saéitejas. He
has a beautiful daughter, named Mrigankalekh4, whose loveliness keeps the
princes of the Vidy4dharas awake at night. And she will be a fitting wife
for you, and you will be a suitable husband for her.” When the female
ascetic, who possessed supernatural power, said this to Hiranyiksha, he re-
plied, “ Tell me, reverend mother, how she is to be obtained.” Thereupon
she said, “ I willgo and find out how she is affected towards you, by talking
about you. And then I will come and take you there. And you will find
me to-morrow in the temple of the god here, named Amaresa, for I come
here every day to worship him.” After the female ascetic had said this,
she went through the air by her supernatural power to the Himdlayas, to
visit that Mrigdnkalekhd. Then she praised to her so artfully the good
qualities of Hiranydksha, that the celestial maiden became very much in
love with him, and said to her, ¢ If, reverend mother, I cannot manage to
obtain a husband of this kind, of what use to me is this my purposeless life ?*’
So the emotion of love was produced in Mriginkalekh4, and she spent the
day in talking about him, and passed the night with that female ascetic.
In the meanwhile Hiranydksha spent the day in thinking of her, and with
difficulty slept at night, but towards the end of the night Parvati said to
him in a dream, ‘Thou art a Vidyddhara, become a mortal by the curse

¢ I follow Dr, Kern’s conjecture avikritdnand.

+ In the Sicilianische Mirchen, No. 14, a prince throws a stone at an old woman'’s
pitcher and breaks it, S8he exclaims in her anger, *May you wander through the
world until you find the beautiful Nzentola!” Nos. 12 and 13 begin in a similar way,
A parallel will be found in Dr, Kohler’s notes to No, 12, He compares the commence-
ment of the Pentamerone of Basile,
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of a hermit, and thou shalt be delivered from it by the touch of the hand
of this female ascetic, and then thou shalt quickly marry this Mrigankale-
khad. Do not be anxious about it, for she was thy wife in a former state.”
Having said this, the goddess disappeared from his sight. And in the
morning the prince woke and rose up, and performed the auspicious cere-
monies of bathing and so on. Then he went and adored Amaresa and
stood in his presence, since it was there that the female ascetic bad ap-
pointed him a rendezvous.

In the meanwhile Mrigdnkalekh4 fell asleep with difficulty in her own
palace, and Parvati said to her in a dream, “ Do not grieve, the curse of
Hiranyaksha is at an end, and he will again become a Vidyadhara by the
touch of the hand of the female ascetic, and thou shalt have him once more
for a husband.” When the goddess bad said this, she disappeared, and in
the morning Mrigénkalekha woke up and told the female ascetic ber dream.
And the loly ascetic returned to the earth, and said to Hiranydksha, who
was in the temenos of Amareda, “ Come to the world of Vidyddharas.”
When she said this, he bent before her, and she took him up in her arms,
and flew up with bim to heaven. Then Hirapydksha's curse came to an
end, and he became a prince of the Vidyéddharas, and he remembered his
former birth, and said to the female ascetic, Know that I was a king of the
Vidyddbaras named Amritatejas in a city named Vajrakiita. And long
ago I was cursed by a hermit, angry because I had treated him with neglect,
and I was doomed to live in the world of mortals until touched by your
hand. And my wife, who then abandoned the body because 1 had been
cursed, has now been born again as Mrigankalekh4, and so has before been
loved by me. And now I will go with you and obtain her once more, for
1 have been purified by the touch of your hand, and my curse is at an end.”
So said Amritatejas, the Vidyddhara prince, as he travelled through the air
with that female ascetic to the Himalayas. There he saw Mrigankalekha
in a garden, and she saw him coming, as he bad been described by the
female ascetic. Wonderful to say, these lovers first entered one another’s
minds by the ears, and now they entered them by the eyes, without ever
having gone out again.

Then that outspoken female ascetic said to Mrigankalekhda, ¢ Tell this
to your father with a view to your marriage.”” She instantly went, with a
face downcast from modesty, and informed her father of all through her
confidante. And it happened that her father also had been told how to act
by Parvatiin a dream, so he received Amritatejas into his palace with all
due honour. And he bestowed Mrigankalekha on him with the prescribed
ceremonies, and after he was married, he went to the city of Vajrakita.
There be got back his kingdom as well as his wife, and he had his father
Kanakéksha brought there, by means of the holy female ascetic, as he was
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a mortal, and he gratified him with heavenly enjoyments and sent him back
again to earth, and long enjoyed his prosperity with Mrigdnkalekh4.

“ 8o you see that the destiny fixed for any creature in this world, by
works in a former birth, falls as it were before his feet, and he attains it
with ease, though apparently unattainable.” When Naravibanadatta heard
this tale of Gomukha’s, he was enabled to sleep that night, though pining
for Saktiyadas.

CHAPTER LXVI.

The next night Gomukba told the following story to Naravdhanadatta
to amuse him.

In the holy place of Siva, called Dhanesvara, there lived long ago a
great hermib, who was waited upon by many pupils. He once said to his
pupils, “ 1f any one of you has seen or heard in his life a strange occur-
rence of any kind, let him relate it. When the hermit said this, a pupil
said to him,  Listen, I will tell a strange story which I once heard.”

Story of the mendicant who travelied There is in Kadmira a famous
JSrom Kaémira to Pdfaliputra. holy place, sacred to Siva, called
Vijaya. In it there lived a certain mendicant, who was proud of his
knowledge. He worshipped Siva, and prayed—“ May I be always
victorious in controversy,”—and thereupon he set out for P4taliputra to
exhibit his skill in dispute. And on the way he passed forests, rivers, and
mountains, and having reached a certain forest, he became tired, and rested
under a tree. And immediately he saw, as he was refreshing himself in
the cool breeze of the tank, a student of religion, who had come there dusty
with a long journey, with his staff and water-pot in his hand. When
he sat down, the wandering mendicant asked bim whence he came and
whither he was going. The student of religion answered, “ I come from
that seat of learning Pataliputra, and I am going to Kaémira to conquer
the Pandits there in discussion. When the mendicant heard this speech of
the religious student’s, he thought, * If I cannot conquer this one man who
bas left PAtaliputra, how shall I manage to go and overcome the many
who remain there ?*’

So reflecting, he began to reproach that religious student, “ Tell me,
religious student, what is the meaning of this inconsistent conduct on your
part ? How comes it that you are at the same time a religious student,
eager for liberation, and a man afflicted with the madness of disputatious.
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ness? Do you seek to be delivered from the world by binding yourself
with the conceit of controversy ? You are quenching heat with fire, and
removing the feeling of cold with snow ; you are trying to cross the sea on
a boat of stone ; you are striving to put out a fire by fanning it. The
virtue of Brahmans is patience, that of Kshatriyas is the rescue of the
distressed ; the characteristic quality of one who desires liberation is
quietism ; disputatiousness is said to be the characteristic of Raikshasas.
Therefore a man who desires liberation must be of a quiet temperament,
putting away the pain arising from alternations of opposites, fearing the
hindrances of the world. So cut down with the axe of quietism this tree
of mundane existence, and do not water it with the water of controversial
conceit.” When he said this to the religious student, he was pleased, and
bowed humbly before him, and saying, * Be you my spiritual guide,”’—he
departed by the way that he came. And the mendicant remained, laughing,
where he was, at the foot of the tree, and then he heard from within it the
conversation of a Yaksha, who was joking with his wife.* And while the
mendicant was listening, the Yaksha in sport struck his wife with a garland
of flowers, and she, like a cunning female, pretended that she was dead,
and immediately her attendants raised a cry of grief. And after a long
time she opened her eyes, as if her life had returned to her. Then the
Yaksha her husband said to her ; “ What have you seen ?”” Then she told
the following invented story ; ‘ When you struck me with the garland, I
saw a black man come, with a noose in his hand, with flaming eyes, tall,
with upstanding hair, terrible, darkening the whole horizon with his
shadow. The ruffian took me to the abode of Yama, but his officers there
turned him back, and made bim let me go.” When the Yakshini said this,
the Yaksha laughed, and said to her, “O dear! women cannot be free
from deception in any thing that they do. Who ever died from being
struck with flowers 7 Who ever returned from the house of Yama? You
silly woman, you have imitated the tricks of the women of Pataliputra.”
Story of the wife of king Sinhdksha, For in that city there is a king
and the wives of his principal courtiers. named Sinhdksha: and his wife,
taking with her the wives of his minister, commander-in-chief, chaplain,
and physician, went once on the thirteenth day of the white fortnight
to make a pilgrimage to the shrine of Sarasvatf, the protecting deity of
that land. There they, queen and all, met on the way sick persons, hump-

® Cp. the Yaksha to whom Phalabhiti prays in Ch. XX. The belief in tree.
gpirits is shewn by Tylor in his Primitive Culture to exist in many parts of the world.
(See the Index in his sccond volume.) Grimm in his Teutonic Mythology (p. 70 and
ff) gives an account of the tree-worship which prevailed amongst the ancient Germans.
See also an intercsting article by Mr. Wallhouse in the Jndian Antiquary for June
1880.
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backed, blind, and lame, and were thus implored by them, ¢ Give medicine
to us wretched diseased men, in order that we may be delivered from our
infirmity ; have mercy upon the distressed. For this world is wavering
as a wave of the sea, transient as a flash of lightning, and its beauty is
short-lived like that of a religious festival. So in this unreal world the
only real thing is mercy to the wretched, and charity to the poor; it is
only the virtuous person that can be said truly to live. What is the use
of giving to the rich or the comfortable ?* What does the cold moon profit a
shivering man, or what is the use of a cloud when winter has arrived ¥ So
rescue us miserable creatures from the affliction of sickness.”

When the queen and the other ladies had been thus supplicated by
these diseased persons, they said to one another; “ These poor afflicted
men say what is true, and to the point, so we must endeavour to restore
them to health even at the cost of all our substance.”” Then they wor-
shipped the goddess, and each took one of those sick people to her own
house, and, urging on their husbands, they had them treated with the
potent drugs of Mahddevi, and they never left off watching them. And
from being always with them, they fell in love with them, and became so
attached to them that they thought of nothing else in the world. And
their minds, bewildered with love, never reflected what a difference there
was between these wretched sick men and their own husbands, the king
and his chief courtiers.

Then their husbands remarked that they had on them the marks of
scratches and bites, due to their surprising intimacy with these invalids. And
the king, the commander-in-chief, the minister, the chaplain, and the physi-
cian talked of this to one another without reserve, but not without anxiety.
Then the king said to the others, “ You keep quiet at present ; I will ques-
tion my wife dexterously ” So he dismissed them, and went to his private
apartments, and assuming an expression of affectionate anxiety, he said to his -
wife, “ Who bit you on the lower lip? Who scratched you on the breast ?
If you tell me the truth, it will be well with you, but not otherwise.”
When the queen was thus questioned by the king, she told him a fictitious
tale, saying, “Ill-fated that I am, I must tell this wonder, though it ought
not to be revealed. Every night a man, with a discus and club, comes out
of the painted wall, and does this to me, and disappears into it in the morn-
ing. And though you, my husband, are alive, be reduces to this state my
body, which not even the sun or moon has ever beheld.”” When the
foolish king heard this story of hers, told with much semblance of grief,
he believed it, and thought that it was all a trick played by Vishnu. And
he told it to the minister and his other servants, and they, like blockheads,

® The Sanskrit College reads amena for afancna. Dr. Kern wishes to read
suhitasydpy aganena kim, This would still leave a superfluity of syllables in the line.

16
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also believed that their wives had been visited by Vishnu, and held their
tongues.

“In this way wicked and cunning females, of bad character, by concur-
ring in one impossible story, deceive silly people, but I am not such a fool as
to be taken in.” The Yaksha by saying this covered his wife with confusion.
And the mendicant at the foot of the tree heard it all. Then the mendicant
folded his hands, and said to that Yaksha, ¢ Reverend sir, I havearrived at
your hermitage, and now I throw myself on your protection. So pardon
my sin in overhearing what you bave been saying.” By thus speaking
the truth he gained the good will of the Yaksha. And the Yaksha said
to him, “ I am a Yaksha, Sarvasthinagavita by name, and I am pleased
with you. So chouse a boon.” Then the mendicant said to the Yaksha;
“ Let this be my boon that you will not be angry with this wife of yours.”
Then the Yaksha said, “ I am exceedingly pleased with you, This boon is
already granted, so choose anotber.” Then the mendicant said, * Then
this is my second petition, that from this day forward you and your wife
will look uponme as a son.”” When the Yaksha heard this, he immediately
became visible to him with his wife, and said, “ I consent, my son, we
regard you as our own child. And owing to our favour you shall never
suffer calamity. And you shall be invincible in disputation, altercation, and
gambling.” When the Yaksha had said this, he disappeared, and the men-
dicant worshipped him, and after spending the night there, he went on to
Pitaliputra. Then he announced to king Sinhdksha, by the mouth of the
doorkeeper, that he was a disputant come from Kasmira. And the king
permitted him to cnter the hall of assembly, and there be tauntingly
challenged the learned men to dispute with him. And after he had con-
quered them all by virtue of the boon of the Yaksha, he again taunted them
in the presence of the king in these words: “I ask you to explain this.
‘What is the meaning of this statement, ¢ A man with a discus and mace
comes out of the painted wall, and bites my lower lip, and scratches my
chest, and then disappears in the wall again.’ Give me an answer.” When
the learned men heard his riddle, as they did not know the real reference,
they gave no answer, but looked at one another’s faces. Then the king
Sinhdksha himself said to him, ‘ Explain to us yourself the meaning of
what you said.” Thereupon the mendicant told the king of the deceitful
behaviour of his wife, which he had heard about from the Yaksha. And
he said to the king, “ So a man should never become attached to wonen,
which will only result in his knowing wickedness.” The king was de-
lizhted with the mendicant, and wished to give him his kingdom. But the
mendicant, who was ardently attacned to his own native land, would not
take it, Then the king honoured him with a rich present of jewels. The
mendicant took the jewels and returned to his native land of Kaémira, and
there by the favour of the Yaksha he lived in great comfort.
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‘When Gomukha had said this, he remarked, “ So strange are these actions
of bad women, and the dispensations of Providence, and the conduct of
mankind. Now hear this story of another woman who killed eleven.

Story of the woman who had cleven There was in Méilava a certain
husbands. householder, who lived in a village.
He had born to him a daughter, who had two or three elder brothers. Now,
as soon as she was born her mother died, and a few days after one of
of the man’s sons died. And then his brother was gored by an ox and
died of it. So the householder named his daughter, * Three-slayer,” be-
cause owing to the birth of this ill-omened girl three had met their death.

In course of time she grew up, and then the son of a rich man, who
lived in that village, asked her in marriage, and her father gave her to him
with the usual rejoicings. She lived for some time with that husband,
but he soon died. In a few days the fickle woman took another hus-
band. And the second husband met his death in a short time. Then, led
astray by her youthful feelings, she took a third husband. And the third
husband of this husband-slayer died like the others. In this way she lost
ten husbands in succession. So she got affixed to her by way of ridicule
the name of ““Ten-slayer.” Then her father was ashamed and would not
let her take another husband, and she remained in her father’s house avoid-
ed by people. But one day a handsome young traveller entered it, and
was allowed by her father to stop as his guest for a night. When Ten-
slayer saw him, she fell in love with him, and when he looked at that
charming young woman, he too was captivated. Then Love robbed her of
her modesty, and she said to her father, “I choose this traveller as one
husband more ; if he dies I will then take a vow.”” She said this in the
hearing of the traveller, but her father answered her, “Do not think of
such a thing, it is too disgraceful ; you have lost ten husbands, and if this
one dies too, people will laugh consumedly. When the traveller heard this,
he abandoned all reserve, and said, “ No chance of my dying, I have lost
ten wives one after another. So we are on a par; I swear that it is so
by the touch of the feet of Siva.” When the traveller said this, every
body was astonished. And the villagers assembled, and with one consent
gave permission to Ten-slayer to marry the traveller, and she took him
for her husband. And she lived some time with him, but at last he was
seized with an ague and died. Then she was called * Eleven-slayer,” and
even the stones could not help laughing at her: so she betook herself in
despondency to the bank of the Ganges and lived the life of an ascetic.

The story of the man, who, thanks to When Gomukha had told this
Durgd, had always one oz. amusing story, he went on to say—

« Hear also the story of the man who subsisted on one ox.”
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There was a certain poor householder in a certain village; and the
only wealth he had in his house was one ox. He was so mean-spirited that,
though his family was on the point of perishing for want of food, and he
himself had to fast, he could not make up his mind to part with that ox.
But he went to the shrine of Durgd in the Vindhya hills, and throwing
himself down on a bed of darbha-grass, he performed asceticism without
taking food, in order that he might obtain wealth. The goddess said to
him in a dream, “ Rise up; your wealth shall always consist of one ox,
and by selling it you shall live in perpetual comfort.” So the next morning
he woke, and got up, took some food, and returned to his house. But even
then he had not strength of mind to sell that ox, forhe thought that, if he sold
it, he would have nothing left in the world, and be unable to live. Then, as,
thin with fasting, he told his dream with reference to the command of the god-
dess, a certain intelligent friend said to him, “ The goddess told you that
you should always have one ox, and that you should live by selling it, so
why did you not, foolish man, obey the command of the goddess? So,
sell this ox, and support your family. When you have sold this one, you
will get another, and then another.” The villager, on receiving this sugges-
tion from his friend, did so. And he received ox after ox, and lived in
perpetual comfort by selling them.

“So you see, Destiny produces fruit for every man according to his
resolution. So a man should be resolute ; good fortune does not select for
favour a man wanting in resolution. Hear now this story of the cunning
rogue who passed himself off as a minister.”

Story of the rogue who managed to ac- There was a certain king in a
quire wealth by speaking to the king.® city in the Dekkan. In that city
there was a rogue who lived by imposing upon others. And one day he
said to himself, being too ambitious to be satisfied with small gains; “ Of
what use to me is this petty rascality, which only provides me with subsis-
tence? Why should I not do a stroke of business which would bring me
great prosperity P’ Having thus reflected, he dressed himself splendidly as
a merchant, and went to the palace-gate and accosted the warder. And he
introduced him into the king’s presence, and he offered a complimentary
gift, and said to the king, *I wish tospeak with your Majesty in private.”
The king was imposed upon by his dress, and much influenced in his favour
by the present, 80 he granted him a private interview, and then the rogue said
to him, “ Will your Majesty have the goodness every day, in the hall of
assembly, to take me aside for a moment in the sight of all, and speak to me

¢ 8o in the Novelle Morlini, No. 4, a merchant, who is deeply involved, gives a
largo sum of money to the king for the privilege of riding by his side through the
town. Henceforth his creditors cease their importunities. (Licbrecht’s Dunlop, p. 494.)
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in private ? And as an acknowledgment of that favour I will give your
Majesty every day five hundred dindrs, and I do not ask for any gift in
return.” When the king heard that, he thought to himself, “ What harm
can it do ? What does he take away from me ? On the contrary he is to give
me dindrs every day. What disgrace is there in carrying on a conversa-
tion with a great merchant?” So the king consented, and did as he re-
quested, and the rogue gave the king the dindrs as he had promised, and
the people thought that he had obtained the position of a Cabinet Minister.

Now one day the rogue, while he was talking with the king, kept
looking again and again at the face of one official with a significant expres-
sion. And after he came out, that official asked him why he had looked
at his face so, and the rogue was ready with this fiction; “ The king
is angry because he supposes that you have been plundering his realm.
This is why I looked at your face, but I' will appease his anger.”
When the sham minister said this, the official went home in a state of
anxiety, and sent him a thousand gold pieces. And the next day the
rogue talked in the same way with the king, and then he came out and
said to the official, who came towards him ; “ I appeased the king’s anger
against you with some judicious words. Cheer up; I will now stand by
you in all emergencies.” Thus he artfully made him his friend, and then
dismissed him, and then the official waited upon him with all kinds of pre-
sents.

Thus gradually this dexterous rogue, by means of his continual conver-
sations with the king, and by many artifices, extracted from the officials, the
subordinate monarchs, the Rajputs, and the servants, so much wealth, that
he amassed altogether fifty millions of gold pieces. Then the scoundrelly
sham minister said in secret to the king, ¢ Though I have given you
every day five hundred dindrs, nevertheless, by the favour of your High-
ness, [ have amassed fifty millions of gold pieces. So have the goodness to
accept of this gold. 'What have I to do with it ?”° Then he told the king
his whole stratagem. But it was with difficulty that the king could be
induced to take half the money. Then he gave him the post of a Cabinet
Minister, and the rogue, having obtained riches and position, kept compli-
menting the people with entertainments.

“Thus a wise man obtains great wealth without committing a very
great crime, and when he has gained the advantage, he atones for his fault
in the same way as a man who digs a well.” Then Gomukha went on to

say to the prince; “Listen now to this one story, though you are excited
about your approaching marriage.”

, There lived in a city, named

St Ratnarekhd and Lakshmisena. ?
oy of Ratuarekhd and Lakshmbsena.  p ¢ ndkara, a king, named Buddhi.
prabha, who was a very lion to the infuriated elephant-herd of his enemies,
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And there was born to him by his queen, named Ratnarekhd, a daughter,
named Hemaprabhi, the most beautiful woman in the whole world. And
since she was a Vidyddhari, that had fallen to earth by a curse, she was
fond of amusing herself by swinging, on account of the pleasure that she
telt in recalling the impressions of her roaming through the air in her for-
mer existence. Her father forbade her, being afraid that she would fall,
but she did not desist, so her father was angry and gave her a slap. The
princess was angry at receiving so great an indignity, and wishing to retire
to the forest, she went to a garden outside the city, on the pretence of
amusing herself. She made her servants drunk with wine, and roaming
on, she entered a dense tree-jungle, and got out of their sight. And she
went alone to a distant forest, and there she built herself a hut, and remain-
ed feeding on roots and fruits, engaged in the adoration of Siva. As for
her father, he found out that she had fled to some place or other, and made
search for her, but did not find her. Then he fell into great grief. And
after some time the king's grief abated a little, so he went out hunting to
distract his mind. And, as it happened, that king Buddhiprabha went to
that distant forest, in which his daughter Hemaprabhé was engaged in
ascetic practices. There the king saw her hut, and he went into it, and
unexpectedly beheld there his own daughter emaciated with ascetic prac-
tices. And she, when she saw him, rose up at once and embraced his feet,
and her father embraced her with tears and seated her on his lap. And
seeing one another again after so long a separation, they wept so that even
the eyes of the deer in the forest gushed with tears. Then the king at
last comforted his daughter, and said to her, “ Why did you abandon, my
daughter, the happiness of a palace, and act thus? 8o come back to your
mother, and give up this forest.” When her father said this to her, Hema-
prabha answered him, “I have been commanded by the god to act thus.
What choice have I in the matter? So I will not return to the palace to
indulge in pleasure, and I will not abandon the joys of asceticism.” When
the king discovered from this speech of hers that she would not abandon
her intention, he had a palace made for her in that very forest. And when
he returned to his capital, he sent her every day cooked food and wealth,
for the entertainment of her guests. And Hemaprabh4 remained in the
forest, honouring her guests with wealth and jewels, while she lived herself
on roots and fruits.

Now one day there came to the hermitage of that princess a female
mendicant, who was roaming about, having observed a vow of chastity from
ber earliest youth, This lady, who had been a mendicant from her childhood,
was honoured by Hemaprabhs, and when asked by her the reason why she
took the vow, she answered, * Once, when I was a girl, I was shampooing
my father’s feet, and my eyes closed in sleep, and I let my hands drop.
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Then my father gave me a kick, and said, * Why do you go to sleep ?’
And I was so angry at that that I left his house and became a men-
dicant.” Then Hemaprabhd was so delighted with the female mendicant,
on account of the resemblance of her character to her own, that she made
ber share her forest life. And one morning she said to that friend;
“ My friend, I remember that I crossed in my dreams a broad river, then I
mounted a white elepbant, after that I ascended a mountain, and there I
saw in a hermitage the holy god Siva. And having obtained a lyre,
I sang and played on it before him, and then I saw a man of celestial
appearance approach. When I saw him, I flew up into the sky with you,
and when I bad seen so much, I awoke, and lo! the night was at an
end.” When the friend heard this, she said to Hemaprabhd, “ Undoubtedly,
auspicious girl, you must be some heavenly being born on earth in conse-
quence of a curse; and this dream means that your curse is nearly at an
end.” When the princess heard this speech of her friend’s, she received it
with joy.

And when the sun, the lamp of the world, had mounted high in the
heaven, there came there a certain prince on horseback. When he saw
Hemaprabha dressed as an ascetic, he dismounted from his horse, and con-
ceiving admiration for her, he went and saluted her respectfully. She, for
her part, entertained him, and made him take a seat, and feeling love for him,
said, “ Who are you, noble sir "’ Then the prince said, “ Noble lady, there
is a king of auspicious name, called Pratipasena. He wasonce going through
a course of asceticism to propitiate Siva, with the view of obtaining a soun.
And that merciful god appeared to him, and said, ¢ Thou shalt obtain one
son, who shall be an incarnation of a Vidyddhara, and he, when his curse is
at an end, shall return to his own world. And thou shalt have a second son,
who shall continue thy race and uphold thy realm.’ When Siva said this to
him, he rose up in high spirits, and took food. Then he had one son born
to him, named Lakshmisena, and in course of time a second, named Stira-
sena. Know, lovely one, that I am that same Lakshmisena, and that
to-day when I went out to hunt, my horse, swift as the wind, ran away with
me and brought me here.”” Then he asked her history, and she told it him,
and thereupon she remembered her former birth, and was very much elated,
and said to him, “ Now that I have seen you, I have remembered my
birth and the sciences which I knew asa Vidyadhari,* for I and this
friend of mine here are both Vidyddharis, that have been sent down to
earth by a curse. And you were my husband, and your minister was the
husband of this friend of mine. And now that curse of me and of my
friend has lost its power. We shall all meet again in the world of Vidy4-
dharas.” Then she and her friend assumed divine forms and flew up to

* I follow the Sanskrit College MS. which reads vidydbhik saha samsmritd.
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heaven, and went to their own world. But Lakshmisena stood for a
moment lost in wonder, and then his minister arrived tracking his course.
While the prince was telling the whole story to him, king Buddhiprabha
arrived, anxious to see his daughter. When he could not see his daughter,
but found Lakshmisena there, he asked for news of her, and Lakshmisena
told him what had happened. Then Buddhiprabha was cast down, but
Lakshmisena and his minister remembered their former existence, their
curse having spent its force, and they went to their own world through
the air. He recovered his wife Hemaprabhd, and returned with her, and
then taking leave of Buddhiprabha, he went to his own town. And he went
with his minister, who had recovered his wife, and told their adventures to
his father Pratdpasena, who bestowed on him his kingdom as his successor
by right of birth. But he gave it to his younger brother Strasena, and
returned to his own city in the country of the Vidyadbaras. There Laksh-
misena, united with bis consort Hemaprabh4, and assisted by his minister,
long cnjoyed the delights of sovereignty over the Vidyidharas.

By hearing these stories told one after another by Gomukha, Nara-
vibanadatta, though he was excited about his approaching marriage with
his new wife Saktiyasas, spent that night as if it were a moment. In this
way the prince whiled away the days, until the day of his marriage arrived,
when, as he was in the presence of his father the king of Vatsa, he suddenly
saw the army of the Vidyddharas descend from heaven, gleaming like gold.
And he saw, in the midst of them, Sphatikayadas the king of the Vidyadharas,
who had cowme out of love, holding the hand of his dear daughter, whom
he wished to bestow on the prince, and he joyfully went towards him, and
saluted him by the title of father-in-law, after his father had first enter-
tained him with the arghya and other usual ceremonies. And the king
of the Vidyidharas stated the object of his coming, and immediately
created a display of heavenly magnificence becoming his high position,
and by the might of his supernatural power loaded the prince with jewels,
and then bestowed on him in due form his daughter previously promised
to him. And Naravdhanadatta, having obtained that Saktiyasas, the
daughter of the king of the Vidyddharas, was resplendent as the lotus
after collecting the rays of the sun. Then Sphatikayasas departed, and
the son of the king of Vatsa remained in the city of Kau$imbi, with his
eyes fixed on the face of Saktiyasas, as the bee clings to the lotus.
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CHAPTER LXVII

Honour to the elephant-headed god who averts all hindrances, who is
the cause of every success, who ferries us over the sea of difficulties.

Thus Naravéhanadatta obtained Saktiyadas, and besides he had
those wives he married before, Ratnaprabhd and others, and his consort the
head wife Madanamanchuk4, and with them and his friends he led a happy
life at the court of his father in Kausambi.

Story of the race between the elephant And one day, when he was in the
and the horses, garden, two brothers, who were
princes, and who had come from a foreign land, suddenly paid bim a
visit. He received them cordially, and they bowed before him, and one of
them said to him ; “ We are the sons by different mothers of a king in the
city of Vai¢édkha. My name is Ruchiradeva and the name of this brother
of mine is Potraka. I have a swift female elephant, and he has two horses.
And a dispute has arisen between us about them ; I say that the elephant
is the fleetest, he maintains that his horses are both fleeter. I have
agreed that if I lose the race, I am to surrender the elephant, but if he
loses, he is to give me both his horses. Now no one but you is fit to be a
judge of their relative speed, so come to my house, my lord, and preside
over this trial. Accede to our request. For you are the wishing-tree
that grants all petitions, and we have come from afar to petition you
about this matter.”

‘When the prince received this invitation from Ruchiradeva, he con-
sented out of good nature, and out of the interest he took in the elephant
and the horses. He set out in a chariot drawn by swift horses, wbich the
brothers had brought, and he reached with them that city of Vaisikha.
When he entered that splendid city, the ladies, bewildered and excited,
beheld him with eyes the lashes of which were turned up, and made these
comments on him ; “ Who can this be! Can it be the god of Love new-
created from his ashes without Rati? Or a second moon roaming through
the heaven without a spot on its surface ? Or an arrow of desire made by

17
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the Creator, in the form of a man, for the sudden complete overthrow of
the female heart.” Then the king beheld the all-lovely temple of the god
of Love, whose worship had been established there by men of old time.
He entered and worshipped that god, the source of supreme felicity, and |
rested for a moment, and shook off the fatigue of the journey. Then he
entered as a friend the house of Ruchiradeva, which was near that temple,
and was honoured by being made to walk in front of him. He was de-
lighted at the sight of that magnificent palace, full of splendid horses and
elephants, which was in a state of rejoicing on account of his visit. There
he was entertained with various hospitalities by Ruchiradeva, and there he
beheld his sister of splendid beauty. His mind and his eyes were so
captivated by her glorious beauty, that he forgot all about his absence
from home and his separation from his family. She too threw lovingly
upon him her expanded eye, which resembled a garland of full blown blue
lotuses, and so chose him as her husband.* Her name was Jayendrasens,
and he thought so much upon her that the goddess of sleep did not take
possession of him at night, much less did other females.t

The next day Potraka brought that pair of horses equal to the wind
in swiftness ; but Ruchiradeva, who was skilled in all the secrets of the
art of driving, himself mounted the female elephant, and partly by the
animal’s natural speed, partly by his dexterity in urging it on, beat them
in the race. 'When Ruchiradeva had beaten those two splendid horses, the
son of the king of Vatsa entered the palace, and at that very moment
arrived a messenger from his father. The messenger, when he saw the
prince, fell at his feet, and said ; “ The king, hearing from your retinue that
you have come here, has sent me to you with this message. ‘How comes
it that you have gone so far from the garden without letting me know? I
am impatient for your return, so abandon the diversion that occupies your
attention, and return quickly.’” When he heard this message from his
father’s messenger, Naravdhanadatta, who was also intent on obtaining the
object of his flame, was in a state of perplexity.

And at that very moment a merchant, in a great state of delight, came,
bowing at a distance, and praised that prince, saying, “ Victory to thee, O thou
god of love without the flowery bow! Victory to thee, O Lord, the future
emperor of the Vidyddharas! Wast thou not seen to be charming as
a boy, and when growing up, the terror of thy foes? So surely the gods
shall behold thee like Vishnu, striding victorious over the heaven, conquering
Bali.” With these and other praises the great merchant magnified the

¢ An allusion to the custom of choosing a husband in the Svayamvara ceremony,
by throwing a garland on the neck of the favoured suitor.
+ Dr. Kern would read dsata.
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prince ; then having been honoured by him, he proceeded at his request to
tell the story of his life.

Story of the merchant and his wife There is a city called Lampa,
Veld. the crown of the earth; in it there
was a rich merchant named Kusumasdra. 1T, prince of Vatsa, am the son
of that merchant, who lives and moves in religion, and I was gained by
the propitiation of Siva. Once on a time I went with my friends to
witness a procession of idols, and I saw other rich men giving to beggars.
Then I formed the design of acquiring wealth to give away, as I was not
satisfied with the vast fortune accumulated by my father. So I embarked
in a ship, laden with many jewels, to go across the sea to another country.
And my ship, impelled by a favorable wind, as if by fate, reached that
island in a few days. There the king found out that I was an unknown
man dealing in valuable jewels, and out of avarice he threw me into prison.
‘While I was remaining in that prison, which resembled hell, on accouat of
its being full of howling criminals, suffering from hunger and thirst, like
wicked ghosts, a merchant, named Mahidhara, a resident in that town, who
knew my family, went and interceded with the king on my behalf, and said ;
¢ King, this is the son of a great merchant, who lives in the city of Lamp4,
and, as he is innocent, it is not creditable to your majesty to keep him in
prison.” On his making representations of this kind, the king ordered
me to be released from prison, and summoned me into his presence, and
honoured me with a courteous reception. So, by the favour of the king
and the support of that merchant, I remained there doing a splendid
business.

One day I saw, at a spring festival in a garden, a handsome girl, the
daughter of a merchant named Sikhara. I was quite carried off my feet by
her, who was like a wave of the sea of Love’s insolence, and when I found
out who she was, I demanded her in marriage from her father. Her father
reflected for a moment, and at last said to me; “ I cannot give her to you
myself, there is a reason for my not doing so. But I will send her to her
grandfather by the mother’s side, in the island of Ceylon; go there and
ask for her again, and marry her. And I will send her there with such
" instructions that your suit will certainly be accepted.” When Sikhara had
said this, and bad paid me the usual courtesies, he dismissed me to my own
house. And the next day he put the maiden on board ship, with her atten-
dants, and sent her to the island of Ceylon, across the sea.

I was preparing with the utmost eagerness to go there, when this rumour,
which was terrible as a lightning-stroke, was spread abroad where I was;
“The ship, in which the daughter of Sikhara started, has gone to pieces
in the open sea, and not a soul has been saved out of it.” That report
altogether broke down my self-command, and being anxious about the
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ship, I suddenly fell into a hopeless sea of despondency. So I, though
comforted by my elders, made up my mind to throw away my property and
prospects, and I determined to go to that island to ascertain the truth. Then,
though patronized by the king and loaded with all manner of wealth, I
embarked in a ship on the sea and set out. Then a terrible pirate, in
the form of a cloud, suddenly arose against me as I was pursuing my
course, and discharged at me pattering drops of rain, like showers of
arrows. The contrary wind, which it brought with it, tossed my ship
to and fro like powerful destiny, and at last broke it up. My atten-
dants and my wealth were whelmed in the sea, but I myself, when I fell
into the water, laid hold of a large spar.* By the help of this, which
seemed like an arm suddenly extended to me by the Creator, I managed
to reach the shore of the sea, being slowly drifted there by the wind.
I climbed up upon it in great affliction, exclaiming against destiny, and
suddenly I found a little gold which had been left by accident in an
out-of-the-way part of the shore. I sold it in a neighbouring village,
and bought with it food and other necessaries, and after purchasing a couple
of garments, I gradually began to get over to a certain extent the fatigue
produced by my immersion in the sea.

Then I wandered about, not knowing my way, separated from my be-
loved, and I saw the ground full of /ingas of Siva formed of sand. And
daughters of hermits were wandering about among them. And in one
place I saw a maiden engaged in worshipping a linga, who was beautiful,
although dressed in the garb of a dweller in the forest. I began to think,
“ This girl is wonderfully like my beloved. Can she be my beloved her-
self ? But how comes it, that I am so lucky as to find her here?” And
while these thoughts were passing in my mind, my right eye throbbed
frequently, as if with joy,t and told me that it was no other than

¢ Compare Book III of the novel of Achilles Tatius, c. 5.

+ Cp. Eumathius’ novel of Hysminias and Hysmine, Book IX, ch, 4.

Exl 3% Tobrois wdaw dPOaruds fAard uov & Bekids, kal Ay ot Td anuiior &yabdy, xal Td
wpopdrrevua SefibraTov.

See also Theocritus III, 37.

IAreras $POaruds pev & Betids' dpa v Bnod

dvrdy ;

Where Fritsche quotes Plaut. Pseudol. 1.1.105. Brand in his Popular Anti-
quities, Vol. III, p. 172, quotes the above passage from Theocritus, and a very apposite
one from Dr. Nathaniel Home’s Demonologie—* If their ears tingle, they say they
have somo enemics abroad that doe or are about to speake evill of them : so, ¢f their
right eye itcheth, then it betokens joyful laughter.”

Bartach in his S8agen, Mirchen, und Gebraiiche aus Mecklenburg, says, * Throbbing
in the right eye betokens joy, in the left, tears,” In Norway throbbing in the right
ear is a good sign, in the left a bad sign (Liebrecht, Zur Volkskunde, p. 327.) Forcellini
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she. And I said to her, “ Fair one, you are ﬁtt‘ed to dwell in a palace,
how comes it that you are here in the forest ?’” But she gave me no
answer. Then, through fear of being cursed by a hermit, I stood conceal-
ed by a bower of creepers, looking at her with an eye that could not have
enough. And after she had performed her worship, she went slowly away
from the spot, as if thinking over something, and frequently turned round
to look at me with loving eye. When she had gone out of sight, the whole
horizon seemed to be obscured with darkness as I looked at it, and I was
in a strange state of perturbation like the Brahmany drake at night.

And immediately I beheld the daughter of the hermit Métanga,
who appeared unexpectedly. She wasin brightness like the sun, subject to a
vow of chastity from her earliest youth, with body emaciated by penance,
she possessed divine insight, and was of auspicious countenance like
Resignation incarnate. She said to me, “ Chandrasira, call up all your
patience and listen. There is a great merchant in another island named
8’ikhara. 'When a lovely girl was born to bim, he was told by a mendicant,
his friend, who possessed supernatural insight, and whose name was Jina-
rakshita,* ¢ You must not give away this maiden yourself, for she has
another mother. You would commit a crime in giving her away yourself,
such is the righteous prescription of the law.’ Since the mendicant had
told him this, the merchant wished to give his daughter, when she was of
marriageable age, and you asked her hand, to you, by the agency of her
maternal grandfather. Then she was sent off on a voyage to her maternal
grandfather in the island of Ceylon, but the vessel was wrecked, and
she fell into the sea. And as she was fated not to die, a great wave
brought her here like destiny, and flung her up upon the shore. Just at that
time my father, the hermit Mitanga, came to the sea to bathe with his
disciples, and saw her ulmost dead. He, being of compassionate nature,
brought her round, and took her to his hermitage, and entrusted her to me
saying—‘ Yamun4, you must cherish this girl’ And because he found
her on the shore (veld) of the sea, he called the girl, who was beloved
by all the hermits, Veld. And though I have renounced the world by
a vow of perpetual chastity, it still impedes my soul, on account of my
affection for her, in the form of love and tenderness for offspring. And my
mind is grieved, Chandrasira, as often as Ilook upon her, unmarried, though
in the bloom of youth and beauty. Moreover she was your wife in a former
life. So knowing, my son, by the power of my meditation that you had
come here, I have come to meet you. Now follow me and marry that Veld,

8. v. Salisatores quotes from Isidor. VIII, 9. Salisatores vocati sunt, qui dum eis
membrorum quwmcunque partes salierint, aliquid eibi exinde prosperum, seu triste
significare praedicunt.

* . e, under the protection of a Buddba.



130

whom I will bestow on )’ou. Let the sufferings, which you have both en-
dured, produce fruits of happiness.”

Speaking thus, the saintly woman refreshed me with her voice as with
cloudless rain, and then she took me to the hermitage of her father, the
great hermit Métanga. And at her request the hermit bestowed on me
that Vela, like the happiness of the kingdom of the imagination incarnate
in bodily form. But one day, as I was living happily with Vel4, I com-
menced a splashing match with her in the water of a tank. And I and
Vel4, not seeing the hermit Matanga, who had come there to bathe,
sprionkled him inopportunely with some of the water which we threw. That
annoyed him, and he denounced a curse on me and my wife, saying, “ You
shall be separated, you wicked couple.” Then Veld clung to his knees,
and asked him with plaintive voice to appoint a period for the duration of
our curse, and he, after thinking, fixed its end as follows, *“ When thou
shalt behold at a distance Naravdhanadatta the future mighty emperor
of the Vidyidharas, who shall beat with a swift elephant a pair of fleet
horses, then thy curse shall be at an end, and thou shalt be re-united with
thy wife.” When the yishi Matanga had said this, he performed the cere-
mony of bathing and other ceremonies, and went to §’'vetadvipa through the
air, to visit the shrine of Vishnu. And Yamun4 said to me and my wife—
“ I give younow that shoe covered with valuable jewels, which a Vidyddhara
long ago obtained, when it had slipped off from S‘iva’s foot, and which I
seized in childish sport.” Thereupon Yamun4 also went to Svetadvipa.
Then T having obtained my beloved, and being disgusted with dwelling in
the forest, through fear of being separated from my wife, felt a desire to
return to my own country. And setting out for my native land, I reached
the shore of the sea ; and finding a trading vessel, I put my wife on board,
and was preparing to go on board myself, when the wind, conspiring
with the hermit’s curse, carried off that ship to a distance. 'When the ship
carried off my wife before my eyes, my whole nature was stunned by the
shock, and distraction seemed to have found an opening in me, and broke
into me and robbed me of consciousness. Then an ascetic came that way,
and seeing me insensible, he compassionately brought me round and took
me to his hermitage. There he asked me the whole story, and when he
found out that it was the consequence of a curse, and that the curse was to
end, he animated me with resolution to bear up. Then I found an excellent
friend, a merchant, who had escaped from his ship that had foundered in the
sea, and I set out with him in search of my beloved. And supported by the
hope of the termination of the curse, I wandered through many lands and
lasted out many days, until I finally reached this city of Vaisikha, and
heard that you, the jewel of the noble family of the king of Vatsa, had come
here, Then I saw you from a distance beat that pair of swift horses with
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the female elephant, and the weight of the curse fell from me,'and I felt my
heart lightened.* And immediately I saw that dear Veld coming to meet
me, whom the good merchants had brought in their ship. Then I was
re-united with my wife, who had with her the jewels bestowed by Yamun4,
and having by your favour crossed the ocean of separation, I came bere,
prince of Vatsa, to pay you my respects, and I will now set out cheerfully
for my native land with my wife.

When that excellent merchant Chandrasira, who had accomplished his
object, had gone, after prostrating himself before the prince, and telling his
story, Ruchiradeva, pleased at beholding the greatness of his guest, was still
more obsequious to him. And in addition to the elepbant and the pair of
horses, he gave his sister, making the duty of hospitality an excuse for
doing so, to the prince who was captivated by her beauty. She was a good
match for the prince, and her brother had long desired to bestow her upon
him in marriage. Naravdhanadatta then took leave of Ruchiradeva, and
with his new wife, the elephant, and the two horses, returned to the city of
Kausdmbi. And he remained there, gladdening his father with his pre-
sence, living happily with her and his other wives, of whom Madanamanchuk4
was the chief.

¢ So Malegis in Die Heimonskinder represents that his blind brother will be
freed from his affliction when he comes to a place where the horse Bayard is being
ridden. (Simrock’s Deutsche Volksbiicher, Vol. II, p. 96.)
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CHAPTER LXVIIL

May Ganesa protect you, who, when he sports, throws up his trunk,
round which plays a continual swarm of bees, like a triumphal pillar covered
with letters, erected on account of the overthrow of obstacles!

We worship S'iva, who, though free from the hue of passion, abounds
in colours, the skilful painter who is ever producing new and wonderful
creations. Victorious are the arrows of the god of love, for, when they de-
scend, though they are made of flowers, the thunderbolt and other weapons
are blunted in the hands of those who bear them.

So the son of the king of Vatsa remained in Kauéimbi, having obtain-
ed wife after wife. But though he bad so many wives, he ever cherished
the head queen Madanamanchuk4 more than his own life, as Krishna
cherishes Rukmini. But one night he saw in a dream that a heavenly
maiden came and carried him off. And when he awoke, he found himself
on a slab of the tirkshya gem, on the plateau of a great hill, a place full of
shady trees. And he saw that maiden near him, illuminating the wood,
though it was night,* like a herb used by the god of love for bewildering
the world. He thought that she had brought him there, and he perceived
that modesty made her conceal her real feelings; so the cunning prince
pretended to be asleep, and in order to test her, he said, as if talking in his
sleep, “ Where are you, my dear Madanamanchuki ? Come and embrace
me.”  When she heard it, she profited by his suggestion, and assumed the
form of his wife, and embraced him without the restraint of modesty. Then
he opened his eyes, and beholding her in the form of his wife, he said,
* O how intelligent you are ! and smiling threw his arms round her neck.
Then she dismissed all shame, and exhibiting herself in her real shape, she

® Sec note in Vol. I, p. 121. So Bglder is said to be so fair of countenance and
bright that he shines of himsclf, (Grimm’s Tcutonic Mythology, translated by Stally-
brass, p. 222.) In Tennyson's Vivien wo find
“ A maid so smooth, so white, so wonderful,
They said a light came from her when she moved.”

18
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said—* Reccive, my husband, this maiden, who chooses you for her own.”
And when she said that, he married her by the Gandharva form of mar-
riage.

But next morning he said to her, by way of an artifice to discover her
lineage, about which he felt curious; * Listen, my dear, I will tell you a
wonderful story.”

Story of the jackal that was turned There lived in a certain wood of
into an elephant. ascetics a hermit, named Brahma-
siddhi, who possessed by meditation supernatural power, and near his hermit-
age there was an old female jackal dwelling in a cave. One day it was going
out to find food, baving been unable to find any for some time on account
of bad weather, when a male elephant, furious on account of its separation
from its female, rushed towards it to kill it. When the hermit saw that,
being compassionate as well as endowed with magical power, he turned the
female jackal into a female elephant, by way of a kindness, to please both.
Then the male elephant, beholding a female, ceased to be furious, and be-
came attached to her, and so she escaped death. Then, as he was roaming
about with the jackal transformed into a female elephant, he entered a
tank full of the mud produced by the autumn rains, to crop a lotus. He
sank in the mud there, and could not move, but remained motionless, like
a mountain that has fallen owing to its wings having been cut off by the
thunderbolt. When the female elephant, that was before a jackal, saw the
male in this distress, she went off that moment and followed another male
elephant. Then it happened that the elephant’s own mate, that he had
lost, came that way in search of her spouse. The noble creature, seeing
her husband sinking in the mud, entered the mud of the tank in order to
join him. At that moment the hermit Biahmasiddbi came that way with
his disciples, and was moved with pity when he saw that pair. And he
bestowed by his power great strength on his disciples, and made them extri-
cate the male and female from the mud. Then the hermit went away, and
that couple of elephants, having been delivered both from separation and
death, roamed where they would.

‘8o you see, my dear, that even animals, if they are of a noble strain,
do not desert a lord or friend in calamity, but rescue him from it. But as
for those which are of low origin, they are of fickle nature, and their
hearts are never moved by noble feelings or affection.” 'When the prince
of Vatsa said this, the heavenly maiden said to him—‘ It is 8o, there
can be no doubt about this. But I know what your real object is in telling
me this tale: so in return, my husband, hear this tale from me.”

Story of Vdmadatta and his wicked There was an excellent Brahman
wife. in Kényakubja, named Stiradatta,
possessor of a hundred villages, respected by the king Bihudakti. And he
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had a devoted wife, named Vasumati, and by her he begot a handsome
son, named Vimadatta. Vamadatta, the darling of his father, was in-
structed in all the sciences, and soon married a wife, of the name of S'asi-
prabhd. In course of time his father went to heaven, and his wife followed
him,* and the son undertook with his wife the duties of a householder.
But without his knowledge his wife was addicted to following her lusts,
and by some chance or other she became a witch possessed of magical
powers.+

One day, when the Brahman was in the king’s camp, engaged in his
service, his paternal uncle came and said to him in secret, “ Nephew, our
family is disgraced, for I have seen your wife in the company of your cowherd.
When Vimadatta heard this, he left his uncle in the camp in his stead, and
went, with his sword for his only companion, back to his own house. He
went into the flower-garden and remained there in concealment, and in the
night the cowherd came there. And immediately his wife came eagerly to
meet her paramour, with all kinds of food in her hand. After he had
eaten, she went off to bed with him, and then Véimadatta rushed upon
them with uplifted sword, exclaiming, * Wretches, where are you going ?”
‘When he said that, his wife rose up and said, “ Away fool,” and threw
some dust in hisface. Then Vimadatta wasimmediately changed from aman
into a buffalo, but in his new condition he still retained his memory. Then
his wicked wife put him among the buffaloes, and made the herdsman beat
him with sticks.

And the cruel woman immediately sold him in his helpless bestial
condition to a trader, who required a buffalo. The trader put a load upon
the man, who found his transformation to a buffalo a sore trial, and took
him to a village near the Ganges. He reflected, “ A wife of very bad
character that enters unsuspected the house of a confiding man, is never
likely to bring him prosperity, any more than a snake which gets into the
female apartments.” While full of these thoughts, he was sorrowful, with
tears gushing from his eyes, moreover he was reduced to skin and bone by
the fatigue of carrying burdens, and in this state he was beheld by a certain
white witch. She knew by her magic power the whole transaction, and sprink-
ling him with some charmed water, she released him from his buffalo con-
dition. And when he had returned to human form, she took him to her
own house, and gave him her virgin daughter named Kéntimati. And she

® This probably means that she was burnt with his corpse.

+ Bohtlingk and Roth read sdkinfsiddhisamvard.

%+ We have had many transformations of this kind and shall have many more.
A very amusing story of a transformation is found in Campbell’s Highland Tales,
Vol. 11, p. 60 which may be compared with this. The biter is bit as in our text, and
in the story of Sidi Nomun in the Arabian Nights, which closely resewbles this.
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gave him some charmed mustard-seeds, and said to him ; “ Sprinkle your
wicked former wife with these, and turn her into a mare.” Then Vima-
datta, taking with him his new wife, went with the charmed mustard-seeds
to his own house. Then he killed the herdsman, and with the mustard-
seeds he turned* his former wife into a mare, and tied her up in the
stable. And in order to revenge himself, he made it a rule to give her every
day seven blows with a stick, before he took any food.+

One day, while he was living there in this way with Kéntimat{, a guest
came to his house. The guest had just sat down to his meal, when sudden-
ly Vimadatta got up and rushed quickly out of the room without eating
anything, because he recollected that he had not beaten his wicked wife
with a stick that day. And after he had given his wife, in the form of a
mare, the appointed number of blows, he came in with his mind easy, and
took his food. Then the guest, being astonished, asked him, out of curio-
sity, where he had gone in such a hurry, leaving his food. Thereupon
Vémadatta told him his whole story from the beginning, and his guest
said to him, “ What is the use of this persistent revenge ? Petition that
mother-in-law of yours, who first released you from your animal condition,
and gain some advantage for yourself.” When the guest gave this advice
to Vimadatta, he approved it, and the next morning dismissed him with
the usual attentions.

Then that witch, his mother-in-law, suddenly paid him a visit, and he
supplicated her persistently to grant him a boon. The powerful witch
instructed him and his wife in the method of gaining the life-prolonging
charm, with the proper initiatory rites.} So he went to the mountain of
8'ri and set about obtaining that charm, and the charm, when obtained,
appeared to him in visible shape, and gave him a splendid sword. And
when the successful Vamadatta had obtained the sword, he and his wife
Kéntimatf became glorious VidyAdharas. Then he built by his magic
power a splendid city on a peak of the Malaya mountain, named Rajata-
kita. There, in time, that prince among the Vidyadharas had born to him
by his queen an auspicious daughter, named Lalitalochand. And the mo-
ment she was born, she was declared by a voice, that came from heaven, to
be destined to be the wife of the future emperor of the Vidyddharas.

* I read kyitvd for kfrtvd.

t Cp. the story of the Porter and the Ladies of Baghdad in the Arabmn nghts
(Lane's translation, Vol I, page 129.) The bitches are solemnly beaten in the
same way as the mare in our story. They are the sisters of the lady who beats
them.

1 Professor Cowell informs me that there is & passage in the Sankara Dig Vijaya
which explains this. A seer by means of this vidyd gains a life equivalent to 11 years
of Brahmé. It seems to be a life-prolonging charm,
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“ Know, my husband, that I am that very Lalitalochan4, and that know-
ing the facts by my science and being in love with you, I have brought you
to this very Malaya mountain, which is my own home.” When she had in
these words told him her story, Naravdhanadatta was much pleased, and
entertained great respect for his new wife. And he remained there with
her, and immediately the king of Vatsa and his enfourage learnt the truth,
by means of the supernatural knowledge of Ratnaprabbé, and the other
wives of Naravdhanadatta that possessed the same powers.

CHAPTER LXIX.

—

Then Naravdhanadatta, having obtained that new bride Lalitalochan4,
sported with her on that very Malaya mountain, delightful on account of
the first burst of spring, in various forest purlieus adorned with flowering
trees.

And in one grove his beloved, in the course of gathering flowers, dis-
appeared out of his sight into a dense thicket, and while he was wandering
on, be saw a great tank with clear water, that, on account of the flowers
fallen from the trees on its bank, resembled the heaven studded with
stars. *

And he thought—* I will wait until my beloved, who is gathering
flowers, returns to me ; and in the meanwhile I will bathe in this lake and
rest for a little upon its bank.” So he bathed and worshipped the gods, and
then he sat down on a slab of rock in the shade of a sandal-wood tree.
‘While sitting there he thought of his beloved Madanamanchuk4, who was so
far off, beholding the gait of the female swans that rivalled hers, and hearing
the singing of the female cuckoosin the mango-creepers that equalled hers,and
seeing the eyes of the does that recalled hers to his mind. And as soon as
he recollected her, the fire of love sprang up in his breast, and tortured him
80 that he fainted ; and at that moment a glorious hermit came there to
bathe, whose name was Pidangajata. He, seeing the prince in such a state,
sprinkled him with sandal-water, refreshing as the touch of his beloved.
Then he recovered consciousness and bowed before the hermit. But the
hermit said to him, “ My son, in order that you may obtain your wish,
acquire endurance. For by means of that quality every thing is acquired,
and in order that you may understand this, come to my hermitage and

® So “one who dwelt by the castled Rhine” called the flowers, ¢ the stars that in
earth’s firmament do shine.” .



138

hear the story of Mriginkadatta, if you have not already heard it. When
the hermit had said this, he bathed and took the prince to his hermitage,
and quickly performed his daily prayers. And Pidangajata entertained
him there with fruits, and ate fruits himself, and then he began to tell him
this tale of Mrigdnkadatta.

There is a city of the name of
Ayodhyé famous in the three worlds.
In it there lived in old time a king named Amaradatta. He was of re-
splendent brightness, and he had a wife named Surataprabhd, who was as
closely knit to him as the oblation to the fire.+ By her there was born to
him a son named Mriginkadatta, who was adored for his ten million
virtues, as his bow was bent by the string reaching the notches.}

And that young prince had ten ministers of his own, Prachandasakti
and Sthilabihu, and Vikramakesarin, Dridhamushti, and Meghabala and
Bhimapardkrama, and Vimalabuddhi, and Vydghrasena and Gundkara, and
the tenth Vichitrakatha. They were all of good birth, young, brave, and
wise, and devoted to their master’s interests. And Mrigdnkadatta led
a happy life with them in his father’s house, but he did not obtain a suit-
able wife.

And oune day his minister Bhimapardkrama said to him in secret,—
“ Hear, prince, what happened to me in the night. I went to sleep last
night on the roof of the palace, and I saw in a dream a lion, with claws terri-
ble as the thunderbolt, rushing upon me. I rose up, sword in hand, and
then the lion began to flee, and I pursued him at my utmost speed. He
crossed a river, and stuck out his long tongue§ at me, and I cut it off with
my sword. And I made use of it to cross that river, for it was as broad as
a bridge. And thereupon the lion became a deformed giant. I asked him
who he was and the giant said, ‘I am a Vetdla, and I am delighted with
your courage, my brave fellow.” Then I said to him, ‘ If this is the case,
then tell me who is to be the wife of my master Mrigdnkadatta.” When I
said this to the Vetdla, he answered,—* There is in Ujjayini a king named
Karmasena. He has a daughter, who in beauty surpasses the Apsarases,
being, as it were, the receptacle of the Creator's handiwork in the form of
loveliness, Her name is S’addnkavati, and she shall be his wife, and by
gaining her, he shall become king of the whole earth.” When the Vetdla

Story of Mrigdnkadatta.®

* This story extends to the end of the book.

+ The word f¢jas also means * courage.”

1 An elaborate pun, only intelligible in Sanskrit.

§ Cp. the long black tongue which the horrible black man protrudes in Wirt
Sikes's British Goblins, p. 177. In Birlinger's Aus Schwaben, Vol, I, p. 311, the
Jahrende schiler puts vut his tongue in a very uncanny wmannor,

2
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had said this, he disappeared, and I came home ; this is what happened to
me in the night, my sovereign.”

‘When Mrigénkadatta heard this from Bhimaparakrama, he summoned
all his ministers, and had it told to them, and then he said, ¢ Hear, what
I toosawin a dream ; I thought we all entered a certain wood ; and in it, being
thirsty with travelling, we reached with difficulty some water ; and when
we wished to drink it, five armed men rose up and tried to prevent us.
We killed them, and then in the torments of our thirst we again turned to
drink the water, but lo! neither the men nor the water were to be seen.
Then we were in a miserable state ; but on a sudden we saw the god S‘iva
come there, mounted on his bull, resplendent with the moon on his forehead ;
we bent before him in prayer and he dropped from his right eye a tear-
drop on the ground. That became a sea, and I drew from it a splendid
pearl-necklace and fastened it round my neck. And I drank up that sea
in a human skull stained with blood. And immediately I awoke, and lo!
the night was at an end.”

When Mriginkadatta had described this wonderful sight that he had
seen in his dream, the other ministers rejoiced, but Vimalabuddhi said ; “ You
are fortunate, prince, in that S'iva has shewn you this favour. As you ob-
tained the necklace and drank up the sea, you shall without fail obtain
S‘aédnkavati and rule the whole earth. But the rest of the dream indicates
some slight amount of misfortune.” When Vimalabuddhi had said this,
Mrigdnkadatta again said to his ministers, “ Although the fulfilment of my
dream will no doubt come to pass in the way which my friend Bhima-
pardkrama heard predicted by the Vetila, still I must win from that
Karmasena, who confides in his army and his forts, his daughter
S’addnkavati by force of policy. And the force of policy is the best instru-
ment in all undertakings. Now listen, I will tell you a story to prove
this.”

Story of king Bhadrabdhu and his There was a king in Magadha,
clever minsster. named Bhadrabihu. He had a minis.

ter named Mantragupta, most sagacious of men. That king once said of
his own accord to that minister; “The king of Virdnasi, named Dharma-
gopa, has a daughter named Anangalili, the chief beauty of the three
worlds. I have often asked for her in marriage, but out of hostility that
king will not give her to me. And he is a formidable foe, on account of his
possessing an elephant named Bbadradanta. Still I cannot bear to live any
longer without that daughter of his. So I have no measure which I can
adopt in this business. Tell me, my friend, what I am to do.” When the
king said this, his minister answered him ; “ Why, king, do you suppose that
courage and not policy ensures success ? Dismiss your anxiety ; I will manage
the matter for you by my own ingenuity.”
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So, the next day, the minister set out for Varinasi, disguised as a Pisn.
pata ascetic, and he took six or seven companions with him, who were
disguised as his pupils, and they told all the people, who came together
from all quarters to adore him, that he possessed supernatural powers.
Then, as he was roaming about one night to find out some means of accom-
plishing his object, he saw in the distance the wife of the keeper of the
elephants leave her house, going along quickly through fear, escorted in
some direction or other by three or four armed men. He at once said to
himself, * Surely this lady is eloping somewhere, so I will see where she is
going.” So he followed her with his attendauts. And he observed from
a distance the house into which she went, and then he returned to his own
lodging. And the next day, as the elephant-keeper was wandering about in
search of his wife, who had gone off with his wealth, the minister contrived
to send his own followers to meet him. They found that he had just
swallowed poison because he could not find his wife, and they counteracted
by their knowledge the effect of the poison, pretending that they did it
out of pure compassion. And they said to him ; “ Come to our teacher, for
he is a seer and knows every thing:” and so they brought him to the
minister. And the elephant-keeper fell at the feet of the minister, who
was rendered more majestic by the insignia of his vow, and asked him for
news of his wife. The minister pretended to meditate, and after a time
told him the place where she was taken by the strange men at night, with
all the signs by which he might recognise it. Then the elephant-keeper
bowed again before him, and went with a host of policemen and surrounded
that place. And he killed those wicked men who had carried off his wife,
and recovered her, together with her ornaments and his wealth.

And the next day he went and bowed before, and praised that supposed
seer, and invited him to an entertainment. And as the minister did not
wish to enter a house, and said that he must eat at night, he made an
entertainment for him at nightfall in the elephant-stables. So the minister
went there and feasted with his followers, taking with him a concealed
serpent, that he had by means of a charm got to enter the hollow of a bamboo.
Then the elephant-keeper went away, and while the others were asleep,
the minister introduced, by means of the bamboo, the serpent into
the ear of the elephant Bhadradanta, while it was asleep, and he spent the
night there, and in the morning went back to Magadha his native land ;
but the elephant died from the bite of the snake.

When the clever minister returned, having smitten down the elephant
as if it were the pride of that king Dharmagopa, the king Bhadrabihu
was in ecstasies. Then he sent off an ambassador to Varanasi to ask for
the hand of Anangalild. The king, who was helpless from the loss of his
elephant, gave her to him; for kings, who know times and seasons, bend
like canes, if it is expedicnt to do so.
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“So, by the sagacity of that minister Mantragupta, the king Bhadra-
bihu obtained Anangalils. And in the same way I must obtain that wife
by wisdom.” When Mriginkadatta said this, his minister Vichitrakatha
said to him—* You will succeed in all by the favour of Siva which was
promised you in a dream. What will not the effective favour of the gods
accomplish ? Hear in proof of it the story I am now going to tell.”

Story of Pushkardksha and Vinayava- There was in the city of Taksha-
vatf. §il4 a king of the name of Bhadriksha.

He, desiring a son, was worshipping Lakshmi every day with one hundred
and eight white lotuses upon a sword. One day, as the king was worship-
ping her without breaking silence, he happened to count the lotuses mentally,
and found that there was one missing. He then gave the goddess the lotus
of his heart spitted on the sword, and she was pleased and granted him a
boon that would ensure his having a son that would rule the whole earth,
And she healed the wound of the king and disappeared. Then there was
born a son to the king by his queen, and he possessed all the auspicious
marks. And the king called him Pushkariksha, because he obtained him
by the gift of the lotus of his heart. And when the son, in course of
time, grew up to manhood, Bhadriksha anointed him king, as he possessed
great virtues, and himself repaired to the forest.

Pushkardksha, for his part, having obtained the kingdom, kept wor-
shipping S'iva every day, and one day at the end of his worship, he asked him
to bestow on him a wife. Then he beard a voice come from heaven, saying,
“ My son, thou shalt obtain all thy desire.” Then he remained in a
happy state, as he had now a good hope of success. And it happened that
one day he went to a wood inhabited by wild beasts, to amuse himself with
hunting. There he saw a camel about to eat two snakes entwined together,
and in his grief he killed the camel. The camel immediately became a
Vidyddhara, abandoning its camel body, and being pleased said to Pushka-
riksha “ You have done me a benefit. So hear what I have to tell you.”

There is, king, a mighty Vidya-
dbara named Rankumilin. And a
beautiful maiden of the Vidyidbara race, named Taravali, who admired
good looks, saw him and fell in love with him, and chose him for her
husband. And then her father, angry because they had married without
consulting anything but their own inclination, laid on them a curse that
would separate them for some time. Then the couple, Tardvali and Ran-
kumdlin, sported, with ever-growing love, in various regions belonging to
them.

But one day, in consequence of that curse, they lost sight of one
another in a wood, and were separated. Then Taravali, in her search for
her husband, at last reached a forest on the other side of the western sea,

19

BStory of the birth of Vinayavati.
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inhabited by a hermit of supernatural powers. There ehe saw a large
Jjambu-tree in flower, which seemed compassionately to console her with the
sweet buzzing of its bees. And she took the form of a bee,and sat down
on it to rest, and began to drink the honey of a flower. And immediately
she saw her husband, from whom she had been so long separated, come
there, and she bedewed that flower with a tear of joy. And she abandoned
the body of a bee, and went and united berself to her husband Rankumailin,
who bad come there in search of her, as the moonlight is united to the
moon.

Then she went with him to his home : but from the jambu-flower be-
dewed with her tear a fruit was produced.* And in course of time a maiden
was produced inside the fruit. Now once on a time the hermit, who was
named Vijitdsu, was wandering about in search of fruits and roots, and
came there, and that fruit, being ripe, fell from the jambu-tree and broke,
and a heavenly maiden came out of it, and respectfully bowing, saluted the
feet of that hermit. That hermit, who possessed divine insight, when he
bebeld her, at once knew her true history, and being astonished, took her
to his hermitage, and gave her the name of Vinayavati. Then in course of
time she grew up to womanhood in his hermitage, and I, as I was roam-
ing in the air, saw her, and being infatuated by pride in my own good
looks and by love, I went to her, and tried to carry her off by force against
her will. At that moment the hermit Vijatdsu, who heard her cries, came
in, and denounced this curse upon me, “ O thou whose whole body is full of
pride in thy beauty, become an ugly camel. But when thou shalt be slain by
king Pushkardksha, thou shalt be released from thy curse. And he shall be
the husband of this Vinayavati.”

“ When cursed in these words by the hermit I became a camel on this
earth, and now, thanks to you, my curse is at an end ; so go to that forest
on the other side of the western sea, named Surabhiméruta, and obtain for
a wife that heavenly creature, who would make S'ri herself lose all pride in
her own beauty.” When the heavenly Vidyidbara had said this to Pushka-
réksha, he flew up to the sky. Then Pushkardksha returned to his city,
and entrusted his kingdom to his ministers, and mounting his horse, went

¢ Cp. Ralston’s Russian Folk-Tales, p. 15, Giles's Strange Stories from a Chinese
Studio, p. 204, and the classical legend of the birth of Adonis. A similar story will
be found in Liebrecht, Zur Volkskunde, p. 306. In Bernhard E. Schmidt's Grie-
chische Mirchen, No. 5, three maidens come outof a citron, and one of them again
out of a rosebush. For other parallels eee the Notes to No. XXI, in Miss Stokes’s
Indian Fairy Tales. Cp. also Das Rosmarinstriuchlein in Kaden's Unter den Oliven~
béumen, (Stories from the South of Italy), p. 10. In the 49th Story of the Pentame-
rone of Basile a fairy comes out of a citron. The word I have translated “ tear” is in

the original ¢frya.
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off alone at night. And at last he reached the shore of the western sea,
and there he reflected, “ How shall I cross over this sea ?”” Then he saw
there an empty temple of Durg4, and he entered it, and bathed, and wor-
shipped the goddess. And he found there a lyre, which had been deposited
there by some one, and he devoutly sang to it in honour of the goddess
songs composed by himself. And then he lay down to sleep there. And
the goddess was so pleased with his lyric worship, that in the night she had
him conveyed across the sea by her attendant demons, while he was
asleep.

Then he woke up in the morning on the other side of the sea, and saw
himself no longer in the temple of Durgé, but in a wood. And he rose
up in astonishment, and wandered about, and beheld a hermitage, which
seemed to bow before him hospitably by means of its trees weighed down
with fruit, and to utter a welcome with the music of its birds. So he
entered it, and saw a hermit surrounded by his pupils. And the king
approached the hermit, and bowed at his feet. The hermit, who possessed
supernatural insight, received him hospitably and said to him; “ King
Pushkardksha, Vinayavati, for whom you have come, has gone out for a
moment to fetch firewood, so wait a little: you shall to-day marry her
who was your wife in a formerlife.” Then Pushkariksha said to himself—
“ Bravo! this is that very hermit Vijitdsu, and this is that very wood, no
doubt the goddess has had me carried across the ocean. But this that the
hermit tells me is strange, that she was my wife in a previous state of
existence.” Then he asked the hermit in his joy the following question,
“Tell me, reverend sir, how was she my wife before ?’ Then the hermit
said, “ Listen, if you feel curious on the point.”

The adventures of Pushkardksha and There was in old time a mer-
Vinayavati in a former life. chant in Tamralipti, named Dharma-
sena, and he had a beautiful wife named Vidyullekhd. As it happened, he
was robbed by bandits and wounded with weapons by them, and longing
for death, he went out with his wife to enter the fire. And the two saw
suddenly a beautiful couple of swans coming through the air. Then they
entered the fire, and died with their minds fixed on those swans, and so the
husband and wife were born in the next birth as swans.

Now, one day in the rains, as they were in their nest in a date-palm-
tree, a storm uprooted the tree and separated them. The next day the
storm was at an end, and the male swan went to look for his femnale, but
be could not find ber in the lakes or in any quarter of the sky, At last
he went, distracted with love, to the Manasa lake, the proper place for swans
at that season of the year, and another female swan, that he met on the °
way, gave him hopes that he would find her there. There he found his
fewale, and he spent the rainy season there, and then he went to a noun-
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tain-peak to enjoy himself with her. There his female was shot by a
fowler ; when he saw that, he flew away distracted with fear and grief.
The fowler went off, taking with him the dead female swan, and on the
way he saw many armed men at a distance, coming towards him, and he
thought that they would perhaps take the bird from him, so he cut some
grass with his knife, and covering up the bird with that, left her on the
ground., After the men had gone, the fowler returned to take the female
swan. But it happened that among the grass which he had cut was a
herb, which possessed the power of raising the dead to life. By means
of the juiceof this herb the female swan was restored to life, and before his
eyes she flung off the grass, and flew up into the sky, and disappeared.

But in the meanwhile the male swan went and settled on the shore of
a lake among a flock of swans, distracted with grief at seeing his mate in
this state.* Immediately a certain fisherman threw a net, and caught all
those birds, and thereupon sat down to take his food. Then the female
swan came there in search of her husband, and found him caught in the
net, and in her grief she cast her eyes in every direction. Then she saw
on the bank of the lake a necklace of gems, which a certain person, who
had gone into the water to bathe, had laid on top of his clothes. She went
and carried off the necklace without that person seeing her do it, and she
flew gently through the air past the fisherman, to shew him the necklace.
The fisherman, when he saw the female swan with the necklace in her beak,
left the net full of birds, and ran after her, stick in hand. But the female
swan deposited the necklace upon the top of a distant rock, and the fisher-
man proceeded to climb up the rock to get the necklace. 'When the female
swan saw that, she went and struck in the eye with her beak a monkey
that was asleep on a tree, near where her husband lay caught in the net.
The monkey, being terrified by the blow, fell on the net and tore it, and so
all the swans escaped from it. Then the couple of swans were re-united,
and they told one another their adventures, and in their joy amused them-
selves as they would. 'The fisherman, after getting the necklace, came back
to fetch the birds, and the man whose necklace bad been taken away, met
him as he was looking for it, and as the fact of the fisherman’s being in
possession of the necklace was revealed by his fear, he recovered it from
him and cut off his right hand with his sword. And the two swans, shel-
tering themselves under one lotus by way of umbrella, rose up in the
middle of the day from the lake and roamed in the sky.

And soon the two birds reached the bank of a river haunted by a cer-
tain hermit, who was employed in worshipping S'iva. Then the couple of
swans were shot through with one arrow by a fowler, as they were flying
along, and fell together to the earth. And the lotus, which they bad used

® Dr. Kern conjectures evam,
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as an umbrella, fell on the top of a linga of S'iva, while the hermit was
engaged in worship. Then the fowler, seeing them, took the male swan for
himself, and gave the female swan to the hermit, who offered it to S'iva.*

“ Now you, Pushkaraksha, were that very male swan ; and by the virtue
of that lotus, which fell on the top of the irga, you have been now born in
a royal family. And that female swan has been born in a family of Vidy4-
dharas as Vinayavati, for S'iva was abundantly worshipped with her flesh.
Thus Vinayavati was your wife in a former birth.” When the hermit Vijitdsu
said this to Pushkariksha, the king asked him another question ; How comes
it, hermit, that the entering the fire, which atones for a multitude of sins,
produced in our case the fruit of birth in the nature of a bird ? Thereupon
the hermit replied, “ A creature receives the form of that which it was
contemplating at the moment of death.”

For there was in the ecity of
Ujjayini a holy Brahman virgin of the
name of Lévanyamanjari, who observed a vow of perpetual chastity ; she
once saw a Brihman youth of the name of Kamalodaya, and her mind
was suddenly attracted to him, and she was consumed with the fire of love,
but she did not abandon ber vow. She went to the shore of the Gandha-
vati, and abandoned her life in a holy place, with her thoughts intently
fixed on his love.

But on account of that intent meditation she was born in the next
birth as a ketera, of the name of Ripavati, in a town named Ekalavys.
However, owing to the virtue of her vow and of the holy bathing-place, she
remembered her former birth, and in conversation she related that secret of
her former birth to a Brahman named Chodakarpa, who was always engaged
in muttering prayers, in order to cure him of his exclusive devotion to
muttering, and at last, though she was a ketera, as her will was purified,
she attained blessedness.

“So, king, you see that a person attains similarity to that which he
thinks of. Having said this to the king, the hermit dismissed him to
bathe, and he himself performed his midday ablutions.”

But the king Pushkardksha went to the bank of the river, that flowed
through the forest, and saw Vinayavati there gathering flowers. Her
body gleamed as if she were the light of the sun, come to visit the
wood out of curiosity, as it had never been able to penetrate its thickets.
He thought to himself, * Who can this be ?” And she, as she was
sitting in conversation with her maid, said to her; “ My friend, the
Vidyddhara, who wished long ago to carry me off, came here to-day
released from his curse, and announced the arrival of my husband.” When
the friend heard that, she answered the hermit-maiden ; “ It is true, for

¢ In Bengal no animal sacrifices are offored to S’iva at the present day.

Story of Ldvanyamanjart.
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this morning the hermit Vijitdsu said to his pupil Munjakesa; ¢ Go and
bring here quickly Tarivali and Rankumilin, for to-day will certainly
take place the marriage of their daughter Vinayavati to king Pushkariksha.’
When Munjakesa received this order from his teacher, he said, ¢ I obey,’
and started on his journey. So come, my friend, let us now go to the
hermitage.”

‘When she said this, Vinayavati departed, and Pushkaréksha heard the
whole conversation from a distance without being seen. And the king
returned quickly to the hermitage of Vijitdsu, after he had plunged in the
river, as if to cool the burning heat of love. There T4r4valiand Rankumalin,
who had arrived, honoured him when he bent before them, and the hermits
gathered round him. Then, on an altar-platform illuminated by the great
hermit Vijitdsu with his austerities, as if by a second fire in human form,
Rankumdlin gave that Vinayavati to the king, and he bestowed on him
at the same time a heavenly chariot, that would travel in the sky. And
the great hermit Vijitdsu conferred on him this boon; “ Rule, together
with her, the earth with its four seas.”

Then, with the permission of the hermit, the king Pushkardksha took
his new wife with him, and mounted that heavenly chariot that travelled
through the air, and, crossing the sea, went quickly to his own city, being
like tbe rising of the moon to the eyes of his subjects.

And then he conquered the earth and became emperor of it by virtue
of his chariot, and lived a long time in enjoyment with Vinayavati in his
own capital.

“So a task, which is very difficult in itself, succeeds in this world, if the
gods are propitious, and so, king, you may be certain that your enterprise
also will succeed soon by the favour of the god Siva, promised you in a
dream.”

When Mriginkadatta had heard this romantic story from his minister,
being very eager to obtain S'asdukavati, he made up his mind to go to
Ujjayini with his ministers.

CHAPTER LXX.

Accordingly Mrigdnkadatta, being desirous tc obtain S’agdnkavati the
daughter of king Karmasena, who had been described by the Vetdla, planned
with his ministers to leave his city secretly, disguised as a Pdsupata ascetic,
in order to travel to Ujjayini. And the prince himself directed his minis-
ter Bbimaparakrana to bring the necessary staves like bed-posts, the skulls,
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and so on. And the head minister of the king his father found out, by
means of a spy, that Bhimaparakrama had collected all these things in his
house. And at that time it happened that Mrigankadatta, while walking
about on the top of his palace, spit down some betel-juice. And as ill-
luck would have it, it fell on the head of his father’s minister, who
happened to be walking below, unseen by the prince * But the minister,
knowing that Mrigdnkadatta had spit down that betel-juice, bathed, and
laid up in his heart a grudge against Mriginkadatta on account of the
insult.

Now it happened that the next day king Amaradatta, the father of
Mriginkadatta, had an attack of cholera, and then the minister saw his
chance, and, after imploring an assurance of safety, he said in secret to the
king, who was tortured with his sudden attack of disease, “The fact is,
my sovereign, your son Mriginkadatta bas begun incantations against you
in the house of Bhimaparikrama, that is why you are suffering. 1 found it
out by means of a spy, and the thing is obvious for all to see, so banish your
son from your realm and your disease from your body at the same time.”
When the king heard that, he was terrified, and sent his own general to
the house of Bhimaparikrama, to investigate the matter. And he found
the bair, and the skulls, and other articles,t and immediately brought
those very things and shewed them to the king. And the king in his anger
said to the general, “ That son of mine is conspiring against me, because he
wishes to reign himself, so expel him from the kingdom this very moment
without delay, together with his ministers.”  For a confiding} king never
sees through the wicked practices of his ministers. So the general went
and communicated that order of the king’s, and expelled Mrigdnkadatta
from the city, together with his ministers.§

Then Mriginkadatta was delighted at having obtained his object, and
he worshipped Ganeéa, and mentally took a humble leave of his parents,
and started off. And after they had gone a great distance from the town
of Ayodhyd, the prince said to Prachandadakti and the other nine ministers
who were travelling with him, “ There is here a great king of the Kirdtas,
named S’aktirakshita ; he is a student in the sciences, observing a vow of
chastity, and he is a friend of mine from cbildhood. For, when his father
was long ago captured in battle, he sent him here to be imprisoned as a

¢ Cp. “ The Story of the First Royal Mendicant,” Lane’s Arabian Nights, Vol. I,

. 136.
t+ I follow the Sanskrit College MS. which reads kefakapdlddi ; perhaps for kefa
we should read veda  The skulls have been montioned before.
$ For dfvasto T read vifvasto. Perhaps we ought to read asrastho, i. ¢., sick, ill.
§ The wanderings of Herzog Ernst are brought about in a very similur manner.
(8ee Simrock's Deutsche Volksbiicher, Vol. LIL, p. 278).



148

substitute for himself, in order to obtain his own release. And when his
father died, his relations by the father’s side rose against him, and at
my instigation my father established bim on the throne of his father with
a military force. So let usgo to him, my friends, and then we will travel
on to Ujjayini, to find that S’addnkavati.”

‘When be said this, all the ministers exclaimed, “ So be it,” and he
set out with them and reached in the evening a great wilderness. It was
devoid of trees and water, and it was with difficulty that at last he found
a tank, with one withered tree growing upon its banks. There he performed
the evening ceremonies, and drank water, and being fatigued, he went to
sleep with his ministers under that dry tree. And in the night, which was
illuminated by the moon, he woke up, and saw that the tree first put forth
abundance of leaves, then of flowers, then of fruit. And when he saw its
ripe fruit falling, he immediately woke up his ministers, and pointed out
that marvel to them, Then they were astonished, and as they were
hungry, be and they ate the delicious fruits of that tree together, and
after they had eaten them, the dry tree suddenly became a young Brdhman,
before the eyes of them all. And when Mriginkadatta questioned him,
he told bis tale in the following words.
’ There was an excellent Brahman
in Ayodhy4 named Dimadhi. I am
his son, and my name is S'rutadhi. And once in a time of famine he was
wandering about with me, and he reached this place almost dead. Here he
got five fruits which some one gave him, and though he was exhausted
with hunger, he gave three to me, and set aside two for himself. Then he
went into the water of the lake to bathe, and in the meanwhile I ate all
the five fruits, and pretended to be asleep. He returned after bathing, and
beholding me cuuningly lying here as motionless as a log, he cursed me,
saying, “ Become a dry tree here on the bank of the lake. And on woon-
light nights flowers and fruit shall spring from you, and when once on a
time you shall have refreshed guests with fruits, you shall be delivered
from your curse.””* As soon as my father had pronounced this curse on me,
I became a dry tree, but now that you have tasted my fruit, I have been
delivered from the curse, after enduring it for a long time.

After Srutadhi had related his own history, he asked Mriginkadatta
for his, and he told it him. Then Srutadhi, who had no relations, and
was well-read in policy, asked Mrigdnkadatta to permit him, as a favour,
to attach himself to his service. So, after he had spent the night in this
way, Mriginkadatta set out next morning with his ministers. And in
the course of his journey he came to a forest named Karimandita. There

Story of S'rutadhs.

* Compare the myths of Attis and Cyparissus.
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he saw five wild looking men with long hair, who aroused his wonder.
Then the five men came and respectfully addressed him as follows :

“ We were born in the city of K4¢i as Brahmans who lived by keeping
cows. And during a famine we came from that country, where the grass was
scorched by drought, with our cows, to this wood which abounds in grass.
And here we found an elixir in the form of the water of a tank, continually
flavoured with the three kinds of fruits* that drop from the trees growing
on its bank. And five hundred years have passed over our heads in this
uninhabited wood, while we have been drinking this water and the milk
of cows. It is thus, prince, that we bave become such as you see, and
now destiny has sent you to us as guests, so come to our hermitage.”

When thus invited by them, Mriginkadatta went with them to their
hermitage, taking his companions with him, and spent the day there living
on milk. And he set out from it in the morning, and in course of time he
reached the country of the Kiritas, seeing other wonderful sights on the
way. Andhesent on S’rutadhi to inform his friend S'aktirakshita, the king
of the Kiritas, of his arrival. When the sovereign of the Kirdtas heard
of it, he went to meet Mrigdnkadatta with great courtesy, and conducted
him with his ministers into his city ~Mrigdnkadatta told him the cause
of his arrival, and remained there for some days, being entertained by him.
And the prince arranged that S'aktirakshita should be ready to assist him
in his undertaking when the proper time came, and then he set out, on an
auspicious day, for Ujjayinf, with his eleven companions, having been capti-
vated by S’asdnkavati.

And as he went along, he reached an uninhabited forest and saw
standing under a tree an ascetic, with ashes on his body, a deer-skin,
and matted hair. So he went up to him, with his followers, and said to
him ; “Reverend sir, why do you live alone in this forest in which there
is no hermitage ?” Then the hermit answered him, “I am a pupil of
the great sage named S’uddhakirti and I know innumerable spells. Once
on a time I got hold of a certain Kshatriya boy with auspicious marks, and
I exerted all my diligence to cause him to be possessed, while alive, by a spirit,
and, when the boy was possessed, I questioned him, and he told me of
many places for potent drugs and liquors, and then said this; *There is
in this Vindhya forest in the northern quarter a solitary aoka-tree, and
under it there is a great palace of a snake-king.t In the middle of the

® Triphaldé according to Professor Monier Williams means the three myrobalans,
i. e.. the fruits of Terminalia Chebula, T. Bellerica, and Phyllanthus Emblica ; also the
three fragrant fruits, nutmeg, areca-nut, and cloves ; also the three sweet fruits, grape,
pomegranate and date. The first interpretation seems to be the one usually accepted
by the Pandits of Bengal.
+ i.e, Naga a kind of snake demon. See Ralston’s Russian Folk-Tales, page 65,
20
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day its water is concealed with moistened dust, but it can be discovered by
the couples of swans sporting there together with the water-cranes.®
There dwells a mighty chief of the snakes, named Pirivatdksha, and he
obtained a matchless sword from the war of the gods and Asuras, named
Vaidiryakdnti; whatever man obtains that sword will become a chief of
the Siddhas and roam about unconquered, and that sword can only be ob-
tained by the aid of heroes.’” When the possessed boy had said this, I dis-
missed bim. So I have wandered about over the earth desirous to obtain that
sword, and caring for nothing else, but, as I have not been able to find men
to help me, in disgust I have come here to die.” When Mrigdnkadatta
heard the ascetic say this, he said to him, “I and my ministers will help
you.” The ascetic gladly accepted his offer, and went with him and his
followers, by the help of an ointment rubbed on the feet, to the dwelling-
place of that snake. There he found the sign by which it could be re-
cognised, and he placed there at night Mrigankadatta and his companions,
duly initiated, fixed with spells; and throwing enchanted mustard-seed he
cleared the water from dust, and began to offer an oblation with snake-
subduing spells. And he conquered by the power of his spells the impedi-
ments, such as earthquakes, clouds, and so on. Then there came out from
that aéoka-tree a heavenly nymph, as it were, murmuring spells with the tink-
ling of her jewelled ornaments, and approaching the ascetic she pierced his
soul with a sidelong glance of love. And then the ascetic lost his self-
command and forgot his spells; and the shapely fair one, embracing him,
flung from his hand the vessel of oblation. And then the snake Pariva-
tdksha had gained his opportunity, and he came out from that palace
like the dense cloud of the day of doom. Then the heavenly nymph
vanished, and the ascetic beholding the snake terrible with flaming eyes,
roaring horribly, died of a broken heart.

When he was destroyed, the snake laid aside his awful form, and
cursed Mrigénkadatta and his followers, for helping the ascetic, in the follow-
ing words, “ Since you did what was quite unnecessary after all coming here
with this man, you shall be for a certain time separated from one another.”
Then the snake disappeared, and all of them at the same time had their eyes
dimmed with darkness, and were deprived of the power of hearing sounds.
And they immediately went in different directions, separated from one
another by the power of the curse, though they kept looking for one
another and calling to one another. And when the delusion of the night

‘Weckenstedt's Wendische Miirchen, pp. 400—409, Prym und Socin, Syrische Mirchen,
pp- 100, 101. The sword with a name may remind the reader of Balmung, Excalibar,

Durandal &c.
¢ The Sanskrit College MS. rcads sdmpusdraih perhaps for sdmbusdrasail i. e.,
with the water-cranes.
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was at an end, Mrigdnkadatta found himself roaming about in the wood
without his ministers.

And, after two or three months had passed, the Brahman S’rutadhi,
who was looking for him, suddenly fell in with him. Mryigdnkadatta re-
ceived him kindly, and asked for news of his ministers, whereupon S’rutadhi
fell at his feet weeping, and consoled him, and said to him, * I have not seen
them, prince, but I know they will go to Ujjayini, for that is the place we all
have to go to.” With these and similar speeches he urged the prince to
go there, 8o Mriginkadatta set out with him slowly for Ujjayini.

And after he had journeyed a few days, he found bis own minister
Vimalabuddhi who suddenly came that way. W hen the minister saw him,
he bowed before him with eyes filled with tears at seeing him, and the
prince embraced him, and making him sit down, he asked him for tidings
of the other ministers. Then Vimalabuddhi said to that prince, who was
80 beloved by his servants, “I do not know, king, where each of them
bas gone in consequence of the curse of the snake. But hear how I know
that you will find them again.”

The adventures of Vimalabuddhi after When the snake cursed me, I
he was soparated from the prince. was carried far away by the curse,
and wandered in the eastern part of the forest. And being fatigued, I
was taken by a certain kind person to the hermitage of a certain hermit,
named Brahmadandin. There my fatigue was removed by the fruits and
water which the sage gave me, and, roaming away far from the hermitage, I
saw a vast cave. I entered it out of curiosity, and I saw inside it a palace
made of jewels, and I began to look into the palace through the lattice-
windows. And lo! there was in it a woman causing to revolve a wheel with
bees, and those bees made some of them for a bull, and others for a donkey,
both which creatures were standing there. And some drank the foam of
milk sent forth by the bull, and others the foam of blood sent forth by the
donkey, and became white and black, according to the colour of the two
objects on which they settled ; and then they all turned into spiders. And
the spiders, which were of two different colours, made two different-coloured
webs with their excrements. And one set of webs was hung on wholesome
flowers, and the other on poisonous flowers. And the spiders, that were
clinging to those webs as they pleased, were bitten by a great snake which
came there, having two mouths, one white, and the other black. Then the
woman put them in various pitchers, but they got out again, and began to
occupy the same webs again respectively. Then those, that were on the webs
attached to the poisonous flowers, began to cry out, owing to the violence of
the poison. And thereupon the others, that were on the other webs, began
tocry out also. But the noise interrupted the meditation of a certain merci-
ful ascetic who was there, who discharged fire at the webs, Then the webs,
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in which the spiders were entangled, were burnt up, and the spiders entered a
hollow coral rod, and disappeared in a gleaming light at the top of it. In
the meanwhile the woman disappeared with her wheel, her bull, and her
donkey.

When I had seen this, I continued to roam about there in a state of
astonishment ; and then I saw a charming lake, which seemed by means
of its lotuses, round which bees hummed, to summon me thither to look
at it. And while I sat on the bank and looked at it, I beheld a great wood
inside the water, and in the wood was a hunter, and the hunter had got
bold of a lion's cub with ten arms which he brought up, and then banished
from the wood in anger, on the ground that it was disobedient.* The lion
then heard the voice of a lioness in a neighbouring wood, and was going
in the direction of the sound, when his ten arms were scattered by a whirl-
wind. Then a man with a protuberant belly came and restored his arms
as they were before, and he went to that forest in search of the lioness.
He endured for her sake much bardship in that other forest, and at
last obtained her whom he had had for a wife in a former state, and with her
returned to his own forest. And when the hunter saw that lion return
with his mate to the forest, which was his hereditary abode,t he resigned it
to bim and departed.

When I had seen this, I reburned to the hermitage and described both
those very wonderful spectacles to Brahmadandin. And that hermit, who
knows the past, present, and future, kindly said to me, “ You are fortunate ;
S’iva has shewn you all this by way of favour. That woman, whom you
saw, is Illusion, and the wheel which she caused to revolve, is the wheel of
mundane existence, and the bees are living creatures. And the bull and the
donkey are respectively symbols of Righteousness and Unrighteousness,
and the foam of milk and the foam of blood discharged by them, to which
the bees repaired, are typical of good and evil actions. And they acquired
properties arising from the things on which they respectively settled, and
became spiders of two kinds, white and foul respectively ; and then with
their energy, which was symbolized by excrement, they produced entangling
nets of two kinds, such as offspring and so on, which were attached to
wholesome and poisonous flowers, which signify happiness and misery.
And while clinging each to its own web, they were bitten by a snake,
typical of Death, with its two mouths, the white set with the white mouth
symbolical of good fortune, the other with the black mouth symbolical of
evil fortune.

Then that female, typifying Illusion} plunged them into various wombs

® Andyata is a misprint for andyatta.
+ I read Anlamandiram with the MS. in the Sanskrit College.
t i. e, Maya.
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typified by the jars, and they again emerged from them, and assuming
forms white and black, corresponding to what they had before, they fell
into entangling webs, which are symbolical of sons and other worldly con-
nexions, resulting in happiness and misery. Then the black spiders, en-
tangled in their webs, being tortured by the poison, symbolical of pain,
began in their affliction to invoke the supreme lord as their help. When
the white spiders, who were in their own webs, perceived that, they also
became averse to their state, and began to invoke that same lord. Then
the god, who was present in the form of an ascetic, awoke from his trance,
and consumed all their entangling webs with the fire of knowledge. Ac-
cordingly they ascended into the bright coral tube, typical of the orb of the
sun, and reached the highest home, which lies above it. And then Illusion
vanished, with the revolving wheel of births, and with her ox, and her ass,
typical of Righteousness and Unrighteousness.

Even thus in the circle of existence revolve creatures, fair and foul
according to their actions, and they are liberated by propitiating Siva; and
this spectacle has been shown to you by Siva to teach you this lesson, and
to put an end to your delusion. As for that sight which you saw in the
water of the tank, this is the explanation of it. The holy god produced
this apparent reflection in the water, in order to teach you what was destin-
ed to befall Mrigdnkadatta. For he may be compared to a young lion-
whelp, and he was brought up with ten ministers round him resembling ten
arms, and he was banished in anger by his father, (typified by the hunter)
from his native land, typified by the forest: and on hearing the report of
Sasdnkavati, (who may be compared to a lioness,) coming from the
land of Avanti, (symbolized by the other wood,*) he made towards her,
and the wind which stripped him of his arms is the curse of the snake,
which separated him from his ministers. Then Vinidyakat appeared as
a man with a pendulous belly, and restored to him his arms, (that is
to say, his ministers,) and so he recovered his former condition. Then
be went and after enduring great hardship, obtained from another
place the livness, (that is Sadinkavati,) and returned. And when the
hunter, (that is his father,) saw him coming near with his wife, having
swept away the obstacles which his foes put in his way,} he resigned to
him the whole of his forest, (that is his kingdom,) and retired to a grove
of ascetics. Thus has S'iva shewn you the future as if it had already taken
place. 8o you may be sure, your master will recover you, his ministers,
and obtain his wife and his kingdom.” When the excellent hermit had
thus instructed me, I recovered hope and left that hermitage, and travel-

® For vanopamdm 1 conjecture vanopamdt.
+ 4. ¢., Ganeda.
1 Or “the elephants of his enemies.” Hore there is probably a pun.
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ling along slowly I have met you here, prince, to-day. So you may rest
assured, prince, that you will recover Prachandasakti, and your other
ministers, and gain your object; you certainly gained the favour of Ganesa
by worshipping him before you set out.

‘When Mrigdnkadatta had listened for a while to this strange story of
Vimalabuddhi’s, he was much pleased, and after he had again deliberated
with him, he set out for the city of Avanti, with the double object of
accomplishing his enterprise and recovering his other ministers.

CHAPTER LXXI.

Then, as Mriginkadatta was journeying to Ujjayini, with S’rutadhi
and Vimalabuddhi, to find S'asdnkavati, he reached the Narmad4 which lay
in his path. The fickle stream, when she beheld him, shook her waves like
twining arms, and gleamed white with laughing foam, as if she were
dancing and smiling because he had so fortunately been reunited with his
ministers. And when he had gone down into the bed of the river to bathe,
it happened that a king of the S’avaras, named MA4ydvatu, came there for
the same purpose. When he had bathed, three water-genii* rose up at the
same time and seized the Bhilla, whose retinue fled in terror. When
Mriginkadatta saw that, he went into the water with his sword drawn, and
killed those water-genii, and delivered that king of the Bhillas. When the
king of the Bhillas was delivered from the danger of those monsters, he came
up out of the water and fell at the feet of the prince, and said to him,—
“ Who are you, that Providence has brought here to save my life on the
present occasion ? Of what virtuous father do you adorn the family ? And
what is that country favoured by fortune to which you are going P When
he said this, S’rutadhi told him the prince’s whole story from the beginning,
and then the S’avara king shewed him exceeding respect, and said to him ;
“Then I will be your ally in this undertaking which you have in view, as
you were directed by the god, and with me will come my friend Durgapiécha
the king of Métangas. So do me the favour, my lord, of commg to my
palace, since I am your slave.”

* Literally, ‘ water-men.”” Perhaps they were of the same race as Grendel the
terrible micor. See also Weckenstedt's Wendische Mirchen, p. 185 and jf, Grimm’s
Irische Mirchen, p. cv, Kuhn's Westfalische Mirchen, Vol. 11, p. 35, Waldau's Bohmis-
che Mirchen, p. 187 and f, and the 6th and 2(th J&takas.
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Thus he entreated Mrigénkadatta with various humble speeches, and
then took bim to his own village. And there he entertained the prince
fittingly with all the luxuries he could command, and all the people of
the village shewed him respect. And the king of the Métangas came and
honoured him as the saviour of his friend's life, and placed his head on the
ground to shew that he was his slave. Then Mrigankadatta remained there
some days, to please that Mayévatu, the king of the Bhillas.

And one day, while he was staying there, that king of the S’avaras
began to gamble with Chandaketu his own warder. And while he was
playing, the clouds began to roar, and the domestic peacocks lifted up their
beads and began to dance, and king M&yavatu rose up to look at them.
Then the warder, who was an enthusiastic gambler, said to his sovereign,
“ What is the use, my master, of looking at these peacocks which are not
skilled in dancing ? I have a peacock in my house, to which you would
not find an equal in the world. I will show it you to-morrow, if you take
pleasure in such things.” When the king heard that, he said to the warder,
“You must certainly shew it to me,” and then he set about the duties
of the day. And Mrigdnkadatta, when he heard all that, rose up with his
companions, and performed his duties such as bathing and eating.

The adventures of Myigdnkadatta and And when the night came, and
the warder. thick darkness was diffused over the
face of things, the prince went out alone and self-impelled from the chamber
in which his companions were sleeping, in search of adventures, with his
body smeared with musk, wearing dark-blue garments and with hissword in
his hand. And as he was roamiug about, a certain man, who was coming
along the road and did not see him on account of the darkness, jostled
against him, and struck bis shoulder against his. Then he rushed at him
angrily and challenged him to fight. But the person challenged, being a
man not easily abashed, made an appropriate reply, “ Why are you per-
plexed by want of reflection ? If you reflect, you will see that you ought
to blame the moon for not lighting up this night, or the Governor of the
world for not appointing that it should rule with full sway here,* since in
such darkness causeless quarrels take place.”

Mrigénkadatta was pleased with this clever answer and he said to him,
“You are right. Who are you?” The man answered, ‘I am a thief.”
Whereupon the prince said falsely, ‘‘ Give me your hand, you are of the
same profession as myself.” And the prince made an alliance with him, and
went along with him out of curiosity, and at last reached an old well
covered with grass. And there the man entered a tunnel, and Mriginka-
datta went along it with him, and reached the harem of that king Mdy4-
vatu. And when he got there, he recognized the man by the light of

* The MS. in the Sanskrit College seems to me to read pirno’sya,
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the lamp, and lo! it was the warder Chandaketu, and not a robber. But
the warder, who was the secret paramour of the king's wife, did not
recognize the prince, because he had other garments on than those he
usually wore,* and kept in a corner where there was not much light.

But the moment the warder arrived, the king’s wife, who was named
Manjumati, and was desperately in love with him, rose up and threw her
arms round his neck. And she made him sit down on a sofa, and said to
him, “ Who is this man that you have brought here to-day P Then he
said to her, *“ Make your mind easy, it is a friend of mine.” But Manju-
mati said excitedly, ¢ How can I, ill-starred woman that I am, feel at ease,
now that this king has been saved by Mrigdnkadatta, after entering the
very jaws of death?”” When the warder heard her say that, he answered,
“ Do not grieve, my dear! I will soon kill the king and Mriginkadatta
too.” When he said this, she answered, as fate would have it, “ Why do
you boast 7  When the king was seized that day by monsters in the water
of the Narmad4, Mriginkadatta alone was ready to rescue him; why did
you not kill him then? The fact is, you fled in fear. So be silent, lest
some one hear this speech of yours, and then you would certainly meet
with calamity at the hands of Mriginkadatta, who is a brave man.” When
she said this, her paramour the warder lost his temper with her. He said,
“ Wretched woman, you are certainly in love with Mrigénkadatta, so
receive now from me the just recompense of that taunt.” And he rose up
to kill ber, dagger in hand. Then a maid, who was her confidante, ran and
laid hold of the dagger with her hand and held it. In the meanwhile
Manjumati escaped into anotherroom. And the warder dragged the dagger
out of the maid’s band, cutting her fingers in the process; and returned
home by the way which he came, somewhat confused, with Mrigankadatta,
who was much astonished.

Then Mriginkadatta, who could not be recognized in the darkness,
said to the warder, ““ You have reached your own house, so I will leave you.”
But the warder said to the prince, * Sleep here to-night, without going
further, for you are very tired.,” Then the prince consented, as he wished
to learn something of his goings on; and the warder called one of his
servants and said to him, ¢ Take this man to the room where the
peacock is, and let him rest there and give him a bed.” The servant
said—“I will do as you command,” and took the prince to the room
and placed a light in it, and gave him a bed. He then departed,
fastening the outer door with a chain, and Mriginkadatta saw the
peacock there in a cage. He said to himself, “ This is the very peacock,
that the warder was speaking of,’’ and out of curiosity he opened its
cage. And the peacock came out and, after looking intently at Mrigén-

® I read 'myavcéastham, which is the reading of the Sanskyit Collego MS,
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kadatta, it fell down and rolled at his feet again and again. And as it was
rolling, the prince saw a string tied round its neck and at once untied it,
thinking that it gave the bird pain. The peacock, the moment that the
thread was loosed from its neck, became before his eyes his minister Bhima-
pardkrama. Then Mriginkadatta embraced the affectionate minister, who
bowed before him, and in his astonishment said to him, ¢ Tell me, friend,
what is the meaning of this?” Then Bhimapardkrama said to him in
his delight, « Listen, prince, I will tell you my story from the beginning.”

The adventures of Bhimaparikrama When I was separated from you
after his separation from the prince. by the curse of the Ndga, I wandered
about in the wood until I reached a s’dlmali tree.* And I saw an image
representing Ganesa carved in the tree, which I worshipped, and then I sat
down at the foot of the tree being tired, and I said to myself, “All this
mischief has been brought about by me, by telling my master that timne the
incident of the Vetila which took place at night. 8o I will abandon here this
my sinful body.” In this frame of mind I remained there, fasting, in front
of the god. And after some days an old traveller came that way, and sat
in the shade of that tree. And the good man, seeing me, questioned me
with much persistence, saying, “ Why do you remain in this solitary place,
my son, with such a downcast face ?” Then I told him my story, exactly
as it took place, and the old traveller kindly said to me, to encourage me;
“ Why, being a man, are you killing yourself like a woman? Moreover,
even women do not lose their courage in calamity ; hear the following tale
in proof of it.”

In the city of Kotala there was
a king, named Vimaldkara, and be
had a son named Kamalikara, who was made by the Creator admirable
in respect of the qualities of courage, beauty and generosity, as if to out-
do Skanda, Kandarpa, and the wishing-tree of heaven. 'Then one day a
bard, whom he had known before, came and recited a certain stanza in the
presence of that prince, who deserved to be praised by bards in all the re-
gions of the world. “Where can the row of swanst obtain satisfaction,
until it reaches the lotus-bed,} round which sings a host of many noisy
birds§ delighted at obtaining the lotus-flower|] ?”  When the bard, named
Manorathasiddhi, had frequently recited this stanza, prince Kamaldkara
questioned him, and he said to him : * Prince, as I was roaming about, I

® The silk-cotton tree.

t Or Hansavali.

1 Or Kamalikara.

§ It may also mean a host of Brahmans or many birds and bees. It is an eluborate

Story of Kamaldkara and Hansdvalf.

pun.
§ Anotherpun! Itmaymecan “by obtaining good fortuncin the form of wealth,”
21
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reached the city of king Meghamalin, named Vidiés, the pleasure-ground
of the goddess of prosperity. There I was staying in the house of a pro-
fessor of singing, named Dardura, and one day he happened to say to me,
¢ To-morrow the daughter of the king, named Hangavali, will exhibit in his
presence ber skill in dancing, which she bas lately been taught.” When I
beard that, I was filled with curiosity, and managed to enter the king’s palace
with him the following day, and went into the dancing-hall. There I saw the
slender-waisted princess Hansdvali dancing before her father, to the music
of a great tabor, looking like a creeper of the tree of Love agitated by
the wind of youth, shaking her ornaments like flowers, curving her hand
like a shoot. Then I thought, ¢There is no one fitted to be the husband
of this fawn-eyed one, except the prince Kamaldkara ; so, if she, being
such, is not joined to him, why has the god of love taken the trouble of
stringing his bow of flowers thus fruitlessly ? So I will adopt some expedient
in this matter.’” Thus minded I went, after I had seen the spectacle, to the
door of the king’s court, and I put up a notice with this inscription on it ;
¢ If there is any painter here, who is a match for me, let him paint a pic-
ture.” When no one else dared to tear it down, the king coming to hear of it,
appointed me to paint his daughter’s bower. Then I painted you and your
servants, prince Kamaldkara, on the wall of the bower of that Hansévali.
“I thought to myself,  If I declare the matter openly, she will know
that I am scheming, so I will let the princess know it by means of an
artifice.” So I persuaded a handsome fellow, who was an intimate friend
of mine, to come near the palace, and pretend to be mad, and I arranged with
him beforehand how he was to behave. Now he was seen a long way off
by the princes, as he was roaming about singing and dancing, and they had
him brought into their presence to make game of him. Then Hansévali
saw him, and had him brought by way of a joke into her bower, and, when
he saw the picture of you, which I had painted there, he began to praise
you, saying, ‘I am fortunate in beholding this Kamaldkara, who is, like
Vishnu, an endless store of virtues, with his hand marked with the lotus
and conch, the object of the favour of the goddess of Fortune’ When
the princess heard him singing such songs, as he danced, she said to me,
‘What does this fellow mean? Who is it that you have painted here ?’
‘When she asked me this persistently, I said, ¢ This mad fellow must have
previously seen this prince, whom I have painted here out of regard
for his beauty.” And then I told her your name, and described to
her your good qualities. Then the young tree of passion grew up
in the heart of Hansivali, which was irrigated by the overflowing
streams of gushing love for you. Then the king her father came and saw
what was going on, and in wrath had the pretended madman, who was
dancing, and myself, both turned out of doors. After that she pined away
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day by day with longing, and was reduced to such a state that, like a
streak of the moon during the wane, she had only her beauty left. And
on the pretence of illness she went to a temple of Vishpu that dispels
calamity, and so managed to live a solitary life by the permission of her
father. And being unable to sleep, owing to thinking on you, she could
not endure the cruel moonlight, and remained there ignorant of the changes
of day and night. Then she saw me one day from a window, as I was
entering there, and she summoned me, and honoured me respectfully with
dresses and ornaments.® And then I went out, and saw this stanza which
I have repeated to you written on the border of a garment that she had
given me: hear it again ; * Where can the row of swans obtain satisfaction,
until it reaches the lotus-bed, round which sings a host of many noisy
birds delighted at obtaining the lotus-flower.” And when I read it, I knew
for certain how she felt towards you, and I came here to inform you and
recited the stanza in your presence, and here is the garment on which she
wrote the stanza.” When Kamaldkara heard the speech of the bard, and
saw the stanza, he joyed exceedingly, thinking on Hansivali, who had entered
his heart, he knew not whether by eye or ear.

Now it happened that, while he was thinking with eager longing about
the best means of obtaining this princess, his father summoned him and
said to him; “ My son, unenterprising kings perish like snakes arrested
by a charm, and how can kings rise up again when they have once
perished 7 But you have been addicted to pleasures, and up to the present
time you have not been visited by any longing for conquest ; so arouse
yourself, and fling off sloth ; advance and conquer that enemy of mine the
king of Anga, who has left his own dountry on an enterprise against me,
and I will remain at home. When the brave Kamaldkara heard this, he
agreed to undertake the enterprise, being desirous of marching towards
the country of his beloved. Then he set out with the forces which his
father assigned him, making the earth and the hearts of his enemies trem-
ble. And he reached in a few marches the army of the king of Anga, and
when that prince turned round to make a counter-attack, he fought with
him. And the brave hero drank up his army, as Agastya did the water of
the sea, and being victorious, captured the king alive. And he sent that
enemy in chains to his father, committing him to the care of the principal
warder in accordance with a letter, which he sent with him. But he com-
missioned the warder to give the following message by word of mouth to
the king, “I now leave this place, my father, to conquer other enemies.”
So he went on conquering other enemies, and with his army augmented by
their forces, he at last arrived in the vicinity of the city of Vidisa.

® For cdé¢dyanoddeédt the Sanskrit College MS. reads chdyatanoddeédt ; perhaps it
moans “ entering to visit the temple,”
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And encamping there he sent an ambassador to Meghamalin the father
of Hans4vali, to ask for her in marriage. When that king learnt from the
ambassador that be had come, not as an enemy, but for the sake of his
daughter, he paid a friendly visit to him in person. The prince welcomed
him ; and Meghamalin, after he had complimented the prince, said to him,
« Why did you take the trouble of coming in person about a business which
might bave been negotiated by an ambassador? For I desire this mar-
riage ; hear the reason. Seeing that this Hansivali was even in her child-
hood devoted to the worship of Vishnu, and that she had a frame delicate
as a §irisha, I became anxious about her, and kept saying to myself, * Who
will be a fitting husband for this girl.” And, as I could not think of a
suitable husband for her, I was deprived of sleep by my anxiety about the
matter, and contracted a violent fever. And inorder to allay it, I worship-
ped and petitioned Vishnu, and one night, when I was only able to sleep a
little on account of pain, Vishnu said to me in a dream, ¢ Let that Hansé-
vali, on account of whom you have contracted this fever, touch you with
ber hand, my son, then your fever will be allayed. For her hand is so
holy from worshipping me, that whenever she touches any one with it, his
fever, even though incurable, will certainly pass away. And you need have
no more anxiety about her marriage, since prince Kamaldkara is destined
to be her husband. But she will endure some misery for a short time.’
When I had been thus instructed by Vishnu in a dream, I woke up at the
end of the night. Then my fever was removed by the touch of Hansdvali’s
hand. And so the union of you two is appointed by the god. Accordingly
I bestow on you Hansévali” When he had said this, he had an auspicious
moment fixed for the marriage and returned to his capital.

There he told all that he had done, and when Hansdvali had beard it,
she said in secret to her confidante, named Kanakamanjari,  Go and see with
your own eyes whether that prince, to whom I am to be given, is the same as
he, who, when painted here by the artist, captivated my heart. For it is just
possible that my father may wish, out of fear, to bestow me as a gift on some
prince of the same name, that has come here with an army.” With these words
she sent off Kanakamanjari, acting in ‘accordance with her own will only.

And the confidante, having assumed the complete disguise of an ascetic,
with rosary of Aksha beads, deer-skin, and matted hair, went to the camp
of that prince, and entered introduced by his attendants, and beheld him
looking like the god that presides over the weapon with which the god of
love conquers the world. And her heart was fascinated by his beauty, and
ghe remained a moment looking as if she were in profound meditation.
And full of longing she said to herself, “ If I am not united with this
charming prince, I shall have been born in vain. So I will take the neces-
sary steps to ensure that, whatever comes of it,”” Then she went up to
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him, and gave him her blessing, and bestowed on him a jewel, and he
received the gem politely and sat down ; then she said to him, “ This is
an excellent jewel of which I have often seen the properties tested.
By holding it in your hand you can render ineffectual the best weapon
of your enemy. And I give it you out of regard for your excellence,
for it is not of so much use to me, prince, as it is to you.” When
she said this, the prince began to speak to her, but she forbade him,
on the ground that she had vowed an exclusive devotion to the life of a
beggar, and departed thence.

Then she laid aside the dress of a female ascetic, and assumed a down-
cast expression of face, and went into the presence of Hansivali, and
when questioned by her, made the following false statement; “ I must
out of love for you reveal the king’s secret, although it is a matter
which ought to be concealed. When I went from here to the camp
of the prince dressed as a female ascetic, a man came up to me
of his own accord and said in a low voice, ‘Reverend madam, do you
know the rites for exorcising demons P When I heard that, I said to him,
looking upon him as the warder, ‘I know them very well. Thisisa
trifling matter for me.” Then I was immediately introduced into the pre-
sence of that prince Kamalikara. And I saw him crouching, possessed by
a demon, having horns en his head, and his attendants were trying to re-
strain him; besides he had herbs and a talismanic jewel on him. I per-
formed certain pretended ceremonies to avert evil, and went out imime-
diately, saying, ¢ To-morrow I will come and take away his affliction.’
Accordingly, being exceedingly grieved with the sight of such an unexpected
calamity, I bave come here to tell you ; it is for you to decide what you
will do next.”

‘When the unsuspecting Hansavali heard this trumped-up tale of her
maid’s, terrible as a thunderstroke, she was distracted and said to her,
““Qut on the spite of destiny ! she brings trouble on her handiwork, even
when full of excellences ; indeed the spot on the moon is a disgrace to him
who created it. As for this prince, I chose him as my husband, but I
cannot see him, so it is best for me to die or to retire into some forest. So
tell me what I had better do in this matter.” When the guilcless lady
said this, the treacherous Kanakamanjari answered, “ Have some maid of
yours, dressed in your clothes, married to him, and we will escape to some
place of refuge; for the people of the palace will be all in a state of excite-
ment at that time.” When the princess heard that, she said to her wicked
confidante, “ Then do you put on my clothes, and marry that prince ; who
else is as faithful to me as you? The wicked Kanakamanjari answered,
“Cheer up, I will manage to effect this by a stratagem, happen to me
what may. But when the time comes, you must do as I direct you.”



162

When she had consoled her with these words, she went and told an
intimate friend of hers, named Afokakari, her secret object. And with her
she waited during three days on the desponding Hansivali, who agreed
with them on the measures to be taken.

And when the wedding-day came, the bridegroom Kamaldkara arrived
at night, with a train of elephants, horses, and footmen. While all the
people of the palace were occupied with festal rejoicing, Kanakamanjari,
keeping by an artifice the other maids out of the way, quickly took Hansa-
vali into her chamber, ostensibly for the purpose of decking her, and
put the princess’s dress on herself, and clothed her in the dress of
Afokakari, and put her own dress on her accomplice ASokakari, and
when night came, said to Hansavali, “If you go out only the dis-
tance of a cos from the western gate of this city, you will find an
old hollow Sdlmaii-tree. Go and hide inside it, and await my arrival.
And after the business is accomplished, I will certainly come there to
you.” When Hansévali heard these words of her treacherous friend, she
agreed, and went out from the female apartments at night clad in her
garments, and she passed out unperceived by the western gate of the city,
which was crowded with the bridegroom’s attendants, and reached the foot
of that S8'dlmali-tree. But when she saw that the hollow of it was black
with thick darkness, she was afraid to go into it, so she climbed up a banyan-
tree near it. Thero she remained hidden by the leaves, watching for the
arrival of her treacherous friend, for she did not see through her villainy,
being herself of a guileless nature.®

In the palace meanwhile, the auspicious moment having arrived, the
king brought Kanakamanjari, who was dressed as Hansavali, and placed
her on the sacrificial platform, and Kamaldkara married that fair-hued
maid, and on account of its being night nobody detected her. And the
moment the marriage was over, the prince set out for his own camp at full
speed by that same western gate of the city, in order to gain the benefit
of propitious constellations, and he took with him the supposed Hansévali,
together with Aéokakari, who was personating Kanakamanjari. And as
be went along, he came near that S'dlmali-tree, in the banyan-tree near
which was concealed Hansavali, who had been so cruelly deceived. And
when he arrived there, the supposed Hansévali, who was on the back of the
elephant, which the king had mounted, embraced bim, as if she were terri-
fied. And he asked her eagerly the reason of that terror, whereupon she

¢ Cp. Die Ginsemagd, Grimm’s Kinder und Hausmirchen, No. 89. See also
Indian Fairy Tales, by Miss Stokes, No. 1; and Bernhard Schmidt’s Griechische
Mirchen, p. 100. In the 1st Tale of Basile’s Pentamerone, Liebrecht’s translation, a
Moorish slave-girl supplants the princess Zoza. See also the 49th tale of the same
collection.
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artfully replied with gushing tears ; “ My husband, I remember that, last
night, in a dream, a woman like a Rékshasi rushed out from this tree, and
seized me to eat me. Then a certain Brahman ran forward and delivered
me, and after he had consoled me, he said, ¢ My daughter, you should have
this tree burnt, and if this woman should come out of it, she must be
thrown back into it. So all will turn out well.’ When the Bridhman had
said this, he disappeared. And I woke up. Now that I have seen this
tree I remember it. That is why I.am frightened.”” When she said this,
Kamaldkara immediately ordered his servants to burn the tree and the
woman too. 8o they burned the tree ; and the pretended Hansavali thought
that her mistress was burned in it, as she did not come out of it. Then she
was satisfied, and Kamaldkara returned with her to the camp, thinking that
he had got the real Hansavali. And the next morning he returned rapidly
from that place to his city of Kosald, and he was anointed king by his
father, who was pleased at his success. And after his father had gone to
the forest, he ruled the earth, having for his wife Kanakamanjari the
pretended Hansivali, But the bard Manorathasiddhi kept at a distance
from the palace, because he feared for his own safety in case she were to
find out who he was.

But when Hansdvali, who remained that night in the anyan-tree,
heard and saw all that, she perceived that she had been tricked. And she
said to herself, as soon as Kamaldkara had departed; Alas! my wicked
confidante has robbed me of my lover by treachery. Alas! sheeven desires
to have me burned in order to ensure her own peace of mind. But to whom
is reliance upon treacherous people not a source of calamity ? So I will
throw my unlucky self into the glowing ashes of the §'d/mali-tree, that
was burnt for me, and so pay my debt to the tree.”” After these reflections
she descended from the tree, determined to destroy herself, but as fate
would have it, she reburned to her sober reason, and thought thus within
herself ; “ Why should I destroy myself without reason? If I live, I shall
soon be revenged on that betrayer of her friend. For when my father was
seized with that fever, Vishnu appeared to him in a dream, and after saying
that he was to be healed by the touch of my hand, said this to him, ¢ Han-
savali shall obtain Kamaldkara, who will be a suitable husband for her,
but she shall endure calamity for a short time.” So I will go somewhere
and wait a little.” When she had formed this resolution, she set out for
an uninhabited forest.

And after she had gone a long distance, and was weary, and her steps
began to falter, the night disappeared, as if out of pity, in order to let her
sce her way. And the heaven being, as it were, moved with compassion at
beholding her, let fall a flood of tears in the form of drops of dew. And the
sun, the friend of the virtuous, rose up so as to comfort her, by revealing
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to her both hopes and the face of the country, and stretched out the fingers
of his rays to wipe away her tears. Then the princess, being a little consoled,
went on slowly by by-paths, avoiding the sight of men; and wounded by
the spikes of kus’a grass, she at last reached with difficulty a certain forest,
full of birds which seemed to be singing, * Come here, come here!” She
entered the wood fatigued, and was, as it were, courteously fanned by
the trees with their creepers waving in the wind. So she, full of longing
for her beloved, beheld that wood in all the pomp of spring, where the
cuckoos cooed sweetly on fragrant mango-trees in full blossom. And in her
despondency she said to herself ; “ Although this breeze from the Malaya
mountain, red with the pollen of flowers, scorches me like a fire, and these
showers of flowers falling from the trees, while the bees hum, strike me like
showers of the arrows of Love, still I will remain here worshipping with
these flowers the husband of Ram4,* and by so doing purge away my sin.”
Having formed this resolution, she remained bathing in tanks and living on
fruit, devoted to the worship of Vishnu, in order to gain Kamaldkara.

In the meanwhile it happened that Kamalikara was seized with a
chronic quartan fever. Then the wicked Kanakamanjari, who personated
Hansdvali, was terrified, and thought thus in her heart, “ I have always
one fear in my heart, lest Adokakari should reveal my secret, and now a
second has come on the top of it. For the father of Hansdvali said to my
husband, in the presence of a large number of persons, that the touch of
his daughter’s hand removed fever; and as soon as in his present attack
be shall call that to mind, I shall be exposed, as not having that power,
and ruined. So I will perform on his behalf with all due rites an incan-
tation for obtaining control over an imp of the fever-demon, who has
the power of removing fever, and who was mentioned to me long ago
by a certain witch. And I will by a stratagem kill this Agokakari, in
front of the imp, in order that the offering to him may be made with
human flesh, and so he may be enlisted in my service and bring about the
desired result. So the kiug’s fever will be cured and Asokakari removed
at the same time, and both my fears will be ended; I do not see any
chance of a prosperous issue in any other way.”

Having formed this resolution, she told Asokakari all the harmless
points of her plan, taking care to omit the necessity of slaying a human
being. Then Adokakari consented, and brought the necessary utensils, and
Kanakamanjarf by an artifice dismissed her attendants, and, accompanied
by Asokakari only, went out from the women’s apartments secretly at
night by a postern-door, and sword in hand,t made for a deserted temple of

¢ 4. ¢., Vishpu.

+ The sword secems to be essential in these rites : compare the VIth book of the

Zthiopica of Heliodoras, where the witch Cybele raises her son to life, in order that
he may prophesy ; sce also the story of Kalaratri, Chapter 20 of this work.

by
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8'iva in which there was one linga. There she killed with the sword a goat,
and anointed the Jinga with its blood, and made an offering to it of its flesh,
and threw the animal’s entrails round it by way of a garland, and honoured
it by placing on its summit the goat’s lotus-like heart, and fumigated it with
the smoke of its eyes, and lastly presented to it the animal’s head by way of
oblation. Then she smeared the front of the sacrificial platform with blood
and sandalwood, and painted on it with yellow paint a lotus, having eight
leaves, and on its pericarp she traced with crushed mango a representation
of the demon of fever, with three feet and three mouths,and with a handful
of ashes by way of weapon; and she represented on the leaves the fever’s
attendant imps in proper form, and summoned them with a spell which she
knew.* And then she wished to make an offering to them, preparatory to
bathing, with human flesh, as I said before, so she said to Asokakari, “ Now,
my friend, prostrate yourself flat on the earth before the god, for thus you will
obtain prosperous fortune.” Then she consented, and flung herself flat on
the earth, and the wicked Kanakamanjari gave her a cut with the sword.
As it happened, the sword only wounded her slightly on the shoulder, and
she rose up terrified, and ran away, and seeing Kanakamanjari pursuing
her, she exclaimed again and again, “ Help, help!” And thereupon some
policemen, who happened to be near, ran to her assistance. When they
saw Kanakamanjari pursuing her, sword in hand, with a ferocious expression
of countenance, they thought she was a Rékshasi, and slashed her with
their swords till she was almost dead. But when they heard from the
lips of Aéokakari the real state of the case, they took both the women to
the king’s court, with the governor of the town at their head. When
king Kamalkara heard their story, he had that wicked wife and her con-
fidante brought into his presence. And when they were brought, what
with fear and the severe pain of her wounds, Kanakamanjari died on the
spot.

Then the king, in great despondency, said to Asokakari, who was
wounded, “ What is the meaning of this? Tell me without fear.” Then

¢ The debased form of Buddhism found throughout this work is no doubt the
Tantra system introduced by Asanga in the sixth century of our era (Rhys Davids’
Manual of Buddhism, pp. 207, 208, 209.) To borrow Dr. Rijendralila Mitra's words,
who is speaking of even worse corruptions, (Introduction to the Lalita Vistara,
p. 12) it is & wonder * that a system of religion 8o pure and lofty in its aspirations as
Buddhism could be made to ally itself with such pestilent dogmas and practices.” The
whole incantation closely resembles similar practices in the West. See Brand's
Popular Antiquities, Vol. IIL, pp. 56 and j. especially the extract from Mason’s
Anatomie of Sorcerie, 1612, p. 86— Inchanters and charmers, they which by using
of certaine conceited words, characters, circles, amulets, and such like wicked trumpery
(by God’s permission) doe worke great marvailes: as namely in causing of sicknesse,
@s also in curing discases in men’s bodies.
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Asokakari related from the very beginuing the history of the daring
treachery accomplished by Kanakamanjari. Then king Kamalikara, hav-
ing found out the truth, thus bewailed his lot on that occasion, * Alas! I
have been deceived by this supposed Hansavali into burning the real Han-
savali with my own hand, fool that I was! Well! this wicked woman has
met the just reward of her actions, in that, after becoming the wife of a
king, she has been thus put to death. But how came I to permit cruel
Destiny to deceive me with mere outward appearances, like a child, and so
to rob me by taking away my jewel and giving me glass instead. More-
over, I did not remember that touch of the hand of Hansivali, of which
Vishnu spoke to her father, which has given evidence of its power to remove
fever.” While Kamaldkara was thus lamenting, he suddenly recollected
the words of Vishnu and said to himself, “ Her father Meghamélin told
me that Vishnu said that she should obtain a husband, but that she should
suffer some little affliction, and that word of the god, made known to men,
will not have been spoken in vain. So it is quite possible that she may
have gone somewhere else, and be still alive, for who knows the myste-
rious ways of a woman’s heart, any more than those of destiny ? So in this
matter the bard Manorathasiddhi must once more be my refuge.”

Thus reflecting, the king sent for that excellent bard, and said to him,
“ How is it, my good friend, that you are never seen in the palace P
But how can those obtain their wishes, who are deceived by rogues?
When the bard heard that, he said, “ My excuse is that this A¢okakari was
well nigh slain, out of fear that she would reveal the secret. But you must
not be despondent about Hansivali, for Vishnu revealed that she would
suffer calamity for a short time. And he certainly protects her, because
she is ever intent on worshipping him ; for virtue prevails; has it not been
seen in the present instance 7 So I will go, king, to obtain tidings of her.”
‘When the bard said this to the king, he answered him, ¢ I myself will go
in search of her with you. For otherwise my mind cannot be at rest even
for a moment.”

When the king had said this, he resolved on the course to be taken,
and next day he entrusted his kingdom to the care of his minister Prajné-
dhya. And though the minister did all he could to dissuade him, the
king left the town unobserved with Manorathasiddhi. And he went round
to many holy places, hermitages, and forests in search of her, disregarding
physical suffering, for weighty is the command of Love. Aund it happened
that he and Manorathasiddhi at last reached the wood, where Hansévali
was performing austerities. There he saw her at the foot of a red A<oka-
tree, thin and pale, but yet charming, like the last digit of the gleaming
moon. And he said to the bard ; “ Who is this silent and motionless, en-
gaged in meditation? Can she be a goddess, for her beauty is more than
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human ?”  When the bard heard that, he looked and said, * You ‘are
fortunate, my sovereign, in finding Hansdvali; for it is she herself that is
standing there.” When Hansdvali heard that, she looked at them, and
recognising that bard, she cried out with renewed grief ; “ Alas! my father,
I am ruined! alas my husband, Kamaldkara ! alas Manorathasiddhi! alas,
Destiny, source of untoward events !” Thus lamenting, she fell on the ground
in a faint, and when Kamaldkara heard and saw her, he too fell on the earth
overpowered with grief. Then they were both brought round by Manora-
thasiddhi ; and when they had recognised one another for certain, they were
much delighted, and, having crossed the ocean of separation, they experienced
indescribable joy, and they told one another in due course all their adventures.
Then Kamalikara returned with Hansivali and that bard to the city
of Kodaldi. There he received in marriage her hand that had the
power of removing disease, after summoning her father the famous Megha-
milin. Then Kamaldkara shone exceedingly bright, being united with
Hansivali, both whose wings were pure.* And baving attained his object
in life, he lived happily with her whose endurance had borne fruit, ruling
the earth, inseparable from Manorathasiddhi.

“So you see those who do not lose heart, even in calamity, obtain all
they desire, and on the same principle you should abstain from suicide, for, if
you live, you will be reunited to that lord.” With these words the old
traveller closed his tale, and after dissuading me from death, departed
whither he would.

After Bhimapardkrama had told all this to Mriginkadatta at night in
the house of Chandaketu, be went on to say:

Continuation of the adventures of Bhi- So, having received useful ad-
mapardkrama. monition, I left that forest and went
to the city of Ujjayini, for which I knew you were making, to find you.
When I did not find you there, I entered the house of a certain woman to
lodge, as I was worn out, and gave her money for food. She gave me a
bed, and being tired I slept for some time, but then I woke up, and out of
curiosity I remained quiet, and watched her, and while I was watching, the
woman took a handful of barley, and sowed it all about inside the house,
her lip trembling all the time with muttering spells. Those grains of barley
immediately sprang up, and produced ears, and ripened, and she cut them
down, and parched them, and ground them, and made them into barley-
meal. And she sprinkled the barley-meal with water, and put it in a brass
pot, and, after arranging her house as it was before, she went out quickly
to bathe.

® Here there is a pun, as Kamaldkara means a bed of lotuses, the word paksha
meaning wing and also “side.” She was of good lineage by her futhor's and mother’s
side. Manorathasiddhi means “ the attainment of desire.”
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Then, as I saw that she was a witch, I took the liberty of rising up
quickly ; and taking that meal out of the brass pot, I transferred it to the
meal-bin, and I took as much barley-meal out of the meal-bin, and placed it
in the brass vessel, taking care not to mix the two kinds. Then I went
back again to bed, and the woman came in, and roused me up, and gave
me that meal from the brass pot to eat, and she ate some herself, taking
what she ate from the meal-bin, and 8o she ate the charmed meal, not
knowing that I had exchanged the two kinds. The moment she had eaten
that barley-meal, she became a she-goat; then I took her and sold her by
way of revenge to a butcher.*

Then the butcher’s wife came up to me and said angrily, “ You have
deceived this friend of mine—you shall reap the fruit of this.” When I had
been thus threatened by her, I went secretly out of the town, and being weary
I lay down under a danyan-tree, and went to sleep. And while I was in
that state, that wicked witch, the butcher's wife, came and fastened a
thread on my neck. Then the wicked woman departed, and immediately
I woke up, and when I began to examine myself, lo! I had turned into a
peacock, though I still retained my intelligence.f

Then I wandered about for some days much distressed, and one day I
was caught alive by a certain fowler. He brought me here and gave me to
this Chandaketu, the principal warder of the king of the Bhillas, by way of a
complimentary present. The warder, for his part, immediately made me
over to his wife, and she put me in this house as a pet bird. And to-day,
my prince, you have been guided here by fate, and have loosened the thread
round my neck, and so I have recovered my human shape.

“So let us leave this place quickly, for this warder always murders
next morning} the companions of his midnight rambles, for fear his secrets
should be disclosed. And to-day be has brought you here, after you have
been a witness of his nightly adventures, so fasten, my prince, on your neck
this thread prepared by the witich, and turn yourself into a peacock, and
go out by this small window ; then I will stretch out my hand and loosen the
thread from your neck, which you must put up to me, and I will fasten it on
my own neck and go out quickly in the same way. Then you must loosen the
thread round my neck, and we shall both recover our former condition. But
it is impossible to go out by the door which is fastened from outside.”

¢ Compare the Soldier’s Midnight Watch in Ralston’s Russian Folk-Tales, p. 274

+ In the Golden Ass of Apuleius, Pamphile turns herself into an owl; when
Apuleius asks to be turned into an owl, in order to follow her, Fotis turns him by
mistake into an ass. See also the Ass of Lucian. The story of Circe will occur
to every one in connection with these transformations. See also Baring Gould’s Myths
of the Middle Ages, 1st Series, p. 143,

t I read prdtah for prdyah.
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‘When the sagacious Bhimapardkrama had said this, Mrigankadatta
agreed to his proposal and so escaped from the house with him; and he
returned to his lodging where his other two friends were ; there he and his
friends all spent the night pleasantly in describing to one another all their
adventures.

And in the morning M4ydvatu, the Bhilla king, the head of that
town, came to Mrigdnkadatta, and after asking him whether he had spent
the night pleasantly, he said to amuse him, ‘ Come, let us play dice.”
Then Mrigdnkadatta’s friend S'rutadhi, observing that the Bhilla had come
with his warder, said to him, “ Why should you play dice? Have you
forgotten ? To-day we are to see the dance of the warder’s peacock,
which was talked about yesterday.,” When the S’avara king heard that, he
remembered, and out of curiosity sent the warder to fetch the peacock.
And the warder remembered the wounds he had inflicted, and thought to
himself, “ Why did I in my carelessness forget to put to death that thief,
who witnessed my secret nightly expedition, though I placed him in the
peacock’s house ? So I will go quickly, and do both the businesses.” And
thereupon he went quickly home.

But when he reached his own palace and looked into the house where
the peacock was, he could not find either the thief or the peacock. Then
terrified and despondent he returned and said to his sovereign; “ My lord,
that peacock has been taken away in the night by a thief.” Then S'rutadhi
said smiling, “The man who took away your peacock is renowned as a
clever thief.” And when Maydvatu saw them all smiling, and looking at
one another, he asked with the utmost eagerness what it all meant. Then
Mriginkadatta told the S'avara king all his adventures with the warder ;
bhow he met him in the night, and how the warder entered the queen’s
apartment a8 a paramour, and how he drew his knife in a quarrel; how he
himself went to the house of the warder, and how he set Bhimapardkrama
free from his peacock transformation, and how he escaped thence.

Then Méydvatu, after hearing that, and seeing that the maid in the
harem had a knife-wound in the band, and that when that thread was replaced
for a moment on the neck of Bhimaparikrama, he again became a peacock,
put his warder to death at once as a violator of his harem. But he
spared the life of that unchaste queen, on the intercession of Mrigédnka-
datta, and renouncing her society, banished her to a distance from his
court. And Mriginkadatta, though eager to win S’adinkavati, remained
some more days in the Pulinda’s town, treated with great consideration
by him, looking for the arrival of the rest of his friends and his re-union
with them.
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CHAPTER LXXII.

While Mrigdnkadatta was thus residing in the palace of Méyévatu,
the king of the Bhillas, accompanied by Vimalabuddhi and his other friends,
one day the general of the Bhilla sovereign came to himin a state of great
excitement, and said to him in the presence of Mrigdnkadatta; “ As by
your Majesty’s orders I was searching for a man to offer as a victim to
Durgé, I found one so valiant that he destroyed five hundred of your best
warriors, and I have brought him here disabled by many wounds. When
the Pulinda chief heard that, he said to the general, * Bring him quickly
in here, and shew him to me.” Then he was brought in, and all beheld
him smeared with the blood that flowed from his wounds, begrimed with
the dust of battle, bound with cords, and reeling, like a mad elephant tied
up that is stained with the fluid that flows from his temples mixed with
the vermilion painting on his cheek. Then Mrigdnkadatta recognised him
as his minister Gupdkara, and ran and threw his arms round his neck,
weeping. Then the king of the Bhillas, hearing from Mrigdnkadatta’s
friends that it was Gunikara, bowed before himn, and comforted him as he
was clinging to the feet of his master, and brought him into his palace,
and gave him a bath, and bandaged his wounds, ‘and supplied him atten-
tively with wholesome food and drink, such as was recommended by the
physicians. Then Mrigdnkadatta, after his minister had been somewhat re-
stored, said to him ; “ Tell me, my friend, what adventures have you had ?”
Then Gunékara said in the hearing of all, “ Hear, prince, I will tell you
my story.”

The adventures of Gundkara after his At that time when I was separa-
separation from the prince. ted from you by the curse of the
Niga, I was so bewildered that I was conscious of nothing, but went on
roaming through that far-extending wilderness. At last I recovered con-
sciousness and thought in my grief, “ Alas! this is a terrible dispensation
of unruly destiny. How will Mrigdnkadatta, who would suffer even in a
palace, exist in this desert of burning sand ? And how will his companions
exist ? Thus reflecting frequently in my mind, I happened, as I was
roaming about, to come upon the abode of Durgi. And I entered her
temple, in which were offered day and night many and various living
creatures, and which therefore resembled the palace of the god of Death.
After I had worshipped the goddess there, I saw the corpse of a man who
bad offered himself, and who held in his hand a sword that had pierced his
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throat. When I saw that, I also, on account of my grief at being separa-
ted from you, determined to propitiate the goddess by the sacrifice of
myself. So I ran and seized his sword. But at that moment some com-
passionate female ascetic, after forbidding me from a distance by a prohi-
bitive shake of the head, came up to me, and dissuaded me from death,
and after asking me my story said to me; “ Do not act so, the re-union
even of the dead has been seen in this world, much more of the living.
Hear this story in illustration of it.”

Story of king Vinitamats who becams There is a celebrated city on the
a holy man. earth, of the name of Ahichchhatra,®
in it there dwelt of old time a mighty king, of the name of Udayatunga.
And he had a noble warder named Kamalamati. This warder had a match-
less son named Vinitamati. The lotus, in spite of its threads, and the
bow, in spite of its string, could not be compared to that youth who
possessed a string of good qualities, for the first was hollow and the second
crooked. One day, as he was on a platform on the top of a palace white
with plaster, he saw the moon rising in the beginning of the night, like
a splendid ear-ornament on the darkness of the eastern quarter, made of a
shoot from the wishing-tree of love. And Vinitamati, seeing the world
gradually illuminated with its numerous rays, felt his heart leap within
him, and said to himself, *“ Ha! the ways are seen to be lighted up by the
moonlight, as if whitened with plaster, so why should I not go there
and roam about? Accordingly he went out with his bow and arrows,
and roamed about, and after he had gone only a cos, he suddenly heard a noise
of weeping. He went in the direction of the sound and saw a certain
maiden of heavenly appearance weeping, as she reclined at the foot of a
tree. And he said to her, “ Fair one, who are you? And why do you
make the moon of your countenance like the moon when flecked with
spots, by staining it with tears P’ When he said this to her, she answered,
“ Great-souled one, I am the daughter of a king of the snakes named
Gandhamilin, and my name is Vijayavati. Once on a time my father fled
from battle, and was thus cursed by Vasuki—* Wicked one, you shall be
conquered and become the slave of your enemy.” In consequence of that
curse, my father was conquered by his enemy, a Yaksha named K4lajibva,
and made his servant, and forced to carry a load of flowers for him. Grieved
thereat, I tried for his sake to propitiate Gauri with asceticism, and the holy
goddess appeared to me in visible form, andsaid this to me, ¢ Listen, my
child ; there is in the Manasa lake a great and heaveuly lotus of crystal
expanded into a thousand leaves, Itsrays are scattered abroad when it is
touched by the sun-beams, and it gleams like the many-crested head of

*® This city is identified by General Cunningham with Adikot near Ramnagar in
Rohilcund. (Ancient Geography of India, p. 369 and #.)
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S'esha, yellow with the rays of jewels. Once on atime Kuvera bebeld
it, and conceived a desire for that lotus, and after he had bathed in the
Ménasa lake, he began to worship Vishnu in order to obtain it. And at
that time the Yakshas, his followers, were playing in the water, in the shapes
of Brahmany ducks and geese, and other aquatic creatures. And it happened
that the elder brother of your enemy Kalajihva, a Yaksha named Vidyuj-
jiva, was playing with his beloved in the form of a Brahmany drake, and
while flapping his wings, he struck and upset the argha vessel held in the extre-
mity of Kuvera's hand. Then the god of wealth was enraged, and by a
curse made Vidyujjiva and his wife Brahmany ducks® on this very Manasa
lake. And Kélajihva, now that his elder brother is so transformed and is
unhappy at night on account of the absence of his beloved, assumes out of
affection ber form every night to console him, and remains there in the day
in his own natural form, accompanied by your father Gandham4lin, whom he
has made a slave. So send there, my daughter, the brave and enterprising
Vinitamati, of the town of Ahichchhatra, the son of the warder, and take
this swordt and this horse, for with these that hero will conquer that
Yaksha, and will set your father at liberty. And whatever man becomes
the possessor of this excellent sword, will conquer all his enemies and be-
come a king on the earth.” After saying this, the goddess gave me the
sword and horse, and disappeared. So I have come here to-day in due
course to excite you to the enterprise, and seeing you going out at night
with the favour of the goddess, I brought you here by an artifice, baving
caused you to hear a sound of weeping. So accomplish for me that desire
of mine, noble sir!” When Vinitamati was thus entreated by her, he
immediately consented.

Then the snake-maiden went at once and brought that swift white
horse, that looked like the concentrated rays of the moon, rushing forth
into the extreme points of the earth to slay the darkness, and that splen-
did sword, equal in brightness to the starlight sky, appearing like a
glance of the goddess of Fortune in search of a hero, and gave them both
to Vinitamati. And he set out with the sword, after mounting that horse
with the maiden, and thanks to its speed he reached that very lake
Ménasa. The lotus-clumps of the lake were shaken by the wind, and it
seemed by the plaintive cries of its Brahmany ducks to forbid his approach

¢ The male and female of this bird are represented by Hindu poets as separated
at night.

t The sword may be compared with that of Chapdamahédsena in the eleventh
chapter, and with Morglay, Excalibar, Durandal, Gram, Balmung, Chrysaor &c.
(See Sir G. Cox’s Mythology of the Aryan nations, Vol. I, p. 308.) The same author
has some remarks upon Pegasus and other magic horses in his IInd Vol. p. 287 and f,
See also Ralston’s Russian Folk-Tales, p. 266 and .
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out of pity for Kilajihva. And seeing Gandhamélin there in the custody
of some Yakshas, he wounded those miserable creatures with his sword
and dispersed them, in order to set him at liberty. When Kélajihva
saw that, he abandoned the form of a Brahmany duck and rose from the
middle of the lake, roaring like a cloud of the rainy season. In the course
of the fight Kalajihva soared up into the air, and Vinitamati, with his
horse, soared up after him, and seized him by the hair. And when he was
on the point of cutting off his head with his sword, the Yaksha, speaking
in a plaintive voice, implored his protection. And being spared, he gave
him his own ring, that possessed the power of averting all the calamities
called 7¢7,* and with all marks of deference he released Gandhamadlin from
slavery, and Gandhamélin, in his delight, gave Vinitamati his daughter
Vijayavati, and returned home. Then Vinitamati, being the possessor of
a splendid sword, ring, horse, and maiden, returned home as soon as the
day broke. There his father welcomed him and questioned him, and was
delighted at the account of his exploits, and so was his sovereign, and then
he married that Nédga maiden.t

And one day his father Kamalamati said in secret to the youth, who
was happy in the possession of these four priceless things, and of many
accomplishments; “The king Udayatunga here has a daughter named
Udayavati, well taught in all the sciences, and he has publicly announced
that he will give her to the first Brihman or Kshatriya who conquers
her in argument. And by her wonderful skill in argument she has
silenced all other disputants, as by her beauty, which is the theme
of the world’s wonder, she has put to shame the nymphs of heaven,
You are a distinguished hero, you are a disputant of the Kshatriya
caste; why do you remain silent ? Conquer her in argument, and
marry her.”{ When Vinitamati’s father said this to him, he answer.
ed,—“My father, how can men like me contend with weak women ?
Nevertheless, I will obey this order of yours.” When the bold youth
said this, his father went to the king, and said to him,— Vinitamati will
dispute with the princess to-morrow.” And the king approved the
proposal, and Kamalamati returned home, and informed his son Vinitamati
of his consent,

® Exoessive rain, drought, rats, locusts, birds, and foreign invasion.

t I have before referred to Ralston’s remarks on snakes in his Russian Folk-Tales,
p. 65. Melusina is a clear instance of a snake-maiden in European Folk-lore. See her
story in Simrock’s Deutsche Volksbiicher, Vol VL. There is a similar marriage in Prym
und Socin, Syrische Mirchen, p. 246.

1 Compare the commencement of the story of the Blind Man and the Cripple in
Ralston’s Russian Folk-Tales, and Waldau's Bohmische Mirchen, p. 445. This tale
appears to belong to the Atalanta cycle.
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The next morning the king, like a swan, took up his position in the
midst of the lotus-bed of the assembly of learned men, and the disputant
Vinitamati entered the hall, resplendent like the sun, and being gazed on
by the eyes of all the accomplished men who were assembled there, that
were turned towards him, he, as it were, animated the lotus-bed with
circling bees. And soon after the princess Udayavati came there
slowly, like the bow of the god of love bent with the string of
excellence ; adorned with splendid sweetly-tinkling ornaments, that seemed,
as it were, to intimate her first objection before it was uttered.* A
pure streak of the moon in a clear heaven would give some idea of her
appearance when she was seated on her emerald throne. Then she made
her first objection, stringing on the threads of her glittering teeth a chain
of elegant words like jewels. But Vinitamati proved that her objection
was based upon premisses logically untenable, and he soon silenced the
fair one, refuting her point by point. Then the learned audience commended
him, and the princess, though beaten in argument, considered that she had
triumphed, as she had gained an excellent husband. And Udayatunga
bestowed on Vinitamati his daughter, whom he had won in the arguing
match. And the king loaded Vinitamati with jewels, and he lived united
to the daughter of a snake and the daughter of a king.

Once on a time, when he was engaged in gambling, and was being
beaten by other gamblers, and much distressed in mind thereat, a Brahman
came and asked him for food with great importunity.

He was annoyed at that, and whispered in the ear of his servant, and
caused to be presented to the Brihman a vessel full of sand wrapped up in
a cloth. The simple-minded Brahman thought, on account of its weight,
that it must be full of gold, and went to a solitary place and openedt it.
And seeing that it was full of sand, he flung it down on the earth, and
saying to himself, “ The man has deceived me,” he went home despondent.
But Vinitamati thought no more of the matter, and left the gambling, and
remained at home with his wives in great comfort.

And in course of time, the king Udayatunga became unable to bear
the burden of the empire, as his vigour in negotiations and military opera~
tions was relaxed by old age.f Then, as he had no son, he appointed his

* The passage is full of puns, which it is impossible to translate : the ¢ ornaments”
may be rhetorical ornaments, there is also a reference to the gunas of rhetorical writers.
¢ Sweetly-tinkling” might mean “elegant words.” Gundkrishtd in §loka 76 b, may
also mean that tho princess was attracted by the good qualities of her opponent.

t Dr. Kern conjectures udaghdfayat, which is as far as I can make out, the reading
of the Sanskrit College MS,

1 There is probably a pun here. It may mean that his joints and bedy were
relaxed by old age.
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son-in-law Vinitamati his successor, and went to the Ganges to lay down
his body. And as soon as Vinitamati obtained the government, he con-
quered the ten cardinal points by the virtue of his horse and his sword.
And, by the might of his calamity-averting ring, his kingdom was free from
sickness and famine, like that of Rdma.

Now, once on a time, there came to that king from a foreign country a
mendicant, named Ratnachandramati, who was among other disputantslike the
lion among elephants. The king, who was fond of accomplished men, enter-
tained him, and the mendicant challenged him to dispute on the following
terms, which he uttered in the form of a verse; “ If thou art vanquished, O
king, thou must adopt the law of Buddha; if I am vanquished, I will
abandon the rags of a Buddhist mendicant, and listen to the teaching of the
Brihmans.” The king accepted this challenge, and argued with the men-
dicant for seven days, and on the eighth day the mendicant conquered that
king, who in the dispute with Udayavati had conquered the * Hammer of
Shavelings.” Then faith arose in the breast of the king, and he adopted
the Bauddha law taught by that mendicant, which is rich in the merit of
benefiting all creatures ; and becoming devoted to the worship of Jina, he
built monasteries and alms-houses for Buddhist mendicants, Brihnans, and
other sectaries, and all men generally.

And being subdued in spirit by the practice of that law, he asked that
mendicant to teach him the rule for the discipline leading to the rank of a
Bodhisattva, a rule which involves benefits to all. And the mendicant said
to him ; “ King, the great discipline of a Bodhisattva is to be performed by
those who are free from sin, and by no others. Now you are not tainted
with any sin which is palpable, and therefore visible to men like myself,
but find out by the following method, if you have any minute sin, and so
destroy it.” With these words the mendicant taught him a charm* for
producing dreams, and the king, after having had a dream, said to the
mendicant in the morning, “ Teacher, I fancied in my dream last night
that I went to the other world, and being hungry I asked for some food.
And then some men with maces in their hands said to me, ¢ Eat, O king,
these numerous grains of hot sand earned by you, which you gave long ago
to the hungry Brihman, when he came to beg of you. If you give
away ten crores of gold, you will be liberated from this guilt.” When the
men with maces had said this to me, I woke up, and lo! the night had come
to an end.”

When the king had related his dream, he gave away, by order of the
mendicant, ten crores of gold as an atonement for his sin, and again
employed the charm for producing dreams. And again he had that dream,

¢ This secms to bo the meaning of mdnava hero, Sec Bohtlingk and Roth s. v,



176

and in the morning when he got up, he related it, and said ; “ Last night
also those mace-bearers in the other world gave me sand to eat, when I was
hungry, and then I said to them,— Why should T eat this sand, though I
have bestowed alms ?* Then they said to me—* Your gift was of no avail,
for among the gold coins was one belonging to a Bréhman;’ when I heard
this I woke up.” Having told his dream in these words, the king gave
away another ten crores of gold to beggars.

And again, when the night came, he used that charm for producing
dreams, and again he had a dream, and next morning when he got up, he
related it in the following words; “Last night too those men in the
other world gave me sand to eat,in my dream, and when I question-
ed them, they said this to me, ‘King, that gift of yours also is of no
avail, for to-day a Brahman has been robbed and murdered in a forest in
your country by bandits, and you did not protect him, so your gift is of no
avail on account of your mot protecting your subjects ; so give to-day
double the gift of yesterday.’ When I heard this I woke up.” After the
king had related his dream to his spiritual guide in these words, he gave
double his former gift.

Then he said to the mendicant, « Teacher, how can men like myself
obey in this world a law which admits of so many infractions.”

‘When the mendicant heard that, he said, “ Wise men should not allow
such a little thing to damp their ardour in the keeping of the law of
righteousness. The gods themselves protect firm men, endowed with
perseverance, that swerve not from their duty, and they bring their wishes
to fulfilment. Have you not heard the story of the adorable Bodhisattva
in his former birth as a boar ? Listen, I will tell it you.”

Long ago there dwelt in a cavern
in the Vindhya mountains a wise
boar, who was an incarnation of a portion of a Buddha, together with his
friend a monkey. He was a benefactor of all creatures, and he re-
mained always in the society of that friend, honouring guests, and
so he spent the time in occupations suited to him. But once on a time
there came on a storm lasting for five days, which was terrible, in that
it hindered wjth its unintermitting rainfall the movements of all living
creatures. On the fifth day, as the boar was lying asleep with the
monkey at night, there came to the door of the cave a lion with
bis mate and his cub. Then the lion said to his mate, “ During this long
period of bad weather we shall certainly die of hunger from not obtaining
any animal to eat.” The lioness answered, “It is clear that hunger will
‘prevent all of us from surviving, so you two had better eat me and so save
your lives. For you are my lord and master, and this son of ours is our
very life ; you will easily get another mate like me, so ensure the welfare of
you two by devouring me.”

Story of the Holy Boar.

.
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Now, as chance would have it, that noble boar woke up and heard the
conversation of the lion and his mate. And he was delighted, and thought
to himself, “ The idea of my receiving such guests on such a night in such a
storm ! Ah! to-day my merit in a former state of existence has brought
forth fruit. So let me satiate these guests with this body that perishes in
a moment, while I have a chance of doing so.” Having thus reflec-
ted, the boar rose up, and went out, and said to the lion with an affec-
tionate voice; “ My good friend, do not despond. For here I am ready to
be eaten by you and your mate and your cub: so eat me.”” When the
boar said this, the lion was delighted and said to his mate, “ Let this cub
eat first, then I will eat, and you shall eat after me.” She agreed, and
first the cub ate some of the flesh of the boar, and then the lion himself
began toeat. And while he was eating, the noble boar said to him,
“ Drink my blood quickly, before it sinks into the ground, and satisfy
your bunger with my flesh, and let your mate eat the rest.” While the
boar was saying this, the lion gradually devoured his flesh until nothing
but bones was left, but still the virtuous boar did not die, for his life re-
mained in him, as if to see what would be the end of his endurance. And
in the meanwhile the lioness, exhausted with hunger, died in the cave,
and the lion went off somewhere or other with his cub, and the night came
to an end. At this juncture his friend the monkey woke up, and went out,
and seeing the boar reduced to such a condition, said to him in the utmost
excitement, “ Who reduced you to such a state ? Tell me, my friend, if you
can.” Thereupon the heroic boar told him the whole story. Then the monkey
prostrated himself at his feet, and said to him with tears,—* You must be
a portion of some divinity, since you have thus rescued yourself from this
animal nature: so tell me any wish that you may have, and I will
endeavour to fulfil it for you.” When the monkey said this to the boar,
the boar answered ; * Friend, the only wish that I have is one difficult for
even Destiny to fulfil. For my beart longs that I may recover my
body as before, and that this unfortunate lioness that died of hunger
before my eyes, may return to life, and satiate her hunger by devouring me.”

While the boar was saying this, the god of Justice appeared in bodily
form, and stroking him with his band, turned him into a chief of sages
possessing a celestial body. And he said to him ; “ It was I that assumed
the form of this lion, and lioness, and cub, and produced this whole illusion,
because I wished to conquer thee who art exclusively intent on benefiting
thy fellow-creatures; but thou, possessing perfect goodness, gavest thy
life for others, and so hast triumphed over me the god of Justice, and
gained this rank of a chief of sages.” The sage, hearing this, and seeing
the god of Justice standing in front of him, said, “ Holy lord, this rank
of chief of sages, even though attained, gives me no pleasure, since
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my friend this monkey has not as yet thrown off his animal nature,” When
the god of Justice heard this, he turned the monkey also into a sage. Ofa
truth association with the great produces great benefit. Then the god of
Justice and the dead lioness disappeared.

“8So you see, king, that it is easy for those, who in the strength of
gooduess do not relax their efforts after virtue, and are aided by gods, to
attain the ends which they desire.”” When the generous king Vinitamati
had heard this tale from the Buddhist mendicant, he again used, when the
night came, that charm for obtaining a dream. And after he had had a
dream, he told it the next morning to the mendicant: “I remember, a
certain divine hermit said to me in my dream ¢ Son, you are now free from sin,
enter on the discipline for obtaining the rank of a Bodhisattva’ And
having heard that speech I woke up this morning with a mind at ease.”
‘When the king had said this to the mendicant, who was his spiritual guide, he
took upon himself, with his permission, that difficult vow on an auspicious
day ; and then he remained continually showering favours on suitors, and
yet his wealth proved inexhaustible, for prosperity is the result of virtue.

One day a Brihman suitor came and said to him: “King, I am a
Brihman, an inhabitant of the city of Pétaliputra. There a Brihman-
Rékshasa has occupied my sacrificial fire-chamber and seized my son, and no
expedient, which I can make use of, is of any avail against him. So I have
come here to petition you, who are the wishing-tree of suppliants; give
me that ring of yours that removes all noxious things, in order that I may
have success.” When the Brahman made this request to the king, he gave
him without reluctance the ring he had obtained from Kalajihva. And
when the Bribman departed with it, the fame of the king’s Bodhisattva-
vow was spread abroad throughout the world.

Afterwards there came to him one day another guest, a prince named
Indukalada, from the northern region. The self-denying king, who knew
that the prince was of high lineage, shewed him respect, and asked him
what he desired. The prince answered, “ You are celebrated on earth as
the wishing-stone of all suitors, you would not send away disappointed
a man who even asked you for your life. Now I have come to you as a
suppliant, because I have been conquered and turned out of my father's
kingdom by my brother, whose name is Kanakakalasa. So give me, hero,
your excellent sword and horse, in order that by their virtue I may conquer
the pretender and obtain my kingdom.” When king Vinitamati heard that,
he gave that prince his horse, and his sword, though they were the two talis-
manic jewels that protected his kingdom, and so unshaken was his self-denial
that he never hesitated for a moment, though his ministers heaved sighs with
downcast faces. So the prinee, having obtained the horse and sword, went and
conquered his brother by their aid, and got possession of his kingdom.



179

But his brother Kanakakaldsa, who was deprived of the kingdom he
bad seized, came to the capital of that king Vinitamati ; and there he was
preparing in his grief to enter the fire, but Vinitamati, hearing of it, said
to his ministers ; “ This good man has been reduced to this state by my
fault, o I will do him the justice, which I owe him, by giving him my
kingdom. Of what use is this kingdom to me, unless it is employed to
benefit my fellow-creatures? As I have no children, let this man be my son
and inherit my kingdom.” After saying this, the king summoned Kana-
kakalada, and in spite of the opposition of his ministers gave him the
kingdom.

And after he had given away the kingdom, he immediately left the
city with unwavering mind, accompanied by his two wives. And his
subjects, when they saw it, followed him distracted, bedewing the ground
with their tears, and uttering such laments as these, “ Alas! the nectar-
rayed moon had become full so as to refresh the world, and now a cloud has
suddenly descended and hid it from our eyes. Our king, the wishing-tree
of his subjects, had begun to satisfy the desires of all living creatures, when
lo! he is removed somewhere or other by fate.”” Then Vinitamati at last
prevailed on them to return, and with unshaken resolution went on his way,
with his wives, to the forest, without a carriage.

And in course of time he reached a desert without water or tree, with
sands heated by the sun, which appeared as if created by Destiny to test
his firmness. Being thirsty and exhausted with the fatigue of the long
journey, he reclined for a moment in a spot in this desert, and both he and
his two wives were overtaken by sleep. When he woke up and looked
about him, he beheld there a great and wonderful garden produced by the
surpassing excellence of his own virtue. It had in it tanks full of cool pure
water adorned with blooming lotuses, it was carpeted with dark green grass,
its trees bent with the weight of their fruit, it had broad, high, smooth slabs of
rock in shady places, in fact it seemed like Nandana drawn down from heaven
by the power of the king’s generosity. The king looked again and again,
and was wondering whether it could be a dream, or a delusion, or a favour
bestowed on him by the gods, when suddenly he heard a speech uttered in
the air by two Siddhas, who were roaming through the sky in the shape of
a pair of swans, “ King, why should you wonder thus at the efficacy of
your own virtue ? So dwell at your ease in this garden of perennial fruits
and flowers.” When king Vinitamati heard this speech of the Siddhas, he
remained in that garden with mind at ease, practising austerities, together
with his wives.

And one day, when he was on a slab of rock, he beheld near him a certain
man about to commit suicide by hanging himself. He went to him imme-
diately, and with kindly words talked him over, and prevailed on him not to
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destroy himself, and asked him the reason of his wishing to do so. Then the
man said, “ Listen, I will tell you the whole story from the beginning. I am
the son of Ndgadiira, Somasira by name, of the race of Soma. It was said by
those versed in the study of astrology, that my nativity prognosticated that
I should be a thief, so my father, afraid that that would come to pass,
instructed me diligently in the law. Though I studied the law, I was
led by association with bad companions to take to a career of thieving.
For who is able to alter the actions of a man in his previous births ?

“Then I was one day caught among some thieves by the police, and
taken to the place of impalement, in order to be put to death. At that
moment a great elephant belonging to the king, which had gone mad, and
broken its fastening, and was killing people in all directions, came to that
very place. The executioners, alarmed at the elephant, left me and
fled somewhere or other, and I escaped in that confusion and made off.
But I heard from people that my father had died on hearing that I was
being led off to execution, and that my mother had followed him. Then I
was distracted with sorrow,and as I was wandering about despondent, intent
on self-destruction, I happened to reach in course of time this great unin-
habited wood. No sooner had I entered it, than a celestial nymph suddenly
revealed herself to me, and approached me, and consoling me said to me;
¢ My son, this retreat, which you have come to, belongs to the royal sage
Vinitamati, so your sin is destroyed, and from him you shall learn wisdom.’
After saying this, she disappeared ; and I wandered about in search of that
royal sage, but not being able to find him, I was on the point of abandoning
the body, out of disappointment, when I was seen by you.”

‘When Somasira had said this, that royal sage took him to his own
hut, and made himself known to him, and honoured him as a guest;
and after he had taken food, the kingly hermit, among many pious
discourses, told him, as he listened submissively, the following tale, with the
object of dissuading him from ignorance.

Story of Devabhiti. Ignoranf:e, n_ly son, is. to be
avoided, for it brings harm in both
worlds upon men of bewildered intellects: listen to this legend of sacred
story. There lived in Panchila, of old time, a Brihman named Deva-
bhiti, and tbat Briahman, who was learned in the Vedas, had a chaste wife
named Bbogadattd. One day when he had gone to bathe, his wife went
into the kitchen-garden to get vegetables, and saw a donkey belonging to a
wasberman eating them. So she took up a stick and ran after the donkey,
and the animal fell into a pit, as it was trying to escape, and broke its hoof.
‘When its master heard of that, he came in a passion, and beat with a stick,
and kicked the Brihman woman. Accordingly she, being pregnant, had a
miscarriage ; but the washerman returned home with his donkey.
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Then her busband, hearing of it, came home after bathing, and after
seeing his wife, went, in his distress, and complained to the chief magistrate
of the town. The foolish man immediately had the washerman, whose
name was Baldsura, brought before him, and, after hearing the pleadings
of both parties, delivered this judgment, * Since the donkey’s hoof is
broken, let the Brahman carry the donkey’s load for the washerman, until the
donkey is again fit for work. And let the washerman make the Brahman’s
wife pregnant again, since he made her miscarry. Let this be the punishment
of the two parties respectively.” When the Brihman heard this, he and his
wife, in their despair, took poison and died. And when the king heard of it,
be put to death that inconsiderate judge, who had caused the death of a
Brédhman, and he had to be born for a long time in the bodies of animals.

“So people, who are obscured by the darkness of ignorance, stray into
the evil paths of their vices, and not setting in front of them the lamp of
sound treatises, of a surety stumble. When the royal sage had said this, '
Somasira begged him to instruct him further, and Vinitamati, in order to
train him aright, said, “ Listen, my son, I will teach you in due order the
doctrine of perfections.”

There lived a long time ago in
Kurukshetra a king of the name of
Malayaprabha. One day the king was about to give money to his subjects
in a time of famine. But bis ministers dissuaded him from doing so, out of
avarice ; thereupon his son Induprabha said to him ; “ Father, why do you
neglect your subjects at the bidding of wicked ministers? For you are
their wishing-tree, and they are your cows of plenty.” When his son per-
sisted in saying this, the king, who was under the influence of his mini-
sters, got annoyed, and said to him—* What, my son, do I possess inex-
baustible wealth ? If, without inexbaustible wealth, I am to be a wishing-
tree to my subjects, why do you not take upon yourself that office.”
When the son heard that speech of his father’s, he made a vow that he
would attain by austerities the condition of a wishing-tree, or die in the
attempt.

Having formed this determination, the heroic prince went off to a
forest where austerities were practised, and as soon as he entered it, the
famine ceased. And when Indra was pleased with his severe austerities,
he craved a boon from him, and became a wishing-tree in his own city.
And he seemed to attract the distant, and to summon suitors with his
boughs stretched out in all directions, and with the songs of his birds.
And every day he granted the most difficult boons to his petitioners. And
be made his father’s subjects as happy as if they were in Paradise, since they
had nothing left to wish for. One day Indra came to him and said to him,

24

8Story of the generous Induprabha.
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tempting him ; “ You have fulfilled the duty of benefiting others; come
to Paradise.” Then that prince, who had become a wishing-tree, answered
him, “ When these other trees with their pleasing flowers and fruits are
for ever engaged in benefiting others, regardless of their own interests, how
can I, who am a wishing-tree, disappoint so many men, by going to heaven
for the sake of my own happiness?” When Indra heard this noble answer
of his, he said, * Then let all these subjects come to heaven also.” Then
the prince, who had become a wishing-tree, replied, “ If you are pleased
with me, take all these subjects to heaven; I do not care for it: I will
perform a great penance for the sole object of benefiting others.” When
Indra heard this, he praised him as an incarnation of Buddha, and being
pleased, granted his petition, and returned to heaven, taking those subjects
with him. And Induprabha left the shape of a tree, und living in the
forest, obtained by austerities the rank of a Bodhisattva.

“ So those, who are devoted to charity, attain success, and now I have
told you the doctrine of the perfection of charity ; hear that of the per-
fection of chastity.”

Story of the parrot, who was taught A long time ago there lived on
virtue by the king of the parrots. the Vindhya mountain a continent
king of parrots, named Hemaprabha, who was an incarnation of a
portion of a Buddha, and was rich in chastity that he had practised
during a former birth. He remembered his former state and was a
teacher of virtue. He had for warder a parrot named Chirumati, who
was a fool enslaved to his passions. Once on a time, a female parrot, his
mate, was killed by a fowler, who was laying snares, and he was so much
grieved at being separated from her, that he was reduced to a miserable
condition. Then Hemaprabha, the wise king of the parrots, in order by an
artifice to rescue him from his grief, told him this false tale for his good ;
“ Your wife is not dead, she has escaped from the snare of the fowler, for I
saw her alive a moment ago. Come, I will shew her to you.” Having said
this, the king took Chirumati through the air to a lake. There he shewed
bim his own reflection in the water, and said to him ; “ Look ! here is your
wife I’ When the foolish parrot heard that, and saw his own reflection in the
water, he went into it joyfully, and tried to embrace and kiss his wife.
But not being embraced in return by his beloved, and not hearing her
voice, he said to himself: “ Why does not my beloved embrace me and
speak to me.” Supposing therefore that she was angry with him, he went
and brought an dmalaka fruit, and dropped it on his own reflection, think-
ing that it was his beloved, in order to coax her. The dmalaka fruit
sank into the water, and rose again to the surface, and the parrot, supposing
that his gift had been rejected by his beloved, went full of grief to king
Hemaprabha and said to him, “ King, that wife of mine will not touch me
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or speak to me. Moreover she rejected the dmalaka fruit which I gave
her.” When the king heard that, he said to him slowly, as if he were
reluctant to tell it, “I ought not to tell you this, but nevertheless I will
tell you, because I love you so much. Your wife is at present in love with
another, so how can she shew you affection ? And I will furnish you with
ocular proof of it in this very tank.” After saying this, he took him there,
and shewed him their two reflections close together in the tank. When
the foolish parrot saw it, he thought his wife was in the embrace of another
male parrot, and turning round disgusted, he said to the king, “Your
Majesty, this is the result of my folly in not listening to your advice: So
tell me, now, what I ought to do.” When the warder said this, king
Hemaprabha, thinking that he bad now an opportunity of instructing him,
thus addressed him ; “ It is better to take Halahala poison, it is better to
wreathe a serpent round one’s neck, than to repose confidence in females, a
calamity against which neither charms nor talismanic jewels avail. Females,
being, like the winds, very changeful, and enveloped with a thick cloud of
passion,* defile those who are walking in the right path, and disgrace them
altogether. So wise men, of firm nature, should not cleave to them, but
should practise chastity, in order to obtain the rank of sages who have
subdued their passions.” Chérumati, having been thus instructed by the
king, renounced the society of females, and gradually became continent like
Buddha.

“So you see, those that are rich in chastity deliver others ; and, now
that I have instructed you in the perfection of chastity, listen to the per-
fection of patience.”

Story of the patient hermit S'ubha- There lived on the Kedira
naya. mountain a great hermit, named
Subhanaya, who was for ever bathing in the waters of the Mand4kini, and
was gentle and emaciated with penance. One night, some robbers came
there to look for some gold, which they had previously buried there, but
they could not find it anywhere. Accordingly, thinking that in that unin-
habited place it could only have been carried off by the hermit, they entered
his cell and said to him: “ Ah! you hypocritical hermit, give up our gold,
which you have taken from the earth, for you have succeeded in robbing us,
who are robbers by profession.”” When the hermit, who had not taken the
treasure, was falsely reproached in these words by the robbers, he said, “ I did
not take away your gold, and I have never seen any gold.” Then the good
hermit was beaten with sticks by those robbers, and yet the truthful man con-
tinued to tell the same story ; and then the robbers cut off, one after another,
his hands and his feet, thinking that he was obstinate, and finally gouged out
his eyes. But when they found that, in spite of all this, he continued to

¢ The word also means “ dust.” .
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tell the same tale without flinching, they came to the conclusion that some
one else had stolen their gold, and they returned by the way that they
came.

The next morning a king, named Sekharajyoti, a pupil of that hermit’s,
who had come to have an interview with him, saw him in that state. Then, be-
ing tortured with sorrow for his spiritual guide,® he questioned him, and found
out tbe state of the case, and had a search made for those robbers, and had
them brought to that very spot. And he was about to have them put to death,
when the hermit said to him ; “ King, if you put them to death, I will kill
myself. If the sword did this work on me, how are they in fault ? And if
they put the sword in motion, anger put them in motion, and their
anger was excited by the loss of their gold, and that was due to my sins in
a previous state of existence, and that was due to my ignorance, so my
ignorance is the only thing that has injured me. So my ignorance should
be slain by me. Moreover, even if these men deserved to be put to death for
doing me an injury,ought not their lives to be saved on account of their having
done me a benefit ? For if they had not done to me what they have done,
there would have been no one with regard to whom I could have practised
patience, of which the fruit is emancipation ? So they have done me a
thorough benefit.” With many speeches of this kind did the patient hermit
instruct the king, and so he delivered the robbers from punishment. And
on account of the excellence of his asceticism his body immediately became
unmutilated as before, and that moment he attained emancipation.

“ Thus patient men escape from the world of births. I have now
explained to you the perfection of patience; listen to the perfection of
perseverance.”

Story of the persevering young Brdh- Once on a time there was a
young Bréhman of the name of Mala-
dbara : he beheld one day a prince of the Siddhas flying through the air.
Wishing to rival him, he fastened to his sides wings of grass, and
continually leaping up, he tried to learn the art of flying in the air. And
as he continued to make this useless attempt every day, he was at last seen
by the prince while he was roaming though the air. And the prince
thought, “I ought to take pity on this boy who shews spirit in struggling
earnestly to attain an impossible object, for it is my business to patronize
such.” Thereupon, being pleased, he took the Brahman boy, by his magic
power, upon his shoulder, and made him one of his followers. * Thus you
see that even gods are pleased with perseverance; I have now set before

you the perfection of perseverance ; hear the perfection of meditation.”
. Of old time there dwelt in the
Stery of Maiayeméiin. Carnatic a rich merchant, named

¢ Or “ by great sorrow.”

man.



185

Vijayamalin, and he had a son named Malayamélin. One day Malayamilin,
when be was grown up, went with his father to the king’s* court, and there
be saw the daughter of the king Indukesarin, Induyadas by name. That
maiden, like a bewildering creeper of love,* entered the heart of the young
merchant, as soon as he saw her. Then be returned home, and remained in
a state of pallor, sleepless at night, and during the day cowering with con-
tracted limbs, having taken upon himself the kumuda-vow.+ And thinking
continually of her, e was averse to food and all other things of the kind,
and even when questioned by his relations, he gave no more answer than if
he bad been dumb.

Then, one day, the king’s painter, whose name was Mantharaka, an
intimate friend of his, said to him in private, when in this state owing to the
sorrow of separation: “ Friend, why do you remain leanirg against the
wall like a man in a picture ? Like a lifeless image, you neither eat, nor
hear, nor see.” When his friend the painter asked him this question
persistently, the merchant’s son at last told him his desire. The painter said
to bim ; “Itis not fitting that you, a merchant’s son, should fall in love with
a princess. Let the swan desire the beautiful face of the lotuses of all
ordinary lakes, but what has he to do with the delight of enjoying the
lotus of that lake, which is the navel of Vishnu ? Still the painter could not
prevent him from nursing his passion ; 8o he painted the princess on a piece
of canvass, and gave her picture to him to solace his longing, and to
enable bim to while away the time. And the young merchant spent his
time in gazing on, coaxing, and touching, and adorning ber picture, and he
fancied that it was the real princess Induyadas, and gradually became
absorbed in her, and did all that he did under that belief. And in course
of time he was so engrossed by that fancy, that he seemed to see her,
though she was only a painted figure, talking to him and kissing him. Then
be was happy, because he had obtained in imagination union with his
beloved, and he was contented, because the whole world was for him contained
in that piece of painted canvass.

One night, when the moon was rising, he took the picture and went
out of his house with it to a garden, to amuse himself with his beloved.
And there he put down the picture at the foot of a tree, and went to a dis-
tance, to pick flowers for his darling. At that moment he was seen by a
hermit, named Vinayajyoti, who came down from heaven out of compassion,
to rescue him from his delusion. He by his supernatural power painted in
one part of the picture a live black cobra, and stood near invisible. In the
meanwhile Malayamalin returned there, after gathering those flowers, and

¢ M4éra, the god of Love, is the Buddhist devil.

+ The Kumuda remains with its petals closed during the day.

1 Ifollow the S8anskrit College MS, reading dArityd.
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seeing the black serpent on the canvass, he reflected, ¢ Where does this
serpent come from now ? Has it been created by fate to protect this fair
one, the treasure-house of beauty.” Thus reflecting, he adorned with
flowers the fair one on the canvass, and fancying that she surrendered her-
self to him, he embraced her, and asked her the above question, and at that
very moment the hermit threw an illusion over him, which made him see
her bitten by the black snake and unconscious. Then he forgot that it
was only canvass, and exclaiming, alas! alas! he fell distracted on the
earth, like a Vidyddhara brought down by the canvass acting as a talisman.
But soon he recovered consciousness, and rose up weeping and determined
on suicide, and climbed up a lofty tree, and threw himself from its top.
But, as he was falling, the great hermit appeared to him, and bore him up
in his hands, and consoled him, and said to bhim, “ Foolish boy, do you
not know that the real princess is in her palace, and that this princess on
the canvass is a painted figure devoid of life ? So who is it that you em-
brace, or who has been bitten by the serpent ? Or what is this delusion
of attributing reality to the creation of your own desire, that has taken
possession of your passionate heart ? Why do you not investigate the truth
with equal intensity of contemplation, in order that you may not again
become the vietim of such sorrows P”’

When the hermit had said this to the young merchant, the night of
his delusion was dispersed, and he recovered his senses, and, bowing before
the hermit, he said to him ; “ Holy one, by your favour I have been rescued
from this calamity; do me the favour of rescuing me also from this
changeful world.” When Malayamilin made this request to the hermit,
who was a Bodhisattva, be instructed him in his own knowledge and dis-
appeared. Then Malayamilin went to the forest, and by the power of his
asceticism he came to know the real truth about that which is to be rejected
and that which is to be chosen, with the reasons, and attained the rank of an
Arhat. And the compassionate man returned, and by teaching them know-
ledge, he made king Indukesarin and his citizens obtain salvation.

“So even untruth, in the case of those mighty in contemplation,
becomes true. I have now explained the perfection of contemplation ;
listen to the perfection of wisdom.”

Story of the robber who won over Tama's Long ago there lived in Sinhala-
secretary. dvipa a robber, of the name of Sinhavi-
krama, who since his birth had nourished his body with other men’s wealth
stolen from every quarter. In time he grew old, and desisting from his
occupation, he reflected ; “ What resources have I in the other world ?
‘Whom shall I betake myself to for protection there ? If I betake myself
to Siva or Vishpu, what value will they attach to me, when they have
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gods, hermits, and others to worship them ? So I will worship Chitragupta®
who alone records the good and evil deeds of men. He may deliver me
by his power. For he, beiug a secretary, does alone the work of Brahmé
and Siva: he writes down or erases in a moment the whole world, which
is in his band.” Having thus reflected, he began to devote himself to
Chitragupta; he honoured him specially, and in order to please him, kept
continually feeding Brdhmans.

While he was carrying on this system of conduct, one day Chitragupta
came to the house of that robber, in the form of a guest, to examine into
his real feelings. The robber received him courteously, entertained him,
and gave him a present, and then said to him,  Say this, ¢ May Chitragupta
be propitious to you’.” Then Chitragupta, who was disguised as a Bréh-
man, said, “ Why do you neglect S'iva, and Vishnu, and the other gods, and
devote yourself to Chitragupta ?”” When the robber Sinhavikrama heard
that, he said to him, * What business is that of yours. I do not need any
other gods but him.” Then Chitragupta, wearing the form of a Brahman,
went on to say to him, “ Well, if you will give me your wife, I will say
it.” When Sinbavikrama heard that, he was pleased, and said to him:
“ T hereby give you my wife, in order to please the god whom I have specially
chosen for my own.” When Chitragupta heard that, he revealed himself
to him and said, “ I am Chitragupta himself, and I am pleased with you,
so tell me what I am to do for you.”

Then Sinhavikrama was exceedingly pleased and said to him, “ Holy
one, take such order as that I shall not die.” Then Chitragupta said,
‘ Death is one from whom it is impossible to guard people; but still I
will devise a plan to save you : listen to it. Ever since Death was con-
sumed by Siva, being angry on account of S’veta, and was created again
in this world because he was required, wherever S’veta lives, he abstains
from injuring other people, as well as S’veta himself, for he is restrained by
the command of the god. And at present the hermit S'veta is on the
other side of the eastern ocean, in a grove of ascetics beyond the river
Tarangini. That grove cannot be invaded by Death, so I will take you
and place you there. But you must not return to this side of the Taran-
gini. However, if you do return out of carelessness, and Death seizes you,
I will devise some way of escape for you, when you have come to the other
world.”

¢ A being recording the vices and virtues of mankind in Yama’s world. Kuhn,
in his Westfilische S8agen, p. 71, speaks of “ a devil who records the evil deeds of men.”
Bihtlingk and Roth say that utpunsayati in §l. 323 should be utpdnsayati.

+ Compare the story in Waldau's Bohmische Mirchen, p. 242, Gu¢ dass es den Tod
auf Erden gibt !
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When Chitragupta had said this, he took the delighted Sinha.
vikrama, and placed him in that grove of asceticism belonging to S'veta,
and then disappeared. And after some time Death went to the hither
bank of the river Tarangini, to carry off Sinhavikrama. While there, he
created by his delusive power a heavenly nymph, and sent her to him, as he
saw no other means of getting hold of him. The fair one went and
approached Sinhavikrama, and artfully enslaved him, fascinating him with
her wealth of beauty. After some days had passed, she entered the
Tarangini, which wes disturbed with waves, giving out that she wished to
see her relations. And while Sinhavikrama, who had followed her, was
looking at her from the bank, she slipped in the middle of the river. And
there she uttered a piercing cry, as if she was being carried away by the
stream, exclaiming, ‘ My husband, can you see me carried away by the
stream without saving me ?  Are you a jackal in courage, and not a lion as
your name denotes ?”” When Sinhavikrama heard that, he rushed into the
river, and the nymph pretended to be swept away by the current, and when
be followed her to save her, she soon led him to the other bank. When he
reached it, Death threw his noose over his neck, and captured bim ; for
destruction is ever impending over those whose minds are captivated by
objects of sense.

Then the careless Sinhavikrama was led off by Death to the hall of
Yama, and there Chitragupta, whose favour he had long ago won, saw him,
and said to him in private ;* “If you are asked here, whether you will stay
in hell first or in heaven, ask to be allowed to take your period in heaven first.
And while you live in heaven, acquire merit, in order to emsure the
permanence of your stay there. And then perform severe asceticism, in
order to expiate your sin.” When Chitragupta said this to Sinbavikrama,
who was standing there abashed, with face fixed on the ground, be readily
consented to do it.

And a moment afterwards Yama said to Chitragupta, “ Has this robber
any amount of merit to his credit or not ?” Then Chitragupta said, ¢ In-
deed he is hospitable, and be bestowed his own wife on a suitor, in order to
please his favourite deity ; so he has to go to heaven for a day of the
gods.” When Yama heard this, he said to Sinbavikrama; ¢ Tell me,
which will you take first, your happiness or your misery ?”” Then Sinha-
vikrama entreated that he might have his happiness first. So Yama
ordered his chariot to be brought, and Sinhavikrama mounted it, and went
off to heaven, remembering the words of Chitragupta.

There he rigidly observed a vow of bathing in the Ganges of heaven,
and of muttering prayers, and remained indifferent to the enjoyments of

¢ Cp. the speech of Chi, the scribe of the rcalms below, in Giles's Strange Stories
from a Chinese Studio, p. 366.
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the place, and so he obtained the privilege of dwelling there for another
year of the gods. Thus in course of time be obtained a right to perpetual
residence in heaven, by virtue of his severe asceticism, and by propitiating
S'iva his sin was burnt up, and he obtained knowledge. Then the messengers
of hell were not able to look him in the face, and Chitragupta blotted out
the record of his sin on bis birch-bark register, and Yama was silent.

“ Thus Sinbavikrama, though a robber, obtained emancipation by virtue
of true discernment ; and now I have explained to you the perfection of
discernment. And thus, my son, the wise embark on these six perfections
taught by Buddha, as on a ship, and so cross the ocean of temporal exis-
tence.”

While Somasura was being thus instructed in the forest by king
Vinitamati, who bad attained the rank of a Bodhisattva, the sun heard
these religious lessons, and became subdued, and assuming the hue of
sunset as the red robe of a Buddhist, entered the cavern of the western
mountain. Then king Vinitamati and Somastra performed their evening
rites, according to pious usage, and spent the night there. And the next
day, Vinitamati went on to teach Somadiira the law of Buddha with all
its secrets.* Then Somasira built a hut at the foot of a tree, and remained
there in the wood, sitting at the feet of that instructor, absorbed in contem-
plation. And in course of time those two, the teacher and the pupil,
attained supernatural powers, the result of abstraction, and gained the
highest illumination.

And in the meanwhile, Indukalasa came, out of jealousy, and by the
might of his sword and horse ejected his brother Kanakakalasa from the
kingdom of Ahichchhatra also, which Vinitamati gave him, when he was
afflicted at losing his first kingdom. He, having been deposed from his
throne, wandered about with two or three of his ministers, and, as chance
would have it, reached the grove, which was the retreat of Vinitamati. And
while he was looking for fruits and water, as he suffered from severe hunger
and thirst, Indra burnt up the wood by his magic power, and made it as it
was before, wishing to entrap Vinitamati by making it impossible for him
to shew such hospitality to every wayfarer.t And Vinitamati, beholding
the grove, which was his retreat, suddenly turned into a desert, roamed about
hither and thither for a short time, in a state of bewilderment. And
then be saw Kanakalada, who in the course of his wanderings had come
there with bis followers, and was now his guest, and he and his train were
all on the point of death from hunger. And the hospitable Bodhisattva
approached the king, when he was in this state, and asked him lus story,
and then he exerted his discernment, and said to him, * Though this wood

¢ 1 substitute Bauddham for bodhum.

t I follow the Saunskrit College MS. which reads lopatah for lobhatah,

25
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has become a desert, and affords no hospitable entertainment, still I can
tell you an expedient for saving your lives in your present state of hunger.
Only half a kos from here there is a deer, which has been killed by falling
into a hole, go and save your lives by eating its flesh.” His guest, who
was suffering from hunger, took his advice, and set out for that place with
his followers, but the Bodhisattva Vinitamati got there before him. He
reached that hole, and by his supernatural power assumed the form of a
deer, and then he threw himself into it, and sacrificed bis life for the sake
of his petitioner. Then Kanakakalasa and his followers slowly reached
that hole, and found the deer lying dead in it. So they pulled it out, and
made a fire with grass and thorns, and roasted its flesh, and devoured it all.
In the meanwhile the Bodhisattva’s two wives, the daughter of the Niga
and the princess, seeing that the wood of their retreat had been destroyed,
and not seeing their husband, were much distressed, and went and told what
had happened, to Somasdira, whom they roused from deep meditation. He
soon discerned by contemplation what his spiritual teacher bad done, and
he told the news to his wives, distressing as it was to them. And he
quickly went with them to that hole, in which his spiritual guide bad
sacrificed himself for his guests. There the princess and the Négu’s
daughter, seeing that only the bones and horns of the deer, into which their
husband had turned himself, remained, mourned for him. And the two
ladies, who were devoted to their husband, took his horns and bones, and
brought a heap of wood from their hermitage, and entered the fire. And
then Kanakalada and his companions, who were there, being grieved when
they heard the story, entered the fire also.”

‘When all this had taken place, Somadira, unable to endure the grief,
which he felt for the loss of his spiritual teacher, took to a bed of darbha-
grass with the intention of yielding up his breath. And then Indra appeared
to him in person and said to him, “ Do not do so, for I did all this to try
your spiritual teacher. And I have now sprinkled with amrita the ashes
and bones, which were all that remained of him, and his wives, and his
guests, and restored them all to life.”* When Somasiira heard Indra say
this, he worshipped him, and rose up delighted, and went and looked, and
lo! his spiritual guide the Bodhisattva Vinitamati had risen up again alive,
with his wives, and Kanakakalada, and his attendants. Then he honoured
with an inclination of the head, and worshipped with gifts of flowers and
respectful speeches, his spiritual father, who had returned from the other
world with his wives, and feasted his eyes upon him. And while Kana-

¢ This idea is found in the story of Jimidtavihana in the 21st Taranga of this
work, where see note. Cp. also “ Das Wasser des Lebens,”” Grimm. 97, and the notes

in his yud volume. See also note on page 499 of Vol. I; and Herrtage's edition of
the Engiish Gesta, page 344.
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kakalada and his followers were respectfully testifying their devotion to
him, all the gods came there, headed by Brahm4 and Vishpu. And pleased
with the goodness of Vinitamati, they all gave him by their divine power
boons earned by his disinterestedness, and then disappeared. And Soma-
$Gra and the others told their history, and then Vinitamati went with
them to another and a heavenly wood of ascetics.

“So you see that in this world even those who are reduced to ashes
meet again, much more men who are alive and can go where they will.
So, my son, no more of abandoning the body! Go, for you are a brave
man, and you shall certainly be re-united with Mrigdnkadatta.” When
I bad heard this tale from the old female ascetic, I bowed before her, and
set out, sword in hand, with renewed hope, and in course of time I reached
this forest, and was, as fate would bave it, captured by these Savaras, who
were seeking a victim for Durgs. And after wounding me in fight,
they bound me, and brought me as a prisoner to this king of the S’avaras
Miaydvatu. Here I have found you, my sovereign, accompanied by two or
three of your ministers, and by your favour I am as happy as if I were in my
own house.

When Mrigdnkadatta, who was in the palace of the S’avara prince,
bad heard this history of the adventures of his friend Gunpdkara told by
himself, he was much pleased, and after he had seen the proper remedies
applied to the body of that minister who had been wounded in fight, as
the day was advancing, he rose up with his other friends, and performed the
duties of the day.

And he remained there for some days engaged in restoring Gunikara
to health, though eager to go to Ujjayini, in order to be re-united with his
other friends and to obtain S'aédnkavati.®

CHAPTER LXXIIIL

Then Gunakara’s wounds healed, and he recovered his health, so
Mrigéinkadatta took leave of his friend the king of the S'avaras, and set
out from his town on a lucky day for Ujjayini, to find S'asankavati.

Baut his friend followed him a long way with his retinue, accompanied
by his ally Durgapidacha king of the Mitangas, and made a promise to
come to his assistance. And as he was going along with his friends Sruta-
dhi, and Vimalabuddhi, and Gunékara, and Bhimapardkrama, and searching
for his other friends in that Vindhya forest, it happened that he slept one

* 1 read ulldghayan, which is found in the Sanskrit College MS.



192

day on the road with his ministers at the foot of a certain tree. And he
suddenly awoke, and got up, and looked about him, and beheld there
another man asleep. And when he uncovered his face, he recognised himn
as his own minister Vichitrakatha, who had arrived there. And Vichitra-
katba too woke up, and saw his master Mrigankadatta, and joyfully
embraced his feet. And the prince embraced him, with eyes wide open
with delight at seeing him so unexpectedly, and all his ministers woke up
and welcomed bim. Then all in turn told him their adventures, and asked
him to tell his, and Vichitrakatha began to relate his story as follows:

Story of Vickitrakatha's adventures At that time, when you were dis-
after his scparation from the prince. persed in all directions by the curse
of Pardvatdksha, I too in my bewilderment wandered about alone for a long
time. And after I had roamed far, still unconscious, I suddenly reached in
the course of the next day, when I was tired out, a great and heavenly town
on the outskirts of the forest. There a godlike being, accompanied by two
oonsorts, beheld me, and had me bathed with cool water, and restored iny
strength. And he made me enter his city, and carefully fed me with
heavenly food, then he ate himself, and those two wives of his ate after
him. And after the meal,* being refreshed, I said to him, ¢ Who are you,
sir, and why have you thus saved the life of me who am resolved on death ?
For I must certainly abandon the body, as I have lost my master.”
‘When I had said this, I told him my whole story. Then that noble and
kind being said to me, “I am a Yaksha, these are my wives, and you
have come here to-day as my guest, and you know that it is the duty
of householders to honour guests to the utmost of their power. I have
accordingly welcomed you. But why do you wish to abandon the body ?
For this separation of yours is due to the curse of a Néga, and will last
only a short time. And you will certainly be all re-united, when the
curse pronounced on you has spent its force. And reflect, my good man ;
who is born free from sorrow in this world ? Hear what sorrow I have gone
through, though I am a Yaksha.”

Story of S'rtdaréana. There is a city named Trigarts,

the garland that adorns the head of

this bride the earth, strung with virtues as with flowers.t In it there
lived a young Brihman named Pavitradhara, who was himself poor in
worldly wealth, but rich in relations, high birth, and other advantages. That
high-spirited Brahman, living in the midst of rich people, reflected,—
“ Though I live up to the rules of my caste, I do not cut a good figure in
the midst of these rich people, like a word without meaning} among the

¢ 1 read with the MS. in the Sanskrit College bhuktottaram.

4 It also means * the virtues of good or learned men.”
t It also means “ without wealth ;" ¢ritta also means * metre.”
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words of some splendid posm; and being a man of honour, I cannot
have recourse to service or donations. So I will go into some out-of-the-
way place and get into my power a Yakshini,* for my spiritual teacher
taught me a charm for accomplishing this.” Having formed this resolu-
tion, the Brdhman Pavitradhara went to the forest, and according to the
prescribed method he won for himself a Yakshini, named Saudimini. And
when he had won her, he lived united with her, like a banyan-tree, that
has tided through a severe winter, united to the glory of spring. Oue
day the Yakshini, seeing her husband Pavitradhara in a state of despon-
dency, because no son had been born to him, thus addressed him, “ Do not
be despondent, my husband, for a son shall be born to us. And now hear
this story which I am about to tell you.”

There is on the confines of the
southern region a range of tamdla
forests, dark with clouds that obscure the sun, looking like the home of
the monsoon. In it dwells a famous Yaksha of the name of Prithidara,
and I am his only daughter, Sauddmini by name. My loving father led
me from one mighty mountain to another, and I was for ever amusing
myself in heavenly gardens.

And one day, as I was sporting on mount Kaildsa with my friend
Kapidabhrd, I saw a young Yaksha named Attahdsa. He too, as he stood
among his companions, beheld me ; and immediately our eyes were mutu-
ally attracted by one another’s beauty. When my father saw that, and
ascertained that the match would be no mésalliance, he summoned Atta-
hisa, and arranged our marriage. And after he had fixed an auspi-
cious day, he took me home, but Attahdsa returned to his home with his
friends in high spirits. But the next day my friend Kapisabhri came
to me with a downcast air, and when I questioned her, she was at
length induced to say this; * Friend, I must tell you this bad news,
though it is a thing which should not be told. As I was coming to-
day, I saw your betrothed Attahdsa in a garden named Chitrasthala,
on a plateau of the Himdilayas, full of longing for you. And his friends, in
order to amuse him, made him in sport king of the Yakshas, and they made
his brother Diptasikha personate Nadakidvara his son, and they themselves
became his ministers. While your beloved was being solaced in this way by
his friends, Nadakiivara, who was roaming at will through the air, saw him.
And the son of the king of wealth, being enraged at what he saw, summon-
ed him, and cursed him in the following words ; ¢ Since, though a servant,
you desire to pose as a lord, become a mortal, you villain! As you wish to
mount, fall’ When he laid this curse on Attahdsa, he answered despond-
ingly, ¢ Prince, 1 foolishly did this to dispel my longing, not through

* {. ¢. female Yaksha.

Story of Sauddmini.



194

aspiring to any lofty rank, so have mercy upon me.’ When Nadakiivara
heard this sorrowful speech of his, he ascertained by meditation that the
case was 0, and said to him by way of fixing an end for the curse,.¢You
shall become a man, and beget on that Yakshini, with whom you are in
lave, your younger brother Diptasikha by way of son,* and so you shall be
delivered from your curse, and obtain your own rank once more, together
with your wife, and this brother of yours shall be born as your son, and
after he has reigned on earth, he shall be released from his curse.’” When
the son of the god of wealth had said this, Attah4sa disappeared somewhere
or other by virtue of the curse. And when I saw that, my friend, I came here
to you grieved.” When my friend said this to me, I was reduced to a
terrible state by grief, and after I had bewailed my lot, I went and told it
to my parents, and I spent that time in hope of a re-union with my beloved.

“You are Attahasa born again as a Brihman, and I am that
Yakshini, and we have been thus united here, so we shall soon have a son
born to us. When the Brdhman Pavitradbara’s wise wife Sauddmini said
this to him, he conceived the hope that he would have a son, and was much
delighted. And in course of time a son was born to him by that Yakshini,
whose birth cheered up their house and his mind. And when Pavitradhara
saw the face of that son, he immediately assumed a celestial shape and
became again the Yaksha Attahdsa. And he said to that Yakshini, “ My
dear, our curse is at an end. I have become Attahdsa as before, come let
us return to our own place.”

When he said this, his wife said to him, “ Think what is to become
of the child your brother, who through a curse has been born as your son.”
‘When Attahdsa heard that, he saw what was to be done by means of his
powers of contemplation, and said to her; “ My dear, there is in this town
a Brihman of the name of Devadaréana. He is poor in children and in
wealth, and, though he keeps up five fires, hunger makes two others burn
more fiercely, namely, the fire of digestion in his own stomach and
in that of his wife. And one day, as he was engaged in asceticism
to obtain wealth and a son, the holy god of fire, whom he was pro-

® The notion which Lucretius ridicules in his famous lines, (Book III, 776 and #,)
Denique conubia ad Veneris partusque ferarum
Esse animas prasto deridiculum esse videtur,
Ezxpectare immortales mortalia membra &c.
would, it is clear, present no difficulty to the mind of a Hindu. Nor would he
be much influenced by the argument in lines 670-674 of the samo book,
Praterea si immortalis natura animai
Constat, et in corpus nascentibus insinuetur,
Cur super anteactam atatem meminisse nequimus,
Nee vestigia gestarum rerum wila tenemus 2
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pitiating, said to him in a dream, ‘ You have not a son of your own,
but you shall have an adopted son, and by means of him, Bribman,
your poverty shall come to an end’ On account of this revelation
of the god of fire, the Brihman is at the present moment expecting
that son, 80 we must give him this child of ours, for this is the decree of
fate.” After Attahdsa had said this to his beloved, he placed the child on
the top of a pitcher full of gold, and fastened round its neck a garland of
heavenly jewels, and deposited it in the house of that Brihman at night
when he and his wife were asleep, and then went with his beloved to his
own place.

Then the Brdhman Devadaréana and his wife woke up, and beheld that
young moon of a child glittering with resplendent jewels, and the Bribman
thoughtin his astonishment, “ What can be the meaning of this ?’ but when
he sew the pot of gold, he remembered what the god of fire had told him in
his dream, and rejoiced. And he took that young son given him by fate,
and that wealth, and in the morning he made a great feast. And on the
eleventh day he gave the child the appropriate name of S’ridaréana.* Then
the Brahman Devadaréana, having become very rich, remained performing
his sacrificial and other ceremonies, and enjoying the good things of this
world at the same time.

The brave Sridarsana grew up in his father’s house, and acquired great
skill in the Vedas and other branches of learning, and in the use of weapons.
But in course of time, when he had grown up, his father Devadaréana,
who had gone on a pilgrimage to sacred bathing-places, died at Prayéga.
His mother, hearing of that, entered the fire, and then Sridargéana mourned
for them, and performed on their behalf the ceremonies enjoined in the
sacred treatises. But in course of time his grief diminished, and as he was
not married, and had no relations, he became, though well educated, devoted
to gambling. And in a short time his wealth was consumed by means of
that vice, and he had difficulty in obtaining even food.

One day, after he had remained in the gambling-hall without food
for three days, being unable to go out for shame, as he had not got a
decent garment to wear, and refusing to eat the food which others gave him,
a certain gambler, named Mukharaka, who was a friend of his, said to him,
“ Why are you so utterly overwhelmed ? Do you not know that such is
the nature of the sinful vice of gambling? Do you not know that the dice
are the sidelong loving looks of the goddess of 1ll Luck? Has not Pro-
vidence ordained for you the usual lot of the gambler ? His arms are
his only clothing, the dust is his bed, the cross-roads are his house, ruin
is his wifet So why do you refuse to take food? Why do you

® 4. ¢ vision of the goddess of Fortune : something like Fortunatus.
+ I read bdhi and vidhvastatd : kim tad in §l, 78 should probably be ta¢ kim.
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neglect your health, though you are a wise man? For what object of
desire is there that a resolute man cannot obtain, as long as he continues
alive ? Hear in illustration of this truth the following wonderful story of
Bhiinandana.”

There is here a region named
Kadmira, the ornament of the earth,
which the Creator made as a second heaven, after creating the first heaven,
for men who have done righteous deeds. The difference between the two
is that in heaven delights can only be seen, in Kadmira they can be actually
enjoyed. The two glorious goddesses S'ri and Sarasvati both frequent it,
as if they vied with one another, saying—‘¢ I have the preéminence here’’—
“No, it is I.”—The Himadlaya encircles it with its embrace, as if to prevent
Kali, the adversary of virtue, from entering it. The Vitastd adorns it, and
repels sin with its waves, as if they were hands, and seems to say, ¢ Depart
far from this land which is full of waters sacred to the gods.” In it the
long lines of lofty palaces, whitened with silvery plaster, imitate the cliffs
at the foot of the neighbouring Himélaya. In this land there lived a king,
named Bhinandana, who upheld as a spiritual guide the system of the
castes and the prescribed stages of life, learned in science and traditional
lore, the moon that delighted his subjects. His valour was displayed in
the kingdoms of his foes, on which he left the impress of his nails. He
was a politic governor, and his people were ever free from calamity ; he was
exclusively devoted to Krishna, and the minds of his people took no
pleasure in vicious deeds.*

Once on a time, on the twelfth day of the month, the king, after
duly worshipping Vishnu, saw in a dream a Daitya maiden approach him.
When he woke up, he could not see her, and in his astonishment he said
to himself, “ This is no mere dream; I suspect she is some celestial
nymph by whom I have been cajoled.” Under this impression he remain-
ed thinking of her, and so grieved at being deprived of her society, that
gradually he neglected all his duties as a king. Then that king, not seeing
any way of recovering her, said to himself ; “ My brief union with her was
due to the favour of Vishnu, so I will go into a solitary place and propi-
tiate Vishnu with a view to recovering her, and I will abandon this clog of
a kingdom, which without her is distasteful.” After saying this, king
Bhinandana informed his subjects of his resolution, and gave the kingdom
to his younger brother named Sunandana.

But after he had resigned the kingdom, he went to a holy bathing-
place named Kramasaras; which arose from the footfall of Vishpu, for it
was made by him long ago in his Dwarf incarnation. It is attended by

* In the original there is a most elaborate pun : * free from calamity” may mean
also “impolitic” or * luwless.”

Story of Bhinandana.



Addendum to Fasciculus VIII.

Page 147, line 14. Your son Mrigdnkadattia has begun incantations against yow in
the howse of Bhimapardkrama. Kuhn in his Westfilische Marchen, Vol. I, p. 141,
quotes a very early instance of this belief from Livy, VIIL. 18. The historian informs
us that 150 Roman ladies were condemned as guilty of poisoning their husbands.
That the death of their husbands was supposed to be brought about by witcheraft is
clear from the whole passage, and particularly from the words * Secuts éndicem et
coquentes quadam medicamenta et recondita alia invenerunt. In Brand's Popular Anti-
quities will be found much curious information on thissubject. King James in his
Demonology, book II, chap. 5, tells us that ¢ the devil teacheth how to make pictures
of wax or clay, that by roasting thereof, the persons, that they bear the name of, may
be continually melted or dried away with sickness.” See Servius on the 8th Eclogue
of Virgil; Theocritus Idyl. IT, 22 ; Hudibras, part II, canto IT, 1. 31 ; Ovid Heroid. Ep.
VI, 91. See also Grafton’s Chronicle, p. 587, where it is 1aid to the charge among others
of Roger Bolinbrook a cunning necromancer and Margery Jordane the cunning witch
of Eye, “that they at the request of Eleanor, duchess of Gloucester, had devised an
image of wax representing the king (Henry the 8ixth) which by their sorcery a little
and little consumed ; intending thereby in conclusion to waste and destroy the king’s
person.” Shakespeare mentions this, II Henry VI, Act I, sc. 4. Andrews in his
continuation of Henry’s History of Great Britain, 4to. p. 93, tells us, speaking of
Ferdinand Earl of Derby, who in the reign of Queen Elizabeth died by poison, ““The
credulity of the age attributed his death to witchcraft. The disease was odd and
operated as a perpetual emetic ; and a wazen image, with Aair like that of the unfortunate
earl, found in his chamber, reduced every suspicion to certainty.” (Brand’s Popular
Antiquities, Vol. ITI, pp. 11 and 12). See also Shakespear’s Richard ITI, Act. III,
8c. 4. 1. 61—75 ; King John, Act V, Sc. 4, 1L 25, 26 ; Bartsch, Sagen, Mirchen und
Gebriiuche aus Meklenburg, Vol. IL, pp. 24, 26, 36; Birlinger, Aus Schwaben, Vol.
L, pp. 153 and 177.
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the three gods Brahma4, Vishnu, and Siva, who have settled on the top of
the neighbouring mountains in the form of peaks. And the foot of Vishnu
created here in Kasmira another Ganges, named Ikshuvati, as if in emula-
tion of the Vitastd. There the king remained, performing austerities, and
pining, without desire for any other enjoyment, like the ckdtaka in the hot
season longing for fresh rainwater.

And after twelve years had passed over his head, while he remained
engaged in ascetic practices, a certain ascetic came that way who was a
chief of sages: he had yellow matted hair, wore tattered garments, and was
surrounded by a band of pupils; and he appeared like Siva himself come
down from the top of the hills that overbang that holy bathing-place. As
soon as he saw the king, he was filled with love for him, and went up to
him, and bowing before him, asked him his history, and then reflected for a
moment and said ; “ King, that Daitya maiden that you love lives in Pi-
téla, so be of good cheer, I will take you to her. For I am a Brihman
named Bhirivasu, the son of a sacrificing Brahman of the Dckkan, named
Yajuh, and I am a chief among magicians. My father communicated his
knowledge to me, and I learnt from a treatise on Pitala the proper charms
and ceremonies for propitiating Hatakeéina.* And I went to S'riparvata
and performed a course of asceticism there for propitiating S'iva, and S'iva,
being pleased with it, appeared to me and said to me,

¢Go; after you have married a Daitya maiden and enjoyed pleasures
in the regions below the earth, you shall return to me ; and listen; I will °
tell you an expedient for obtaining those delights. There are on this earth
many openings leading to the lower regions ; but there is one great and
famous one in Kaémira made by Maya, by which Ush4 the daughter of
Béna introduced her lover Aniruddha into the secret pleasure-grounds of
the Dinavas, and made him happy there. And Pradyumna, in order to
deliver his son, laid it open, making a door in one place with the peak of a
mountain, and he placed Durgd there, under the name of S'driki, to guard
that door, after propitiating her with hundreds of praises. Consequently
even now the place is called by the two names of Peak of Pradyumna and
Hill of S'4rikd. So go and enter Patdla with your followers by that
famous opening, and by my favour you shall succeed there.’

“ When the god had said this, he disappeared, and by his favour I
acquired all knowledge at once, and now I have come to this land of
Kaémira. So come with us, king, to that seat of S'drikd, in order that I
may conduct you to Patila, to the maid that you love.” When the ascetic
bad said this to king Bhdnandana, the latter consented and went with him
to that seat of Sirikd. There he bathed in the Vitastd, and worship-
ped Ganeéa, and honoured the goddess S'rikd, and performed the cere-

¢ A name of S'iva. :

26
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mony of averting evil spirits from all quarters by waving the band
round the head,* and other ceremonies. And then the great ascetic,
triumphing by the favour of the boon of S'iva, revealed the opening
by scattering mustard-seeds in the preseribed manner, and the king
entered with him and his pupils, and marched along the road to Patdla for
five days and five nights.+ And on the sixth day they all crossed the
Gangé of the lower regions, and they beheld a heavenly grove on a silver
plain. It bad splendid coral, camphor, sandal, and aloes trees, and was
perfumed with the fragrance of large full-blown golden lotuses. And in

" the middle of it they saw a lofty temple of 8‘iva. It was of vast extent,
adorned with stairs of jewels ; its walls were of gold, it glittered with
many pillars of precious stone; and the spacious translucent body of the
edifice was built of blocks of the moon-gem.

Then king Bhiinandana and the pupils of that ascetic, who possessed
supernatural insight, were cheered, and he said to them, ¢ This is the dwell-
ing of the god Siva, who inhabits the lower regions in the form eof Héta-
keévara, and whose praises are sung in the three worlds, so worship him.”
Then they all bathed in the Ganges of the lower regions, and worshipped
Siva with various flowers, the growth of P4tdla. And after the brief refresh-
ment of worshipping Siva, they went on and reached a splendid lofty
jambu-tree, the fruits of which were ripe and falling on the ground.

. And when the ascetic saw it, he said to them ; * You must not eat the
fruits of this tree, for, if eaten, they will impede the success of what you
have in hand.” In spite of his prohibition one of his pupils, impelled by
hunger, ate a fruit of the tree, and, as soon as he had eaten it, he be-
came rigid and motionless.

Then the other pupils, seeing that, were terrified, and no longer felt any
desire to eat the fruit ; and that ascetic, accompanied by them and king Bhi-
nandana, went on only a cos further, and beheld a lofty golden wall rising
before them, with a gate composed of a pracious gem. On the two sides of the
gate they saw two rams with bodies of iron, ready to strike with their horns,
put there to prevent any one from entering. But the ascetic suddenly struck
them a blow on their heads with a charmed wand, and drove them off
somewhere, as if they had been struck by a thunderbolt. Then he and his
pupils and that king entered by that gate, and beheld splendid palaces of

¢ My native friends tell me that the hand is waved round the “head, and the
fingers are snapped four or ten times.

1+ Possibly this story is the same as that of Tannhiuser, for which see Baring-
Gould’s Curious Myths of the Middle Ages, pp. 196-208. He remarks that the story
of Tannhiuser is a very ancient myth christianized.

1 For the consequences entailed in European Stories by eating fruit in the under-
world, see Kuhn, Westfilische Mirchen, Vol. I, p.137 ; Grimm, Irische Mirchen, p. ciii.
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gold and gems. And at the door of every one they beheld warders terrible
with many teeth and tusks,* with iron macesin their hands. And then they
all sat down there under a tree, while the ascetic entered into a mystic
contemplation to avert evil. And by means of that contemplation all those
terrible warders were compelled to flee from all the doors, and disappeared.

And immediately there issued from those doors lovely women with
heavenly ornaments and dresses, who were the attendants of those Daitya
maidens. They approached separately all there present, the ascetic among
them, and invited them in the name of their mistresses into their respective
palaces. And the ascetic, having now succeeded in his enterprise, said to
all the others,—* Y®u must none of you disobey the command of your
beloved after entering her palace.” Then he entered with a few of those
attendants a splendid palace, and obtained a lovely Daitya maiden and the
happiness he desired. Aud theg others singly were introduced into magni-
ficent palaces by other of the attendants, and were blessed with the love of
Daitya maidens.

And the king Bhinandana was then conducted by one of the atten-
dants, who bowed respectfully to him, to a palace built of gems outside the
wall. Its walls of precious stone were, 8o to speak, adorned all round with
living pictures, on account of the reflections ou them of the lovely waiting-
women. It was built on a platform of smooth sapphire, and so it appeared
as if it had ascended to the vault of heaven, in order to outdo a sky-going
chariot.+ It seemed like the house of the Vrishnis,} made rich by means
of the power of Vishnu. In it sported fair ones wild with intoxication, and
it was full of the charming grace of Cupid. Even a flower, that cannot
bear the wind and the heat, would in vain attempt to rival the delicacy of
the bodies of the ladies in that palace. It resounded with heavenly musie,
and when the king entered it, he beheld once more that beautiful Asura
maiden, whom he had seen in a dream. Her beauty illuminated the lower
world which has not the light of the sun or the stars, and made the creation
of sparkling jewels and other lustrous things, an unnecessary proceeding on
the part of the Creator.§

The king gazed with tears of joy on that indescribably beautiful lady,
and, so to speak, washed off from his eyes the pollution, which they had

¢ The Sanskrit College MS, has dantadrishtddharotkatdn. Perhaps drishta should
be dashta. It would then mean terrible because they were biting their lips.

+ The Sanskrit College MS. reads vimdnavijigfshayd.

1 Descendants of Vrishyi and relatives of Krishpa. In Achyuta thereis a pun : the
word may mean “ Vishpu”' and also “ permanent : rdmam may also refer to Balardma,
who is ropresented as a drunkard.

§ Patala, like Milton’s lower world, * wants not her hidden lustro, gems and gold.”
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contracted by looking at others. And that girl, named Kumudini, who was
being praised by the songs of female attendants,* felt indescribable joy when
she saw the prince. She rose up, and took him by the hand and said to him, “ I
have caused you much suffering,’” and then with all politeness she conducted
him to a seat. And after he had rested a little while, he bathed, and the
Asura maiden had him adorned with robes and jewels, and led him out to
the garden to drink. Then she sat down with him on the brink of a tank
filled with wine, and with the blood and fat of corpses, that hung from trces
on its banks, and she offered that king a goblet, full of that fat and wine, to
drink, but he would not accept the loathsome compound. And she kept
earnestly saying to the king; * You will not prosper if you reject my
beverage.” But he answered, “ I certainly will not drink that undrinkable
compound, whatever may happen.” Then she emptied the goblet on his
head and departed ; and the king's eyes and mouth were suddenly closed,
and her maids took him and flung him into the water of another tank.

And the moment he was thrown into the water, he found himself once
more in the grove of ascetics, near the holy bathing-place of Kramasaras,
where he was before.t And when he saw the mountain there, as it
were, laughing at him with its snows,{ the disappointed king, despon-
dent, astonished, and bewildered, reflected as follows; “ What a differ-
ence there is between the garden of the Daitya maiden and this
mountain of Kramasaras.”” Ah! what is this strange event? Is it
an illusion or a wandering of the mind ? But what other explanation can
there be than this, that undoubtedly this has befallen me, because, though
T heard the warning of the ascetic, I disobeyed the injunction of that fair
one. And after all the beverage was not loathsome ; she was only making
trial of me ; for the liquor, which fell upon my head, has bestowed on it
heavenly fragrance. So it is indubitable that, in the case of the unfor-
tunate, even great hardships endured bring no reward, for Destiny is oppos-
ed to them.” While king Bhinandana was engaged in these reflections,
bees came and surrounded him on account of the fragrant perfume of his
body, that had been sprinkled with the liquor offered by the Asura
maiden. When those bees stung the king, he thought to himself, * Alas!
so far from my toils having produced the desired fruit, they have pro-
duced disagreeable results, as the raising of a Vetdla does to a man of little
courage.”§ Then he became so distracted that he resolved on suicide.

¢ Kumudin{ means an assemblage of white waterlilies: female attendants may
also mean bees, as the Sandhi will admit of ali or dli : rajendram should probably be
rdjendum, moon of kings, as the kumudin{ loves the moon.

+ Cp. the story of S‘aktideva in Chapter 26.

1 By the laws of Hindu rhetoric a smile is regarded as white.

§ We have an instance of this a little further on.
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And it happened that, at that very time, there came a young hermit
that way, who, finding the king in this state, and being of a merciful dis-
position, went up to him and quickly drove away the bees, and after asking
him his story, said to him—* King, as long as we retain this body, how
can woes come to an end ? So the wise should always pursue without
distraction the great object of human existence. And until you per-
ceive that Vishnu, S'iva, and Brahm4 are really one, you will always
find the successes, that are gained by worshipping them separately,
short-lived and uncertain. So meditate on Brahmé, Vishpu, and S'iva,
in the light of their unity, and patiently perform asceticism here for
another twelve years. Then you shall obtain that beloved, and even-
tually everlasting salvation; and observe, you have already attained
a body possessing heavenly fragrance. Now receive from me this skin
of a black antelope, to which a charm is attached, and if you wrap yourself
up in it, you will not be annoyed here by bees.”” When the hermit had
said this, he gave him the deer-skin and the charm, and departed ; and the
king accepted his advice, and taking to himself patience, so lived in that
place. And after the king had lived there twelve years, and propitiated
S'iva by penance, that Daitya maiden, named Kumudini, came to him of her
own accord. And the king went with that beloved to Pitila, and after he
had lived with her a long time in happiness, he attained salvation.

“ So those fortunate ones, whose characters are free from perturbation,
and who betake themselves to patient endurance, obtain again their own
rank, though they may have fallen far from it.* And since you, Sridar-
sana, are a man fated to be prosperous, being covered with auspicious
marks, why do you, out of perturbation, allow yourself to go without food ?”
‘When S’ridardana, who was fasting, was thus addressed in the gambling-hall
by his friend Mukharaka, he said to him, “ What you say, is true, but
being a man of good family, I cannot for shame go out into this town, as I
am reduced so low by gambling. So if you will permit me, my friend, to
go to some other country this very night, I will take food.” When
Mukharaka heard that, he consented, and brought food and gave it to him,
and he ate it. And after S’ridaréana had eaten it, he set out for another
country with that friend of his, who followed him out of affection.

And as he was going along the road at night, it happened that the two
Yakshas, Attahdsa and Sauddmini, his father and mother, who had deposited
him, as soon as he was born, in the house of the Brahman, saw him while
they were roaming through the air. 'When they saw him in distress, impo-
verished by the vice of gambling, and on his way to a foreign country,
affection made them say to him, while still remaining invisible, the follow-

* I read diérabhrashtd. The reading of the Sanskrit College MS. is diram
bhrashid.
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ing words; “8'ridaréana, your mother, the wife of Devadaréana, buried in
her house some jewels. Take those, and do not omit to go with them to
Mélava, for there is a magnificent prince there of the name of S'risena.
And since he was much afflicted in his youth by miseries arising from
gambling, he has made a large and glorious asylum for gamblers. There
gamblers live, and are fed with whatever food they desire. So go there,
darling, and you shall be prosperous.”

When Sridaréana heard this speech from heaven, he went back to his
bouse with his friend, and found those ornaments in it,in a hole in the ground.
Then he set out delighted for Mélava, with his friend, thinking that
the gods had shewn him favour. So in that night and the succeeding day
he went a long distance, and the next evening he reached with his friend a
village named Bahusasya. And being weary, he sat down with his friend
on the bank of a translucent lake, not far from that village. While he
remained for a brief period on the bank of that lake, after washing his feet
and drinking water, there came there a certain maiden, matchless in beauty,
to fetch water. Her body resembled a blue lotus in colour, and she seemed
like Rati left alone, and blackened by the smoke from the body of the god
of Love, when he had just been consumed by S‘iva. S’ridaréana was delight-
ed to behold her, and she went up to him, and looked at him with an eye
full of love, and said to him and his friend, “ Worthy sirs, why have you
come hither to your death ? Why, through ignorance, have you fallen like
moths into burning fire P’ When Mukharaka heard this, he said to the
maiden, without the least trepidation, “ Who are you? And what is the
meaning of what you say? Tell us.” Then she said, “ Listen both of you!
1 will tell you the whole story in few words.

¢ There is a large and famous royal grant to Brdhmans, named Sughosha.
In it there dwelt a Brahman named Padmagarbha, who possessed a thorough
knowledge of the Vedas. He had a wife of very good family, named
Sasikal4. And the Brahman had two children by that wife, a son of the
name of Mukharakha, and myself a daughter of the name of Padmishth4.
My brother Mukharaka was ruined by the vice of gambling in early youth,
and left his home and went off to some other country. My mother died
of grief on that account, and my father, afflicted with two sorrows, aban-
doned the state of a householder. And he roamed about from place to
place, with no other companion than myself, to look for that son, and, as
it bappened, he reached this village. Now in this village there lives a
great bandit, the chief of a gang of robbers, called Vasubhiti, a Brahman
only by name. When my father arrived here, that ruffian, with the help
of his servants, killed him, and took away the gold that he had about his
person. And he made me a prisoner and carried me off to his house, and
he has made arrangements to give me in marriage to his son Subhdti. But
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his son has gone off somewhere to plunder a caravan, and, owing to my
good fortune, the result of good deeds in a former birth, he has not yet
returned ; now it remains for Destiny to dispose of me. But, if this
bandit were to see you, he would certainly do you some violence : so think
of some artifice by which you may escape him.”

When the maiden said this, Mukharaka recognized her, and at once
clasping her round the neck, said to her, “ Alas, my sister Padmishthd!
I am that very brother of yours Mukharaka, the murderer of his rela-
tions. Alas! wretched that I am, I am ruined.”” When Padmishthd
heard this, and saw her elder brother, pity caused her to be, as it
were, suddenly encircled with all sorrows. Then Sridarsana comforted
the brother and sister, who were lamenting their parents, and address-
ed a timely admonition and encouragement to them. He said, “ This is
not the time for lamentation, we must now save our lives even at the cost
of our wealth, and by means of it we must protect ourselves against this
bandit.” When S'ridaréana said this, they checked their grief with self-
control, and all three agreed together what each was to do.

Then S'ridaréana, being thin by reason of his former fasts, flung
himself down on the bank of that tank, and pretended to beill. And Mukha-
raka remained holding his feet and weeping: but Padmishth4d immediately
repaired to that bandit chief, and said, “ A traveller has arrived, and is
lying ill on the border of the tank, and there is another there who is his
servant.”” When the bandit chief heard that, he sent some of his followers
there. They went, and seeing the two men as had been described, asked
Mukharaka why he wept so much for his companion. When Mukharaka
heard this, he said with affected sorrow ; “ This Brahman, who is my elder
brother, left his native land to visit holy bathing-places, but was attacked
by disease, and slowly travelling along he bas arrived here, accompanied
by me. And the moment he got here, be became incapable of movement,
and he said to me, ¢ Rise up, my dear brother, and quickly prepare for me
a bed of darbha-grass. And fetch me some virtuous Brahman from this
village On him I will bestow all my wealth, for I cannot live through
this night.” When he said this to me in this foreign country after sunset,
I felt quite puzzled as to what I ought to do, and, being afflicted, I had
recourse to weeping. So bring here some Brdhman while he is alive, in
order that he may bestow on him with his own hand whatever wealth we
possess. For he will certainly not live through the night, and I shall not
be able to survive the sorrow of his loss, so to-morrow I shall enter the fire,
8o do for us this which we ask, since we have met with you here as com-
passionate men and friends without any cause.”

When the bandits heard that, pity arose in their minds, and they went
and told the story, exactly as they had heard it, to their master Vasubhiti,
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and went on to say ; “ So come and receive, as a pious gift, from this Brahman,
who is eager to bestow it on you, the wealth which ordinarily is to be obtained
only by killing its possessor.” When they said this to Vasubhuti, he said,
““ What course is this which you suggest ? It is highly impolitic for us to
take wealth without killing its possessor, for, if he is deprived of his wealth,
without being killed, he will certainly do us an injury.” When the
villain said this, those servants answered him, ¢ What is there to fear in
this? There is some difference between taking wealth by force, and receiv-
ing it as a pious gift from a dying man. Besides, to-morrow morning we
will kill those two Brihmans, if they are still alive. Otherwise, what is
the use of incurring needlessly the guilt of killing a Brahman?”’ .When
Vasubhtti heard this, he consented, and in the night he came to S'ridarfana
to receive his pious gift, and S’ridaréana concealed a part of his mother’s
ornaments, and gave him the rest, assuming a faltering voice, " Then the
bandit, having got what he wanted, returned home with his followers.
Then Padmishthd came at night to S'ridaréana and Mukharaka, while
the bandits were asleep. Then they quickly deliberated together, and set off
at once from that place for Méilava by a path not frequented by the robbers.
And during that night they went a long distance, and reached a wood that
seemed to be afraid of the roaring lions, tigers, and other wild beasts within
it. It seemed by its thorns to be in a state of perpetual horripilation, and by
its roaming black antelopes to be rolling its eyes. The dry creepers shewed
that its body was dried up from fear, and the shrill whistling of the loose
bark was its screams of terror. And while they were journeying through
that forest, the sun, that had observed their sufferings all day, withdrew
its light, as if in compassion, and set. Then they sat down weary and
hungry at the foot of a tree, and in the early part of the night they saw
in the distance a light, as of fire. ~And S’ridaréana said, ¢ Can there possibly
be a village here? I will go and look.”” So he went in the direction of
the light. And when he reached it, and looked at it, lo! it was a great
palace built of jewels, and its splendour produced that light as of fire.*
And he saw inside it a Yakshini of heavenly beauty, surrounded by many
Yakshas, with feet turned the wrong way and squinting eyes. And the
brave man, seeing that they had brought there all kinds of meat and drink,
went up to the Yakshini, and asked her to give him his share as a guest.
And she was pleased with his courage and gave him what he asked for,
enough food and water to satisfy himself and his two companions. The re-
freshment was placed on the back of a Yaksha ordered off by her for that duty,
and S’ridaréana returned with it to his friend and Padmishtha. And then
he dismissed the Yaksha, and partook there with them of all that splendid food

¢ See Vol I. pp. 327 and 577, also Prym und Socin, Syrische Marchen, p. 36, and
Southey’s Thalaba the Destroyer, Book I, 30, with the notes.
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of various kinds, and drank pure cold water. Then Mukharaka was pleased,
perceiving that he must be an incarnation of a divinity, as he was so rich
in courage and might, and, desiring his own prosperity, he said to him,
“You are some incarnation of a divinity, and this sister of mine Padmish-
tha is the greatest beauty in the world,so I now give her to you as a wife meet
for you.” When S’ridar$ana heard that, he was delighted, and said to his
friend, “I accept with joy this offer of yours which I have long desired.
But when I reach my goal I will marry her in proper form.”’ This he
said to those two, and then passed the night igga joyful state of mind.
And the next morning they all set out from that place, and reached in due
course the city of that king S1isena, the sovereign of Malava. Aud arriving
tired, they immediately entered the house of an old Brdhman woman' to rest.
And in the course of conversation they told ber their story and their names,
and then they saw that the old woman was much disturbed, and when they
questioned her, she said to them:

“I am the well-born wife of a Brdhman here, named Satyavrata, who
was a servant of the king’s, and my name is Yadasvati. And after my
husband died, the compassionate king gave me the fourth part of his salary
to live upon, as I had not a son to support me. But now this moon of
kings, though his virtues are great, and though he is generous enough to
give away the whole world, has been seized by a consumption®* which the
physicians cannot cure. And the drugs and charms of those skilled in such
things do not prevail against it ; but a certain enchanter made this promise
in his presence, ¢ If I could only get a hero, equal to the task, to help me, I
would certainly put an end to this illness by getting a Vetdlainto my power.’
Then proclamation was made by beat of drum, but no such hero was found.
Then the king gave the following order to his ministers; ‘ You must look
out for some daring gambler, who coines to reside in the great and well-known
asylum, which I built for such. For gamblers are reckless, abandoning wife
and relations, fearless, sleeping at the foot of trees and in other exposed places,
like ascetics.” When the king gave this order to his ministers, they
instructed to this effect the superintendent of the asylum, and he is now on
the lookout for some brave man who may come there to reside awhile.
Now you are gamblers, and if you, S’ridaréana, feel able to accomplish the
undertaking, I will take you to-day to that asylum. And you will be well
treated by the king, and you will confer a benefit on me, for grief is killing
me.”

When the old lady said this, S'ridaréana answered her, “ Agreed! I am
able to accomplish this, so lead me quickly to that asylum.” When she
heard this, she took him, and Padmishthd, and Mukharaka, to that asylum,

® The moon suffers from consumption in consequence of the curse of Daksha,
who was angry at his exclusive preference for Rohini,
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and there said to the superintendent, ¢ Here is a Brdhman gambler arrived
from a foreign land, a hero who is able to assist that enchanter in perform-
ing incantations for the good of the king.” When the superintendent
heard this, he questioned S'ridaréana, and when he confirmed the words of
the old lady, he treated him with great respect, and led him quickly into the
presence of the king.

And S’ridaréana, being mtroduced by him, beheld the king, who was
thin and pale as the new moon. And the king S’risena observed that S'ri-
darsana, who bowed befor#him and sat down, was of a taking appearance,
‘and pleased with his look, he felt comforted, and said to him, ¢ I know that
your exertions will certainly put an end to my disease ; my body tells me
this, for the mere sight of you has quieted its sufferings. So aid the en-
chanter in this matter.” When the king said this, S’ridaréana said to him
¢ The enterprise is a mere trifle.” Then the king summoned the enchanter
and said to him, “ This hero will aid you; do what you said.” When that
‘enchanter heard that, he said to S’ridaréana,

“ My good sir, if you are able to assist me in raising a Vetéla, come
to me in the cemetery at night-fall this very day, the fourteenth of the
black fortnight.” When the ascetic, who practised magic, had said this,
he went away, and S'ridar$ana took leave of the king and returned to that
asylum.

‘There he took food with Padmisth4 and Mukharaka, and at night he
‘went alone, sword in hand, to the cemetery. It was full of many ghosts,
empty of men, inauspicious, full of roaring jackals, covered with impene-
trable darkness, but shewed in some places a faint gleam where the funeral
pyres were.* The hero S’ridaréana wandered about in that place of horrors
‘and saw the enchanterin the middle of it. His whole body was smeared with
ashes, he had a Brahmanical thread of hair, he wore a turban made of the
clothes of the dead, and he was clad in a black garment. S’ridaréana ap-
proached him, and made himself known to him, and then girding up his loins,
he said, ¢ Tell me, what shall I do for you ?”” The enchanter answered in high
spirits,  Half a cos only to the west of this place there is an Adoka tree,
the leaves of which are burnt with the hot flame of funeral pyres. At the
foot of it there is a corpse, go and bring it here unharmed.”

" Then Sridaréana said, “I will,” and going quickly to the place he saw
gome one else taking away the corpse. So he ran and tried to drag it from
the shoulder of that person, who would not let it go, and said to him, —* Let
go thiscorpse : where are you taking my friend whom I have to burn ?*’ Then
that second person said to S’ridardana, I will not let the dead mango; Iam
his friend ; what have you to do with him ?”” While they were dragging the
corpse from one another’s shoulders, and making these mutual recrimina-

¢ Here there is a pun: wupachitam means also ‘‘ concentrated.”



207

tions, the corpse itself, which was animated by a Vetila, uttered a terrible
shriek. That terrified the second person so that his heart broke, and he fell
down dead, and then S’ridaréana went off with that corpse in his arms.
Then the second man, though dead, rose up, being possessed by a Vetila,
and tried to stop S'ridaréana, and said to him, “ Halt! do not go off with
my friend on your shoulder.” Then S’ridaréana, knowing that his rival was
possessed by a Vetéla, said to him, “ What proof is there that you are his
friend ? HS is my friend.” The rival then said, “ The corpse itself shall
decide between us.” Then S'ridaréana, said, “ Well! let him declare who is
his friend.” Then the corpse, that was on his back; being possessed by a
Vetéla, said, “ I am hungry, so I decide that whoever gives me food is my
friend ; let him take me where he likes.” When the second corpse, that
was also possessed by a Vetdla, heard this, he answered,—“ I have no food ;
if he has any, let him give you some,” §’ridaréana, hearing this, said, I
will give him food,” and proceeded to strike with his sword at the second
corpse, in order to procure food for the Vetéla that was on his shoulder.®
But that second corpse, which was also possessed by a Vetdla, the moment
he began to strike it, disappeared by its supernatural power.

Then the Vetila, that was on S’ridaréana’s shoulder, said to him,
“ Now give me the food that you promised me.” 8o S'ridaréana, not being
able to obtain any other flesh to give him to eat, cut off with his sword
some of his own flesh, and gave it to him. This pleased the Vetéla, and he
said to him, “ I am satisfied with you, brave man, let your body be restored
whole as before. Now take me off ; this enterprise of yours shall succeed,
but that ascetic enchanter shall be destroyed, for he is a great coward.”
‘When S’ridaréana was thus addressed by the Vetéla, he immediately became
whole as before, and taking the corpse he handed it to that magician. And
be received it joyfully, and honoured it with unguents and garlgnds of blood,
and he placed the corpse, possessed by the Vetdla, on its back in a great
circle marked out with powdered human bones, in the corners of which
were placed pitchers of blood, and which was lighted up with lamps fed
by oil from the human body. And he sat on the breast of the corpse, and
holding in his hand a ladle and spoon of human bone, he began to make
an oblation of clarified butter in its mouth. Immediately such a flame
issued from the mouth of that corpse possessed by the Vetala, that the

® Cp. astory in the Nug® Curialium of Gualterus Mapes, in which a corpse,
tenanted by a demon, is prevented from doing further mischief by a sword-stroke, which
cleaves its head to the chin. (Liebrecht’s zur Volkskunde, p. 34 and #.) Liebrecht
traces the belief in vampires through many countries and quotes a passage from
Frangois Lenormant’s work, La Magie chez les Chaldéens, which shews that the belief
in vampires existed in Chaldeea and Babylonia.—See Vol. 1, p. 674,
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sorcerer rose up in terror and fled. When he thus lost his presence of mind,
and dropped his spoon and ladle, the Vetéala pursued him, and opening his
mouth swallowed him whole.*

When S’ridaréana saw that, he lifted up his sword and attacked the
Vetéla, but the Vetéla said to him, “S’ridarfana, I am pleased with this
courage of yours, so take these mustard-seeds produced in my mouth.
If you place these on the head and hands of the king, the malady of
consumption will immediately leave him, and you in a short time will
become the king of the whole earth.” When S'ridar§ana heard this, he
said, “ How can I leave this place without that sorcerer. The king is sure
to say that I killed him out of a selfish regard to my own interests.”
‘When S'ridaréana said this to the Vetédla, he answered, “ I will tell you
a convincing proof, which will clear you. Cut open the body of this corpse,
and shew inside it this sorcerer dead, whom I have swallowed.”” When the
Vetala had said this, he gave him the mustard-seeds, and went off some-
where or other, leaving that corpse, and the corpse fell on the ground.

Then S’ridaréana went off, taking with him the mustard-seeds, and he
spent that night in the asylum in which his friend was. And the next
morning he went to the king, and told him what had happened in the night,
and took and shewed to the ministers that sorcerer in the stomach of the
corpse. Then he placed the mustard-seeds on the head and the hand of
the king, and that made the king quite well, as all his sickness at once left
him. Then the king was pleased, and, as he had no son, he adopted as his
son S'ridaréana, who had saved his life. And he immediately anointed that
hero crown-prince; for the seed of benefits, sown in good soil, produces
abundant fruit. Then the fortunate S’ridaréana married there that Pad-
misthd, who seemed like the goddess of Fortune that had come to him in
reward for his former courting of her, and the hero remained there in the

& Cp. the Vampire stories in Ralston’s Russian Folk-Tales, especially that of the
soldier and the Vampire, p. 314. It seems to me that these stories of Vetélas disprove
the assertion of Herz quoted by Ralston, (p. 318) that among races which burn their
dead, little is known of regular corpse-spectres, and of Ralston, that vampirism has made
those lands peculiarly its own which have been tenanted or greatly influenced by
Slavonians. Vetilas seem to be as troublesome in China as in Russia, see Giles’s
Strange Stories from a Chinese Studio, Vol. II, p.195. In Bernhard Schmidt's
Griechische Marchen, p. 189, there is an interesting story of a Vampire, who begins
by swallowing fowls, goats and sheep, and threatens to swallow men, but his career is
promptly arrested by a man born on a Saturday. A great number of Vampire stories
will be found in the notes to Southey’s Thalaba the Destroyer, Book VIII, 10. See
also his poem of Roprecht the Robber, Part III. For the lamps fed with human oil
see Addendum to Fasciculus IV, and Brand’s Popular Antiquities, Vol. I, p. 312,
‘Waldau's Bohmische Mirchen, p. 360, and Kuhn's Westfaliche Mirchen, p. 146, .
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company of her brother Mukharaks, enjoying pleasures and ruling the
earth. :

One day a great merchant, named Upendrasakti, found an image of
Ganeéa, carved out of a jewel, on the border of a tank, and brought it and
gave it to that prince. The prince, seeing that it was of priceless value,
out of his fervent piety, set it up in a very splendid manner in a temple.
And he appointed a thousand villages there for the permanent support of the
temple, and he ordained in honour of the idol a festive procession, at which
all Mdlava assembled. And Ganeda, being pleased with the numerous
dances, songs, and instrumental performances in his honour, said to the
Ganas at night, “ By my favour this S'ridaréana shall be a universal emperor
on the earth. Now there is an island named Hansadvipa in the western sea ;
and in it is a king named Anangodaya, and he has a lovely daughter
named Anangamanjari. And that daughter of his, being devoted to me,
always offers to me this petition after she has worshipped me, “ Holy one,
give me a husband who shall be the lord of the whole earth.” So I will
marry her to this S’ridardana, and thus I shall have bestowed on both the
meet reward of their devotion to me. So you must take S’ridaréana there,
and after you have contrived that they should see one another, bring him
back quickly ; and in course of time they shall be united in due form ; but
it cannot be done immediately, for such is the will of destiny. Moreover
I have determined by these means to recompense Upendrasakti, the
merchant, who brought my image to the prince.”

The Ganas, having received this order from Ganesa, took S’ridaréana
that very night, while he was asleep, and carried him to Hansadvipa by
their supernatural power. And there they introduced him into the
chamber of Anangamanjari, and placed him on the bed on which that
princess was lying asleep. S’ridarfana immediately woke up, and saw
Anangamanjarf. She was reclining on a bed covered with a coverlet of
pure white woven silk, in a splendid chamber in which flashed jewel-lamps,
and which was illuminated by the numerous priceless gems of the canopy
and other furniture, and the floor of which was dark with the rdjdvarta
stone. As she lay there pouring forth rays of beauty like the lovely efflu-
ence of a stream of nectar, she seemed like the orb of the autumn moon
lapped in a fragment of a white cloud, in a sky adorned with a host of
bright twinkling stars, gladdening the eyes. Immediately he was de-
lighted, astonished, and bewildered, and he said to himself, “I went to
sleep at home and I have woke up in a very different place. What does
all this mean ? Who is this woman ? Surely it is a dream! Very well,
let it be so. But I will wake up this lady and find out.” After these
reflections he gently nudged Anangamanjari on the shoulder with his hand.
And the touch of his hand made her immediately awake and roll her eyes,
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as the kwmudvat{ opens under the rays of the moon, and the bees begin
to circle in its cup. When she saw him, she reflected for a moment,
““ Who can this being of celestial appearance be ? Surely he must be some
god that has penetrated into this well-guarded room ?” So she rose up,
and asked him earnestly and respectfully who he was, and how and why he
had entered there. Then he told his story, and the fair one, when questioned
by him, told bim in turn her country, name, and descent. Then they both
fell in love with one another, and each ceased to believe that the other was
an object seen in a dream, and in order to make certain, they exchanged
ornaments.

Then they both became eager for the Gandharva form of marriage, but
the Ganas stupefied them, and laid them to sleep. And, as soon as S’ridar§ana
fell asleep, they took him and carried him back to his own palace, cheated
by Destiny of his desire. Then S’ridarsana woke up in his own palace, and
seeing himself decked with the ornaments of a lady, he thought, “ What
does this mean ? At one moment I am in that heavenly palace with the
daughter of the king of Hansadvipa, at another moment I am here. It
cannot be a dream, for here are these ornaments of hers on my wrist, so it
must be some strange freak of Destiny.” While he was engaged in these
speculations, his wife Padmishth4 woke up, and questioned him, and the
kind woman comforted him, and so he passed the night. And the next
morning he told the whole story to S'risena, before whom he appeared
wearing the ornaments marked with the name of Anangamanjari. And
the king, wishing to please him, had a proclamation made by beat of
drum, to find out where Hansadvipa was, but could not find out from any
one the road to that country. Then S'ridaréana, separated from Ananga-
manjari, remained overpowered by the fever of love, averse to all enjoy-
ment. He could not like his food while he gazed on her ornaments, neck-
lace and all, and he abandoned sleep, having ceased to behold within reach
the lotus of her face.*

In the meanwhile the princess Anangamanjari, in Hansadvipa, was
awakened in the morning by the sound of music. When she remembered
what had taken place in the night, and saw her body adorned with S'ri-
daréana’s ornaments, longing love made her melancholy. And she reflect-
ed, *“ Alas I am brought into a state, in which my life is in danger, by
these ornaments, which prove that I cannot have been deluded by a dream,
and fill me with love for an unattainable object.” While she was engaged
in these reflections, her father Anangudaya suddenly entered, and saw her
wearing the ornaments of a man. The king, who was very fond of her,
when he saw her covering her body with her clothes, and downcast with
shame, took her on his lap and said to her, “ My daughter, what is the

¢ A series of elaborate puns,
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meaning of these masculine decorations, and why this shame ? Tell me.
Do not shew a want of confidence in me, for my life hangs on you.” These
and other kind speeches of her father’s allayed her feeling of shame, aud
she told him at last the whole story.

Then ber father, thinking that it was a piece of supernatural enchant-
ment, felt great doubt as to what steps he ought to take. So he went and
asked an ascetic of the name of Brahmasoma, who possessed superhuman
powers, and observed the rule of the Piéupatas, and who was a great friend
of his, for his advice. 'The ascetic by his powers of contemplation penetra-
ted the mystery, and said to the king; ¢ The truth is that the Ganas
brought here prince S'ridaréana from Milava, for Ganeda is favourably
disposed both to him and your daughter, and by his favour be shall be-
come a universal monarch. So he is a capital match for your daughter.”
‘When that gifted seer said this, the king bowed and said to him,—* Holy
seer, Mélava is far away from this great land of Hansadvipa. The road
is a difficult one, and this matter does not admit of delay. So in this matter
your ever propitious self is my only stay.”

‘When the ascetic, who was so kind to his admirers, had been thus en-
treated by the king, he said, I myself will accomplish this,” and he imme-
diately disappeared. And he reached in a moment the city of king S’risena
in M4lava. There he entered the very temple built by S’ridaréana, and after
bowing before Ganesa, he sat down and began to praise him, saying * Hail
to thee of auspicious form, whose head is crowned with a garland of stars,
8o that thou art like the peak of mount Meru! I adore thy trunk flung up
straight inthe joy of the dance, 20 as to sweep the clouds, like a column support-
ing the edifice of the three worlds. Destroyer of obstacles, I worship thy
snake-adorned body, swelling out into a broad pitcher-like belly, the treasure.
house of all success.” While the ascetic was engaged in offering these
praises to Ganeéa in the temple, it happened that the son of the merchant-
prince Upendrasakti, who brought his image, entered the temple as he was
roaming about. His name was Mahendrasakti, and he had been rendered
uncontrollable by long and violent madness, so he rushed forward to seize
the ascetic. Then the ascetic struck him with his hand. The merchant’s
son, as soon as he was struck by the charm-bearing hand of that ascetic,
was freed from madness and recovered his reason. And, as he was naked,
he felt shame, and left the temple immediately, and covering himself with
his hand, he made for his home. Immediately his father Upendrasakti,
hearing of it from the people, met him full of joy and led bim to his house.
There he had him bathed, and properly clothed and adorned, and then he
went with him to the ascetic Brahmasoma. And he offered him much
wealth as the restorer of his son, but the ascetic, as he possessed godlike
power, would not receive it,



212

In the meanwhile king S’risena himself, having heard what had taken
place, reverently approached the ascetic, accompanied by §'ridarsana. And
the king bowed before him, and praised him, and said, “ Owing to your
coming, this merchant has received a benefit, by having his son restored to
health, so do me a benefit also by ensuring the welfare of this son of
mine S’ridardana.” When the king craved this boon of the ascetic, he
smiled and said, “ King, why should I do anything to please this thief,
who stole at night the heart and the ornaments of the princess Ananga-
manjari in Hansadvipa, and returned here with them ? Nevertheless I
must obey your orders.”” With these words the ascetic seized S'ridar.
$ana by the fore-arm, and disappeared with him. He took him to
Hansadvipa, and introduced him into the palace of king Anangodaya, with
his daughter’s ornaments on him. When S’ridar$ana arrived, the king
welcomed him gladly, but first he threw himself at the feet of the ascetic
and blessed him. And on an auspicious day he gave S'ridardana his daugh-
ter Anangamanjari, as if she were the earth garlanded with countless
jewels. And then by the power of that ascetic he sent his son-in-law, with
his wife, to Mélava. And when S%idaréana arrived there, the king wel-
comed him gladly, and he lived there in happiness with his two wives.

In course of time king S’risena went to the next world, and that hero
took his kingdom and conquered the whole earth. And when he had
attained universal dominion, he had two sons by his two wives Padmishthd and
Anangamanjari. And to one of them the king gave the name of Padmasena,
and to the other of Anangasena, and he reared them up to manhood.

And in course of time king S'ridaréana, as be was sitting inside the
palace with his two queens, heard a Brdhman lamenting outside. So he
had the Brdhman brought inside, and asked him why he lamented. Then
the Brahman shewed great perturbation and said to him; “ The fire that
had points of burning flame (Diptadikha) has been now destroyed by a
dark cloud of calamity, discharging a loud laugh (A4¢fakdsa), together with
its line of brightness and line of smoke (Jyotirlekhd and Dhdmalckhd’).*
The moment the Brahman had said this, he disappeared. And while the
king was saying in his astonishment, “ What did he say, and where has he
gone,” the two queens, weeping copiously, suddenly fell dead.

When the king saw that sudden calamity, terrible as the stroke of a
thunderbolt, he exclaimed in his grief, ¢ Alas! Alas! what means this ?” and
fell on the ground wailing. And when he fell, his attendants picked him up,
and carried him to another place, and Mukharaka took the bodies of the
queens, and performed the ceremony of burning them. At last the king
came to his senses, and after mourning long for the queens, he completed
out of affection their funeral ceremonies. And after he had spent a day

* The significance of these names will appear further on,
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darkened by a storm of tears, he divided tho empire of the earth between
his two sons. Then, having conceived the design of renouncing the world,
he left his city, and turning back his subjects who followed himn, he went
to the forest to perform austerities.

There he lived on roots and fruits, and one day, as he was wandering
about at will, he came near a banyan-tree. As soon as he came near it, two
women of celestial appearance suddenly issued from it with rootsand fruits in
their hands, and they said to him, “ King, take these roots and fruits which
we offer.””  'When he heard that, he said, “Tell me now who you are.”
Then those women of heavenly appearance said to him, “ Well come into
our house and we will tell you the truth.” When he heard that, he con-
sented, and entering with them, he saw inside the tree a splendid golden
eity. There he rested and ate heavenly fruits, and then those women said
to bim, “ Now, king, hear.”

“ Long ago there dwelt in PratishthAna a Brdhman, of the name of
Kamalagarbha, and he had two wives, the name of the one was Pathyd, and
the name of the other Abald. Now in course of time all three, the husband
and the wives, were worn out with old age, and at last they entered the fire
together, being attached to one another. And at that time they put up
a petition to S'iva from the fire,  May we be connected together as husband
and wives in all our future lives!” Then Kamalagarbha, owing to the
power of his severe penances, was born in the Yaksha race as Diptasikha,
the son of the Yaksha Pradiptdksha, and the younger brother of Attahisa,
His wives too, Pathyd and Abald, were born as Yaksha maidens, that is to
say, as the two daughters of the king of the Yakshas named Dhumaketu,
and the name of the one was Jyotirlekha, and the name of the other
Dhiimalekh4.

“ Now in course of time those two sisters grew up, and they went to the
forest to perform asceticisin, and they propitiated S’iva with the view of
obtaining husbands The god was pleased and he appeared to them and
said to them, ¢ That man with whom you entered the fire in a former birth,
and who you asked might be your husband in all subsequent births, was
born again as a Yaksha named Diptadikha, the brother of Attahisa, but
he has become a mortal owing to the curse of his master, and has been
born as a man named S’ridaréaoa, so you too must go to the world of men
and be his wives there, but as soon as the curse terminates, you shall all
become Yakshas, husband and wives together. When S'iva said this, those
two Yaksha maidens were born on the earth as Padmistha and Anangaman.
jari’ They became the wives of S'ridaréana, and after they had been
his wives for some time, that Attahdsa, as fate would have it, came
there in the form of a Brdhman, and by the device of employing an
ambiguous speech, he managed to utter their names and remind them

28
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of their former existence, and this made them abandon that body and
become Yakshinis. Know that we are those wives of yours, and you are
that Diptadikha.” When S’ridarfana had been thus addressed by them, he
remembered his former birth, and immediately became the Yaksha Dipta-
$ikha, and was again duly united to those two wives of his.

“ Know therefore, Vichitrakatha, that I am that Yaksha, and that
these wives of mine are Jyotirlekh4 and Dhimalekhd. So, if creatures of
godlike descent, like myself, have to endure such alternations of joy and
sorrow, much more then must mortals. But do not be despondent, my
son, for in a short time you shall be reunited to your master Mrigdnkadatta.
And I remained here to entertain you, for this is my earthly dwelling, so
stay here, I will accomplish your desire. Then I will go to my own home
in Kaildsa.” When the Yaksha had in these words told me his story, he
entertained me for some time. And the kind being, knowing that you had
arrived here at night, brought me and laid me asleep in the midst of you
who were asleep. So I wasseen by you, and you have been found by me.
This, king, is the history of my adventures during my separation from
you.

When prince Mrigdnkadatta had heard at night this tale from his
minister Vichitrakatha, who was rightly named,* he was much delighted, and
80 were his other ministers.

8o, after he had spent that night on the turf of the forest, he went on
with those companions of his towards Ujjayini, having his mind fixed on
obtaining S'adinkavati, and he kept searching for those other companions
of his, who were separated by the curse of the N4ga, and whom he had not
yet found.

CHAPTER LXXIV.

Then Mrigénkadatta, as he gradually travelled along in the Vindhya
forest, accompanied by those ministers, S’rutadhi and the four others, reach-
ed a wood, which was refreshing with the shade of its goodly fruit-laden
trees, and in which there was a tank of very pure sweet cold water. He
bathed in it with his ministers and ate many fruits, and lo! he suddenly
thought that he heard conversation in a place shut in with creepers. So he
went and looked into that bower of creepers, and he saw inside it a
great elephant, which was refreshing a blind way-worn man by throwing
over him showers of water from his trunk, by giving him fruits, and

¢ The word may mean “man of romantic anecdote.”
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fanning him with his ears. And like a kind man, the elephant said
to him lovingly, over and over again, with articulate voice, “Do you
feel at all better P’ When the prince saw that, he was astonished,
and he said to his companions, “ Look ! how comes it that a wild elephant
conducts itself like a man ? So you may be sure that this is some higher
being translated into this form for some reason. And this man is very
like my friend Prachandadakti. But he isblind. 8o let us keep a sharp
lookout.” When Mrigankadatta had said this to his friends, he remained
there concealed, and listened attentively. In the meanwhile the blind
man recovered a little, and the elephant said to him, « Tell me ; who are you,
and how did you come here, being blind ?”’ Then the blind man said to that
mighty elephant, * There is in thisland a king of the name of Amaradatta,
lord of the city of Ayodhy4, he has a son of excellent qualities, named Mri-
génkadatta, of auspicious birth, and I am that prince’s servant. For some
reason or other his father banished him from his native land, with us his ten
companions. We had set out for Ujjayini to obtain S’asénkavati, when
we were soparated in the forest by the curse of a Niga. And I was
blinded by his curse, and wandering about I have arrived here, living on the
fruits, and roots, and water I could get on the way. And to me death by
falling into a chasm, or in some other way, would be most desirable, but
alas! Providence has not bestowed it on me, but makes me endure calamity ,
However I feel convinced that, as my pangs of hunger have been to-day
assuaged by your favour, so my blinduness also will be somewhat alleviated,
for you are a divinity.” When he said this, Mrigdnkadatta felt certain who
he was, and with a mind wavering between joy and grief he said to those
ministers, “ It is our friend Prachapdadakti that is reduced to this melancholy
state, but it will not do for us to be in a hurry to greet him immediately.
Perhaps this elephant will cure his blindness. But if he were to see us,
he would flee away; so we must stop here and look ab him.” When
the prince had said this, he remained listening with his followers. Then
Prachandadakti said to that elephant, «“ Now great-souled one, tell me
your history ; who are you? How comes it that, though you are an
elephant, and are subject to the fury of elephants, you speak in this
gentle way P’ When the great elephant heard this, he sighed, and said to
bim, “Listen! I will tell you my story from the beginning.”
Story of Bhmabhata, Long ago, in tl.le city of Eka-
lavy4, there was a king named Sru-
tadhara, and he had two sons by two wives. When the king went to
heaven, his younger son, named Satyadhara, expelled the elder son, named
S'iladbara, from the throne. S'iladhara was angry on that account, so he
went and propitiated S'iva, and craved the following boon from the god,
who was pleased with his asceticism, *“ May I become a Gandharva, in
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order that T may be able to move through the air, and so slay with ease
that kinsman of mine, Satyadhara!” When the holy god S’iva heard this,
he said to him, ¢ This boon shall be granted to thee, but that enemy of
thine has to-day died a natural death. And he shall be again born in the
city of R4ddha, as Samarabhata, the favourite son of king Ugrabhata. Buf
thou shalt be born as Bhimabhata, his elder brother, by a different mother,
and thou shalt kill him and rule the kingdom. But because thou didst
perform these ascetic penances under the influence of anger, thou shalt be
hurled from thy rank by the curse of a hermit, and become a wild elephant,
that remembers its birth and possesses articulate speech, and when thou shalt
comfort a guest in distress and tell him thy history, then thou shalt be
freed from thy elephant-nature and become a Gandharva, and at the same
time a great benefit will be conferred upon that guest.”” When Siva had
said this, he disappeared, and S'iladhara, seeing that his body was emaciated
by long penance, flung himself into the Ganges.

At this point of my tale it happened that, while that king named
Ugrabhata, whom I have before mentioned, was living happily in the city
of Ridhd with his wife Manoram4, who was equal to him in birth, there came
to his court from a foreign country an actor named Léisaka. And he
exhibited before the king that dramatic piece in which Vishpu, in the form
of a woman, carries off the amrita from the Daityas. And in that piece the
king saw the actor’s daughter Lésavati dancing in the charaeter of Amritiké.
‘When he saw her beauty, that was like that of the real dmpritd, with
which Vishpu bewildered the Danavas, he fell in love with her. And
at the end of the dance he gave her father much wealth, and imme-
diately introduced her into his harem. And then he married that dancer
Lasavati, and lived with her, having his eyes riveted upon her face.
One day he said to his chaplain named Yajuhsvamin, “ I have no son, so
perform a sacrifice in order to procure me a son.”” The chaplain obeyed,
and performed duly, with the help of learned Brihmans, a sacrifice for that
king’s benefit. And, as he had been previously gained over by Manoram4,
he gave her to eat, as being the eldest queen, the first half of the oblation
purified with holy texts.®* And he gave the rest to the second queen
Lisavati. Then those two, S’iladhara and Satyadhara, whom I have before
mentioned, were conceived in those two queens. And when the time came,
Manorama, the consort of that king, brought forth a son with auspicious
marks. And at that moment a distinet utterance was heard from heaven,
¢ This child who is born shall be a famous king under the name of Bhima-
bbata.” On the next day Lasavati also brought forth a son, and the king
his father gave him the name of Samarabhata. And the usual sacraments
were performed for them, aud the two boys gradually grew up. But the

¢ Cp. Vol I, pp. 365 and 677.
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cldest Bhimabhata surpassed the youngest in all accomplishments, and
rivalry in these increased the natural ill-feeling between them.

One day, as they were engaged in wrestling, Samarabhata, being
jealous, struck Bhimabhata with his arm with great force on the neck.
Then Bhimabhata was enraged, and immediately throwing his arms round
Samarabhata, he lifted him up and flung him on the ground. The fall
gave him a severe shock, and his servants took him up and carried him
to his mother, discharging blood from all the apertures in his body.
When she saw him, and found out what had taken place, she was alarmed
on account of her love for him, and she placed her face close to his
and ‘wept bitterly. At that moment the king entered, and when he
saw this sight, he was much troubled in mind, and asked Lésavati what
it meant, and she gave the following answer: “ This son of mine has
been reduced to this state by Bhimabhata. And he is always ill-treating him,
but I have never told you, king ; however now, that I have seen this, I must
say, I cannot* understand how your majesty can be safe with such a son as
this, but let your majesty decide.” When king Ugrabbata was thus appealed
to by his favourite wife, he was angry,and banished Bhimabhata from his court.
And he took away from him his allowance, and appointed a hundred Raj- -
puts with their retainers to guard that Samarabhata. And he put his
treasury at the disposal of the younger son, but he drove the elder son
from his presence, and took away all that he possessed.

Then his mother Manorama sent for him and said, “ Your father has
thrown you over, because he is in love with a dancer. So go to the palace
of my father in Pitaliputra, and when you arrive there, your grandfather
will give you his kingdom, for he has no son. But, if you remain here,
your enemy, this Samarabhata, will kill you, for he is powerful.” When
Bhimabhata heard this speech of his mother’s, he said, “ I am a Kshatriya,
and I wiil not sneak away from my native land, like a coward. Be of good
cheer, mother ! what wretch is able to injure me ?” When he said this, his
mother answered him, *“ Then procure a numerous body of companions to
guard you, by means of my wealth.”” When Bhimabhata heard this
proposal, he said, ¢ Mother, this is not becoming ; for if I did this, I should
be really opposing my father.” You may be quite at your ease, for your
blessing alone will procure me good fortune.” When Bhimabhata had
encouraged her with these words, he left her. In the meanwhile all the
citizens came to hear of it, and they thought, ¢ Alas! a great injustice has
been done to Bhimabhata by the king. Surely Samarabhata does not
think he is going to rob him of the kingdom. Well it is an opportunity for
us to do him a service, before he comes to the throne.”” Having formed
this resolution, the citizens secretly supplied Bhimabhata with such abun-

¢ The Sanskrit College MS, reads na for tw.
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dance of wealth, that he lived in great comfort with his servants. But
the younger brother was ever on the look out to kill his elder brother,
supposing that this was his father’s object in furnishing him with a guard.

In the meanwhile a heroic and wealthy young Brihman, of the name of
S’ankhadatta, who was a friend of both brothers, came and said to Samara-
bhata, “ You ought not to carry on hostility with your elder brother ; it is
not right, and you cannot do him an injury ; on the contrary the result of a
quarrel would be disgraceful to you.” When he said this, Samarabhata
abused and threatened him ; good advice given to a fool does not calm but
rather enrages him. Then the resolute S’ankhadatta went away indignant
at this treabment, and made a strict friendship with Bbimabhata, in order
to have the opportunity of conquering Samarabhata.

Then a merchant, of the name of Manidatta, came there from a foreign
country, bringing with him an excellent horse ; it was as white as the
moon ; the sound of its neighing was as musical as that of a clear conch
or other sweet-sounding instrument ; it looked like the waves of the
sea of milk surging on high; it was marked with curls on the neck;
and adorned with the crest-jewel, the bracelet, and other signs, which
it seemed as if it had acquired by being born in the race of the
Gandharvas. 'When Bhimabhata heard of that splendid horse, which
was mentioned to him by S'ankhadatta, he went and bought it for a high
price from that merchant-prince. At that moment Samarabhata, hearing
of it, came and tried to buy the horse from the merchant for double the
price. But he refused to give it him, as it had already been sold to another ;
then Samarabhata, out of envy, proceeded to carry it off by force. Then
there took place a fierce combat between those two princes, as the adherents
of both came running up with weapons in their hands. Then the mighty
arm of Bhimabhata laid low the attendants of Samarabhata, and he himself
abandoned the horse, and began to retire through fear of his brother. But
as he was retiring, S'ankadatta, full of overpowering anger, pursued him,
and laying hold of his hair behind, was on the point of killing him, when
Bhimabhata rushed up and prevented him, saying, “ Let be for the present,
it would be a grief to my father.” Then S‘ankhadatta let Samarabhata go,
and he fled in fear, discharging blood from his wounds, and repaired to his
father.

Then the brave Bhimabhata took possession of the horse, and imme-
diately a Brahman came up to him, and taking him aside, said to him, “ Your
mother the queen Manoram4, and the chaplain Yajuhsvdmin, and Sumati,
the minister of your father, send you the following advice at this juncture.
“You kncw,* dear boy, how the king is always affected towards you, and

® Iread jdndsi with the Sanskrit College MS. instead of jdmémi which Dr.
Brockhaus gives in his text.
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he is especially angry with you at present, now that this misfortune has
happened. So if you feel disposed to save your own life, and to preserve
glory, and justice inviolate, if you have any regard for the future, if you
consider us well disposed towards you; leave this place unobserved this
very evening, as soon as the sun has set, and make for the palace of your
maternal grandfather, and may good fortune attend you. This is the
message they gave me for you, and they sent you this casket full of pre-
cious jewels and gold ; receive it from my hand.” When the wise Bhima-
bhata heard this message, he accepted it, saying, I consent to act thus,”
and he took that casket of gold and valuable jewels. And he gave him an
appropriate message to take back, and then dismissed him, and mounted
that horse, sword in hand. And S’ankhadatta took some gold and jewels, and
mounted another horse. And then prince Bhimabhata set out with him, and
after he had gone a long distance, he reached at dead of night a great thicket
of reeds that lay in his way. As he and his companion pursued their course
through it without stopping, a couple of lions, roused by the noise, which the
reeds made when trampled by the horses’ hoofs, rushed out roaring, with their
cubs, and began to rip up the bellies of the horses with their claws. Andim-
mediately the hero and his companion cut off the limbs of the lions with their
swords, and killed them, Then he got down with his friend to look at the
state of the two horses, but as their entrails were torn out, they immediately
fell down dead. When Bhimabhata saw that, he felt despondent, and he
said to S'ankhadatta, “ Friend, by a great effort we have escaped from our
hostile relatives. Tell me, where, even by a hundred efforts, shall we find
an escape from Fate, who has now smitten us even here, not allowing us
even to retain our horses. The very horse, for which I abandoned my
native land, is dead ; so how can we travel on foot through this forest at
night ?” When he said this, his friend S'ankhadatta answered him, “If
is no new thing for hostile Fate to conquer courage. This is its nature, but
it is conquered by firm endurance. What can Fate do against a firm
unshaken man, any more than the wind against a mountain? So come,
let us mount upon the horse of endurance and so plod on here.”
When S‘ankhadatta said this, Bhimabhata set out with him. Then
they slowly crossed that thicket, wounding their feet with the canes,
and at last the night came to an end. And the sun, the lamp of
the world, arose, dispelling the darkness of night, and the lotus-flowers
in the lotus-clumps, by the side of their path, with their expanding
cups and the sweet murmur of their bees, seemed to be looking at one another
and saying, “ It is a happy thing that this Bhimabhata has crossed this
thicket full of lions and other dangerous animals.” So travelling on, he
at last reached with his friend the sandy shore of the Ganges, dotted with
the huts of hermits. There he drank its sweet waters, which seemed to be
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impregnated with the ncctar of the moon, from dwelling on the head of
S'iva, and he bathed in them, and felt refreshed. And he ate, by way of
sustenance, some venison, which they had bought from a hunter whom they
happened to meet, and which Sankhadatta brought to him roasted. And
seeing that the Ganges was full and difficult to cross, for with its waves
uplifted like hands it seemed again and again to warn him back, he pro-
ceeded to roam along the bank of the river. And there he saw a young
Brahman in the court of an out-of-the-way hut, engaged in the study of the
Vedas. So he went up to him and said, “ Who are you, and what are you
doing in this solitary place ?” Then the young Bradhman answered him :

“I am Nilakantha, the son of a Bradhman named Srikantha, who lived
at Vdirdnasi, and after all the ceremonies had been performed for me, and I
had learnt knowledge in the family of my spiritual preceptor, I returned
home and found all my relations dead. That left me helpless and poor,
and as I was not in a position to carry on the duties of a householder, I
became despondent, and repaired to this place, and had recourse to severe
asceticism. Then the goddess Gangé gave me some fruits in a dream, and
said to me, ¢ Remain here living on these fruits, until you obtain ‘your
desire.” Then I woke up and went and bathed, and when the morning
came, I found in the water some fruits, that had been washed here by the
stream of the Ganges. I brought those fruits; delicious as nectar, into my
hut, and ate them there, and so I remain here engaged in asceticism, receiv-
ing these fruits day by day.”

When he said this, Bhimabhata said to Sankhadatta, “I will give
this virtuous youth enough wealth to enable him to enter the householder-
state.” Sankhadatta approved his speech ; whereupon the prince gave the
Brihman the wealth that his mother gave him. For what is the use of the
greatness of great ones, who have abundant courage and wealth, if they do
not put a stop to the sufferings of their neighbour as soon as they hear of
them ?

And after he had made the fortune of the Brahman, Bhimabhata
searched in every direction for some means of crossing the Ganges, but
could not find any. Then he tied his ornaments and sword on his bead,
and plunged in with Sankhadatta to swim across it.

And in the middle of the river the current carried his friend to a dis-
tance from him, and he himself was swept away by tho waves, and reached
the bank with difficulty. When he reached the other side, he could not
see his friend S'ankhadatta, and while he was looking for him along the
bank, the sun set. Then he began to despair, and he exclaimed in bitter
grief, “ Alas my friend ! and it being now the beginning of the night, he
prepared to drown himself in the waters of the Ganges. Hesaid, ¢ Goddess
Jihnavi, you have taken from me my life in the form of my friend, so now
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receive also this empty vessel of my body,” and he was on the point of
plunging in, when Gangé appeared to him from the middle of the flood.
And pleased with his violent agitation she said to him then and there, ““ Do
not act rashly, my son ! your friend is alive, and in a short time you shall be re-
united with him. Now receive from me this charm called, ¢ Forwards and
Backwards.” If a man repeats it forwards, he will become invisible to his
neighbour, but if he repeats it backwards, he will assume whatever shape
he desires.* Such is the force of this charm only seven syllables long, and
by its help you shall become a king on this earth.” When the goddess
Gangé had said this, and given him the charm, she disappeared from his
eyes, and he gave up the idea of suicide, now that he had got a hope of
regaining his friend and of other successes. And being anxious to regain
his friend, he passed the night in impatience, like the lotus-flower, and the
next morning he set out in search of him. :

Then, as he was travelling about in search of S’ankhadatta, he one
day reached alone the district of Léita, where, though the colours of the
castes are not mixed, the people lead a diversified and richly coloured life,
which though a seat of fine arts, is not reputed a home of crimes.t In
this city he wandered about, looking at the temples and the dwelling-
houses, and atlast he reached a hall of gamblers. He entered it and saw a
number of fraudulent dice-players, who though they were clothed in a loin-
rag only, shewed by their handsome, well-shaped, stout limbs, which indicated
good living and plenty of exercise, that they were men of rank though they
concealed it, and that they had resorted to that occupation for the sake of
making money. They began to talk to him, so he sat down to play with
them, and they fancied that they would make a fine thing out of him and
his ornaments. Then he beat them at the dice-play, and won from the
rogues all the wealth which they had acquired by cheating others.

Then those gamblers, having lost their wealth, were preparing to go
home, when Bhimabhata set his arms against the door and stopped them,

¢ For European methods of attaining invisibility see Brand’s Popular Antiquities,
Vol. 1, p. 315 ; Bartsch, Sagen, Miirchen, und Gebriuche aus Meklenburg, Vol. IT, pp. 29
and 81 ; Kuhn, Westfilische Mirchen, Vol. I, p. 276, Vol. IL, p. 177. The virtues of
the Tarnkappe are well-known. In Europe great results are expected from reciting
certain sacred formul® backwards. A somewhat similar belief appears to exist among
the Buddhists. Milton’s “backward muttering of dissevering charms” is perhaps
hardly a case in point.

1 An elaborate pun! varna = caste and also colour: kald = digit of the moon and
accomplishment, or fine art : doshdkara = mine of crimes and also the moon. Dowson,
in his Classical Dictionary of Hindu Mythology, tells us that Lita is a country com-
prising Kandesh and part of Guzerat about the Mbye river. It is now called Lir
and is the Aapuey of Ptolemy,

29
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and said to them, “ Where are you going ? Take back this wealth; I do
not want it. I must give it away to my friends, and are not you my
friends? Where can I find* such dear friends as you ?” 'When he said this,
and they declined to take the money out of shame, a gambler there, of the
name of Akshakshapanaka, said, ¢ Undoubtedly it is the definition of
gambling that what is won is not returned, but if this gentleman becomes
our friend, and gives us of his own accord wealth which he has fairly won,
why should we not take it P’ The others, when they heard this, exclaimed,
1t is fitting, if he makes such an eternal friendship with us.” When
they said this, he came to the conclusion that they were men of spirit, and
he at once consented to swear eternal friendship to them, and gave them
back their wealth. And at their request he went into a garden with them
and their families, and refreshed himself with food, and wine, and other
luxuries, supplied by them. Then, at the request of Akshakshapanaka and
the others, he told his name, race, and history, and asked them also for
theirs. Then Akshakshapanaka told him the story of his life.

There lived in Hastindpura
a Brihman named S’ivadatta, a very
rich man, and I am his son, and my real name is Vasudatta. And in my
youth I learnt skill in arms as well as in the Vedas. Then my father made
me marry a wife from a family equal in rank tomy own. But my mother
was a great scold, implacable, and very passionate. And she worried my
father so intolerably, that as soon as he saw me married, he left his home,
and went away somewhere where he could not be traced. When I saw
that, I was afraid, and I earnestly enjoined on my wife to study carefully
my mother’s disposition, and she, being terrified, did so. But my mother
was bent on quarrelling, and it was impossible for my wife to please her in
any way. The ill-natured woman interpreted her silence as contempt, her
plaintive lamentation as hypocrisy, and her attempts at explanation as
wrangling. For who can deprive the fire of its tendency to burn? Then
her disagreeable behaviour in a short time worried my wife also so much,
that she left the bouse and fled I know not where.

Then I was so despondent that I made up my mind to abandon family
life, but my wretched relations assembled together and forced me to take
another wife. That second wife of mine also was so worried by my mother,
that she committed suicide by hanging herself. Then I was exceedingly
vexed, and I determined to go to a foreign country. And when my
relations tried to prevent me, I told them of the. wickedness of my mother.
They assigned another reason for my father’s leaving the country, and would
not believe my story ; so I adopted the following artifice. I had a wooden

® I rcad prdpnomyaham the reading of the Sanskyit College MS.

Story of Akshakshapanaka.
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doll made, and pretended to marry it privately as a third wife, and I
brought it and placed it in another secluded house which I locked up. And
I made another female puppet to guard her, dressed like a servant. And I
said to my mother, “I have put this wife of mine in a separate house.
So you and I must for the present remain apart from her in our own
house ; you must not go there and she must not come here. For she is
timid as yet, and does not know how to win your affection.” To this
arrangement my mother gave her consent.

After some days had elapsed, my mother, finding that she could not
manage anyhow to get at that supposed daughter-in-law of hers, who was
in a private house kept always locked, took a stone one day and struck
herself on the head, and remained in the courtyard in front of her own
house, streaming with blood, and lamenting with loud cries. Then I and
all my relations came in, hearing the cries, and when we saw her, we said,
“Tell us, what is the matter ?”” When we asked her this question,
she said spitefully, “My daughter-in-law came without any reason
and reduced me to this state; so now my only remedy is death.”
‘When my relations heard this, they were furious, and they took her and me
with them to the house where I kept the wooden doll. They removed
the fastening, and opened the door, and went in, and lo! they saw
nothing there but a wooden doll. Then they laughed at my mother,
who was covered with shame, having imposed on no one but herself, and they
began to repose confidence in what I had said, and so they went away

And I left that country, and travelled about till I came to this region,
and here I happened to enter a gambling-hall. And there I saw these five
men playing, this man named Chandabhujanga, and that P4supata, and this
S'maééinavetéla, and that Kélavardtaka, and this S'driprastara, heroes equal
in valour. And I gambled with them on this mutual understanding, that
whoever was conquered should be the slave of the conqueror. Then they
became my slaves by being beaten by me in gambling, but I have become
their slave by being won over by their good qualities. And dwelling with
them I have forgotten my woes.

So know that bere I bear the name of Akshakshapana,® a name suited
to my condition. Here I have lived with these excellent men of good
family, who conceal their real position, and now you have joined us. So
now you are our chief, and it was with this view that we took that money
of yours originally, being charmed with your virtues.

‘When Akshakshapana had told his story in these words, all the others
in succession also told their adventures. And prince Bhimabhata perceived
that his friends were heroes, who had disguised their real character by

¢ 4. ¢, Dice-mendicant.
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taking up gambling practices for the sake of gaining wealth, so he had
much more pleasant chat with them, and spent the day in amusement, and
then seeing that the eastern quarter had adorned its face with the rising
moon, as with an ornamental patch, he went from that garden with Aksha~
kshapanaka and the other six to their dwelling. And while he was there
with them, the rainy season arrived, seeming to announce with the roarings
of its joyous clouds his recovery of his friend. And then the impetuous
river there, named Vipiés, that flowed into the sea, was filled with an influx
of sea-water and began to flow backwards, and it deluged that shore with
a great inundation, and then owing to the cessation of that influx,* it
seemed to flow on againto the sea. Now at that time the sudden influx of
sea-water brought in a great fish, and on account of its unwieldy size it was
stranded on the bank of the river. And the inhabitants, when they saw
the fish stranded, ran forward with all kinds of weapons to kill it, and
ripped open its stomach. And when its stomach was cut open, there came
out of it alive a young Brdhman ; and the people, astonished at that strange
sight, raised a shout.t When Bhimabhata heard that, he went there with
his friends, and saw his friend S’ankhadatta, who had just issued from the
inside of the fish. So he ran and embraced him, and bedewed him with
copious tears, as if he wished to wash off the evil smell he had contracted
by living in the gulf of the fish’s maw.} S’ankhadatta, for his part, having
escaped that calamity, and having found and embraced his friend, went
from joy to joy. Then being questioned out of curiosity by Bhima-
bhata, he gave this brief account of his adventures.

“On that occasion, when I was swept out of your sight by the force of
the waves of the Ganges, I was suddenly swallowed by a very large fish.
Then I remained for a long time inside the capacious habitation of his
stomach, eating in my hunger his flesh, which I cut off with a knife. To-
day Providence somehow or other brought this fish here, and threw it up upon
the bank, so that it was killed by these men and I was taken out of its
stomach. I have seen again you and the light of the sun, the horizon has
been once more illuminated for me. This, my friend, is the story of my
adventures, I know no more than this.”

When S’ankhadatta said this, Bhimabhata and all that were present
exclaimed in astonishment, ¢ To think that he should have been swallowed
in the Ganges by a fish, and that that fish should have got into the sea,
and then that from the sea it should have been brought into the Vipasa,

® T conjecture oghapraédntyaiva.

t+ Cp. No. LXVI In the English Gesta, page 298 of Herrtage's edition, and
the end of No. XII of Miss Stokes’s Fairy Tales. See also Prym und Socin,
Syrische Mirchen, pp. 83 and 84.

1 Cp. Odyssey, Book IV, 441-442,
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and that it should have been killed, and then that S’ankhadatta should
have come out of it alive. Ah! the way of fate is inscrutable, and wonder-
ful are its works!”” While uttering such remarks with Akshakshapanaka
and the others, Bhimabhata took S’ankhadatta to his own dwelling. And
there in high delight he entertained with a bath, clothes, and other needful
things, his friend, who had, as it were, been born a second time with the
same body from the belly of a fish.

And while Bhimabhata was living with him in that country, there
came on there a festive procession in honour of Vasuki the king of the
snakes. In order to see it, the prince went, surrounded with his friends,
to the temple of that chief of the snakes, where great crowds were assem-
bling. He worshipped there in the temple, where his idol was, which was
full of long wreaths* of flowers in form like serpents, and which therefore
resembled the abyss of P4téla, and then going in a southerly direction, he
beheld a great lake sacred to Vasuki, studded with red lotuses, resembling
the concentrated gleams of the brilliance of the jewels on snakes’ crests ;+
and encircled with blue lotuses, which seemed like clouds of smoke from
the fire of snake-poison ; overhung with trees, that seemed to be worshipping
with their flowers blown down by the wind. When he saw it, he said to
himself in astonishment, “ Compared with this expanded lake, that sea
from which Vishnu carried off the goddess of Fortune, seems to me to be
only worthy of neglect, for its fortune of beauty is not to be taken from
it by anything else.} In the meanwhile he saw a maiden, who had come
there to bathe, by name Hansdvali, the beautiful daughter of Chandri-
ditya, king of Lata, by Kuvalayavati ; her mortal nature, which- was con-
cealed by all her other members moulded like those of gods, was revealed
by the winking of her rolling eye. She had ten million perfections darting
forth from her flower-soft body, she was with her waist, that might be
spanned with the hand, a very bow of Cupid, and the moment she looked at
Bhimabhata, she pierced him in the heart with the sidelong arrows of her
eyes, and bewildered him.§ He too, who was a thief of the world’s beauty,
entered by the oblique path of her eyes the treasure-chamber of her heart,
and robbed her of her self-control. Then she sent secretly a trustworthy
and discreet maid, and enquired from his friends his name and residence.
And after she had bathed, she was taken back to her palace by her at-
tendants, frequently turning round her face to fix her eyes on him. And

* 1 read ddmabhik for dhdmabhih.

+ Benfey (Panchatantra, Vol. I, p. 214, note,) traces this superstition through all
countries.

1 This passage is a concatenation of puns.

§ The whole passage is an elaborate pun. The lady is compared to a bow, the
string of which vibrates in the notches, and the middle of which is held in the hand.



226

then Bhimabhata, accompanied by his friends, went to his dwelling, with
faltering steps, for he was entangled with the net which his beloved had
cast over him.

And immediately the princess Hansévali sent that maid to him as an
ambassadress of love, with the message for which he longed. The maid
came up to him and said to him in secret, * Prince, the princess Hansdvali
solicits you thus, ¢ When you see me, who love you, being carried away by
the stream of love, you should rescue me quickly, you should not remain
indifferent upon the bank* ?’ When Bhimabhata heard from the messen-
ger the nectar of his beloved’s message, he was delighted at having his life
saved, and said to her, “I am in the current, I am not upon the bank ;
does not my beloved know that ? But now, that I have obtained some
hope to cling to,t I will gladly do her bidding. I will this night
come and wait upon her in her private apartments, and no one shall see me,
for I will enter concealed by a charm.” When he said this to the maid, she
was pleased, and went and told it to Hansévali, and then she remained
anxiously expecting an interview with him.

And he, in the early part of the night, went adorned with heavenly
ornaments, and making himself invisible by repeating forwards the charm
bestowed on him by Gangd, entered her splendid chamber which she
had previously cleared of attendants. In that chamber, which suggested
thoughts of love, which was perfumed with aloes, and adorned with nose-
gays of flowers of five hues} arranged there, and which therefore resembled
the garden of the god of love, he beheld that lovely one exhaling heavenly
fragrance, like a blossom put forth by the creeper of the wonderful charm
bestowed by Gauvgd. And then the handsome prince recited the charm
backwards, and immediately became visible to that princess. Wher he
beheld her timidly trembling with a joyful agitation that made her hair stand
on end, his ornaments immediately tinkled like musical instruments, and he
seemed to be dancing with joy to their music. And the maiden hid her
face with the shame of love, and seemed to be asking her heart, that
caused all that display of emotion, what she was to do now. Then
Bhimabhata said to her, “ Fair one, why do you allow your heart to exhibit
shame, though its feelings have been already revealed? It does not deny
the state of affairs; besides how is it possible to conceal this trembling of
the limbs and this bursting boddice P’ Then Bhimabhata with such words,
and other loving persuasions, made the fair one forget her modesty, and
married her by the Géndharva form of marriage. And after he had spent

¢ T read, with the MS. in the Sanskrit College, drutam anuddhritya for drutam
anugatya.

+ As a life-buoy to prevent him from drowning.

1 There must be a reference to the five flowery arrows of the god of Love.
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that night with her, in sporting like a bee round the lotus of her mouth,
he at last tore himself away, and saying, “I will come again at night,”
returned to his house.

And when the chamberlains belonging to Hansdvali entered her cham-
ber the next morning, they saw that her lover had been with her. The
ends of her curls were disordered, she had marks of moist teeth and nails,
and she seemed as if the god of Love had appeared in person and afflicted
her with the wounds of all his arrows, They immediately went and re-
ported the matter to the king, and he secretly appointed spies to watch at
night. And Bhimabhata spent the day with his friends in their usual
employments, and in the beginning of the night again repaired to the bower
of his beloved. 'When the spies saw that he bad entered without being
seen, by virtue of his charm, and discovered that he pussessed supernatural
powers, they went out, and told the king, and he gave them this order,
“ The being, who has entered a well-guarded room without being seen, can-
not be a mere man; so bring him here that I may see what this means.
And say to him politely from me, ¢ Why did you not openly ask me for my
daughter? Why did you make a secret of it? For it is difficult to
obtain a bridegroom for my daughter as accomplished as yourself.’”
When the king had sent off the spies with this message, they went
as he commanded, and stood at the door and delivered this message
to Bhimabhata. And the resolute prince, perceiving that the king had
discovered him, answered them boldly from inside; “ Tell the king from
me, that to-morrow I will enter his hall of audience, and tell him the
truth, for now it is the dead of night.” They then went and gave this message
to the king and he remained silent.” And in the morning Bhimabhata went to
rejoin his friends. And putting on a magnificent costume, he went with
those seven heroes to the hall of king Chandrédditya. When the king saw
his splendour, his resolute bearing and handsome appearance, he received
him kindly, and made him sit on a throne equal to his own, and then his friend,
the Brahman S‘ankhadatta, said to the king, “ King, this is the son of Ugra-
bhata the king of R4dh4, Bhimabhata by name ; his might is irresistible on
account of the wonderful power of the charm which he possesses. And he
has come here to sue for the hand of your daughter.” When the king
heard that, he remembered the occurrence of the night, and seeing that he
was a suitable match for his daughter, he exclaimed, “ I am fortunate in-
deed,” and accepted the proposal. And after he had made splendid pre-
parations for the marriage, he bestowed his daughter Hansdvali on Bhima-
bhata with much wealth. Then Bhimabhata, having obtained many ele-
phants, horses, and villages, remained there in great comfort, possessed of
Hansdvali and the goddess of Fortune. Andin a few days his father-in-
law gave him that kingdom of Léta, and, being childless and old, retired to
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the forest. Then the successful Bhimabhata, having obtained that kingdom,
ruled it admirably with the help of those seven heroes, Chandradatta and
the others.

Then, in the course of some days, he heard from his spies, that his
father king Ugrabbata had gone to Prayiga and died there; and that,
when he was intent on death, he had anointed his youngest son Samara-
bhata, the son of the dancing-girl, king of Ridhd. Then he mourned for
his father, and performed his funeral ceremonies, and sent a messenger to
that Samarabhata with a letter. And in the letter, he sent the following
message to the pretender who was treating him unjustly, « Foolish son of a
dancing-girl, what business have you to sit on my father’s throne, for it be-
longs to me, though I have this kingdom of Léta ; so you must not ascend it.”
And the messenger went, and after announcing himself, delivered the letter
to that Samarabhata, when he was in the hall of assembly. And when
Samarabhata read this letter of such an import, under his brother’s sign
manual, he was angry, and answered, “This baseless presumption is becom-
ing in this ill-conducted man, who was long ago banished by my father
from the country, because he was not fit to remain in it. Even the jackal
apes the lion, when he is comfortably ensconced in his native cavern, but
when he comes within view of the lion, he is discovered to be only a
jackal.” Such was the answer he roared forth, and he wrote to the same
effect in a letter, and sent his return-messenger to carry it to Bhima-
bhata.

So the return-messenger went, and gave, when introduced by the
warder, that letter to the king of Lata. And when Bhimabhata had read
that letter, he laughed loudly, and said to the return-messenger of his
brother—¢ Go, messenger, and tell that dancing-girl’s son from me, ‘ On
that former occasion when you tried to seize the horse, I saved you from
S‘ankhadatta, because you were a child and dear to my father, but I will
no longer endure your insolence. I will certainly send you to my father
who is so fond of you. Make ready, and know that in a few days I shall
bave arrived.”” With these words he dismissed the messenger, and then
he began his expedition. When that moon of kings, glorious in his magni-
ficence,* mounted his elephant which resembled a hill, the great sea of his
army was agitated and surged up with a roar, and the horizon was filled
with innumerable feudal chiefs and princes arrived for war,t and setting
out with their forces; and the earth, swiftly trampled by the elephants
and horses trooping along in great numbers, groaned and trembled under
the weight, as if afraid of being cleft open. In this fashion Bhimabhata
marched and came near Radh4, eclipsing the light of the sun in the heavens
with the clouds of dust raised by his army.

¢ When applied to the moon, it means ¢ glorious in its rising.”
+ Bohtlingk and Roth give upasankhya as iberzihlig (?).
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In the meanwhile king Samarabhata heard of it, and became indig-
nant ; and armed himself, and went out with his army to meet him in
battle. And those two armies met, like the eastern and western seas, and
a great battle took place between the heroes on both sides, awful as the
destruction of the world. Then the fire, produced by the loud clashing of
swords, which seemed as if it had been kindled by the gnashing of the
teeth of the angry god of Death, hid the sky; and javelins flew with
their long points resembling eyelashes, and seemed like the glances of the
nymphs of heaven, as they gazed on the warriors. Then the field of battle
appeared like a stage; its canopy was dust, its music was the shouting of
the army, and its dancers palpitating trunks. And a furious* torrent of
blood, sweeping along heads, and garlanded with trunks, carried off all
living creatures, like the night of destruction at the end of the world.

But the archer Bhimabhata soon routed the army of his enemies, by
means of a combined attack of the mighty warriors S’ankhadatta, and
Akshakshapapaka, and Chandabhujanga and his fellows, skilled in wrest-
ling, resembling impetuous elephants. And Samarabhata was furious,
when his army was routed, and he dashed forward on his chariot, and
began to churn the sea of battle, as Mount Mandara churned the ocean.t
Then Bhimabbata, who was mounted on an elephant, attacked him, and
cut his bow in two with his arrows, and also killed all the four horses of
his chariot. Then Samarabhata, being prevented from using his chariot,
ran and struck with a javelin on the forehead the splendid elephant of
Bhimabhata, and the elephant, as soon as it was struck, fell dead on the
ground. Then both of them, being deprived of their means of conveyance,
had to fight on foot. And the two angry kings, armed with sword and
shield, engaged in single combat. But Bhimabhata, though he might
have made himself invisible by means of his charm, and so have killed him,
out of a regard for fairness, would not kill his enemy in that way. But
being a skilful swordsman, he contended against him in open fight, and cut
off with his sword the head of that son of the dancing-girl,

And when that Samarabhata was slain with his soldiers, and the bands
of the Siddhas had applauded from the heavens, and the fight had come to
an end, Bhimabhata with his friends entered the city of Radh4, being
praised by heralds and minstrels. Then, returning from a long absence,
after slaying his enemy, he delighted his mother, who was eager to behold
him, as Rdma did Kausalyd. And the citizens welcomed him, and then he
adorned the throne of his father, and took his seat on if, honoured by bis

® T adopt pramattd the reading of the Sanskrit College MS.
+ The gods and Asuras used it as a churning-stick at the churning of the ocean
for the recovery of the Amrita, and other precious things lost during the deluge.

80
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father’s ministers, who loved his good qualities. And then he honoured all
his subjects, who made high festival ; and on a lucky day he gave to San-
khadatta the kingdom of Léta. And he sent him to the territory of Léta,
escorted by a force composed of natives of that country; and he gave
villages and wealth to Akshakshapanaka and his fellows, and he remained
surrounded by them, ruling his ancestral realm, with that queen Hans4vali,
the daughter of the king of L4ita. And, in course of time, he conquered
the earth, and carried off the daughters of kings, and became exclusively
addicted to the enjoyment of their society. And he devolved his duties
on his ministers, and amused himself with the women of bis harem, and
never left its precinets, being engrossed with drinking and other vices.

Then, one day, the hermit Uttanka came of his own accord to visit
him, as if he were the time of accomplishment of the previous decree of
Siva. And when the hermit came to the door, the king, being blinded
with passion, intoxication, and thé pride of sovereignty, would not listen,
- though the warders announced his arrival. Then the hermit was angry,
and denounced this curse on the king, “ O man blinded with intoxication,
you shall fall from your throne, and become a wild elepbant.” When the
king heard that, fear dispelled his intoxication, and he went out, and pros-
trating himself at the foot of the hermit, began to appease him with
huinble words. Then the anger of the great sage was calmed, and he said
to him, “ King, you must become an elephant, that decree cannot be alter-
ed ; but when you shall have relieved a minister of Mrigdnkadatta’s, named
Prachandadakti, afflicted with the curse of a Naga and blinded, who shall
become your guest, and shall tell him your story, you shall be delivered
from this curse ; and you shall return to the state of a Gandharva, as Siva
foretold to you, and then that guest of yours shall recover the use of his
eyes.” When the hermit Uttanka had said this, he returned as he came,
and Bhimabhata was hurled from his throne, and became an elephant.

“So know, my friend, that I am that very Bhimabhata, become an
elephant, and you are Prachandasdakti; I know that my curse is now at an
end.” When Bhimabhata had said this, he abandoned the form of an
elephant, and at once became a Gandharva of heavenly might. And imme-
diately Prachandadakti recovered, to his intense delight, the use of his eyes,
and looked upon that Gandharva there. And in the meanwhile the discreet
Mrigénkadatta, who had heard their conversation from the bower of
creepers, with his other ministers, having discovered that it was indeed his
friend, rushed quickly and impetuously forth, and threw his arms round
the neck of his minister Prachandasakti. And Prachandasakti looked at
him, and feeling as if his body had been irrigated with a sudden flood of
nectar, immediately embraced the feet of his lord. )

Then the Gandbarva Bhimabhata comfurted those two, who were
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weeping, both deeply moved at being reunited after so long a separation.
And Mriginkadatta, bowing, said to that Gandharva, “That I have
recovered this friend of mine, and that he has recovered his eyesight, is all
due to your wondrous might. Honour to you!” When the Gandharva
heard that, he said to that prince, * You shall soon recover all your other
ministers, and obtain S’asinkavatf as a wife, and become king of the whole
earth. So you must not lose heart. Now, auspicious one, I depart, but
I will appear to you when you think of me.”

When the matchless chief of the Gandhirvas had said this to the
prince, and so testified his friendship for him, as his curse was at an end,
and he had obtained prosperous felicity, he flew up swiftly into the sky,
making the whole air resound with the tinkling of his beautiful bracelet
and necklace.

And Mriginkadatta, having recovered Prachandadakti, and so regained
his spirits, spent that day in the wood, accompanied by his ministers.

CHAPTER LXXYV.

Victory to Ganeéa, who, when dancing, makes a shower of stars,
resembling a rain of flowers, fall from the sky, by a blow of his trunk!

Then Myiginkadatta, having passed that night, set out in the morning
from that wood, together with Prachandadakti and his other affectionate
ministers, making for Ujjayini in order to gain S'adinkavati, and looking
out for the rest of his ministers.

And as he was going along on his way, he saw his minister Vikrama-
kefarin being carried through the air by a hideously deformed man. And
while he was eagerly pointing him out to his other ministers, that minister
alighted from the air near him. And quickly dismounting from the
shoulder of that man, he came up and embraced the feet of Mrigdnkadatta,
with his eyes full of tears. And the delighted Mriginkadatta embraced him
in return, and so did his ministers, one after another, and then Vikrama-
keéarin dismissed that man, saying, “Come to me, when I think of you.”
Then Mriginkadatta out of curiosity asked Vikramakesarin for the story of
his adventures, and he sat down in the forest and related them.

When I had been separated
from you on that occasion by the
curse of the Néga, and had wandered about for many days in search of you,
I said to myself, “ I will make for Ujjayini, for they will go there quickly,”

The adventures of Vikr kedarin.
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and having formed this intention, I set out for that city. And in course of
time I reached a village near it, named Brahmasthala, and there I sat down on
the bank of a lake at the foot of a tree. There an old Brahman, afflicted
with the bite of a serpent, came up to me and said, ““Rise up from this
place, my son, lest you incur my fate. For there is a great serpent here,
and I am so tortured by the bite which he has given me, that I am now
about to drown myself in this lake.” When he said this, I dissuad-
ed him, out of compassion, from committing suicide, and I then and there
counteracted the effect of the poison by my knowledge of antidotes.

Then the Brdbhman eagerly, but with due politeness, asked me the
whole story of my life, and when he knew the facts, said to me kindly,
“You have to-day saved my life, so receive, hero, this charm for mastering
Vetalas, which I inherited from my father. For it is suitable to you who
possess all powers, but what, I pray, could a feeble creature, like me, do
with it-?”” When I heard that, I answered that noble Brihman, * What
use can I make of Vetdlas, now that I am separated from MrigAnkadatta ?”’
When the Brahman heard that, he laughed, and went on to say to me, “ Do
you not know that you can obtain from a Vetdla all that you desire ?
Did not king Trivikramasena obtain of old time the sovereignty of the
Vidyddharas by the favour of a Vetdla? Listen now, I will tell you his
story in proof of it.”

Here begins the 1t of the 25 tales of a On the banks of the Godévari
Demon.®  (Vetdla- Panchavindatikd.) there is a place named Pratishthéna.
In it there lived of old time a famous king, named Trivikramasena, the
son of Vikramasena, equal to Indra in might. Every day, when he was
in his hall of audience, a mendicant named Kshéntiéila came to him, to pay
him his respects, and presented him with a fruit. And every day, the king
as soon as he received the fruit, gave it into the hand of the superintendent of
his treasury who was near him. 1In this way ten years passed, but one day,
when the mendicant had left the hall of audience, after giving the fruit to
the king, the king gave it to a young pet monkey, that had escaped from
the hands of its keepers, and happened to enter there. While the monkey
was eating that fruit, it burst open, and there came out of it a splendid

* The Mongolian form of these stories is to be found in Sagas from the Far East.
This work appears to be based upon a translation made by Jiilg from the Calmuck
language. Oesterley, in his German version of these tales, tells us that Jiilg’s transla-
tion appeared in Leipzig in the year 1866 under the title of * The tales of the Siddhi-
kiir.” Oesterley mentions a Sanskrit redaction of the tales, attributed to S‘ivaddsa,
and one contained in the Kathirnava. He also mentions a Tamul version translated
into English by Babington under the title of Vetdla Cadai; two Telugu versions, a
‘Mahratta version, the well-known Hindi version, a Bengali version based upon the
Hindi, and & Canarese version.
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priceless jewel. When the king saw that, he took up the jewel, and asked
the treasurer the following question, ¢ Where have you put all those fruits
which I have been in the habit of handing over to you, after they were
given to me by the mendicant ?” When the superintendent of the treasury
heard that, he was full of fear, and he said to the king, “ I used to throw
them into the treasury from the window without opening the door ; if your
Majesty orders me, I will open it and look for them.” When the treasurer
said this, the king gave him leave to do so, and he went away, and soon
returned, and said to the king “ I see that those fruits have all rotted away
in the treasury, and I also see that there is a heap of jewels there resplen-
dent with radiant gleams.”

When the king heard it, he was pleased, and gave those jewels to the
treasurer, and the next day he said to the mendicant, who came as before,
« Mendicant, why do you court me every day with great expenditure of
wealth ? I will not take your fruit to-day until you tell me.” When the
king said this, the mendicant said to him in private, “ I have an incantation
to perform which requires the aid of a brave man, I request, hero, that you
will assist me in it.” When the king heard that, he consented and promised
him that he would do so. Then the mendicant was pleased and he went
on to say to that king, ¢ Then I shall be waiting for you at night-fall in
the approaching black fortnight, in the great cemetery here, under the
shade of a banyan-tree, and you must come to me there. The king said—
“Well! I will do so.” And the mendicant Kshéntidila returned delighted
to his own dwelling.

Then the heroic monarch, as soon as he had got into the black fort-
night, remembered the request of the mendicant, which he had promised
to accomplish for him, and as soon as night came, he enveloped his head
in a black cloth, and left the palace unperceived, sword in hand, and went
fearlessly to the cemetery. It was obscured by a dense and terrible pall of
darkness, and its aspect was rendered awful by the ghastly flames from the
burning of the funeral pyres,and it produced horror by the bones, skeletons,
and skulls of men that appeared in it. In it were present formidable
Bhitas and Vetdlas, joyfully engaged in their horrible activity, and it was
alive with the loud yells of jackals,* so that it seemed like a second mysteri-
ous tremendous form of Bhairava. And after he had searched aboutin it, he
found that mendicant under a damyan-tree, engaged in making a circle,
and he went up to bim and said,  Here I am arrived, mendicant ; tell me,
what can I do for you ?”

When the mendicant heard that, and saw the king, he was delighted,

® Here there is probably a pun. The word translated ¢ jackal” also means the
god 8'iva. Bhairava is a form of S'iva,
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and said to him—“King, if I have found favour in your eyes, go alone a
long way from here towards the south, and you will find an adoka-tree.
On it there is a dead man hanging up; go and bring him here ; assist me
in this matter, hero.”” As soon as the brave king, who was faithful to his
promise, heard this, he said, “ I will do so,”” and went towards the south.
And after he had gone some way in that direction, along a path revealed by the
light of the flaming pyres, hereached with difficulty in the darkness that adoka-
tree ; the tree was scorched with the smoke of funeral pyres, and smelt of raw
flesh, and looked like a Bhita, and he saw the corpse hanging on its trunk,
asit were on the shoulder of a demon. So he climbed up, and cutting the
string which held it, flung it to the ground. And the moment it was
flung down, it cried out, as if in pain. Then the king, supposing it was
alive, came down and rubbed its body out of compassion; that made the
_corpse utter a loud demoniac laugh. Then the king knew that it was
possessed by a Vetila, and said without flinching, “ Why do you laugh ?
Come, let us go off.” And immediately he missed from the ground the
corpse possessed by the Vetdla, and perceived that it was once more sus-
pended on that very tree. Then he climbed up again and brought it down,
for the heart of heroes is a gem more impenetrable than adamant. Then
king Trivikranasena threw the corpse possessed by a Vetdla over his
shoulder, and proceeded to go off with it, in silence. And as he was going
along, the Vetéla in the corpse that was on his shoulder said to him,
“ King, 1 will tell you a story to beguile the way, listen.”

Story of the prince, who was helped to There is a city named Vérinasi,
@ wifs by the son of Ais father's minister.®*  which is the dwelling-place of S'iva,
inbabited by holy beings, and thus resembles the platean of mount Kaildsa.
The river Ganges, ever full of water, flows near it, and appears as if it were the
necklace ever resting on its neck ; in that city there lived of old time a
king named Pratdpamukuta, who consumed the families of his enemies
with his valour, as the fire consumes the forest. He had a son named
Vajramukuta, who dashed the god of love’s pride in his beauty, and his
enemies’ confidence in their valour. And that prince had a friend, named
Buddhisarira, whom he valued more than his life, the sagacious son of a
minister.

Once on a time that prince was amusing himself with that friend, and
his excessive devotion to the chase made him travel a long distance. As
he was cutting off the long-manedt heads of lions with his arrows, as it
were the chowries that represented the glory of their valour, he entered a
great forest. It seemed like the chosen home of love, with singing cuckoos

® This story is the 27th in Miss Stokes’s collection.
+ I read sa{dldni, which I find in the Sanskrit College MS., instead of sqjd/dni.
The mistake may have arisen from the blending of two readings safdlani and jafdldns.
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for bards, fanned by trees with their clusters of blossoms, waving like chowries.
Init heand the minister’s son saw a great lake, looking like a second sea, the
birthplace of lotuses® of various colours; and in that pool of gods there
was seen by him a maiden of heavenly appearance, who had come there
with her attendants to bathe. She seemed to fill the splendid tank with
the flood of her beauty, and with her glances to create in it a new forest
of blue lotuses. With her face, that surpassed the moon in beauty, she seemed
to put to shame the white lotuses, and she at once captivated with it the heart
of that prince. The youth too, in the same way, took with a glance such com- .
plete possession of her eyes, that she did not regard her own modesty or
even her ornaments. And as he was looking at her with his attendants,
and wondering who she was, she made, under pretence of pastime, a sign
to tell him her country and other particulars about her. She took a lotus
from her garland of flowers, and put it in her ear, and she remained for a
long time twisting it into the form of an ornament called dantapatra or
tooth-leaf, and then she took another lotus and placed it on her head, and
she laid her band significantly upon her heart. The prince did not at that
time understand those signs, but his sagacious friend the minister’s son
did understand them. The maiden soon departed, being led away from
that place by her attendants, and when she had reached her own house,
she flung herself down on a sofa, but her heart remained with that prince,
to justify the sign she bad made.

The prince, for his part, when without her, was like a Vidyddhara who
has lost his magic knowledge, and, returning to his own city, he fell into
a miserable condition. And one day the minister’s son questioned him in
private, speaking of that beauty as easy to obtain, whereupon he lost his
gelf-command and exclaimed, “ How is she to be obtained, when neither
her name, nor her village, nor her origin is known? So why do you offer
me false comfort P’ When the prince said this to the minister’s son, he
answered, “ What ! did you not see, what she told you by her signs? By
Placing the lotus in her ear, she meant to say this, I live in the realm of
king Karnotpala.’ By making it into the tooth-leaf ornament she meant
to say,  Know that I am the daughter of a dentistt there.” By lifting up
the lotus she let you know her name was Padmévati; and by placing her
hand on her heart she told you that it was yours. Now there is a king

® In this there is a pun; the word translated ¢ lotus” may also refer to Lakshmi the
wife of Vishpu.

+ Pandit S’yim4 Charan Mukhopidhydya thinks that the word dantaghdfaka
must mean *dentist:” the Petersburg lexicographers take it to mean, “a worker in
ivory.” His name Sangrimavardhana has a warlike sound. Pandit Maheéa Chandra
Nyéyaratna thinks that dantaghdfa is a proper name. If 8o, sangrdmavardhana must
mean prime minister.
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named Karnotpala in the country of Kalinga ; he has a favourite courtier, a
great dentist named Sangrdmavardhana, and he has a daughter named
Padmaévati, the pearl of the three worlds, whom he values more than his life.
All this I knew from the talk of the people, and so I understood her signs,
which were meant to tell her country and the other particulars about her.®

‘When that prince had been told all this by the minister’s son, he was
pleased with that intelligent man, and rejoiced, as he had now got an
opportunity of attaining his object, and, after he had deliberated with him,
be set out with him from his palace on the pretence of hunting, but really
in search of his beloved, and went again in that direction. And on the
way he managed to give his retinue the slip by the speed of his swift
horse, and he went to the country of Kalinga accompanied by the minis-
ter’s son only. There they reached the city of king Karnotpala, and
searched for and found the palace of that dentist, and the prince and the
minister’s son entered the house of an old woman, who lived near there,
tolodge. The minister’s son gave their horses water and fodder, and placed
them there in concealment, and then said to that old woman in the presence of
the prince, “ Do you know, mother, a dentist named Sangrimavardhana ?”
‘When the old woman heard that, she said to him courteously, “ I know
him well ; I was his nurse, and he has now made me attend upon his
daughter as a duenna; but I never go there at present, as I have been
deprived of my clothes, for my wicked son, who is a gambler, takes away
my clothes as soon as he sees them.” When the minister’s son heard this,
he was delighted, and he gratified the old woman with the gift of his upper
garment and other presents, and went on to say to her, “ You are a mother
to us, so do what we request you to do in secret; go to that Padmaivati,
the daughter of the dentist, and say to her, ‘The prince, whom you
saw at the lake, has come here, and out of love he has sent me to tell you.””
‘When the old woman heard this, she consented, being won over by the
presents, and went to Padmdvati, and came back in a moment. And when
the prince and the minister’s son questioned her, she said to them, “I
went and told her secretly that you had come. When she heard that, she
scolded me, and struck me on both cheeks with her two hands smeared
with camphor. So I have come back weeping, distressed at the insult.
See here, my children, these marks of ber fingers on my face.”

When she said this, the prince was despondent, as he despaired of
attaining his object, but the sagacious minister’s son said to him in private,

#* Cp. the way in which Pushpadanta’s preceptor guesses the riddle in page 44 of
Vol I of this'work ; so Prince Ivan is assisted by his tutor Katoma in the story of  The
Blind Man and the Cripple,” Ralston’s Russian Folk-Tales, p. 240. Compare also the
story of Azeez and Azeezeh in Lane’s Arabian Nights, Vol. I, particularly page 484.
The rapid manner, in which the hero and heroine fall in love in these stories, is quite
in the style of Greek romances. See Rohde, Der Griechische Roman, p. 148.
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“ Do not despond, for by keeping her own counsel and scolding the ol
woman, and striking her on the face with her ten fingers white with
camphor, she meant to say, ‘ Wait for these remaining ten moonlight
nights of the white fortnight, for they are unfavourable to an interview.’”

After the minister’s son had comforted the prince with these words,
he went and sold secretly in the market some gold, which he had about
him, and made that old woman prepare a splendid meal, and then those two
ate it with that old woman. After the minister’s son had spent ten days in
this fashion, he again sent the old woman to Padmévati, to see how
matters stood. And she, being fond of delicious food, liquor, and other
enjoyments of the kind, went again to the dwelling-house of Padmavati, to
please her guests, and returned and said to them, “I went there to-day
and remained silent, but she of her own accord taunted me with that
crime of having brought your message, and again struck me here on the
breast with three fingers dipped in red dye, so I have returned here
thus marked by bher.” When the minister’s son heard this, he said, of his
own accord, to the prince, “ Do not entertain any despondent notions, for
by placing the impression of her three fingers marked with red dye on this
woman's heart, she meant to say; ‘I cannot receive you for three nights.’”

When the minister’s son had said this to the prince, he waited till
three days had passed, and again sent the old woman to Padmdvati. She
went to her palace, and Padmivati honoured her and gave her food, and
lovingly entertained her that day with wine and other enjoyments. And
in the evening, when the old woman wished to go back to her house, there
arose outside a terrible tumult. Then the people were heard exclaiming,
“Alas! Alas! a mad elephant has escaped from the post to which he was
tied, and is rushing about, trampling men to death.” Then Padmévati
gaid to that old woman, ‘“ You must not go by the public road, which is
rendered unsafe by the elephant, so we will put you on a seat, with a rope
fastened to it to support it, and let you down by this broad window here into
the garden of the house, there you must get up a tree and cross this wall,
and then let yourself down by another tree and go to your own house.”
After she had said this, she had the old woman let down from the window
by her maid into the garden, by means of that seat with a rope fastened to
it. She went by the way pointed out to her, and related the whole story,
exactly as it happened, to the prince and the minister’s son. Then the
minister’s son said to the prince, *“ Your desire is accomplished, for she has
shewn you by an artifice the way you should take ; so go there this very
day, as soon as evening sets in, and by this way enter the palace of your
beloved.” .

When the mijnister’s son said this, the prince went with him into the
garden, by the way over the wall pointed out by the old woman. There

31
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he saw that rope hanging down with the seat, and at the top of it were
some maids, who seemed to be looking out for his arrival. So he got on
to the seat, and the moment those female servants saw him, they pulled
him up with the rope, and he entered the presence of his beloved through
the window. When he had entered, the minister's son returned to his
lodging. And when the prince entered, he beheld that Padmavati with a
face like a full moon, shedding forth beauty like beams, like the night of
the full moon remaining concealed through fear of the black fortnight.
As soon as she saw him, she rose up boldly, and welcomed him with affec-
tionate embraces and other endearments natural in one who had waited for
him so long. Then the prince married that fair one by the Gandharva
form of marriage, and all his wishes being now fulfilled, remained with
her in concealment.

And after he had lived with her some days, he said to her one night, «“ My
friend the minister’s son came with me and is staying here, and he is now left
alone in the house of your duenna; I must go and pay him a visit,
fair one, and then I will return to you.” When the cunning Padméavati
heard that, she said to her lover, “ Come now, my husband, I have a
question to ask you; did you guess the meaning of those signs which
I made, or was it that friend of yours the minister's son?” When
she said this, the prince said to her, “I did not guess anything at all,
but that friend of mine, the minister’s son, who is distinguished for super-
human insight, guessed it all, and told it to me.” When the fair one
heard this, she refle:ted, and said to him, * Then you have acted wrongly
in not telling me about him before. Since he is your friend, he is my
brother, and I must always honour him before all others with gifts of
betel and other luxuries.” When she had dismissed him with these words,
the prince left the palace at night by the way by which he came, and
returned to his friend. And in the course of conversation he told him,
that he had told his beloved how he guessed the meaning of the signs which
she made. But the minister’s son did not approve of this proceeding on
his part, considering it imprudent. And so the day dawned on them
conversing.

Then, as they were again talking together after the termination of the
morning prayer, the confidante of Padméivati came in with betel and
cooked food in her hand. She asked after the health of the minister’s
son, and after giving him the dainties, in order by an artifice to prevent
the prince from eating any of them, she said, in the course of conversation,
that her mistress was awaiting his arrival to feast and spend the day with
her, and immediately she departed unobserved. Then the minister’s son
said to the prince; “ Now observe, prince, I will shew you something
wonderful.” Thereupon he gave that cooked food to a dog to eat, and
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the dog, as soon as he had eaten it, fell dead upon the spot. When the
prince saw that, he said to the minister’s son, “ What is the meaning of
this marvel P And he answered him, “ The truth is that the lady bas found
out that I am intelligent, by the fact that I guessed the meaning of her
signs, and so she has sent me this poisoned food in order to kill me, for
she is deeply in love with you, and thinks that you, prince, will never be
exclusively devoted to her while I am alive, but being under my influence,
will perhaps leave her, and go to your own city. So give up the idea of
being angry with her, persuade the high-spirited woman to leave her
relations, and I will invent and tell you an artifice for carrying her off.”

When the minister’s son had said this, the prince said to him, “ You
are rightly named Buddhisarira as being an incarnation of wisdom ;" and
at the very moment that he was thus praising him, there was suddenly
heard outside a general cry from the sorrowing multitude, “ Alas! Alas!
the king’s infant son is dead.”” The minister’s son was much delighted at
hearing this, and he said to the prince, “ Repair now to Padmavati’s palace
at night, and there make her drink so much, that she shall be senseless
and motionless with intoxication, and apparently dead. And when she
is asleep, make a mark on her hip with a red hot iron spike, and take away
all her ornaments, and return by letting yourself down from the window
by a rope ; and after that I will take steps to make everything turn out
prosperously.” When the minister’s son had said this, he had a three-
pronged spike made, with points like the bristles of a boar, and gave it to the
prince. And the prince took in his hand that weapon which resembled the
erooked hard hearts of his beloved and of his friend, which were firm as
black iron; and saying, “I will do as you direct,” went at night to the
palace of Padméivati as before, for princes should never hesitate about
following the advice of an excellent minister. There he made his beloved
helpless with drink, and marked her on the hip with the spike, and took
away her ornaments, and then he returned to that friend of his. And be
shewed him the ornaments, and told him what he had done. Then the
minister’s son considered his design as good as accomplished.

And the next morning the minister’s son went to the cemetery, and
promptly disguised himself as an ascetic, and he made the prince assume
the guise of a disciple. And he said to him, “Go and take the pearl
necklace wbich is part of this set of ornaments, and pretend to try to sell
it in the market, but put a high price on it, that no one may be willing
to buy it, and that every one may see it being carried about, and if the
police here should arrest you, say intrepidly, “ My spiritual preceptor gave
it me to sell.”

When the minister’s son had sent off the prince on this errand, he
went and wandered about in the market-place, publicly showing the neck-
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lace. And while he was thus engaged, he was seen and arrested by the
police, who were on the lookout for thieves, as information had been given
about the robbery of the dentist’s daughter. And they immediately took
him to the chief magistrate of the town ; and he, seeing that he was dressed
as an ascetic, said to him courteously, “ Reverend sir, where did you get
this necklace of pearls which was lost in this city, for the ornaments of
the dentist’s daughter were stolen during the night ?”  When the prince,
who was disguised as an ascetic, heard this, he said, “ My spiritual pre-
ceptor gave it me; come and question him.” Then the magistrate of
the city came to the minister’s son, and bowed, and said to him, “ Reverend
sir, where did you get this pearl necklace that is in the possession
of your pupil?” When the cunning fellow heard that, he took him
aside and said, “I am an ascetic, in the habit of wandering perpe-
tually backwards and forwards in the forests. As chance would have
it, I arrived here, and as I was in the cemetery at night, I saw a band of
witches collected from different quarters. And one of them brought the
prince, with the lotus of his heart laid bare, and offered him to Bhairava.
And the witch, who possessed great powers of delusion, being drunk, tried
to take away my rosary, while I was reciting my prayers, making horrible
contortions with her face. And as she carried the attempt too far, I got
angry, and heating with a charm the prongs of my trident, I marked her
on the loins. And then I took this necklace from her neck. And now I
must sell this necklace, as it does not suit an ascetic.”

When the magistrate heard this, he went and informed the king.
‘When the king heard it, he concluded that that was the pearl necklace
which had been lost, and he sent a trustworthy old woman to see if the
dentist’s daughter was really marked with a trident on the loins. The
old woman came back and said that the mark could be clearly seen.
Then the king made up his mind that she was a witch, and had really
destroyed his child. So he went in person to that minister’s son, who was
personating an ascetic, and asked him how he ought to punish Padmdvati ;
and by his advice he ordered her to be banished from the city, though her
parents lamented over her. And when she was banished, and was left in
the forest, though naked, she did not abandon the body, supposing that it
was all an artifice devised by the minister’s son. And in the evening the
minister's son and the prince, who had abandoned the dress of ascetics, and
were mounted on their horses, came upon her lamenting. And they con-
soled her, and mounted her upon a horse, aud took ber to their own kingdom.
There the prince lived happily with her. But the dentist, supposing that
his daughter had been devoured by wild beasts in the forest, died of grief,
and his wife followed him.



241

When the Vetdla had said this, he went on to say to the king, “Now
T have a doubt about this story, resolve it for me ; Was the minister’s son
guilty of the death of this married couple, or the prince, or Padmmivati ?
Tell me, for you are the chief of sages. And if, king, you do not tell me
the truth, though you know it, this head of yours shall certainly split in a
hundred pieces.”

When the Vetéla said this, the king, who discerned the truth, out of
fear of being cursed, gave him this answer—“ O thou skilled in magic
arts, what difficulty is there about it ? Why, none of the three was in fault,
but the whole of the guilt attaches to king Karnotpala.” The Vetala then
said, “ Why, what did the king do? Those three were instrumental in the
matter. Are the crows in fault when the swans eat the rice ?”” Then the
king said, *Indeed no one of the three was in fault, for the minister’s son
committed no erime, as he was forwarding his master’s interests, and
Padmavati and the prince, being burnt with the fire of the arrows of the
god of Love, and being therefore undiscerning and ignorant, were not to
blame, as they were intent on their own objeet. But the king Karnotpala,
as being untaught in treatises of policy, and not investigating by means of
spies the true state of affairs even among his own subjects, and not com-
prebending the tricks of rogues, and inexperienced in interpreting gestures
and other external indications, is to be considered guilty, on account of the
indiscreet step which he took.”

When the Vetdla, who was in the corpse, heard this, as the king by
giving this correct answer had broken his silence, he immediately left his
shoulder, and went somewhere unobserved by the force of his magic power,
in order to test his persistence ; and the intrepid king at once determined
to recover him.

Note.

An account of the various forms of the introduction to the XXV Tales of a Demon
will bo found in Oesterley’s German translation of the Baitdl Pachisi. The Hindi
version contains the well-known story of Theodosius the younger and his wife Athenais
or Eudokia. The Mongolian form differs widely from that in our text. Seven bro-
thers, sorcerers, live in India ; a mile from them live two Khan’s sons ; the elder of these
studies magic under the soven enchanters for seven years, but learns nothing ; the
younger acquires their art in a moment, and both return to their palace. The
younger turns himself into a horse, which the elder by his order sells to tho seven
enchanters. These try to kill the horse, but the Khan's son then turns himself into a
fish, which the enchanters pursue in the form of seven sea-gulls, then into a dove, which
they pursue as seven hawks, then he takes refugo with Nigdrjuna, becoming the chiof
bead in his rosary, and asks him to put this bead in his mouth and to strew the rest
on the ground. The beads then become worms which the sorcerers pick up in the
form of hens. The Khan’s son changes himself into a man, and kills the hens with a
stick, when lo! seven human corpses aro secn lying on the ground. As a penance for
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this erime the Khan's son is sent to fetch the Siddhi-kiir, which ho fastens up in a bag,
and which behaves in much the same way as the Vetdla does in our text.

It is remarkable that there are no questions addressed by the Siddhi-kiir to his
captor. Atthe end of every story the Khan's son utters an involuntary, often
meaningless exclamation, of which the Siddhi-kiir takes advantage. (Oesterley’s Bai-
tal Pachisi, pp. 174 and 175.)

Oesterley refers to an Arabian form of the 1st story in Scott’s Tales, Anccdotes
and Letters, 1800, p. 108. A painter falls in love with the picture of a beauty, and
finds that the original is in the possession of a certain minister. He penetrates in
disguise into the minister’s harem, wounds his beloved in the hand and takes away her
veil.  He then goes in the disguise of a pilgrim to the king, and says that he has seen
six witches, and that he has wounded one of them, who left her veil behind her. The
veil is recognized, the owner produced, convicted by her veil, and as a witch flung into
a chasm, There the painter finds her, rescues her, and carries her off. See also the
10u1 Nights Breslau, 1, p. 245 (Oesterley’s Baitdl Pachisi, pp. 182 and 183).

CHAPTER LXXVI.

(Vetéla 2.)

Then king Vikramasena again went to the asokas-tree to fetch the
Vetala. And when he arrived there, and looked about in the darkness by
the help of the light of the funeral pyres, he saw the corpse lying on the
ground groaning. Then the king took the corpse, with the Vetila in it,
on his shoulder, and set out quickly and in silence to carry it to the
appointed place. Then the Vetdla again said to the king from his
shoulder, “ King, this trouble, into which you have fallen, is great and
unsuitable to you; so I will tell you a tale to amuse you, listen.”

Story of the three young Brdahmans who There is, on the banks of the
restored a dead ludy to life river Yamun, a district assigned to
Briahmans, named Brahmasthala. In it there lived a Bribman, named
Agnisvadmin, who had completely mastered the Vedas. To him there was
born a very beautiful daughter named Manddravati. Indeed, when Pro-
vidence had created this maiden of novel and priceless beauty, he was dis-
gusted with the nymphs of Heaven his own previous handiwork. And
when she grew up, there came there from Kanyakubja three young
Brihmans, equally matched in all accomplishments. And each one of these
demanded the maiden from her father for himself, and would sooner sacri-
fice his life than allow her to be given to another. But her father would
not give her to any one of them, being afraid that, if he did so, he would
cause the death of the others; so the damsel remained unmarried. And
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those three remained there day and night, with their eyes exclusively fixed
on the moon of her countenance, as if they had taken upon themselves a
vow to imitate the partridge.*

Then the maiden Manddravati suddenly contracted a burning fever,
which ended in her death. Then the young Bridhmans, distracted with
grief, carried her when dead, after she had been duly adorned, to the ceme-
tery, and burnt her. And one of them built a but there and made her ashes
his bed, and remained there living on the alms he could get by begging.
And the second took her bones and went with them to the Ganges, and
the third became an ascetic and went travelling through foreign lands.

As the ascetic was roaming about, he reached a village named Vajra-
loka. And there he entered as a guest the house of a certain Brabman.
And the Brihman received him courteously. So he sat down to eat; and
in the meanwhile a child there began to cry. When, in spite of all efforts
to quiet it, it would not stop, the mistress of the house fell into a passion,
and taking it up in her arms, threw it into the blazing fire. The moment
the child was thrown in, as its body was soft, it was reduced to ashes.
‘When the ascetic, who was a guest, saw this, his hair stood on end, and he
exclaimed, ‘ Alas! Alas! I have entered the house of a Brahman-demon.
So 1 will not eat food here now, for such food would be sin in a visible
material shape.”” When he said this, the householder said to him, “See
the power of raising the dead to life inherent in a charm of mine, which
is effectual as soon as recited.”” When he had said this, he took the book
containing the charm and read it, and threw on to the ashes some dust, over
which the charm had been recited.+ That made the boy rise up alive,
exactly as he was before. Then the mind of the Brihman ascetic was
quieted, and he was able to take his meal there. And the master of the
house put the book up on a bracket, and after taking food, went to bed at
night, and so did the ascetic. But when the master of the house was
asleep, the ascetic got up timidly, and took the book, with the desire of
restoring his beloved to life.

¢ The Chakora is fabled to subsist upon moonbeams.

+ See the numerous parallels in Ralston’s Russian Folk-Tales, p. 232; and
Grimm's Teutonic Mythology, p. 185, note, where he refers to the story of the Machan-
del boom (Kinder und Hausmirchen, No. 47), the myth of Zeus and Tantalus, and
other stories. In the 47th tale of the Pentameronc of Basile, one of the five sons
ruises the princess to life and then demands her in marriage. In fact Basile's
tale seems to be compounded of this and the 5th of the Vetila’s stories. In Prym and
Socin’s Syrische Mirchen, No. XVIII, the bones of a man who had been killed ten
years ago, are collected, and the water of life is poured over them with the same result
as in our text. Thereis a * Pergamentblatt” with a life-restoring charm written on it,
in Waldau’s Bohmische Marchen, p. 353.
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And he left the house with the book, and travelling day and night
at last reached the cemetery, where that beloved of his had been
burnt. And at that moment he saw the second Brahman arrive
there, who had gone to throw her bones into the river Ganges. And
having also found the one who remained in the cemetery sleeping on her .
ashes, having built a hut over them, he said to the two, “ Remove this hut,
in order that by the power of a certain charm I may raise up my beloved
alive from her ashes.”” Having earnestly solicited them to do this, and
having overturned that hut, the Brihman ascetic opened the book, and
read the charm. And after thus charming some dust, he threw it on the
ashes, and that made Mand4ravati rise up alive. And as she had entered
the fire, she possessed, when resuscitated, a body that had come out of it
more splendid than before, as if made of gold.*

‘When the three Brahmans saw her resuscitated in this form, they im-
mediately became love-sick, and quarrelled with one another, each desiring
her for bhimself. And the first said, “She is my wife, for she was won
by the power of my charm.” And the second said, * She belongs to me,
for she was produced by the efficacy of sacred bathing-places.” And
the third said, “She is mine, for I preserved her ashes, and resuscitated
her by asceticism.”

“ Now king, give judgment to decide their dispute ; whose wife ought
the maiden to be? If you know and do not say, your head shall fly in
pieces.”

When the king heard this from the Vetéla, he said to him, “ The one
who restored her to life by a charm, though he endured hardship, must be
considered her father, because he performed that office for her, and not her
husband ; and he who carried her bones to the Ganges is considered her
son ; but he, who out of love lay on her ashes, and so remained in the
cemetery embracing her and practising asceticism, he is to be called her
husband, for he acted like one in his deep affection.”t

When the Vetila heard this from king Trivikramasena, who had
broken silence by uttering it, he left his shoulder, and went back invisible
to his own place. But the king, who was bent on forwarding the object
of the mendicant, made up his mind to fetch him again, for men of firm
resolution do not desist from accomplishing a task they have promised to
perform, even though they lose their lives in the attempt.

Note.

Oecsterley, in the notes to his German translation of the Baitdl Pachisi, refers to
the Turkish Tutindmah in which the lady dies of despair at the difficulty of the

* Nishkdntam is perhaps a misprint for niskArdntam the reading of the Sanskrit
College MS.

+ Cp. Sagas from the Far East, p. 303.
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choice, as in the Tamul version. [In the Hindi version she dies of snake-bite.] She is
brought back to life by a good beating. The first suitor opens the grave, the second
advises the use of the cudgel, the third carries it out.

This method of restoring people, who die suddenly, to life by a good beating, is
found in a Persian story, professing to be derived from a book * Post nubila Pheebus,”
in which the physician bears the name of Kati, and asserts that he learnt the method
from an old Arab. The story is found in Epistole Turcice et Narrationes Persica
edite et Latine converss a Joh. Ury. Oxonii, 1771, 4°, pp. 26 and 27. This collec-
tion, which contains not the least hint of its origin, is particularly interesting as it
contains the VIIIth story of the Siddhikiir; “ The Painter and the Wood-carver.”
[See Sagas from the Far East, p. 97.] The Episode of the stealing of the magic
book is found, quite separated from the context, in many MS. versions of the Gesta
Romanorum: see Appendix to Oesterley's edition. (Oesterley’s Baitdl Pachisi,
pp- 183-185.)

CHAPTER LXXVIIL

(Vetéla 3.)

Then the heroic king Trivikramasena again went to the asoka-tree, to
fetch the Vetdla. And he found him there in the corpse, and again took
him up on his shoulder, and began to return with him in silence. And ashe
was going along, the Vetdla, who was on his back, said to him, ¢ Itis wonder-
ful, king, that you are not cowed with this going backwards and forwards
at night. So I will tell you another story to solace you, listen.”

Story of the king, and the two wise There is on the earth a famous
birds. city named Pétaliputra. In it there
lived of old time a king named Vikramakegarin, whom Providence made a
storehouse of virtues as well as of jewels. And he possessed a parrot of
godlike intellect, knowing all the édstras, that had been born in that con-
dition owing to a curse, and its name was Vidagdhachiddmani. And the
prince married as a wife, by the advice of the parrot, a princess of equal
birth, of the royal family of Magadha, named Chandraprabhi. That
princess also possessed a similar hen-maina, of the name of Somika, remark-
able for knowledge and discernment. And the two, the parrot and the
tmaina, remained there in the same cage, assisting with their discernment
their master and mistress.

One day the parrot became enamoured of the maina, and said to her,
« Marry me, fair one, as we sleep, perch, and feed in the same cage.”” But
the maina answered Lim, “ I do not desire intimate union with a male, for

32
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all males are wicked and ungrateful.” The parrot retorted, “ It is not
true that males are wicked, but females are wicked and cruel-hearted.”
And so a dispute arose between them. The two birds then made a bargain
that, if the parrot won, he should have the maina for wife, and if the maina
won, the parrot should be her slave, and they came before the prince to get a
true judgment. The prince, who was in his father’s judgment-hall,
heard the point at issue between them, and then said to the maina,  Tell
me, how are males ungrateful ?”’ Then the maina said, “ Listen,” and in
order to establish her contention, proceeded to relate this story illustrating
the faults of males.

There is on the earth a famous
city, of the name of Kémandaki.
In it there was a rich merchant, of the name of Arthadatta. And hehada
son born to him, of the name of Dhanadatta. When his father died, the
young man became dissipated. And rogues got round him, and plunged
him in the love of gambling and other vices. In truth the society of the
wicked is the root of the tree of vice. In a short time his wealth was
exhausted by dissipation, and being ashamed of his poverty, he left his
own country, to wander about in foreign lands.

And in the course of his travels, he reached a place named Chandana-
pura, and desiring food, he entered the house of a certain merchant. As
fate would have it, the merchant, seeing that he was a haudsome youth,
asked him his descent and other things, and finding out that he was of
good birth, entertained him, and adopted him as a protédgé. And he gave
him his daughter Ratndvali, with a dower, and thenceforth Dhanadatta
lived in his father-in-law’s house.

And in the course of some days, he forgot in his present happiness his
former misery, and having acquired wealth, and longing for fresh dissipa-
tion, he wished to go back to his own land. Then the rascal with difficulty
wrung a permission from his unwilling father-in-law, whose daughter was
his only child, and taking with him his wife, covered with ornaments,
accompanied by an old woman, set out from that place, with a party of
three in all. And in course of time he reached a distant wood, and on the
plea that there was danger of robbers, he took those ornaments from his
wife and got them into his own possession. Alas! Observe that the heart
of ungrateful males, addicted to the hateful vices of dicing and drabbing,
is as hard as a sword.

Then the villain, being determined to kill his wife, though she was
virtuous, for the sake of her wealth, threw her and the old woman into a
ravine. And after he had thrown them there, he went away. The old
woman was killed, but his wife was caught in & mass of creepers and did

® Cp. the story told by the ‘faucon pe " in Chaucer’s Squire’s Tale,

The maina’s story.*®
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not die. And she slowly climbed up out of the chasm, weeping bitterly,
supporting herself by clinging to grass and creepers, for the appointed
end of her life had not yet come. And asking her way, step by step, she
arrived, by the road by which she came, at the house of her father, with
difficulty, for her limbs were sorely bruised. When she arrived there
suddenly, in this state, her mother and father questioned her eagerly. And
the virtuous lady weeping told this tale, * We were robbed on the way by
bandits, and my busband was dragged away bound; the old woman died,
but I survived, though I fell into a ravine. Then I was dragged out of
the ravine by a certain benevolent traveller, who came that way, and by
the favour of destiny I have arrived here.” When the good Ratnivali
said this, her father and mother comforted her, and she remained there,
thinking only of her husband.

And in course of time her husband Dhanadatta, who had gone back
to his own country, and wasted that wealth in gambling, said to himself,
“T will go and fetch more wealth, begging it from my father-in-law, and
I will tell him that I have left his daughter in my house here.”” Thinking
thus in his heart, he set out for that house of his father-in-law, and when
he drew near, his wife beheld him from a distance, and she ran and fell at
his feet, though he was a villain. For, though a husband is wicked, a good
wife does not alter her feelings towards him. And when he was frightened,
she told him all the fictitious story she had previously told her parents
about the robbery, her fall, and so on. Then he entered fearlessly with her
the house of his father-in-law; and his father-in-law and mother-in-law,
when they saw him, welcomed him joyfully. And his father-in-law called
bis friends together, and made a great feast on the occasion, exclaiming, “ It
is indeed a happy thing, that my son-in-law has been let go with life by
the robbers.” Then Dhanadatta lived happily with that wife of his Ratn4-
vali, enjoying the wealth of his father-in-law. But, fie! what the cruel
man did one night, though it should not be told for shame, must still for
the story’s sake be related. He killed his wife when asleep in his bosom,
and took away all her ornaments, and then went away unobserved to his
own country.

“So wicked are males!” When the maina had said this, the
king said to the parrot—* Now say your say.”—Then the parrot said—
“ King, females are of intolerable audacity,immoral and wicked ; hear a
tale in proof of it.”

There is a city of the name of
Harshavati, and in it there was a
leading merchant named Dharmadatta, possessed of many crores. And
that merchant had a daughter named Vasudatti, matchless in beauty,

* The following story is the Xth in Sagas from the Far East.

The parrot’s story.®
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whom he loved more than his life. And she was given to an excellent
young merchant named Samudradatta, equal to her in rank, distinguished
for wealth and youth, who was an object that the eyes of lovely women
loved to feast on, as the partridges on the rays of the moon, and who
dwelt in the city of TAmralipti which is inhabited by honourable men. Once
on a time, the merchant’s daughter, while she was living in her father’s house,
and her husband was in his own country, saw at a distance a certain young
and good-looking man. The fickle woman, deluded by M4ra,* invited him
by means of a confidante, and made him her secret paramour. And from
that time forth she spent every night with him, and her affections were
fixed apon him only.

But one day the husband of her youth returned from bis own land,
appearing to her parents like delight in bodily form. And on that day of
rejoicing she was adorned, but she would have nothing to say to her hus-
band in spite of her mother’s injunctions, but when he spoke to her, she
pretended to be asleep, as her heart was fixed on another. And then her
husband, being drowsy with wine, and tired with his journey, was over-
powered by sleep. In the meanwhile, as all the people of the house, baving
eaten and drunk, were fast asleep, a thief made a hole in the wall and entered
their apartment. At that very moment the merchant’s daughter rose up,
without seeing the thief, and went out secretly, having made an assigna-
tion with her lover. When the thief saw that, his object being frustrated,
he said to himself, * She has gone out in the dead of night adorned with
those very ornaments which I came here to steal; so I will watch where
she goes.” When the thief had formed this intention, he went out, and
followed that merchant’s daughter Vasudattd, keeping an eye on her, but
himself unobserved.

But she, with flowers and other things of the kind in her hands, went
out, accompanied by a single confidante, who was in the secret, and entered
a garden at no great distance outside the city.

And in it she saw her lover, who had come there to meet her, hanging
dead on a tree, with a halter round his neck, for the city-guards had caught
him there at night and hanged him, on the supposition that he was a thief.
Then she was distracted and beside herself, and exclaiming, I amruined,” she
fell on the ground and lamented with plaintive cries. Then she took down
her dead paramour from the tree, and placing him in a sitting position, she
adorned him with unguents and flowers, and though he was senseless,
embraced him, with mind blinded by passion and grief. And when in
her sorrow she raised up his mouth and kissed it, her dead paramour, being
animated by a Vetéla, suddenly bit off her nose. Then she left him

¢ The god of love, with Buddists the Devil, Benfey considers that the Vetila
Panchavinéati was originally Buddhistic.
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in confusion and agony, but still the unfortunate woman came back once
more, and looked at him to see if he was still alive. And when she saw
that the Vetéila had left his body, and that he was dead and motionless,
she departed slowly, weeping with fear and humiliation.

In the meanwhile the thief, who was hidden there, saw all, and said to
himself, © What is this that this wicked woman has done? Alas! the mind
of females is terrible and black like a dark well, unfathomable, exceedingly
deep for a fall.* So I wonder what she will do now.” After these reflec-
tions, the thief again followed her at a distance, out of curiosity.

She went on and entered her own chamber, where her busband was
asleep, and cried out weeping, “ Help! Help! This wicked enemy, calling
himself a husband, has cut off my nose, though I bave done nothing
wrong.” Then her husband, and her father, and the servants, hearing her
repeated cries, woke up, and arose in a state of excitement. Then her father,
seeing that her nose had been recently taken off, was angry, and had her
husband bound as having injured his wife. But even while he was being
bound, he remained speechless, like a dumb man, and said nothing, for all
the listeners, his father-in-law and the others, had altogether turned
against him.+

When the thief had seen all this, he slipped away nimbly, and the
night, which was spent in tumult, gradually passed away, and then the
merchant’s son was taken by his father-in-law to the king, together with
his wife who had been deprived of her nose. And the king, after he bhad
been informed by them of the circumstances, ordered the execution of the
young merchant, on the ground that he had maimed his own wife, rejecting
with contempt his version of the story. Then, as he was being led to
the place of execution, with drums beating, the thief came up to the king’s
officers and said to them, “ You ought not to put this man to death with-
out cause ; I know the circumstances, take me to the king, that I may tell
him the whole story.” When the thief eaid this, they took him to the king,
and after he had received a promise of pardon, he told him the whole
history of the night from the beginning. And he said, “If your Majesty
does not believe my words, look at once at the woman’s nose, which is in
the mouth of that corpse.” When the king heard that, he sent servants
to look, and finding that the statement was true, he gave orders that the
young merchant should not suffer capital punishment. But he banished
his wicked wife from the country, afier cutting off her ears also, and
punished his father-in-law by confiscating all his wealth, and being pleased
with the thief, he made him chief magistrate of the city.

® A pun difficult to render in English.
+ The Sanskrit College MS. reads viduddhesvatha, i. ., being awake.
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“So you see that females are naturally wicked and treacherous.”
When the parrot had told this tale, the curse imposed on him by Indra
lost its force, and he became once more the Gandharva Chitraratha, and
assuming a celestial form, he went to heaven. And at the same moment
the maina’s curse came to an end, and she became the heavenly nymph
Tilottam4, and went at once to heaven. And so their dispute remained
undecided in the judgment-hall.

When the Vetila had told this tale, he again said to the king, “ So
let your Majesty decide, which are the worst, males or females. But if
You know and do not say, your bead shall split in pieces.”

When the king was asked this question by the Vetéla, that was on his

-shoulder, he said to him, *“ Chief of magicians, women are the worst. For
it is possible that once in a way a man may be so wicked, but females are,
as a rule, always such everywhere.” When the king said this, the Vetila
disappeared, as before, from his shoulder, and the king once more resumed
the task of fetching him.

Note.

Oesterley tells us that in the Vetéla Cadai the two stories are told by two parrots,
and the same is the case in the Turkish TGtinémah, Rosen, 2, p. 92.

The 1st story is found in the Turkish Titindmah. The principal difference is
that the parents of the extravagant man die after his first crime; after he has spent
his property, he begs in a cemetery, and is there recognized by his wife ; they live some
time together, and then set out to return to his house. On the way they pass the old
well, and there he murders her. There are some similar points in the 11th story of
the Siddhikiir. [See Sagas from the Far East, pp. 120-125.]

The second story is found in Babington’s Vetéla Cadai, p. 44. The'lover receives
a mortal wound, being taken for a thief, and in the agony of death bites off the nose
of the adulteress. She smears her husband’s betel-knife with the blood, and accuses
him of the murder. The city-guards clear the matter up.

The 2nd story is found in a very different form in the Siddhikiir, No. 10; in
Jiilg, p. 100. [See Sagas from The Far East, pp. 115-119.] Here a younger brother
is not invited to supper by an elder, 8o he determines to rob him out of revenge. He
observes his brother’s wife go to a cemetery to see her dead lover, who, when she tries
to feed him by force, bites off her nose and the tip of her tongue. Of course when she
accuses her husband, the younger brother reveals the secret.

The story in the Turkish Tdtindmah, Rosen, 2, p. 96, Wickerhauser, p. 212, closely
resembles Somadeva’s. The lovers are surprised by the city-guards, who crucify the
man, and let the woman go. The man in the agony of death bites her nose off, and
she accuses her husband of the deed ; he is then condemned to lose his nose. But a
thief, who has crept into the house, and has then followed the adulteress, reveals the
secrot, and the woman is thereupon drowned. The story in the Panchatantra, Benfey, II,
P. 40, only resembles this in its conclusion. [See Johnson's Hitopadefa, p. 85.] It is
no doubt & clever adaptation of the end of this story. The tale has been traced
through all its migrations by Benfey, Vol. I, p. 140. (Oesterley’s Baitdl Pachisi
Pp. 187-191.)
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CHAPTER LXXVIII.

(Vetdla 4.)

Then king Trivikramasena again went at night to that afoka-tree in
the cemetery : and he fearlessly took that Vetéla that was in the corpse,
though it uttered a horrible laugh, and placed it on his shoulder, and set
out in silence. And as he was going along, the Vetdla, that was on his
shoulder, said to him again, “ King, why do you take all this trouble for
the sake of this wicked mendicant ? In truth you show no discrimination
in taking all this fruitless labour. So hear from me this story to amuse
you on the way.”

There is a city on the earth right-
ly named S'obhévati. In it there
lived a king of great valour, called S'idraka. The fire of that victorious
king’s might was perpetually fanned by the wind of the chowries waved
by the captured wives of his enemies. I ween that the earth was so
glorious during the reign of that king, owing to the uninterrupted prac-
tice of righteousness that prevailed, that she forgot all her other sovereigns,
even Rima.

Once on a time a Brahman, of the name of Viravara, came from Mélava
to take service under that king who loved heroes. His wife’s name was
Dharmavati, his son was Sattvavara, and his daughter was Viravati. These
three composed his family ; and his attendants were another three, at his
side a dagger, a sword in one hand, and a splendid shield in the other.
Although he had so small a retinue, he demanded from the king five hun-
dred dindrs a day by way of salary. And king S’tdraka, perceiving that bis
appearance indicated great courage, gave him the salary he desired. But
he felt curious to know whether, as his retinue was so small, he employed
80 many gold coins to feed his vices, or lavished them on some worthy
object. So he had him secretly dogged by spies, in order to discover his
mode of life. And it turned out that every day Viravara had an interview
with the king in the morning, and stood at his palace-gate in the middle of
the day, sword in band ; and then he went home and put into the hand of his
wife a hundred dindrs of his salary for food, and with a hundred he bought
clothes, unguents and betel ; and after bathing, he set apart a hundred for
the worship of Vishnu and 8'iva; and he gave two hundred by way of
charity to poor Brahmans. This was the distribution which he made of
the five hundred every day. Then he fed the sacrificial fire with clarified
butter and performed other ceremonies, and took food, and then he again
went and kept guard at the gate of the palace alone at night, sword in hand.

Story of Viravara.
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When the king Stdraka heard from his spies, that Viravara always followed
this righteous custom, he rejoiced in his heart ; and he ordered those spies,
who had dogged his path, to desist; and he considered him worthy of
especial honour as a distinguished hero.

Then in course of time, after Viravara had easily tided through the hot
weather, when the rays of the sun were exceedingly powerful, the
monsoon came roaring, bearing a brandished sword of lightning, as if out
of envy against Viravara, and smiting* with rain-drops. And though at
that time a terrible bank of clouds poured down rain day and night, Vira-
vara remained motionless, as before, at the gate of the palace. And king
8“idraka, having bebeld him in the day from the top of his palace, again
went up to it at night, to find out whether he was there or mot; and he
cried out from it,—* Who waits there at the palace-gate ?” When Viravara
heard that, he answered, “ I am here, your Majesty.” Then king S'idraka
thought to himself, “ Ah! Viravara is a man of intrepid courage and
devotedly attached to me. So I must certainly promote him to an impor-
tant post.” After the king had said this to himself, he came down from the
roof of his palace, and entering his private apartments, went to bed.

And the next evening, when a cloud was violently raining with a heavy
downfall, and black darkness was spread abroad, obscuring the heaven,t the
king once more ascended the roof of the palace to satisfy his curiosity, and
being alone, he cried out in a clear voice, “ Who waits there at the palace-
gate ?” Again Viravara said, “ I am here.” And while the king was lost
in admiration at seeing his courage, he suddenly heard a woman weeping
in the distance, distracted with despair, uttering only the piteous sound of
wailing. When the king heard that, pity arose in his mind, and he said to
himself, ‘There is no oppressed person in my kingdom, no poor or afflicted
person ; 80 who is this woman, that is thus weeping alone at night ?”” Then
he gave this order to Viravara, who was alone below, “ Listen, Viravara ;
there is some woman weeping in the distance ; go and find out who she is and
why she is weeping.”

When Viravara heard that, he said, “ I will do so0,” and set out thence
with his dagger in his belt, and his sword in his hand. He looked upon
the world as a Rikshasa black with fresh clouds, having the lightning
flashing from them by way of an eye, raining large drops of rain instead of
stones. And king S'ddraka, seeing him starting alone on such a night,and
being penetrated with pity and curiosity, came down from the top of the
palace, and taking his sword, set out close behind him, alone and unobserv-

® T conjecture prakdr{ for the pahdrf of Brockhaus’ edition. In dhdrd there is a
pun as it also means the * edge of a sword.”
1 I read with the Sanskrit College MS. gupta-bhuvane kdlatamasi.
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ed. And Viravara went on persistently in the direction of the weeping,and
reached a tank outside the city, and saw there that woman in the middle
of the water uttering this lament, “ Hero! merciful man! Generous man\
How can I live without you?” And Viravara, who was followed by the
king, said with astonishment, “ Who are you, and why do you thus
weep ?”—Then she answered him, “ Dear Viravara, know that I am this
earth, and king S"idraka is now my righteous lord, but on the third day
from this his death will take place, and whence shall I obtain such another
lord? So I am grieved, and bewail both him and myself.”* When Vira-
vara heard this, he said, like one alarmed, “ Is there then, goddess, any ex-
pedient to prevent the death of this king, who is the protecting amulet of
the world ?”

‘When the earth heard this, she answered, “ There is one expedient for
averting it, and one which you alone can employ.” Then Viravara said,—
“Then, goddess, tell it me at once, in order that I may quickly put it in
operation : otherwise what is the use of my life ?” When the earth heard
this, she said,—* Who is as brave as you, and as devoted to his master ? So
hear this method of bringing about his welfare. If you offer up your child
Sattvavara to this glorious goddess Chandi, famous for her exceeding readi-
ness to manifest herself to her votaries, to whom the king has built a templet
in the immediate vicinity of his palace, the king will not die, but live
another hundred years. And if you do it at once, his safety will be ensured,
but if not, he will assuredly have ceased to live on the third day from this
time.”

‘When the goddess Earth said this to Viravara, he said, “ Goddess, I
will go, and do it this very imstant.” Then Earth said, “ May success
attend you!” and disappeared ; and the king, who was secretly following
Viravara, heard all this.

Then Viravara went quickly in the darkness to his own house, and
king S’ddraka, out of curiosity, followed him unobserved. There he woke
up his wife Dharmavati, and told her how the goddess Earth had directed
him to offer up his son for the sake of the king. When she heard it, she
said, “ My lord, we must ensure the prosperity of the king; so wake up
this young boy of ours and tell it him yourself.” Then Viravara woke up
bis young son Sattvavara, who was asleep, and told him what had occurred,
and said to him, “ 8o, my son, the king will live if you are offered up to
the goddess Chandi, but if not, he will die on the third day.” When Satt.
vavara heard it, though he was a mere child, he shewed a heroic soul, and
justified his name.] He said “I shall have obtained all I desire, if the

¢ Cp. the way in which the Banshi laments in Grimm’s Irische Marchen, pp. 121

and 122.
+ Iread kritapratishthd which I find in the Sanskrit College MS.
1 Sattvavara means distinguished for courage.
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sacrifice of my life saves that of the king, for so I shall have repaid
him for his food which I have eaten. So why should there be any delay ?
Take me and offer me up immediately before the adorable goddess. Let me
be the means of bringing about the happiness of my lord.”

When Sattvavara said this, Viravara answered, *“ Bravo! you are in
truth my own son.” And the king, who had followed them, and heard
all this conversation from outside, said to himself, “ Ah! they are all equal
in courage,”

Then Viravara took his son Sattvavara on his shoulder, and his wife
Dharmavati took their daughter Viravati, and they both went that very
night to the temple of Chandi, and king S'tdraka followed them unobserv-
ed. Then Sattvavara was taken down by his father from his shoulder, and
placed in front of the idol, and the boy, who was full of courage, bowed
before the goddess, and said, “ May the sacrifice of my head ensure the
life of king S"idraka! May he rule unopposed, goddess, for another hun-
dred years!” When the boy Sattvavara said this, Viravara exclaimed,
“ Bravo !” and drew his sword and cut off his son’s head, and offered it to
the goddess, saying, “ May the sacrifice of my son save the king’s life !”—
Immediately a voice was heard from the air, “ Bravo! Viravara! What
man is as devoted to his sovereign as thou, who, by the sacrifice of thy
noble only son, hast bestowed on this king S’adraka life and a kingdom ?”
Then that young girl Viravati, the daughter of Viravara, came up, and
embraced the head of her slain brother, and weeping, blinded with excessive
grief, she broke her heart and so died. And the king saw and heard all
this from his concealment.

Then Viravara’s wife Dharmavati said to him, “ We have ensured the
prosperity of the king, so now I have something to say to you. Since my
daughter, though a child and knowing nothing, has died out of grief for
her brother, and I have lost these two children of mine, what is the use of
life to me ? Since I have been so foolish as not to offer my own head long
ago to the goddess for the welfare of the king, give me leave to enter the fire
with my children’s bodies.” When she urged this request, Viravara said to her,
¢ Do so, and may prosperity attend you, for what pleasure could you find, noble
woman, in continuing a life, that would for you be full of nothing but
grief for your children. But do not be afflicted, because you did not
sacrifice yourself. Would not I have sacrificed myself, if the object could
have been attained by the sacrifice of any victim but our son? So wait un-
til I have made a pyre for you with these pieces of timber, collected to
build the fence round the sanctuary of the goddess.”

‘When Viravara had said this, he made a funeral pyre with the timber,
and placed on it the bodies of his two children, and lighted it with the
flame of a lamp. Then his virtuous wife Dharmavati fell at his feet, and,
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after worshipping the goddess Chandi, she addressed to her this prayer,
“ May my present husband be my husband also in a future birth! And
may the sacrifice of my life procure prosperity for the king his master!”
‘When the virtuous woman had said this, she threw herself fearlessly into
the burning pyre, from which the flames streamed up like hair.

Then the hero Viravara said to himself, *“ I have done what the king’s
interests required, as the celestial voice testified, and I have paid my debt
to my master for his food which I have eaten: so, as I am now left alone,
why should I thus cling to life ? It does not look well for a man like me
to nurse his own life only, after sacrificing all his dear family, which it is his
duty to maintain. So why should I not gratify Durgd by sacrificing my-
selt 7’ Having thus reflected, he first approached the goddess with this
bymn of praise :

“Hail to thee, thou slayer of the Asura Mahisha, destroyer of the
Dinava Ruru, trident-bearing goddess! Hail to thee, best of mothers, that
causest rejoicing among the gods, and upholdest the three worlds! Hail
thou whose feet are worshipped by the whole earth, the refuge of those
that are intent on final beatitude ! Hail thou that wearest the rays of the
sun, and dispellest the accumulated darkness of calamity! Hail to thee,
K4li, skull-bearing goddess, wearer of skeletons! Hail, S'ivd! Honour to
thee! Be propitious now to king S'adraka on account of the sacrifice of
my head!” After Viravara had praised the goddess in these words, he cut
off his head with a sudden stroke of his sword.

King S’udraka, who was a witness of all this from his place of con-
cealment, was full of bewilderment, sorrow, and astonishm: nt, and said to
himself, *This worthy man and his family have performed for my sake a
wonderful and difficult exploit never seen or heard of anywhere else.
Though the world is wide and various, where could there be found a man so
resolute as secretly to sacrifice his life for his master, without proclaiming
the fact abroad ? And if I do not requite this benefit, what is the use of
my sovereignty, and of my protracting my life, which would only be like
that of an animal ?”

When the heroic king had thus reflected, he drew his sword from the
sheath, and approaching the goddess, prayed thus to her, * Be propitious
to me now, goddess, on account of this sacrifice of my head, and confer a
boon on me, thy constant votary. Let this Brahman Viravara, whose acts
are in accordance with his name, and who sacrificed his life for my sake,
be resuscitated with his family I’ After uttering this prayer, king B’ddraka
was preparing to cut off his head with his sword, but at that moment a
voice was heard from the air, “ Do not act rashly ; I am pleased with this
courage of thine; let the Brahman Viravara be restored to life, together
with his wife and his children !”’—Having uttered so much, the voice ceased,
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and Viravara rose up alive and unwounded, with his son, his daughter, and
his wife. When the king, who quickly concealed himself again, saw that
marvel, he was never tired of looking at them with an eye full of tears
of joy.

’ And Viravara quickly awoke as if from sleep, and, beholding his children
and wife alive, and also himself, he was confused in mind. And he asked
his wife and children, addressing them severally by name, “ How have you
returned to life after having been reduced toashes ? I too cut off my head :
what is the meaning of my being now alive? Is this a delusion, or the
manifest favour of the goddess 7’ When he said this, his wife and children
answered him, “Our being alive is due to a merciful interposition of the
goddess, of which we were not conscious.” Then Viravara came to the
conclusion that it was so, and after worshipping the goddess, he returned
home with his wife and children, having accomplished his object.

And after he had left his son, wife, and daughter there, he returned
that very night to the palace-gate of the king, and stood there as before.
King S’4draka, for his part, who had beheld all unobserved, again went up
to the roof of his palace. And he cried out from the roof, ** Who is in
attendance at the palace-gate P’ Then Viravara said, “ I myself am in wait-
ing here, your Majesty. And in accordance with your orders I went in search
of that woman, but she disappeared somewhere as soon as seen, like a Rik-
ghasi.” When the king heard the speech of that Viravara, he was very
much astonished, as he bad himself seen what took place, and he said to
himself, ¢ Indeed people of noble spirit are deep and self-contained of soul
as the sea, for when they have performed an unparalleled exploit, they da
not utter any description of it.”” Thus reflecting, the king silently de-
scended from the roof of the palace, and entered his private apartments,
and there spent the rest of the night.

And the next morning, Viravara came to present himself at the time
of audience, and then the delighted king related to the ministers all that
Viravara had gone through during the night, so that they were all, as it
were, thunderstruck with wonder. Then the king gave to Viravara and his
son the sovereignty over the provinces of Lita and Karpaita, as a token of
his regard. Then the two kings, Viravara and S‘Gdraka, being equal in
power, lived happily in the interchange of mutual good offices.

When the Vetila had told this exceedingly wonderful story, he went
on to say to king Trivikramasena, “ So tell me, king, who was the bravest
of all these, and if you know and do not tell, the curse, which I before
mentioned, shall descend upon you.”

‘When the king heard this, he answered the Vet4la, “ King tidraka
was the greatest hero of them all” Then the Vetdla said, *“ Was not
Viravara greater, for his equal is not found on this ecarth? And was not
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his wife braver, who, though a mother, endured to witness with her own eyes
the offering up of her son as a victim ? And was not his son Sattvavara
braver, who, though a mere child, displayed such preéminent courage? So
why do you say that king Stidraka was more heroic than these ?”

When the Vetdla said this, the king answered him, “ Do not say so !
Viravara was a.man of high birth, one in whose family it was a tradition
that life, son, and wife must be sacrificed to protect the sovereign. And
his wife also was of good birth, chaste, worshipping her husband only, and
her chief duty was to follow the path traced out for her by her husband.
And Sattvavara was like them, being their son ; assuredly, such as are the
threads, such is the web produced from them. But Stdraka excelled them
all, because he was ready to lay down his life for those servants, by the
sacrifice of whose lives kings are wont to save their own.”

When the Vetdla heard that speech from that king, he at once left
bis shoulder, and returned invisibly to his former place by his supernatural
power, but the king resolutely set out on his former path in that cemetery
at night to bring him back again.

Note.

For the story of Viravara, see Vol I, pp. 253 and 619. Oesterley refers us to
Benfey’s Punchatantra, Vol. I, p. 414, where it is shown to be based upon the Asadrisa
Jitaka of Buddha. The story is found in the Persian Tutindmah, No 21, (in Iken,
p. 89,) in a form resembling that in the Hitopadeéa. But there is another form which
isNo. 2 in the same work of Kaderi and found in the older T'itindémah, (p. 17 in Iken,)
which seems to be based on the Vetéla Panchavinfati. This is also found in the
Turkish Titinfmah. Jénbés saves the life of a king by the mere determination to
sacrifice himself and his whole family. (Oesterley’s Baitdl Pachisi, pp. 185-187.)
Benfoy refers us to No. 39 in Basile’s Pentamerone, [Liebrecht’s German translation,
Vol. II, pp. 116-134,] and to No. 6 in Grimm’s Kinder-Miirchen.

CHAPTER LXXIX.

(Vetéla 5.)

Then king Trivikramasena went back again to that adoka-tree, and
saw the Vetdla in the corpse again banging on it as before, and took him
down, and after showing much displeasure with him, set out again rapidly
towards his goal. And as be was returning along his way, in silence as
before, through the great cemetery by night, the Vetdla on his shoulder said
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to him, “ King, you have embarked on a toilsome undertaking, and I liked
you from the moment I first saw you, so listen, I will tell you a tale to
divert your mind.”

Story of Somaprabhd and her thres In Ujjayini there lived an ex-
suitors. cellent Brabman, the dear dependent
and minister of king Punyasena, and his name was HarisvAmin. That
householder had by his wife, who was his equal in birth, an excellent son
like himself, Devasvdmin by name. And he also had born to him a
daughter, famed for her matchless beauty, rightly named Somaprabha.*
‘When the time came for that girl to be given away in marriage, as she was
proud of ber exceeding beauty, she made her mother give the following
message to her father and brother, “I am to be given in marriage to a
man possessed of heroism or knowledge, or magic power;t you must not
give me in marriage to any other, if you value my life.

‘When her father Harisvimin heard this, he was full of anxiety, trying
to find for her a husband coming under one of these three categories. And
while so engaged, he was sent as ambassador by king Punyasena to
negotiate a treaty with a king of the Dekkan, who had come to invade him.
And when he bad accomplished the object, for which he was sent, a noble
Brahman, who had heard of the great beauty of his daughter, came and
asked him for her hand. Harisvdmin said to the Brdhman suitor, “ My
daughter will not have any husband who does not possess either valour,
knowledge, or magic power ; so tell me which of the three you possess.”
When Harisvimin said this to the Brahman suitor, he answered, “ I
possess magic power.” Thereupon Harisvamin rejoined, “Then shew me
your magic power.” 8o that possessor of supernatural power immediately
prepared by his skill a chariot that would fly through the air. And in a
moment he took Harisvimin up in that magic chariot, and shewed him
heaven and all the worlds. And he brought him back delighted to that
very camp of the king of the Dekkan, to which he had been sent on
business. Then Harisvamin promised his daughter to that man possessed
of magic power, and fixed the marriage for the seventh day from that time.

And in the meanwhile another Brahman, in Ujjayini, came and asked
Harisvamin’s son Devasvamin for the hand of his sister. Devasvamin an-
swered, * She does not wish to have a husband who is not possessed of either
knowledge, or magic power, or heroism.” Thereupon he declared himself to
be a hero. And when the hero displayed his skill in the use of missiles and
hand-to-hand weapons, Devasvimin promised to give him his sister, who

* 1. ¢, Moonlight.

+ Vindna appears to have this meaning hero. In the Pentamerone of Basile
(Liebrocht’s translation, Vol. 1, P- 266) a princess refuses to marry, unless a bridegroom
can be found for her with a head and teeth of gold.
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was younger than himself. And by the advice of the astrologers he told
him, as his father had told the other suitor, that the marriage should take
place on that very same seventh day, and this decision he came to without
the knowledge of his mother.

At that very same time a third person came to his mother, the wife of
Harisvdmin, and asked her privately for the hand of her daughter. She
said to him, “ Our daughter requires & husband who possesses either
knowledge, or heroism, or magic power;” and he answered, “ Mother, I
possess knowledge.” And she, after questioning him about the past and
the future, promised to give the hand of her daughter to that possessor of
supernatural knowledge on that same seventh day.

The next day Harisvimin returned home, and told his wife and his son
the agreement he had made to give away his daughter in marriage; and
they told him separately the promises that they had made ; and that made
him feel anxious, as three bridegrooms had been invited.

Then, on the wedding-day, three bridegrooms arrived in Harisvimin’s
house, the man of knowledge, the man of magic power, and the man of
valour. And at that moment a strange thing took place: the intended
bride, the maiden Somaprabh4, was found to have disappeared in some inex-
plicable manner, and though searched for, was not found. Then Harisv4-
min said eagerly to the possessor of knowledge; “ Man of knowledge, now
tell me quickly where my daughter is gone.” When the possessor of know-
ledge heard that, he said, ¢ The Rékshasa Dhimradikha has carried her off
to his own habitation in the Vindhya forest.” When the man of know-
ledge said this to Harisvidmin, he was terrified and said, “ Alas! Alas!
How are we to get her back, and how is she to be married ?”’ When the
possessor of magic power heard that, he said, “ Be of good cheer! I will
take you in & moment to the place where the possessor of knowledge says
that she is.” After he had said this, he prepared, as before, a chariot that
would fly through the air, provided with all kinds of weapons, and made
Harisvamin, and the man of knowledge, and the brave man get into it, and
in & moment he carried them to the habitation of the Rakshasa in the
Vindhya forest, which had been described by the man of knowledge. The
Rékshasa, when he saw what had happened, rushed out in a passion, and then
the hero, who was put forward by Harisvémin, challenged him to fight.
Then a wonderful fight took place between that man and that Réikshasa,
who were contending for a woman with various kinds of weapons, like
Réma and Rdvana. And in a short time the hero cut off the head of that
Rékshasa with a crescent-headed arrow, though he was a doughty cham-
pion. When the Rikshasa was slain, they carried off Somaprabb4 whom
they found in his house, and they all returned in the chariot of the suitor
who possessed magic power.
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When they had reached Harisvmin’s house, the marriage did not go
forward, though the auspicious moment had arrived, but a great dispute
arose between the man of knowledge, the man of magic power, and the man
of valour. The man of knowledge said, “ If I had not known where this
maiden was, how would she have been discovered when concealed ?—So she
ought to be given to me.” But the man of magic power said, “ If I had not
made this chariot that can fly through the air, how could you all have gone
and returned in a moment like gods ? And how could you, without a chariot,
have fought with a Rékshasa, who possessed a chariot ? 8o you ought to
give her to me for I have secured by my skill this auspicious moment.”
The brave man said, “ If I had not slain the R4kshasa in fight, who would
have brought this maiden back here in spite of all your exertions? So she
must be given to me.” While they went on wrangling in this style,
Harisvimin remained for a moment silent, being perplexed in mind.

“ 8o tell me, king, to whom she ought to have been given, and if you
know and do not say, your head shall split asunder.” When Trivikrama-
sena heard this from the Vetéla, he abandoned his silence, and said to him;
“ She ought to be given to the brave man ; for he won her by the might of
his arms, at the risk of his life, slaying that Rdkshasa in combat. But the
man of knowledge and the man of magic power were appointed by the
Creator to serve as his instruments; are not calculators and artificers
always subordinate assistants to others?”

When the Vetéla heard this answer of the king’s, he left his seat on
the top of his shoulder, and went, as before, to his own place; and the
king again set out to find him, without being in the slightest degree dis-
composed.

Note.

The above story bearsa slight resemblance to No. 71 in Grimm's Kinder-und
Hausmiirchen, Sechse kommen durch die ganze Welt ; see the note in the 3rd volume of
the third edition, page 120. Cp. also the 74th story in Laura Gonzenbach’s Sici-
lianische Mirchen, Part II, page 96, and the 45th story in the same book, Part I, p. 305,
with Kohler's notes. The 9th story in Sagas from the Far East, p. 105, is no doubt
the Mongolian form of the tale in our text. It bears a very strong resemblance to the
47th tale in the Pentamerone of Basile, (see Liebrecht’s translation, Vol. II, p. 212,) and
to Das weise Urtheil in Waldau’s Bshmische Mérchen. In this tale there are three rival
brothers ; one has a magic mirror, another a magic chariot, a third three magic apples.
The first finds out that the lady is desperately ill, the second takes himself and his
rivals to her, the third raises her to life. An old man decides that the third should
have her, as his apples were consumed as medicine, while the other two have still their
chariot and mirror respectively, Oesterley refers us to Benfey’s articles in Ausland,
1858, pp. 969, 995, 1017, 1038, 1067, in which thisstory is treated in a masterly and
exhaustive manner. He compares & story in the BSiddhikiir, No. 1, p. 55, in Jiilg’s
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version, which scems to be the ono above referred to in Sagas from the Far Eas.. The
22nd story in the Persian Titindmah-(Iken, p. 93,) which is found with little varia-
tion in the Turkish Titindmah (Rosen, II, p. 165,) closely rcsembles the story in our
text. The only difference is that a magic horse does duty for a magic chariot, and the
lady is carried away by fairies. There is a story in the Titindmah which seems to be
made up of No. 2, No. 5 and No. 21 in this collection. [No. 22, in Somadeva.] It is
No. 4 in the Persian Tttindmah, (Iken, p. 37,) and is also found in the Turkish version,
(Rosen I, p.151.) The lady is the work of four companions. A carpenter hews a figure
out of wood, a goldsmith adorns it with gems, & tailor clothes it, and a monk animates it
with life. They quarrel about her, and lay the matter beforea Dervish. Heavows that
he is her husband. The head of the police does the same, and the Kazi, to whom it is
then referred, takes the same line. At last the matter is referred to a divinity, a1
the lady is again reduced to wood. This form is the exaggeration of a story in Ardschi
Bordschi translated by Benfey in Ausland, 1858, p. 845, (cp. Gidttinger gel. Anz. 1858,
P 1517, Benfey's Panchatantra, Vol. I, p. 490 and #.) A shepherd boy hewsa female
figure out of wood, a second paints her, a third improves her [by giving her wit and
understanding, according to Sagas from the Far East,] a fourth gives her life. Naran
Dikini awards her to the last. (Oesterley’s Baitdl Pachisi, pp. 192-194). The story in
Ardschi Bordschi will be found in Sagas from the Far East, pp. 298-303.

CHAPTER LXXX.

(Vetéla 6.)

Then king Trivikramasena again went to the adoka-tree, and carried
off from it that Vetala on his shoulder, as before, and began to return with
him swiftly in silence. And on the way the Vetila again said to him,
“King, you are wise and brave, therefore I love you, so I will tell you an
amusing tale, and mark well my question.”

Story of the lady who caused her bro- There was a king famous on
ther and husband to change heads. the earth by the name of Yadahketu,
and his capital was a city of the name of S‘obhdvati. And in that city
there was a splendid temple of Gauri,* and to the south of it there was a
lake, called Gauritirtha. And every year, during a feast on the fourteenth
day of the white fortnight of the month Ashidha, large crowds came there
to bathe from every part of the world.}

And once there came there to bathe, on that day,a young washerman
of the name of Dhavala, from a village called Brahmasthala. He saw there

* The wife of S’iva, called also Parvati and Durgé.
+ The word s’ukidydsp, which is found in the Sanskrit College MS,, is omitted by

Professor Brockhaus.
84



262

the virgin daughter of a man named S'uddhapats, a girl called Madanasun-
dari, who had come to bathe in the sacred water.® His heart was captiva-
ted by that girl who eclipsed the beauty of the moon, and after he had
enquired her name and family, he went home love-smitten. There he re-
mained fasting and restless without her, but when his mother asked bhim
' the cause, he told her the truth about his desire.+ She went and told her
husband Vimala, and when he came, and saw his son in that state, he said
to him, “ Why are you so despondent, my son, about an object so easily
atfained ? S'uddhapata will give you his daughter, if I ask him. For
we are equal to him in family, wealth, and occupation ; I know him and he
knows me ; so this is not a difficult matter for me to arrange.”” With these
words Vimala comforted his son, and induced him to take food, and other re-
freshments, and the next day he went with him to the house of S'uddhapata.
And there he asked his daughter in marriage for his son Dhavala, and
S'uddhapata courteously promised to give her. And so, after ascertaining
the auspicious moment, he gave his daughter Madanasundari, who was of
equal birth with Dhavala, in marriage to him the next day. And after
Dhavala had been married, he returned a happy man to his father’s house,
together with his wife, who had fallen in love with him at first sight.

And one day, while he was living there in happiness, his father-in-law’s
son, the brother of Madanasundari, came there. All received him courte-
ously,? and his sister embraced him and welcomed him, and his connections
asked him how he was, and at last, after he had rested, he said to them, «“ I
have been sent here by my father, to invite Madanasundari and his son-in-
law, since we are engaged in a festival in honour of the goddess Durg4.”
And all his connections and their family approved his speech, and entertain-
ed him that day with appropriate meats and drinks.

Early the next day Dhavala set out for his father-in-law’s house,
with Madanasundari and his brother-in-law. And he reached with his two
companions the city of §’obhévati, and he saw the great temple of Durgi,
when he arrived near it ; and then he said to his wife and brother-in-law,
in a fit of pious devotion, “ Come and let us visit the shrine of this awful

* So in the Hero and Leander of Muszus thetwo lovers meet in the temple of
Venus at Sestos, and in the Aethiopica of Heliodorus Theagenes meets Chariclea at a
festival at Delphi. Petrarch met Laura for the first time in the chapel of St. Clara at
Avignon, and Boccacio fell in love with Maria, the daughter of Robert of Naples, in the
Church of the bare-footed friars in Naples. (Dunlop’s History of Fiction, translated by
Liebrecht, p. 9.) Rohde remarks that in Greek romances the hero and heroine ususlly
meet in this way. Indced it was scarcely possible for two young people belonging to
the upper classes of Greek society to meet in any other way, (Der Griechische
Roman, p. 146 and note). See also pp. 385 and 486.

+ For tayd in §l. 10. b, the Sanskrit College MS. reads tathd.

} Praénayuk in Professor Brockhaus’s text should be praérayah.
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goddess.” When the brother-in-law heard this, he said to him, in order to
dissuade him, “ How can so many of us approach the goddess empty-hand-
ed ?” Then Dhavala said, “ Let me go alone, and you can wait outside.”
When he had said this, he went off to pay his respects to the goddess.

When he had entered her temple, and had worshipped, and had medi-
tated upon that goddess, who with her eighteen mighty arms had smitten
terrible Dénavas, and who had flung under the lotus of her foot and tram-
pled to pieces the Asura Mahisha, a train of pious reflection was produced
in his mind by the impulse of Destiny, and he said to himself, « People
worship this goddess with various sacrifices of living creatures, so why
should not I, to obtain salvation, appease her with the sacrifice of myself P”
After he had said this to himself, he took from her inner shrine, which was
empty of worshippers, a sword which had been long ago offered to her by
some pilgrims, and, after fastening his own head by his hair to the chain of
the bell, he cut it off with the sword, and when out off, it fell on the ground.

And his brother-in-law, after waiting a long time, without his having
returned, went into that very temple of the goddess to look for him. But
when he saw his sister’s husband lying there decapitated, he also was
bewildered, and he cut off his hedd in the same way with that very
same sword.

And when he too did not return, Madanusundari was distracted in
mind, and then she too entered the temple of the goddess. And when she had
gone in, and seen her husband and her brother in such a state, she fell on
the ground, exclaiming, “ Alas! what is the meaning of this? I am
ruined.” And soon she rose up, and lamented those two that had been so
unexpectedly slain, and said to herself, ““ Of what use is this life of mine to
me now ?” and being eager toabandon the body, she said to that goddess, « O
thou that art the chief divinity presiding over blessedness, chastity, and
holy rule, though occupying half the body of thy husband S’iva,* thou
that art the fitting refuge of all women, that takest away grief, why hast
thou robbed me at once of my brother and my husband? This is not fit-
ting on thy part towards me, for I have ever been a faithful votary of
thine. So hear one piteous appeal from me who fly to thee for protection.
1 am now about to abandon this body which is afflicted with calamity, but
grant that in all my future births, whatever they may be, these two men
may be my husband and brother.”

In these words she praised and supplicated the goddess, and bowed be-
fore her again, and then she made a noose of a creeper and fastened it to an
asoka-tree. And while she was stretching out her neck, and putting it
into the noose, the following words resounded from the expanse of air:

¢ An allusion to the Ardhanéria, (i, ¢. half male half fomalc,) representation of
8%iva.
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‘“ Do not act rashly, my daughter! I am pleased with the exceeding courage
which thou hast displayed, though a mere girl ; let this noose be, but join
the heads of thy husband and thy brother to their bodies, and by virtue of
my favour they shall both rise up alive.”*

‘When the girl Madanasundari heard this, she let the noose drop, and
went up to the corpses in great delight, but being confused, and not see:ng
in her excessive eagerness what she was doing, she stuck, as fate would
have it, her husband’s head on to her brother’s trunk, and her brother’s
head on to her husband’s trunk, and then they both rose up alive, with
limbs free from wound, but from their heads baving been exchanged their
bodies had become mixed together.t

Then they told one another what had befallen them, and were bappy,
and after they had worshipped the goddess Durgd, the three continued
their journey. But Madanasundari, as she was going along, saw that she
had changed their heads, and she was bewildered and puzzled as to what
course to take.

“So tell me, king, which of the two people, thus mixed together, was
her husband; and if you know and do not tell, the curse previously
denounced shall fall on you!” When kIng Trivikramasena heard this tale and
this question from the Vetéla, he answered him as follows: “That one of
the two, on whom her husband’s head was fixed, was her husband, for the
head is the chief of the limbs, and personal identity depends upon it.”
When the king had said this, the Vetdla again left his shoulder unperceived,
and the king again set out to fetch him.

Note.

Oesterley remarks that the Hindi version of this story has been translated into
French by Garcin de Tassy in the Journal des Savants, 1836, p. 415, and by Lancereau in
the Journal Asiatique, Ser. 4, Tom. 19, pp. 890-395. In the Titindmah, (Persian, No. 24,
in Iken, No. 102; Turkish, Rosen, II, p. 169) the washerman is replaced by an Indian
prince, his friend by a priest, and the rest is the same as in our text. That Goethe
took that part of his Legende, which is based on this tale, from Iken's translation, has
been shewn by Benfey in Orient und Occident, Vol. I, p. 719. (Oesterley’s Bait4l
Pachisi, pp. 195, 196.)

¢ Grimm in his Teutonic Mythology, p. 185, note, seems to refer to a similar
story. He says, “ The fastening of heads, that have been chopped off, to their trunks
in Waltharius 1157 seems to imply a belief in their reanimation ;” see also Schmidt’s
Griechische Miirchen, p. 111, So 8t. Beino fastened on the head of Winifred after it
had been cut off by Caradoc; (Wirt Sikes, British Goblins, p. 348).

t Op. Giles's 8trange Storics from a Chinese Studio, pp. 98, 99 ; De Guber-
natis, Zoological Mythology, Vol. I, pp. 303 and 304.




CHAPTER LXXXI.

g

Then king Trivikramasena went back to the adoka-tree, and again
*ound the Vetdla there, and took him on his shoulder. As he was going
along with him, the Vetila said to hin on the way, “ King, listen to me, I
will teli you a story to make you forget your fatigue.”

Story of the king who married his de- There is a city on the shore of
pondent to the Nereid. the eastern sea, named Tamralipti;
in that city there was a king of the name of Chandasinba ; he turned away
his face from the wives of others, but not from battle-fields ; he carried off
the fortune of his foes, but not the wealth of his neighbours.

Once on a time a popular Réjpit of the Dekkan, named Sattvadila,
came to the palace-gate of that king. And he announced himself, and then,
on account of his poverty, he and some other Rajpits tore a ragged gar-
ment in the presence of that king. Thus he became a dependent,* and
remained there for many years perpetually serving the king, buthe never
received any reward from him. And hesaid to himself, “If I have been
born in a royal race, why am I so poor ? And considering my poverty is so
great, why did the Creator make my ambition so vast ? For though I serve
the king so diligently, and my followers are sorely afflicted, and I have
long been pining with hunger, he has never, up to the present time, deign-
ed to notice me.”

‘While such were the reflections of the dependent, the king one day
went out to hunt. And he went, surrounded with horses and footmen, to
the forest of wild beasts, while his dependent ran in front of him bearing
a stick. And after he had hunted for some time, he followed up closely a
boar that had escaped, and soon he reached another distant wood. And in
that vast jungle, where the path was obscured with leaves and grass, the
king lost the boar, and he became exhausted, and was unable to find his
way. And the dependent was the only one that kept up with him, running
on foot, regardless of his own life, tortured with hunger and thirst, though
the king was mounted upona horse swift as the wind. And the king,
when he saw that the dependent had followed him, in spite of his being
in such a condition, said to bim in a kind voice, “ Do you know the way
by which we came ?”” When the dependent heard that, he put his hands
together in an attitude of supplication, and said, “I do know it, but let

* The word translated “ragged garment” is karpafa. The word translated
‘“ dependent” is kdrpafika. Cp. the story in the §3rd Chapter.
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my lord rest here for some time. For the sun, which is the centre-jewel of
the girdle of the sky-bride, is now burning fiercely with all its rays flicker-
ing forth.” When the king heard this, he said to him graciously, “ Then
see if you can find water anywhere here.” The dependent said, “I will,”
and he climbed up a high tree, and saw a river, and then he came down
again, and led the king to it. And he took the saddle off his horse, and let
him roll, and gave him water and mouthfuls of grass, and so refreshed him.
And when the king had bathed, he brought out of a corner of his garment
delicious* dmalaka fruits, and washed them, and gave them to him. And
when the king asked where he got them, he said to him kneeling with the
dmalakas in his hand, “ Ten years have now passed since I, living continu-
ally on these fruits, have been performing, in order to propitiate my
sovereign, the vow of a hermit that does not dwell in solitude.” When the
king heard that, be answered him, “It cannot be denied that you are
rightly named Sattvasila.” And being filled with compassion and shame,
he said to himself ; “ Fie on kings who do not see who among their servants
is comfortable or miserable, and fie on their courtiers who do not inform
them of such matters!” Such were the king’s thoughts, but he was at last
induced by the importunity of the dependent to take two dmalakss from
him. And after eating them and drinking water, he rested for a while in
the company of the dependent, having satiated his hunger and thirst on
fruits and water.

Then his dependent got his horse ready, and he mounted it, and the
dependent went in front of him to shew him the way, but however much
the king entreated him, he would not get up on the horse behind him,
and so the king returned to his own city, meeting his army on the way.
There he proclaimed the devotion of the dependent, and he loaded him
with wealth and territories, and did not consider even then that he bhad
recompensed him as he deserved. Then Sattvadila became a prosperous
man, and discarding the life of a dependent, he remained henceforth about
the person of king Chandasena.

And one day the king sent him to the island of Ceylon, to demand for
him the hand of the king’s daughter. He had to go there by sea; so he
worshipped his patron divinity, and went on board a ship with the Brah.
mans, whom the king appointed to accompany him. And when the ship
had gone half-way, there suddenly rose from the sea a banner that excited
the wonder of all in the ship. It was so lofty that its top touched the
clouds, it was made of gold, and emblazoned like a waving flag of various
hues. And at that very moment a bank of elouds suddenly arose, and
began to pour down rain, and a mighty wind blew. And the ship was

® Hridaydni should of course be Aridydni, as in the Sanskrit Colloge MS.
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forced on to that flag by the rain and the wind, and thus fastened to it, as
elephant-drivers force on an elephant and bind him to a post. And then
the flag began to sink with the ship in the billowy sea.

And then the Brahmans in the ship, distracted with fear, called on
their king Chandasinha, crying out for help. And when Sattvaéila heard
their cries, so great was his devotion to his master that he could not re-
strain himself, but with his sword in his hand, and his upper garment girded
round him, the brave fellow daringly plunged into the billows, following
the flag, in order to counteract the violence of the sea, not suspecting the
real cause. And as soon as he had plunged in, that ship was carried to a
distance by the wind and waves, and all the people, who were in it, fell into
the mouths of the sea-monsters.

And when Sattvasila, who had fallen into the sea, began to look about
him, be found that he wasin a splendid city,® but he could not see the
sea anywhere. That city glittered with palaces of gold supported on
pillars of jewels, and was adorned with gardens in which were tanks with
steps of precious gems, and in it he beheld the temple of Durgi, lofty as
mount Meru, with many walls of costly stone, and with a soaring banner
studded with jewels. There he prostrated himself before the goddess, and
praised her with a hymn, and sat down wondering whether it was all the
effect of enchantment.

And in the meanwhile a heavenly maiden suddenly opened a door, and
issued from a bright enclosure in front of the temple of the goddess. Her
eyes were like blue lotuses, her face full-blown, her smile like a flower, her
body was soft like the taper fibre of a water-lily’s root, so that she resem-
bled a moving lotus-lake. And waited on by a thousand ladies, she entered
the inner shrine of the goddess and the heart of Sattvadila at the same
time. And after she had worshipped, she left the inner shrine of the
goddess, but nothing would make her leave the heart of Sattvasila. And
she entered once more into the shining enclosure, and Sattvasila entered
after her.

¢ Cp. the palace of Morgan la Fay in the Orlando Innamorato, canto 36, (Dun-
lop’s History of Fiction, p. 168, Liebrecht’s translation, p. 76); also the continuation
of the romance of Huon de Bourdeaux, (Dunlop’s History of Fiction, p. 262, Liebrecht’s
translation, p. 128) ; and the romance of Ogier le Danois, (Dunlop’s History of Fiction,
P. 286, Liebrecht’s translation. p. 141); cp. also the 6th Fable in the IInd book of the
Hitopade$a, (Johnson’s translation, p. 57). Stories in which human beings marry
dwellers in the water are common enough in Europe, see Ralston’s Russian Folk-Tales,
p. 116, and f, Weckenstedt's Wendische Mirchen, p. 192, and La Motte Fouqué’s
story of Undine. The present story resembles in many points * Der rothe Hund” in
Gaal's Mirchen der Magyaren. There is a similar castle in the sea in Prym und
8ocin, Syrische Marchen, p. 125.
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And when he had entered, he beheld another splendid city, which seemed
like a garden where all the enjoyments of the world had agreed to meet.
In it Sattvadila saw that maiden sitting on a couch studded with gems,
and he went up to her, and sat down by her side. And he remained with
his eyes fixed on her face, like a man in a painting, expressing his passion
by his trembling limbs, the hairs on which stood erect. And when she
saw that he was enamoured of her, she looked at the faces of her atten-
dants, and then they, understanding the expression of her face, said to him,
“You have arrived here as a guest, so enjoy the hospitality provided by
our mistress, rise up, bathe, and then take food.” When he heard that, he
entertained some hope, and be rose up, though not without a struggle, and
be went to a tank in the garden which they shewed him. And the moment
that he plunged into it, he rose up, to his astonishment, in the middle of a
tank in the garden of king Chandasinha in Tamralipti.* And seeing him-
self suddenly arrived there, he said to himself, “ Alas! what is the meaning
of this? Now I am in this garden, and a moment ago I was in that
splendid city ; I have exchanged in an instant the nectarous vision of that
fair one for the grievous poison of separation from her: But it was not a
dream, for I saw it all clearly in a waking state. It is clear that I was
beguiled like a fool by those maidens of P4tila.”

Thus reflecting, he wandered about in that garden like a madman,
being deprived of that maiden, and wept in the anguish of disappointed
passion. And the gardeners, when they beheld him in that state, with body
covered with the yellow pollen of flowers wafted by the wind, as if with the
fires of separation, went and told king Chandasinha, and he, being bewildered,
came himself and saw him ; and after calming him, he said to him, ‘ Tell
me, my friend; what is the meaning of all this? You set out for one
place and reached another, your arrows have not struck the mark at which
they were aimed.” When Sattvadila heard that, he told the king all his
adventures, and he, when he heard them, said to himself, ¢ Strange to say,
though this man is a hero, he has, happily for me,t been beguiled by love,
and I now have it in my power to discharge my debt of gratitude to him.”
So the brave king said to him, “ Abandon now your needless grief, for I
will conduct you by the same course into the presence of that beloved
Asura maiden.” With these words the king comforted him, and refreshed
him with a bath and other restoratives.

The next day the king entrusted the kingdom to his ministers, and
embarking on a ship, set out on the sea with Sattvadila, who shewed him

& Cp. the 26th Taranga of this work, and the parallels referred to there. Sce
also the Losakajataka, the 41st in Fausboll's edition. Oesterley refers us to Benfey's
Panchatantra, 151 and following pages.

+ More literally ¢ through my merits in a former state of existonce.”
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the way. And when they had got to that half-way spot, Sattvasila saw
the wonderful flagstaff rising out of the sea with the banner on it, as be-
fore, and he said to the king, “ Here is that great flagstaff with such
wonderful properties, towering aloft out of the sea: I must plunge in here,
and then the king must plunge in also and dive down after the flagstaff.”
After Sattvadila had said this, they got near the flagstaff, and it began to-
sink. And Sattvadila first threw himself in after it, and then the king also
dived in the same direction, and soon after they had plunged in, they
reached that splendid city. And there the king beheld with astonishment.
and worshipped that goddess Parvati, and sat down with Sattvaéila.

And ip the meanwhile there issued from that glittering enclosure a.
maiden, accompanied by her attendant ladies, looking like the quality of
brightness in concrete form. Sattvaéila said,  This is that fair one,” and
the king, bebolding her, considered that his attachment to her was amply
justified. She, for her part, when she beheld that king with all the auspi-
cious bodily marks, said to herself, “ Who can this exceedingly distinguished:
man be P And so she went into the temple of Durgd to pray, and the
king contemptuously went off to the garden, taking Sattvasila with him.
And in a short time the Daitya maiden came out from the inner shrine of
the goddess, having finished her devotions, and having prayed that she
might obtain a good husband ; and after she had come out, she said to one
of her attendants, “ My friend, go and see where that distinguished man
is whom I saw; and entreat him to do us the favour of coming and
accepting our hospitality, for be is some great hero deserving special
honour.”” When the attendant bad received this order, she went and
looked for bim, and bending low, delivered to him in the garden the message
of her mistress. Then the heroic king answered in a carelessly negligent
tone, * This garden is sufficient entertainment for me: what other enter-
tainment do I require ?”” When that attendant came and reported this
answer to the Daitya maiden, she considered that the king was a man of a
noble spirit and deserving of the highest regard.

And then the Asura maiden, (being, as it were, drawn towards hlmself
with the cord of his self-command by the king, who shewed a lofty indiffe-
rence for hospitality far above mortal desert,) went in person to the garden,
thinking that he bad been sent her by way of a husband, as a fruit
of her adoration of Durgd. And the trees seemed to honour her, as
she approached, with the songs of various birds, with their creepers
bending in the wind like arms, and showers of blossoms. And she
approached the king and bowing courteously before him, entreated himn to
accept of her hospitality. Then the king pointed to Sattvasila, and
said to her, “I came here to worship the image of the goddess of
which this man told me. I have reached her marvellous temple, guided to

35
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it by the banner, and have seen the goddess, and after that, you; what
other hospitality do I require?’ When the maiden heard that, she said,
““ Then come, out of curiosity, to see my second city, which is the wonder
of the three worlds.” When she said this, the king laughed and said,
“QOh! he told me of this also, the place where there is the tank to bathe
in,”  Then the maiden said, “ King, do not speak thus, I am not of a
deceitful disposition, and who would think of cheating one so worthy of
respect? I have been made the slave of you both by your surpassing ex-
cellence ; so you ought not thus to reject my offer.”

When the king heard this, he consented, and taking Sattvadila with
him, he accompanied the maiden to that glittering enclosure. And the
door of it was opened, and she conducted him in, and then he beheld that
other splendid city of hers. The trees in it were ever producing flowers and
fruits, for all seasons were present there at the same time ;* and the city
was all composed of gold and jewels like the peak of mount Meru. And
the Daitya maiden made the king sit down on a priceless jewelled throne,
and offered him the arghya in due form, and said to him, “I am the
daughter of Kélanemi the high-souled king of the Asuras, but my father
was sent to heaven by Vishnu, the discus.armed god. And these two cities,
which I inberit from my father, are the work of Visvakarman ; they furnish
all that heart can wish, and old age and death never invade them. But
now I look upon you as a father, and I, with my cities, am at your
disposal.” When she had in these words placed herself and all that she
possessed at the king’s disposal, he said to her, “ If this be so, then I give
you, excellent daughter, to another, to the hero Sattvasila, who is my friend
and relation.” When the king, who seemed to be the favour of the goddess
Durgé in bodily form, said this, the maiden, who understood excellence
when she saw it, acquiesced submissively. When Sattvasila had attained
the wish of his heart by marrying that Asura maiden, and bhad had the
sovereignty of those cities bestowed on him, the king said to him,
“ Now I have repaid you for one of those dmalakas which I ate, but
I am still indebted to you for the second, for which I have never recom-
pensed you.” When the king had said this to Sattvasila, who bowed
before him, he said to that Daitya maiden, “ Now shew me the way to
my own city.” Then the Daitya maiden gave him a sword named * Invin-
cible,” and a fruit to eat, which was a remedy against old age and death,
and with these he plunged into the tank which she pointed out, and the next
thing that happened to him was, that he rose up in his own land with all

® Cp. Spenser’s Fairy Queen, Book III, canto 6. stanza 42.
There is continual epring, and harvest there
Continual, both meeting at one tyme.
Cp. also Odyssey VII 117, Milton, P. L., IV. 148.
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his wishes gratified. And Sattvadila ruled as king over the cities of the
Daitya princess.

“Now tell me : which of those two shewed most courage in plunging
into the water ?” When the Vetéla put this question to the king, the latter,
fearing to be cursed, thus answered him ; “ I consider Sattvasila the braver
man of the two, for he plunged into the sea without knowing the real state
of the case, and without any hope, but the king knew what the circum-
stances were when he plunged in, and had something to look forward to,
and he did not fall in love with the Asura princess, because he thought no
longing would win her.”” When the Vetila received this answer from the
king, who thereby broke silence, he left his shoulder, as before, and fled to
his place on the aéoka-tree. And the king, as before, followed him quickly
to bring him back again ; for the wise never flag in an enterprise which
they have begun, until it is finished.

CHAPTER LXXXII.

(Vetala 8.)

Then king Trivikramasena returned to the asoka-tree, and again
caught the Vetdla, and put him on his shoulder, and set out with him.
And as he was going along, the Vetala again said to him from his shoulder,
¢ King, in order that you may forget your toil, listen to this question of
mine.”

There is a great tract of land
assigned to Brihmans in the coun-
try of Anga, called Vrikshaghata. In it there lived a rich sacrificing
Brihman named Vishpusvidmin. And he had a wife equal to himself in
birth. And by her he had three sons born to him, who were distinguished
for preternatural acuteness. In course of time they grew up to be young men.
One day, when he had begun a sacrifice, he sent those three brothers to the
sea to fetch a turtle. So off they went, and when they had found a turtle,
the eldest said to his two brothers,—* Let one of you take the turtle for our
father’s sacrifice, I cannot take it, as it is all slippery with slime.”” When
the eldest brother said this, the two younger ones answered him, “If you
hesitate about taking it, why should not we ?”” When the eldest heard
that, he said, “ You two must take the turtle ; if you do not, you will have
obstructed our father’s sacrifice ; and then you and he will certainly sink
down to hell.” When he told the younger brothers this, they laughed, and

Story of the three fastidious men,
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said to him, “If you see our duty so clearly, why do you not see that your
own is the same ?”’ Then the eldest said, “ What, do you not know how
fastidious I am? I am very fastidious about eating, and I cannot be
expected to touch what is repulsive.” The middle brother, when he heard
this speech of his, said to his brother,—* Then I am a more fastidious
person than you, for I am a most fastidious connoisseur of the fair sex.”
When the middle one said this, the eldest went on to say, “Then let
the younger of you two take the turtle!” Then the youngest brother
frowned, and in bis turn said to the two elder, ‘ You fools, I am very
fastidious about beds, so I am the most fastidious of the lot.”

So the three brothers fell to quarrelling with one another, and being
completely under the dominion of conceit, they left that turtle and
went off immediately to the court of the king of that country, whose
name was Prasenajit, and who lived in a city named Vitankapura, in
order to have the dispute decided. There they had themselves announced
by the warder, and went in, and gave the king a circumstantial account
of their case. The king said, “ Wait here, and I will put you all
in turn to the proof :” so they agreed and remained there. And at the
time that the king took his meal, he had them conducted to a seat of
honour, and given delicious food fit for a king, possessing all the six flavours.
And while all were feasting around him, the Brdhman, who was fastidious
about eating, alone of all the company did not eat, but sat there with his
face puckered up with disgust. The king himself asked the Brahman why
he did not eat his food, though it was sweet and fragrant, and be slowly
answered him, “I perceive in this cooked rice an evil smell of the
reek from corpses, so I cannot bring myself to eat it, however delicious
it may be.” When he said this before the assembled multitude, they
all smelled it by the king’s orders, and said, “This food is prepared
from white rice and is good and fragrant.” But the Brdhman, who was
so fastidious about eating, would not touch it, but stopped his nose. Then
the king reflected, and proceeded to enquire into the matter, and found
out from his officers*, that the food had been made from rice which had
been grown in a field near the burning-gkdt of a certain village. Then
the king was much astonished, and being pleased, he said to him, “In
truth you are very particular as to what you eat; so eat of some other
dish.”

And after they had finished their dinner, the king dismissed the
Brihmans to their apartments, and sent for the loveliest lady of his court.
And in the evening he sent that fair one, all whose limbs were of faultless

¢ Niyogajanitas is & misprint for miyogijanatas, as is evident from the Sanskrit
College MS.
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beauty, splendidly adorned, to the second Brahman, who was so squeamish
about the fair sex. And that matchless kindler of Cupid’s flame, with a
face like the full moon of midnight, went, escorted by the king’s servants,
to the chamber of the Brahman. But when she entered, lighting up the
chamber with her brightness, that gentleman, who was so fastidious, about
the fair sex, felt quite faint, and stopping his nose with his left hand, said
to the king’s servants, “T'ake her away; if you do not, I am a dead man,
a smell comes from her like that of a goat.” When the king’s servants
lieard this, they took the bewildered fair one to their sovereign, and told
him what had taken place. And the king immediately bad the squeamish
gentleman sent for, and said to him, “ How can this lovely woman, who
has perfumed herself with sandal-wood, camphor, black aloes, and other
splendid scents, so that she diffuses exquisite fragrance through the whole
world, smell like a goat 7’ But though the king used this argument with
the squeamish gentleman, he stuck to his point ; and then the king began
to have his doubts on the subject, and at last by artfully framed questions
he elicited from the lady herself, that, having been separated in her
childhood from her mother and nurse, she had been brought up on
goat’s milk.

Then the king was much astonished, and praised highly the discernment
of the man who was fastidious about the fair sex, and immediately had given
to the third Brdbmnan who was fastidious about beds, in accordance with his
taste, a bed composed of seven mattresses placed upon a bedstead. White
smooth sheets and coverlets were laid upon the bed, and the fastidious man
slept on it in a splendid room. But, before half a watch of the night bhad
passed, he rose up from that bed, with his hand pressed to his side, scream-
ing in an agony of pain. And the king’s officers, who were there, saw a
red crooked mark on his side, as if a hair had been pressed deep into it.
And they went and told the king, and the king said to them, “ Look and
see if there is not something under the mattresses.” So they went and
examined the bottom of the mattresses one by one, and they found a hair
in the middle of the bedstead underneath them all. And they took it and
shewed it to the king, and they also brought the man who was fastidious
about beds, and when the king saw the state of his body, he was asto-
nished. And he spent the whole night in wondering how a hair could have
made so deep an impression on his skin through seven mattresses.

And the next morning the king gave three hundred thousand gold
pieces to those three fastidious men, because they were persons of
wonderful discernment and refinement. And they remained in great
comfort in the king's court, forgetting all about the turtle, and little did
they reck of the fact that they bad incurred sin by obstructing their
father’s sacrifice.
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When the Vetila, seated on the shoulder of the king, had told him
this wonderful tale, he again asked him a question in the following words,
“King, remember the curse I previously denounced, and tell me which was
the most fastidious of these three, who were respectively fastidious about
eating, the fair sex, and beds ?” When the wise king heard this, he gave the
Vetila the following answer, “I consider the man who was fastidious
about beds, in whose case imposition was out of the question, the most
fastidious of the three, for the mark produced by the hair was seen
conspicuously manifest on his body, whercas the other two may have
previously acquired their information from some one else.” When the king
said this, the Vetéla left his shoulder, as before, and the king again went in
quest of him, as before, without being at all depressed.

Note.

The above story resembles No. 2, in the Cento Novelle Antiche, and one in
the Addition to the Arabian tales published by Mr. Scott. (Dunlop’s History of
Fiction, Vol. I, p. 415; Liebrecht’'s translation, p. 212 and note 283.) See also
Liebrecht, Zur Volkskunde, p. 203. In the Cento Novelle Antiche a prisoner informs
the king of Greece, that a horse has been suckled by a she-ass, that a jewel contains &
worm, and that the king himself is the son of a baker.

The incident of the mattress reminds one of the test applied by the queen to her
son’s wife in ‘ The Palace that stood on Golden Pillars,” (Thorpe’s Yuletide Stories,
p. 64). In order to find out whether her daughter-in-law is of high birth, she puts first
a bean, then peas, under her pillow. The prince's wife, who is really the daughter of a
peasant, is apprised of the stratagem by her cat, which resembles Whittington’s,
Rohde in his Griechische Novellistik, p. 62, compares a story told by Aelian about the
Sybarite Smindyrides, who slept on a bed of rose-leaves and got up in the morning
covered with blisters. He also quotes from the Chronicle of Tabari a story of a prine
cess who was made to bleed by a rose-leaf lying in her bed. Oesterley refers us to
Babington's Vetéla Cadai, p. 33, and the Chevalier de Mailly’s version of the three
Princes of Serendip. The three are sitting at table, and eating a leg of lamb, sent
with some splendid wine from the table of the Emperor Behram. The eldest maintains
that the wine was made of grapes that grew in a cemetery, the second that the lamb
was brought up on dog’y milk, the third says that the emperor had put to death the
vazér's son, and the ]attek was bent on vengeance. All three statements turn out to be
well-grounded. There are parallel stories in the 1001 Nights (Breslau). In Night
458 it is similarly conjictured that the bread was baked by a sick woman, that the kid
was suckled by a bitch, and that the Sultan is illegitimate. In Night 459 a gem-cutter
guesses that a jewel has an internal flaw, a man skilled in the pedigrees of horses di-
vines that a horse is the offspring of a female buffalo, and a man ekilled in human
pedigrees that the mother of the favourite queen was a rope-dancer. Cp. also the de-
cisions of Hamlet in Saxo Grammaticus, 1839, p. 138, in Simrock’s Quellen des Shakes-
peare, 1, 81—85; 6, 170 ; he lays down that some bread tastes of blood, (the corn was
grown on a battle-field), that some liquor tastes of irom, (the malt was mixed
with water taken from a well, in which some rusty swords had lain,) that some
bacon tastes of corpscs, (the pig had eaten a corpse), lastly that the king is a servant
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and his wife a serving-maid. Oesterley refers also to the beginning of Domatus’
life of Virgil, and to Heraclius Von Otte, also to the parallels quoted above from
Liebrecht. The brother, who was so fastidious about beds, may be compared with
a princess in Andersen’s Tale of “The Princess on a pea,” Gesammelte Mirchen, Part
I1I, 8, 62, (Leipzig, 1847). This is identical with a tale found in Cavallius’ Schwedische
Volkssagen und Mirchen, German version, Vienna, 1848, p. 222, which resembles No.
182 in the older editions of Grimm’s Kindermirchen. (Andersen’s story is clearly the
same a8 Thorpe's referred to above.) Nearly akin is Diocletian’s test in the Seven
Wise Masters. His masters put an ash-leaf under the bed ; and he remarks, ‘ Either
the floor has risen, or the roof sunk.” (Oesterley, p. 215.) In the version in Simrock’s
Deutsche Volks-biicher, Vol. XII, p. 122, it is an ivy-leaf. See also Ellis's Metrical
Romances, p. 412.

CHAPTER LXXXIII.

(Vetédla 9.)

8o king Trivikramasena again went to the afoka-tree, and taking the
Vetéla down from it, placed him on his shoulder, and set out. Then the
Vetala said to him ; “ King, this wandering about in a cemetery at night
is inconsistent with your kingly rank. Do you not see that this place of
the dead* is full of ghosts, and terrible at night, and full of darkness as of
the smoke of funeral pyres. Alas! what tenacity you display in this
undertaking you have engaged in, to please that mendicant! So listen to
this question from me which will render your journey more agreeable.”

Story of Anangarati and her four sui- There is in Avanti a city built
tors. by gods at the beginning of the
world, which is limitless as the body of Siva, and renowned for enjoyment
and prosperity, even as his body is adorned with the snake’s hood
and ashes.+ It was called Padmavati in the Krita Yuga, Bhogavati in
the Tretd Yuga, Hiranyavati in the Dvépara Yuga, and Ujjayini in the
Kali Yuga. And in it there lived an excellent king, named Viradeva, and
he had a queen named Padmarati. The king went with her to the bank of
the Mandskini, and propitiated Siva with austerities, in order to obtain a
son. And after he had remained a long time engaged in austerities, he
performed the ceremonies of bathing and praying, and then he heard this
voice from heaven, uttered by S’iva, who wus pleased with him, * King,
there shall be born to thee a brave son to be the head of thy family, and
a daughter, who with her matchless beauty shall put to shame the nymphs

¢ Literally *‘ grove of ancestors,” i. ¢., cemetery.

+ Here we have one of the puns in which our author delights.
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of heaven.” When king Viradeva had heard this voice from heaven, he
returned to his city with bis consort, having gained all he desired.

There he first had a son born to him named Stradeva, and after a time
queen Padmarati gave birth to a daughter. And her father gave her the
name of Anangarati, on the ground that she was beautiful enough to
inspire love in the breast of Cupid. And, when she grew up, in his desire
to procure for her a suitable husband, he had brought the portraits of all
the kings of the earth, painted on canvass. And as no one of them seemed
a match for her, he said to his daughter, in his tenderness for her; I
cannot find a suitable match for you, my daughter, so summon all the kings
of the earth, and select your own busband.” When the princess heard
that, she said to her father, “ My father, I am too modest to select my
own husband, but I must be given in marriage to a good-looking young
man, who is a perfect master of one art ; I do not want any other better
man.”

When the king heard this speech of his daughter Anangarati, he
proceeded to search for a young man, such as she had described, and while
he was thus engaged, there came to him from the Dekkan four magnificent
men, brave and skilful, who had heard from the people what was going on.
Those four suitors for the hand of the princess were received with respect
by the king, and one after another they told to him in her presence their
respective acquirements.

The first said ; “I am a SWdra, Panchaphuttika by name; I make
every day five splendid pairs of garments: The first of them I give to my
god, and the second to a Brahman, the third I retain for my own wearing,*
the fourth I should give to my wife, if this maid here were to become my
wife, the fifth I sell, and procure myself meat and drink : as I possess this
art, let Anangarati be given to me.”

When he had said this, the second inan said, “ I am a Vaidya, Bhashéjna
by name, I know the speech of all beasts and birds ;+ so let the princess be
given to me.”

When the second had said this, the third said, “I am a Kshatriya
king, by name Khadgadhara, renowned for might of arm: my equal in
the art of swordsmanship does not exist upon the earth, so bestow this
maiden on me, O king.”

‘When the third had said this, the fourth said, “I am a Brihman,
named Jivadatta, and I possess the following art ; I can restore to life dead

® More literally, “ for my own two garments.” A Hindu wears two pieces of
cloth.

+ See note on Vol. I, p. 499, Liebrecht's translation of the Penlamerone of Basile,
Vol. I, p. 215, Herrtage's edition of the English Gesta Romanorum, p. 55, the Greck
fable of Tciresias, Waldau, Bohmische Marchen, p. 1.
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creatures, and exhibit them alive ;* so let this maiden obtain for a husband
me, who am renowned for daring exploits.”

When they had thus spoken, the king Viravara, with his daughter by
his side, seeing that they were like gods in shape and dress, remained lost
in doubt.

When the Vetila had told this story, he said to king Trivikramasena,
menacing him with the before-mentioned curse, “ 8o tell me, king, to
which of these four ought the maiden Anangarati to be given ?”

When the king heard this, he gave the Vetila the following answer ;
“ You are thus repeatedly making me break silence simply in order to
waste time ; otherwise, master of magic, how could you possibly ask such
an absurd question ? How can a woman of Kshatriya caste be given to a
S"ddra weaver ? Moreover, how can a Kshatriya woman be given to a
Vaidya ? And as to the power of understanding the language of beasts and
birds, which he possesses, what is the practical use of it ? And as for the
tbird, the Brdhman, who fancies himself such a hero, of what worth is he,
as he is a sorcerer, and degraded by abandoning the duties of his caste ?
Accordingly the maiden should be given to the fourth suitor, the Kshatriya
Khadgadhara, who is of the same caste and distinguished for his skill and
valour.”

‘When the Vetila heard this, he left the king’s shoulder, as before, and
quickly returned by the power of his magic to his own place, and the king
again pursued him, as before, to recover him, for despondency never pene-
trates into a bero’s beart, that is cased in armour of fortitude.

Note.

This story is found on page 498 and f of Vol. I. It bears a close resomblance to
Tale 5, and many of the parallels there quoted are applicable to it. In the 47th tale of
the Pentameronc of Basile, the sons boast of their accomplishments in a very similar
manner.

CHAPTER LXXXI1V.

(Vetila 10.)

Then Trivikramasena went and took the Vetala from the adoka-tree,
and put him on his shoulder once more, and set out ; and as he was going

* This idea i8 common enough in this work, and T have already traced it in other
lands. I wish now to refer to Rohde, der Griechische Roman, p. 126, note. It will
be found specially illustrative of a passage in Vol 1II, p. 144 of this work. Cp. also

36
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along, the Vetala said from the top of his shoulder, “ You are weary, king,
so listen to this tale that is capable of dispelling weariness.”

Story of Madanasend and her rash There was an excellent king of
promise. the name of Virabihu, who imposed

his orders on the heads of all kings : he had a splendid city named Anan-
gapura, and in it there lived a rich merchant, named Arthadatta; that
merchant prince had for elder child a son named Dhanadatta, and his
younger child was a pearl of maidens, named Madanasené.

One day, as she was playing with her companions in her own garden,
a young merchant, named Dharmadatta, a friend of her brother’s, saw her.
‘When he saw that maiden, who with the full streams of her beauty, her
breasts like pitchers half-revealed, and three wrinkles like waves, resembled
a lake for the elephant of youth to plunge in in sport, he was at once
robbed of his senses by the arrows of love, that fell upon him in showers.
He thought to himself, “ Alas, this maiden, illuminated with this excessive
beauty, has been framed by M4éra, as a keen arrow to cleave asunder my
heart.” 'While, engaged in such reflections, he watched her long, the day
passed away for him, as if he were a chakravika. Then Madanasend
entered her house, and grief at no longer beholding her entered the breast
of Dharmadatta. And the sun sank red into the western main, as if
inflamed with the fire of grief at seeing her no more. And the moon, that
was surpassed by the lotus of her countenance, knowing that that fair-
faced one had gone in for the night, slowly mounted upward.

In the meanwhile Dharmadatta went home, and thinking upon that fair
one, he remained tossing to and fro on his bed, smitten by the rays of the
moon. And though his friends and relations eagerly questioned him, he
gave them no answer, being bewildered by the demon of love. And in the
course of the night he at length fell asleep, though with difficulty, and
still he seemed to behold and court that loved one in a dream; to such
lengths did his longing carry him. And in the morning he woke up, and
went and saw her once more in that very garden, alone and in privacy, wait-
ing for her attendant. So he went up to her, longing to embrace her, and
falling at her feet, he tried to coax her with words tender from affection.
But she said to him with great earnestness, “ I am a maiden, betrothed to
another, I cannot now be yours, for my father has bestowed me on the
merchant Samudradatta, and I am to be married in a few days. So de-
part quietly, leb not any one see you; it might cause mischief.” But
Dharmadatta said to her, “ Happen what may, I cannot live without
you.” When the merchant’s daughter heard this, she was afraid that he

the Volsunga-Saga, in Hagen’s Helden-Sagen Vol. III, p. 33, and Murray’s Ancient
Mythology, p. 43. 8o Hanumin, in the Rimdyapa, brings medicinal herbs from the
Himé{laya.



279

would use force to her, so she said to him, “ Let my marriage first be
celebrated here, let my father reap the long-desired fruit of bestowing a
daughter in marriage ; then I will certainly visit you, for your love has
gained my heart.” When he heard this, he said, “ I love not a woman that
has been embraced by another man ; does the bee delight in a lotus on which
another bee has settled P’ When he said this to ber, she replied, “ Then I
will visit you as soon as I am married, and afterwards I will go to my hus-
band.” But though she made this promise, he would not let her go with-
out further assurance, so the merchant’s daughter confirmed the truth of
her promise with an oath. Then he let her go, and she entered her house
in low spirits.

And when the lucky day had arrived, and the auspicious ceremony of
marriage had taken place, she went to her husband’s house and spent that
day in merriment, and then retired with him. But she repelled her hus-
band’s caresses with indifference, and when he began to coax her, she burst
into tears. He thought to himself, “ Of a truth she cares not for me,”
and said to her, “ Fair one, if you do not love me, I do not want you; go to
your darling, whoever he may be.”” When she heard this, she said slowly,
with downcast face, I love you more than my life, but bear what I have
to say. Rise up cheerfully, and promise me immunity from punish-
ment; take an oath to that effect, my husband, in order that I may tell

‘When she said this, her husband reluctantly consented, and then she
went on to say with shame, despondency, and fear ; “ A young man of the
name of Dharmadatta, a friend of my brother’s, saw me once alone in our
garden, and smitten with love he detained me ; and when he was prepar-
ing to use force, I being anxious to secure for my father the merit of
giving a daughter in marriage, and to avoid all scandal, made this agree-
ment with him ; ¢ When I am married, I will pay you a visit, before I go
to my husband ;' so I must now keep my word, permit me, my husband;
I will pay him a visit first, and then return to you, for I cannot transgress
the law of truth which I have observed from my childhood.” When
Samudradatta had been thus suddenly smitten by this speech of hers, as by
a down-lighting thunderbolt, being bound by the necessity of keeping his
word, he reflected for a moment as follows; “ Alas! she is in love with
another man, she must certainly go; why should I make her break her
word ? Let her depart ! Why should I be so eager to have her for a wife ?”
After he had gone through this train of thought, he gave her leave to
go where she would ; and she rose up, and left her husband’s house.

In the meanwhile the cold-rayed moon ascended the great eastern
mountain, a8 it were the roof of a palace, and the nymph of the eastern
quarter smiled, touched by his finger. Then, though the darkness was

you
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still embracing his beloved herbs in the mountain caves. and the bees were
settling on another cluster of kumudas, a certain thief saw Madanasens,
as she was going along alone at night, and rushing upon her, seized her by
the hem of her garment. He said to her, * Who are you, and where are
you going ?”” When he said this, she, being afraid, said, “ What does that
matter to you? Let me go; I have business here.” Then the thief said,
“ How can I, who am a thief, let you go?” Hearing that, she replied,
“Take my ornaments.” The thief answered her, “ What do I care for
these gems, fair one ? I will not surrender you, the ornament of the world,
with your face like the moonstone, your hair black like jet, your waist like
a diamond,* your limbs like gold, fascinating beholders with your ruby-
coloured feet.”

When the thief said this, the helpless merchant’s daughter told him
her story, and entreated him as follows, ¢ Excuse me for a moment, that I
may keep my word, and as soon as I have done that, T will quickly return
to you, if you remain here. Believe me, my good man, I will never break
this true promise of mine.” When the thief heard that, he let her go,
believing that she was a woman who would keep her word, and he remain-
ed in that very spot, waiting for her return.

She, for her part, went to that merchant Dharmadatta. And when he
saw that she had come to that wood, he asked her how it happened, and
then, though he had longed for her, he said to her, after reflecting a mo-
ment, “I am delighted at your faithfulness to your promise ; what have I
to do with you, the wife of another ? So go back, as you came, before any
one sees you.” When he thus let her go, she said, “So be it,” and leav-
ing that place, she went to the thief, who was waiting for her in the road.
He said to her, “Tell me what befell you when you arrived at the trysting-
place.”” So she told him how the merchant let her go. Then the thief
said, “Since this is so, then I also will let you go, being pleased with your
truthfulness : return home with your ornaments!”

So he too let her go, and went with her to guard her, and she returned
to the house of her husband, delighted at having preserved her honour.
There the chaste woman entered secretly, and went delighted to her hus-
band ; and he, when he saw her, questioned her ; so she told him the whole
story. And Samudratta, perceiving that his good wife had kept her word
without losing her honour, assumed a bright and cheerful expression, and
welcomed her as a pure-minded woman, who had not disgraced her family,
and lived bappily with her ever afterwards.

When the Vetéla had told this story in the cemetery to king Tri-
vikramasena, he went on to say to him ; “So tell me, king, which was the
really generous man of those three, the two merchants and the thief P

¢ The word vajra also means thunderbolt.
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And if you know and do not tell, your head shall split into a hundred
pieces.”

When the Vetéla said this, the king broke silence, and said to him,
¢ Of those three the thief was the only really generous man, and not either
of the two merchants. For of course her husband let her go, though she
was 80 lovely and he had married her; how could a gentleman desire to
keep a wife that was attached to another ? And the other resigned her
because his passion was dulled by time, and he was afraid that her husband,
knowing the facts, would tell the king the next day. But the thief, a
reckless evildoer, working in the dark, was really generous, to let go a love-
ly woman, ornaments and all.”

When the Vetila heard that, he left the shoulder of the king, and
returned to his own place, as before, and the king, with his great persever-
ance no whit dashed, again set out, as before, to bring him,

Note.

This story is the same as the 19th of Campbell's West Highland Tales, The
Inheritance, Vol. II, pp. 16—18. Dr. Kéhler, (Orient und Occident, Vol. II, p. 317),
compares the Story in the 1,001 Nights of Sultan Akschid and his three sons. He
tells us that it is also found in the Turkish ‘Tales, called The Forty Vazirs, in the
Turkish Titindma, and in Johann Andrem’s Chymische Hochzeit Christiani Rosen-
creutz. The form of it best known to the general reader is probably the 5th story in
the Xth day of Boccacio’s Decameron. The tale is no doubt originally Buddhistic,
and the king’s cynical remarks a later addition. Dunlop considers that Boccacio’s
story gave rise to Chaucer’s Frankeleyne's Tale, the 12th Canto of the Orlando
Inamorato, and Beaumont and Fletcher’s Triumph of Honour.

CHAPTER LXXXV,

(Vetdla 11.)

Then king Trivikramasena again went and took that Vetéla from the
adoka-tree and put him on his shoulder, and set out with him; and as he
was going along, the Vetdla on his shoulder said to him ; “ Listen, king ;
I will tell you an interesting story.”

Story of king Dharmadhvoja and his There lived of old in Ujjayini
three very scnsitive wives. a king of the name of Dharmadhvaja,

he had three wives, who were all daughters of kings, and whom he held
very dear. The first of them was called Indulekhd, the second Taravali,
and the third Mrigankavati ; and they were all possessed of extraordinary
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personal charms. And the successful king, who had conquered all his
enemies, lived happily, amusing himself with all those three queens.

Once on a time, when the festival of the spring-season had arrived, he
went with all those three wives to the garden to amuse himself. There he
beheld the creepers weighed down with flowers, looking like Cupid’s bows,
with rows of bees for strings, strung for him by the Spring. And the
king, who resembled the mighty Indra, hearing the notes which the cuckoos
uttered on the sprays of the garden-trees, like the edict of Love, the god
of enjoyment, betook himself with his wives to wine, which is the very
life of that intoxication, by which Cupid lives. And he joyed in drinking
the liquor first tasted by them, perfumed with their sighs, red as their
bimba lips. _

Then, as Indulekh4 was playfully pulling the hair of the king, a blae
lotus leaped from her ear, and fell on her lap. Immediately a wound was
produced on the front of her thigh by the blow, and the delicate princess
exclaimed “Oh! Oh!” and fainted. When the king and the attendants
saw that, they were distracted with grief, but they gradually brought her
round with cold water and fanning. Then the king took her to the palace,
and had a bandage applied to the wound, and treated her with preparations
made by the physicians.

And at night, seeing that she was going on well, the king retired with
the second, Téravali, to an apartment on the roof of the palace exposed to
the rays of the moon. There the rays of the moon, entering through the
lattice, fell on the body of the queen, who was sleeping by the king's side,
where it was exposed by her garment blowing aside. Immediately she
woke up, exclaiming, “Alas! I am burnt,” and rose up from the bed
rubbing her limbs. The king woke up in a state of alarm, crying out,
“ What is the meaning of this P Then he got up and saw that blisters had
been produced on the queen’s body. And the queen Téardvali said to him
when he questioned her, “The moon’s rays falling on my exposed body
have done this to me.” When she said this and burst into tears, the king,
being distressed, summoned her attendants, who ran there in trepidation and
alarm. And he had made for her a bed of lotus-leaves, sprinkled with
water, and sandal-wood lotion applied to her body.

In the meanwhile his third wife Mrigdnkavati heard of it, and
left her palace to come to him. And when she had got into the open air,
she heard distinctly, as the night was still, the sound of a pestle popnding
rice in & distant house. The moment the gazelle-eyed one heard, it, she
said, “ Alas I am killed,”” and she sat down on the path, shaking her bands
in an agony of pain. Then the girl turned back, and was conducted by her
attendants to her own chamber, where she fell on the bed, and’groaned.
And when her weeping attendants examined her, they saw that her hands
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were covered with bruises, and looked like lotuses upon which black bees
bad settled. So they went and told the king. The king Dharmadhvaja
arrived in a state of consternation, and asked his beloved what it all meant.
Then the tortured queen showed him her hands, and said to him, “As
soon as I heard the sound of the pestle, these became covered with bruises.”
Then the king, filled with surprise and despondency, had sandal-wood
unguent and other remedies applied to her hands, in order to allay the
pain.

He reflected, “ One of my queens has been wounded by the fall of a
lotus, the second has had her body burned even by the rays of the moon, and
alas ! the third has got such terrible bruises produced on her hands by
the mere sound of a pestle. By adispensation of fate the excessive delicacy,
which is the distinguishing excellence of my queens, has now become in
them all, at one and the same time, a defect.” Engaged in such reflec-
tions the king wandered round the women’s apartments, and the night of
three watches passed for him as tediously as if it had consisted of a hun-
dred watches. But the next morning, the physician and surgeons took
measures, which caused him soon to be comforted by the recovery of his
wives.

‘When the Vetéla bad told this very wonderful story, he put this
question to king Trivikramasena from his seat on his shoulder: * Tell me,
king, which was the most delicate of those queens; and the curse I before
mentioned will take effect, if you know and do not say.”

When the king heard that, he answered, “ The most delicate of all
was the lady upon whose hand bruises were produced by merely hearing
the sound of the pestle, without touching it. But the other two were no
match for her, because the wound of the one and the blisters of the other
were produced by contact with the lotus and the rays of the moon respec-
tively.”

When the king had said this, the VetAla again left his shoulder, and
returned to his own place, and the persevering king again set out to
fetch him.

Note.

Rohde in his Griechische Novellistik, p. 62, compares with this a story told by
Timseus of a Sybarite. who saw a husbandman hoeing a field, and contracted a rup-
ture from it. Another Sybarite, to whom he told his piteous tale, got ear-ache from
hearing it. Oesterley in his German translation of the Baitil Pachisi, p. 199, refers
us to Lancereau, No. 6, pp. 396-399, and Babington’s Vetila Cadai, No. 11, p. 58.
He points out that Grimm, in his Kindermiirchen, 3, p. 238, quotes a similar incident
from the travels of the three sons of Giaffar. Out of four princesses, one faints because
a rose-twig is thrown into her face among some roses, a second shuts her eyes in order
not to see the statue of a man, a third says *‘ Go away, the hairs in your fur-cloak run
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into me,” and the fourth covers her face, fearing that some of the fish in a tank may
belong to the male sex. He also quotes a striking parallel from the Elite des contes
du Sieur d’Ouville. Four ladies dispute as to which of ‘them is the most delicate.
One has been lame for three months owing to a rose-leaf having fallen on her foot,
another has had three ribs broken by a shect in her bed having been crumpled, a third
has held her head on one side for six weeks owing to onc half of her head having three
or four more hairs on it than the other, a fourth has broken a blood-vessel by a slight
movement, and the rupture cannot be healed without breaking the whole limb.

CHAPTER LXXXVI.

—_—

(Vetdla 12)

Then king Trivikramasena again went to the aoka-tree, and recovered
the Vetéla, and placed him on his shoulder, and set out with him again
silently, as before. Then the Vetila again said to him from his seat on
his shoulder ; “ King, I love you much because you are so indomitable, so
listen, I will tell you this delightful story to amuse you.”

Story of king Yadahketu, his Vidyd- In the land of Anga there was
dhard wife, and his faithful minister. a young king named Yaéahketu, like
a second and unburnt god of love come to earth to conceal his body.* He
conquered by his great valour all his enemies ; and as Indra has Vrihaspati
for a minister, he had Dirghadardin. Now, in course of time, this king,
infatuated with his youth and beauty, entrusted to that minister his realm,
from which all enemies had been eradicated. and became devoted to pleasure
only. He remained continually in the harem instead of the judgment-
hall ; he listened to delightful songs in the womens’ apartments, instead of
hearkening to the voice of his well-wishers; in his thoughtlessness, he was
devoted to latticed windows and not to the affairs of his kingdom, though
the latter also were full of holes.

But the great minister Dirghadaréin continued unweariedly upholding
the burden of his kingdom’s cares, day and night. And a general rumour
spread to the following effect, “ Dirghadaréin has plunged in dissipation
the sovereign, who is satisfied with the mere name of king, and so he
manages now to enjoy bimself all his master’s power.” Then the minister
Dirghadaréin said of bimself to his wife Medhavati, “ My dear, as the king

# Or “to protect the realm of Anga;’ ashameless pun! The god of Love was
consumed by the fire of 8‘iva’s eye.
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is addicted to pleasure, and I do his work, a calumny has been circulated
among the people against me, to the effect that I have devoured the realm.
And a general rumour, though false, injures even great men in this world ;
was not R4ma compelled by a slanderous report to abandon his wife Sitd ?
So what course must I adopt in this emergency P When the minister said
this, his firm-souled wife MedhAvati,* who was rightly named, said to him ;
“ Take leave of the king on the pretext of a pilgrimage to holy bathing-
places ; it is expedient, great-minded Sir, that you should go to a foreign
land for a certain time. 8o you will be seen to be free from ambition, and
the calumny against you will die out; and while you are absent, the king
will bear the burden of the kingdom himself, and then this vicious tendency
of his will gradually diminish, and when you return, you will be able to
discharge your office of minister without blame.

When Dirghadaréin’s wife said this to him, he said, “ I will do so,”
and he went and said to the king Yadahketu in the course of conversation,
“ @ive me leave to depart, king, I am going on a pilgrimage for some days,
for my heart is set on that religious duty.” When the king heard that,
he said, “ Do not do so! Cannot you, without going on pilgrimages, per-
form in your house noble religious duties, such as charity and so on, which
will procure you heaven ”” 'When the minister heard this, he said, * King,
that purity which comes of wealth is sought by charity and so on, but holy
bathing-places have an everlasting purity. And a wise man must visit
them, while he is young; for otherwise how can he be sure of reaching
them, as this body cannot be relied on P 'While he was saying this, and
the king was still trying to dissuade him, a warder entered, and said to the
king, ¢ King, the sun is plunging into the middle of the lake of heaven,
so rise up, this is the hour appointed for you to bathe in, and it is rapidly
passing away.”” When the king heard this, he immediately rose up to
bathe, and the minister, whose heart was set on pilgrimage, bowed before
him, and went home to his own house.

There he left his wife, whom he forbade to follow him, and managed
eunningly to set out in secret, without even his servants suspecting his
departure, And alone he wandered from country to country with resolute
perseverance, and visited holy bathing-places, and at last he reached the
land of Paundra. In a certain city in that country not far from the sea,
be entered a temple of S'iva, and sat down in a courtyard attached to it.
There a merchant, named Nidhidatta, who had come to worship the god,
saw him exhausted with the heat of the sun’s rays, dusty with his long
journey. The merchant, being a hospitable man, seeing that the traveller,
who was in such a state, wore a Brahmanical thread, and had auspicious

* i. ¢ wise.

a7
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marks, concluded that he was a distinguished Brihman, and took him
home to his own house. There he honoured him with a bath, food, and
other refreshments in the most luxurious style, and when his fatigue was
removed, he said to him, “ Who are you, whence do you come, and
where are you going ?”* And the Brdhman gave him this reserved answer ;
“Iam a Brihman of the name of Dirghadaréin; I have come here on
pilgrimage from the land of Anga.” Then the merchant prince Nidhi-
datta said to him, “ I am about to go on a trading expedition to the Island
of Gold ; so you must live in my house, until I return; and then you
will have recovered from the fatigue which you have incurred by roaming
to holy places, and you can go home.” When Dirghadaréin heard that, he
said, “ Why should I remain here? I will go with you, great merchant,
if you like.” The good man said, “ So be it,” and then the minister, who
had long discarded the use of beds, spent that night in his house.

The next day he went with that merchant to the sea, and embarked on
a ship laden with his merchandise. He travelled along in that ship, and
beheld the awful and wonderful ocean, and in course of time reached
the Isle of Gold. What had a man holding the office of prime minister to do
with sea-voyages? But what will not men of honour do to prevent their
fame from being sullied ? So he remained some time in that island with
that merchant Nidhidatta, who was engaged in buying and selling.

And as he was returning with him on the ship, he suddenly saw a wave
rise up, and then a wishing-tree arise out of the sea; it was adorned with
boughs glittering with gold, which were embellished with sprays of coral, and
bore lovely fruits and flowers of jewels. And he beheld on its trunk a maiden,
alluring on account of her wonderful beauty, reclining on a gem-bestudded
couch. He reflected for a moment, “ Dear me! What can this be P”
And thereupon the maiden, who had a lyre in her hand, began to sing this
song, “ Whatever seed of works any man has sown in a former life, of that
he, without doubt, eats the fruit ; for even fate cannot alter what has been
done in a previous state of existence.”” When the heavenly maiden had
sung this song, she immediately plunged into that sea, with the wishing-
tree, and the couch on which she was reclining. Then Dirghadaréin re-
flected, “I have to-day seen a wonderful sight; one would never have
expected to find in the sea a tree, with a heavenly maiden singing on it,
appearing and disappearing as soon as beheld. Or rather, this admirable
treasure-house of the sea is ever the same; did not Lakshmi, and the moon,
and the Parijita tree, and other precious things come out of it P’ But the
steersman and the rest of the crew, perceiving that Dirghadaréin was
astonished and puzzled, said to him, ¢ This lovely woman always appears
here in the same way, and sinks down again at onco ; but this sight is new
to you.”
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This is what they said to the minister, but he still continued in a state
of wonder, and so he reached in course of time on the ship, with that
Nidhidatta, the coast for which they were making. There the merchant
disembarked his wares, gladdening the hearts of his servants, and the
minister went in high spirits with him to his house, which was full of
mirth at his arrival. And after he had remained there a short time, he
said to Nidhidatta, “ Merchant prince, I have long reposed comfortably in
your house, now I wish to return to my own land; I wish you all hap-
piness.” With these words he took leave of the merchant prince, who was
sorely unwilling to let him go, and with his virtue for his only companion
be set out thence, and having in course of time accomplished the long
journey, he reached his own native land of Anga.

There the spies, who had been placed by king Yadahketu to watch for
his return, saw him coming, before he entered the city, and informed the
king ; and then the king, who had been much afflicted by his absence, went
out from the city to meet him ; and came up to him and welcomed him
with an embrace. Then the king conducted into the palace his minister,
who was emaciated and begrimed with his long journey, and said to him,
“ Why did you leave me, bringing your mind to this cruel heartless step,
and your body into this squalid state from its being deprived of unguents ?*
But who knows the way of the mighty god Fate, in that you suddenly
fixed your mind on pilgrimage to holy waters and other sacred places ?
So tell me, what lands have you wandered through, and what novel sights
have you seen ?” Then Dirghadaréin described his journey to the Island of
Gold, in all its stages, and so was led to tell the king of that maiden, the
jewel of the three worlds, whom he had seen rise out of the sea, and sit on
the wishing-tree singing. All this he narrated exactly as it took place.

The moment the king heard all this, he fell so deeply in love with her,
that he considered his kingdom and life valueless without her. And taking
his minister aside, he said to him, * I must certainly see that maiden, other-
wise I cannot live. I will go by the way which you have described, after
worshipping Fate. And you must not dissuade, and you must by no means
follow me, for I will travel alone incognito, and in the meanwhile you
must take care of my kingdom. Do not disobey my order, otherwise my
death will lie at your door.” Thus spake the king, and refused to hear
his minister’s answer, and then dismissed him to his own house to see his
relations, who had long been wishing for his return. There, in the midst
of great rejoicing Dirghadarsin remained despondent ; how can good minis-
ters be happy, when their lord’s vices are incurable ?

And the next night the king Yasabketu set out, disguised as an
ascetic, having entrusted his kingdom to the care of that minister. And

: * One of our author’s puns.
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on the way, as he was going along, he saw a hermit, named Kusandbha, and
he bowed before him. The hermit said to the king who was disguised as
an ascetic, “ Go on your way boldly ; by going to sea in a ship with the
merchant Lakshmidatta you shall obtain that maiden whom you desire.”
This speech delighted the king exceedingly, and bowing again before the
hermit, he continued his journey; and after crossing many countries,
rivers, and mountains, he reached the sea, which seemed to be full of
eagerness to entertain him. Its eddies looked like eyes expanded to gaze
at him, eyes of which waves were the curved brows, and which were white
with shrill-sounding conchs for pupils. On the shore he met the merchant
Lakshmidatta spoken of by the hermit, who was on the point of setting
out for the Isle of Gold. The merchant prostrated himself before him, when
he saw the signs of his royal birth, such as the discus-marked foot-print
and s0 on ; and the king embarked on the ship with him, and set out with
bim on the sea. And when the ship had reached the middle of the ocean,
that maiden arose from the water, seated on the trunk of the wishing-tree,
and while the king was gazing at her, as a partridge at the moonlight, she
sang a song which the accompaniment of her lyre made more charming;
“ Whatever seed of works any man has sown in a former life, of that he,
without doubt, eats the fruit, for even Fate cannot alter what has been
done in a previous state of existence. 8o a man is helplessly borne along
to experience precisely that lot which Fate has appointed for him, in that
place and in that manner which Fate has decreed ; of this there can be no
doubt.” When the king heard her singing this song, and thus setting
forth the thing that must be, he was smitten with the arrow of love, and
remained for some time motionless, gazing at her. Then he began, with
bowed head, to praise the sea in the following words, * Hail, to thee, store-
house of jewels, of unfathomable heart, since by concealing this lovely
nymph thou hast cheated Vishnu out of Lakshmi. So I throw myself on
thy protection, thou who canst not be sounded even by gods, the refuge of
mountains® that retain their wings; grant me to obtain my desire.”
While he was uttering this, the maiden disappeared in the sea, with the
tree, and when the king saw that, he flung himself into the sea after her,
as if to cool the flames of love's fire.

When the merchant Lakshmidatta saw that unexpected sight, the
good man thought the kiug had perished, and was so afflicted that he was
on the point of committing suicide, but he was consoled by the following
utterance, that came from the heavens, ¢“ Do not act rashly; he is not in
danger, though he has plunged into the sea; this king, Yaéahketu by
name, has come, disguised as an ascetic, to obtain this very maiden, for
she was his wife in a former state of existence, and as soon as he has won

¢ The word that means “ mountain” also means * king,"
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her, he shall return to his realm of Anga.” Then the merchant con- -
tinued his intended voyage, to accomplish his purposes.

But when king Yasdahketu plunged into the sea, he suddenly beheld
to his astonishment a splendid city. It gleamed with palaces that had
bright pillars of precious stone, walls flashing with gold, and latticed
windows of pearl. It was adorned with gardens in which were tanks with -
flights of steps composed of slabs of every kind of gem, and wishing-trees
that granted every desire. He entered house after house in that city,
which, though opulent, was uninhabited, but he could not find his beloved
anywhere. Then, as he was looking about, he beheld a lofty jewelled
palace, and going up to it he opened the door and went in. And when he
had entered it, he beheld a solitary human form stretched out upon a gem-
bestudded couch, with its whole length covered with a shawl. Wondering
whether it could be that very lady, he uncovered its face with eager
expectation, and saw his lady-love. Her beautiful moon-like countenance
smiled, when the black robe fell from it like darkness ; and she seemed
like a night, illumined with moonlight, gone to visit P4tédla in the
day. At sight of her the king was in a state of ecstasy, like that
which a man, travelling through a desert in the season of heat, ex-
periences on beholding a river. She, for her part, opened her eyes,
and when she saw that hero of auspicious form and bodily marks thus
suddenly arrived, sprang from her couch in a state of excitement. She
welcomed him, and with downeast countenance, seemed to honour him by
flinging on his feet the full-blown lotuses of her wide-expanded eyes; and
then she slowly said to him, “ Who are you, and why have you come to
this inaccessible lower region ? And why, though your body is marked with
the signs of royalty, have you undertaken the vow of an ascetic? Con-
descend to tell me this, distinguished Sir, if I have found favour in your
sight.” When the king had heard this speech of hers, he gave her this
answer ; “ Fair one, I am the king of Anga, by name Yadahketu, and I
heard from a friend on whom I can rely, that you were to be seen here
every day in the sea. So I assumed this disguise, and abandoned my
kingdom for your sake, and I have come here and followed you down
through the sea. 8o tell me who you are.” When he said this, she
answered him with mixed feelings of shame, affection, and joy ; “ There is a
fortunate king of the Vidyidbaras named Mrighukasena ; know that I am
bis daughter, Mrigadnkavati by name. That father of mine, for some reason
unknown to me, has left me alone in this city of his, and has gone some-
where or other with his subjects. So I, feeling melancholy in my solitary
abode, rise up out of the sea on a moveable® wishing-tree, and sing of the
decrees of Fate.” When she had said this, the brave king, remembering the

¢ The Sanskrit College MS. reads yantra for Brockhaus's yatra, The wishing-
tree was moved by some magical or mechanical contrivance.
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speech of the hermit, courted her so assiduously with speeches tender with
love, that she was overpowered with affection, and promised to become his
wife at once, but insisted on the following condition; “ My husband, for
four days in every month, the fourteenth and eighth of the white and black
fortnights, I am not my own mistress ;* and whithersoever I may go on
those days, you must not question me on the subject nor forbid me, for
there is a reason for it.”+ When the heavenly maiden had stated in these
words the only condition on which she would consent to marry the king, he
agreed to it, and married her by the Gédndharva form of marriage.

And one day, while the king was living happily with Mrigdnkavati,
ghe said to him, “ You must stop here, while I go somewhere for a certain
business, for to-day is the fourteenth day of the black fortnight of which I
spoke to you. And while you are waiting here, my husband, you must
not enter this crystal pavilion, lest you should fall into a lake there and go
to the world of men.” When she had said this, she took leave of him,
and went out of that city, and the king took his sword and followed her
secretly, determined to penetrate the mystery.

Then the king saw a terrible Rékshasa approaching, looking like
Hades embodied in a human shape, with his cavernous mouth, black as
night, opened wide. That Rakshasa uttered an appalling roar, and swoop-
ing down on Mrigdnkavati, put her in his mouth and swallowed her.
‘When the mighty king saw that, he was at once, so to speak, on fire with
excessive anger, and rushing forward with his great sword, black as a snake
that has cast its slough,} drawn from the sheath, he cut off with it the
bead of the charging Réikshasa, the lips of which were firmly pressed
together. Then the burning fire of the king’s anger was quenched by the
stream of blood that poured forth from the trunk of the Rékshasa, but not
the fire of his grief at the loss of his beloved. Then the king was blinded
with the darkness of bewilderment, and at a loss what to do, when suddenly
Mrigénkavati cleft asunder the body of that Rikshasa, which was dark as
a cloud, and emerged alive and uninjured, illuminating all the horizon like
a spotless moon When the king saw his beloved thus delivered from
danger, he rushed eagerly forward and embraced her, exclaiming, “ Come !

* The Sanskrit College MS. reads sndyattd, which Dr. Kern has conjectured.

+ This part of the story may remind the reader of the story of Melusina the Euro-
pean snake-maiden : see Simrock’s Deutsche Volksbiicher, Vol. VI. It bears a certain
resemblance to that of the Knight of Stauffenberg (Simrock’'s Deutsche Volksbiicher,
Vol. ITL) Cp. also Ein Zimmern und die Meerfrauen, in Birlinger, Aus Schwaben, p.
7. Cp. also De Gubernatis, Zoological Mythology, Vol. II, p. 206. There is a slight
resemblance in this story to_the myth of Cupid and Psyche.

+ For bhujagah the Sanskrit College MS. reads bhujoga, which seemsto givea
better sense than the reading in Brockhaus's text.
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Come !” And he said to her, “ My beloved, what does all this mean ? Is it
a dream or a delusion ?”” When the king asked the Vidyidhari this ques-
tion, she remembared the truth, and said : * Listen, my husband ! This is no
delusion, nor is it a dream ; but such was the curse imposed upon me by
my father, a king of the Vidyddharas. For my father, who formerly lived
in this city, though he had many sons, was so fond of me, that he would
never take food when I was not present. But I, being devoted to the
worship of Siva, used always to come to this uninbabited place on the
fourteenth and eighth days of the two fortnights.

“ And one fourteenth day I came here and worshipped Gauri for a long
time ; and, as fate would have it, so ardent was my devotion that the day
came to an end before my worship was finished. That day my father ate
nothing and drank nothing, though he was hungry and thirsty, as he wait-
ed for me, but he was very angry with me. And when I returned in the
evening with downcast countenance, conscious of my fault, his love for me
was so completely overpowered by the force of Destiny, that he cursed me
in the following words; ‘As owing to your arrogance I was devoured
to-day by hunger, so on the eighth and fourteenth days of the two fortnights
of every month, and on those days only, a Rakshasa named Kritdnta-
santrdsa shall swallow you, when you go to that place outside the city to
worship S'iva ; and on every occasion you shall make your way through his
heart and come out alive. But you shall not remember the curse, nor the
pain of being swallowed ; and you shall remain alone here.’”* When my
father had uttered this curse, I managed gradually to propitiate him, and
after thinking a little he appointed this termination to my curse; ¢ When
a king named Yadahketu, lord of the land of Anga, shall become your hus-
band, and shall see you swallowed by the Réikshasa, and shall slay him,
then you shall issue from his heart, and shall be delivered from your curse,
and you shall call to mind your curse and the other circumstances, and all
your supernatural sciences.’

“ 'When he had appointed this end of my curse, he left me alone here,
and went with his retinue to the mountain of Nishada in the world of men.
And I remained here, thus engaged, bewildered by the curse. But that curse
has now come to an end, and I remember all. So I will immediately go to
my father on the Nishadha mountain; the law, that governs us celestial
beings, is, that when our curse is at an end we return to our own place. You
are perfectly free to remain here or go to your kingdom, as you like.” When
she had said this, the king was sorry, and he made this request to her;
¢ Fair one, do me the favour not to go for seven days. Let us in the mean-

® QOesterley (Baital Pachisi, 201) compares the 12th chapter of the Vikrama-
charitam in which Vikraméditya delivers a woman, who was afflicted every night by a
Rakshasa in consoquence of her husband’s curse.
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while cheat the pain of parting by amusing ourselves here in the garden.
After that you shall go to your father’s abode, and I will return to mine.”
‘When he made this proposal, the fair one agreed to it. Then the king
diverted himself with her for six days in the gardens, and in tanks, the
lotus-eyes of which were full of tears, and that seemed to toss aloft their
waves like hands, and in the cries of their swans and cranes to utter this
plaintive appeal, *“ Do not leave us !’ And on the seventh day he artfully
decoyed his darling to that pavilion, where was the tank that served as a
magic gate® conducting to the world of men; and throwing his arms
round her neck, he plunged into that tank, and rose up with her from a
tank in the garden of his own city. When the gardeners saw that he had
arrived with his beloved, they were delighted, and they went and told his
minister Dirghadar§in. And the minister came and fell at bis feet, and
seeing that he bad brought with him the lady of his aspirations, he and
the citizens escorted him into the palace. And he thought to himself,
“Dear me! I wonder how the king has managed to obtain this celestial
nymph, of whom I caught a transient glimpse in the ocean, as one sees in
the heaven a lightning-flash. But the fact is, whatever lot is written
for a man by the Disposer in the inscription on his forehead, infallibly
befalls him, however improbable.”

Such were the reflections of the prime minister ; while the rest of
his subjects were full of joy at the return of the king, and of astonish-
ment at his having won the celestial nymph. But Mrigénkavati,
seeing that the king had returned to his own kingdom, longed, as
the seven days were completed, to return to the home of the Vidyidharas.
But the science of flying up into the air did not appear to her,
though she called it to mind. Then she felt as one robbed of a treasure,
and was in the deepest despondency. And the king said to her, “ Why
do you suddenly appear despondent, tell me, my darling ?”” Then the
Vidyédbari answered him, “ Because I remained so long, after I had been
released from my curse, out of love for you, my science has abandoned me,
and I have lost the power of returning to my heavenly home.”” When king
Yasahketu heard this, he said, “Ha! I have now won this Vidyidhari,”
and so his rejoicing was complete.

‘When the minister Dirghadaréin saw this, he went home, and at night,
when he was in bed, he suddenly died of a broken heart. And Yasahketu,
after he had mourned for him, remained long bearmg the burden of empire
himself, with Mrigénkavati for his consort.

When the Vetala, seated on the shoulder of king Trivikramasena, had
told him this story on the way, he went on to say to him, “ So tell me,

¢ ] follow the reading of a MS, in the Sanskrit College yantradvdravdpikd.
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king ; why did the heart of that great minister suddenly break, when his
master had thus succeeded so completely ? Did his heart break through
grief at not having won the nymph himself ? Or was it because he longed
for the sovereign power, and thus was disappointed at the king’s return?
And if you know this, king, and do not tell me on the spot, your merit will
at once disappear, and your head will fly in pieces.” When king Trivi-
kramasena heard that, he said to the Vetéla ; ¢ Neither of these two feelings
actuated that excellent and virtuous minister. But he sald to himself;
‘This king neglected his kingdom out of devotion to mere human females,
much more will he do so now, that he is attached to a heavenly nymph. So,
though I have gone through much suffering, the disease has been aggravated
by it, instead of being cured, as I had hoped.” It was under the influence
of such reflections that the minister’s heart broke.” When the king had
said this, that juggling Vetéla returned to his own place, and the resolute
king ran swiftly after him, to bring him back again by force.

CHAPTER LXXXVII.
(Vetéla 13.)

Then the king went back to the asoke-tree,* and taking the Vetila
from it, placed him on his shoulder, and brought him along, and as he was
going along with him, the Vetdla again said to the king, ‘ Listen, king,
1 will tell you a short story.”

The story of Harisvdmén, who first There is a city of the name of
lost his wife, and then his life. Varinasi, the abode of Siva. In it

there lived a Briahman, named Devasvamin, honoured by the king. And
that ricn Brahman had a son named Harisvimin ; and he had an exceed-
ingly lovely wife, named LAvanyavati. I think the Disposer must have
made her after he had acquired skill by making Tilottaméd and the other
nymphs of heaven, for she was of priceless beauty and loveliness.

Now, one night Harisvamin fell asleep, as he was reposing with her
in a palace cool with the rays of the moon. At that very moment a

# In the original finfapd, which Professor Monier Williams renders thus; * the
tree Dalbergia Sisu; the Aéoka tree.”” Dr. King informs me that these two trees are
altogether different. The translation which I have given of the word §infapd, through-
out these tales of the Vetéla, is, therefore, incorrect. The tree to which the Vetila so
persistently returns, is a Dalbergia Sisu.

38
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Vidyadhara prince, by name Madanavega, roaming about at will, came
that way through the air. He saw that Livanyavati sleeping by the side
of her husband, and her robe, that had slipped aside, revealed her exquisite-
ly moulded limbs. His heart was captivated by her beauty ; and blinded by
love, he immediately swooped down, and taking her up in his arms asleep,
flew off with her through the air.

Immediately her husband, the young man Harisvamin, woke up, and
not seeing his beloved, he rose up in a state of distraction. He said to
himself, “ What can this mean ? Where has she gone ? I wonder if she is
angry with me. Or has she hidden herself to find out my real feelings, and
is making fun of me ?”” Distracted by many surmises of this kind, he
‘wandered hither and thither that night, looking for her on the roof, and
in the turrets of the palace. He even searched in the palace-garden, and
when he could not find her anywhere, being scorched with the fire of grief,
he sobbed and lamented, ‘“ Alas! my beloved with face like the moon’s
orb, fair as the moonlight ; did this night grudge your existence, hating
your charms that rival hers®? That very moon, that, vanquished by your
beauty, seemed to be in fear, and comforted me with its rays cool as sandal-
wood, now that I am bereaved of you, seems to have seen its opportunity,
and smites me with them, as if with burning coals, or arrows dipped in
poison.”  While Harisvimin was uttering these laments, the night at last
slowly passed away, not so his grief at his bereavement.

The next morning the sun dispelled with his rays the deep darkness
that covered the world, but could not dispel the dense darkness of despon-
dency that had settled on him. The sound of his bitter lamentations, that
seemed to have been reinforced by wailing power bestowed on him by the
chakravdkas, whose period of separation was at an end with the night, was
magnified a hundredfold. The young Brahman, though his relations tried
to comfort him, could not recover his self-command, now that he was
bereaved of his beloved, but was all inflamed with the fire of separation.
And he went from place to place, exclaiming with tears, “ Here she stood,
here she bathed, here she adorned herself, and here she amused herself.”

But his friends and relations said to him, * She is not dead, so why
do you kill yourself? If you remain alive, you will certainly recover her
somewhere or other. So adopt a resolute tone, and go in search of your
beloved ; there is nothing in this world that a resolute man, who exerts him-
gelf, cannot obtain.” "When Harisvdmin had been exhorted in these terms
by his friends and relations, he managed at last, after some days, to recover
his spirits by the aid of hope. And he said to himself, “T will give away
all that I have to the Brahmans, and visit all the holy waters, and wash
away all my sins. For if I wipe out my sin, I may perhaps, in the course

® Dveshd must be a misprint for dveskdt.
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of my wanderings, find that beloved of mine.” After going through these
reflections suitable to the occasion, he got up and bathed, and performed
all his customary avocations, and the next day he bestowed on the Brih-
mans at a solemn sacritice various meats and drinks, and gave away to
them all his wealth without stint.

Then he left his country, with his Brdhman birth as his only fortune,
and proceeded to go round to all the holy bathing-places in order to recover
his beloved. And as he was roaming about, there came upon him the
terrible lion of the hot season, with the blazing sun for mouth, and with
a mane composed of his fiery rays. And the winds blew with excessive
heat, as if warmed by the breath of sighs furnaced forth by travellers
grieved at being scparated from their wives. And the tanks, with their
supply of water diminished by the heat, and their drying white mud, ap-
peared to be shewing their broken hearts. And the trees by the roadside
seemed to lament* on account of the departure of the glory of spring,
making their wailing heard in the shrill moaning of their bark,t with
leaves, as it were lips, parched with beat. At that season Harisvawin,
wearied out with the heat of the sun, with bereavement, hunger and thirst,
and continual travelling, disfigured,f emaciated and dirty, and pining for
food, reached in the course of his wanderings, a certain village, and found
in it the house of a Bréhman called Padmanibha, who was engaged in a
sacrifice. And seeing that many Brihmans were eating in his house, he
stood leaning against the door-post, silent and motionless. And the good
wife of that Brdbhman named Padmanabha, seeing him in this position,
felt pity for him, and reflected ; “ Alas! mighty is hunger! Whom will it
not bring down? For lere stands a man at the door, who appears to be
a householder, desiring food, with downecast countenance ; evidently come
from a long journey, and with all his senses impaired by hunger. So is
not he a man to whom food ought to be given?” Having gone through
these reflections, the kind woman took up in her hands a vessel full of rice
boiled in milk, with ghee and sugar, and brought it, and courteously pre-
sented it to him, and said ; * Go and eat this somewhere on the bank of
the lake, for this place is unfit to eat in, as it is filled with feasting Brah-
mans.”

He said, “I will do s0,” and took the vessel of rice, and placed it at
no great distance under a banyan-tree on the edge of the lake; and he
washed his hands and feet in the lake, and rinsed his mouth, and then

* For arudanniva the Sanskrit College MS. reads abhavanniva.

+ Béhtlingk and Roth s. v. say that chira in Taranga 73, §loka 240, is perhaps a
mistake for eAfrf, grasshopper ; the same may perhaps be the case in this pussage,

3 For virdpa the Sanskrit College MS, gives virikska.
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came back in high spirits to eat the rice. But while he was thus engaged,
a kite, holding a black cobra with its beak and claws, came from some place
or other, and sat on that tree. And it so happened that poisonous saliva
issued from the mouth of that dead snake, which the bird had captured
and was carrying along. The saliva fell into the dish of rice which was
placed underneath the tree, and Harisvdmin, without observing it, came
and ate up that rice.* As soon as in his hunger he had devoured all that
food, he began to suffer terrible agonies produced by the poison. He
exclaimed, “ When fate has turned against a man, everything in this world
turns also ; accordingly this rice dressed with milk, ghee and sugar, has
become poison to me.”

Thus speaking, Harisvimin, tortured with the poison, tottered to the
house of that Brdhman, who was engaged in the sacrifice, and said to his
wife ; “ The rice, which you gave me, has poisoned me ; so fetch me quick-
ly a charmer who can counteract the operation of poison ; otherwise you
will be guilty of the death of a Bréhman.” When Harisvdmin had said
this to the good woman, who was beside herself to think what it could all
mean, his eyes closed, and he died.

Accordingly the Brahman, who was engaged in a sacrifice, drove out
of his house his wife, though she was innocent and hospitable, being en-
raged with her for the supposed murder of her guest. The good woman,
for her part, having incurred groundless blame from her charitable deed,
and so become branded with infamy, went to a holy bathing-place to per-
form penance.

‘I'hen there was a discussion before the superintendent of religion, as
to which of the four parties, the kite, the snake, and the couple who gave
the rice, were guilty of the murder of a Brahman, but the question was not
decided +

“ Now you, king Trivikramasena, must tell me, which was guilty of
the murder of a Brdhman; and if you do not, you will incur the before-
mentioned curse.”

® Qesterley refers to Benfey’s Panchatantra, Vol. I, p. 362, for stories in which
enakes spit venom into food. Benfey gives at length a fable found in the Latin trans-
lation of John of Capua and compares a story in the Sindibid-ndmah, Asiatic Journal,
1841, XXXVI, 17; Syntipas, p. 149; Scott's Tales of the Seven Vizirs, 196 ; The
1001 Nights (Breslau) XV, 241 ; Seven Wise Masters in Griisso, Gesta Romanorum
II, 196; Bahir Danush 1, second and third storics; Keller, Romans des Sept Sages,
CL; Dyocletian, Einleitung, 49 ; Loiseleur-Deslongchamps, Essai, 119, 1.

t+ 1. e., Dharmardja, possibly the officer established by Aéoka in his fifth edict ;
(sce Senart, Les Inscriptions de Piyadasi, p. 125.) The term Dharmardja is applied
to Yudhishthira and Yama. It means literally king of righteousness or religion.
There is « Dharm Raja in Bhitdn, Béhtlingk and Roth seem to take it to mean Yama
in this passage.
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When the king heard this from the Vetdla, he was forced by the curse
to break silence, and he said, “ No one of them could be guilty of the
crime ; certainly not the serpent, for how could he be guilty of anything,
when he was the helpless prey of his enemy, who was devouring him? To
come to the kite ; what offence did he commit in bringing his natural food
which he had happened to find, and eating it, when he was hungry ? And
how could either of vhe couple, that gave the food, be in fault, since they
were both people exclusively devoted to righteousness, not likely to com-
mit a crime ? Therefore I think the guilt of slaying a Brihman would
attach to any person, who should be so foolish as, for want of sufficient
reflection, to attribute it to either of them.”

‘When the king had said this, the Vetdla again left his shoulder, and
went to his own place, and the resolute king again followed him,

CHAPTER LXXXVIIL
(Vetéla 14.)

Then king Trivikramasena went to the aéoka-tree, and again got hold
of the Vetdla, and took him on his shoulder ; and when the king had set
out, the Vetéla again said to him, “ King, you are tired; so listen, I will
tell you an interesting tale.

Story of the Merchant's daughter who There is a city of the name of
JSell in love with a thief. Ayodhy4, which was the capital of
Vishnu, when he was incarnate as Réma, the destroyer of the Rikshasa
race. In it there lived a mighty king, of the name of Viraketu, who
defended this earth, as a rampart defends a city. During the reign of
that king there lived in that city a great merchant, named Ratnadatta,
who was the head of the mercantile community. And there was born to
him, by his wife Nandayanti, a daughter named Ratnavati, who was obtain-
ed by propitiating the deities. And that intelligent girl grew up in her
father’s house, and as her body grew, her innate qualities of beauty,
gracefulness, and modesty developed also. And when she attained woman-
bood, not only great merchants, but even kings asked her in marriage
from her father. But she disliked the male sex so much that she did not
desire even Indra for a busband, and would not even hear of marriage,
being determined to die, sooner than consent to it. That made her father
secretly sorrow much, on account of his affection for her, and the report
of her conduct spread all over the city of Ayodhys.
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At that time all the citizens were continually being plundered by
thieves, so they assembled together, and made this complaint to king
Viraketu ; “ Your Majesty, we are continually being robbed by thieves
every night, and we cannot detect them, so let your Highness tuke the
necessary steps.” When the king had received this petition fromn the
citizens, he stationed watchmen in plain clothes all round the city, in order
to try and discover the thieves.

But they could not find them out, and the city went on being robbed ;
80 one night the king himself went out to watch ; and as he was roaming
about armed, he saw in a certain part of the town a single individual going
along the rampart. He shewed great dexterity in his movements, as he
made his footfall perfectly noiseless, and he often looked behind him
with eyes anxiously rolling. The king said to himself, “ Without doubt
this is the thief, who sallies out by himself and plunders my city;” so he
went up to him. Then the thief, seeing the king, said to him, “ Who
are you,” and the king answered him, “I am a thiet.” Then the thief
said, “ Bravo! you are my friend, as you belong to the same profession
as myself ; so come to my house, I will entertain you.” When the kiug
heard that, he consented, and went with him to his dwelling, which was
in an underground cavern in a forest. It was luxuriously and magni-
ficently furnished, illuminated by blazing lamps, and looked like a second
Piétéla, not governed by king Bali.

When the king had entered, and had taken a seat, the robber went
into the inner rooms of his cave-dwelling. At that moment a female
slave came and said to the king, “ Great Sir, how came you to enter this
mouth of death ? This man is a notable thief ; no doubt, when he comes
out from those rooms, he will do you some injury: I assure you, he is
treacherous ; so leave this place at once.” When the king heard this,
he left the place at once, and went to his own palace and got ready his
forces that very night.

And when his army was ready for battle, he came and blockaded the
entrance of that robber’s cave with his troops, who sounded all their martial
instruments.* Then the brave robber, as his hold was blockaded, knew that
his secret had been discovered, and he rushed out to fight, determined to
die. And when he came out, he displayed superhuman prowess in battle ;
alone, armed with sword and shield, he cut off the trunks of elepbants, he
slashed off the legs of horses, and lopped off the heads of soldiers. When
be had made this havoc among the soldiers, the king himself attacked him.
And the king, who was a skilful swordsman, by a dexterous trick of fence
forced his sword from his hand, and then the dagger which he drew ; and

¢ I prefer the reading of the Sanskrit College MS. tiryakulaib.
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as he was now disarmed, the king threw away his own weapon, and grap-
pling with him, flung him on the earth, and captured him alive. And he
brought him back as a prisoner to his own capital, with all his wealth. And
he gave orders that he should be put to death by impalement next
morning.

Now, when that robber was being conducted with beat of drum to the
place of execution, that merchant’s daughter Ratnavati saw him from her
palace. Though he was wounded, and his body was begrimed with dust, she
was distracted with love as soon as she saw him, so she went and said to her
father Ratnadatta, “ I select as my husband this man here, who is being
led off to execution, so ransom him from the king, my father; if you will
not, I shall follow him to the other world. When her father heard this
he said, “ My daughter, what is this that you say ? Before you would
not accept suitors endowed with all virtues, equal to the god of love.
How comes it that you are now in love with an infamous brigand chief P
Though her father used this argunent, and others of the same kind with
her, she remained fixed in her determination. Then the merchant went
quickly to the king, and offered him all his wealth, if he would grant the
robber his life. But the king would not make over to him, even for hundreds
of crores of gold pieces, that thief who had robbed on such a gigantic scale,
and whom he had captured at the risk of his own life. Then the father
returned disappointed, and his daughter made up her mind to follow the
thief to the other world, though her relations tried to dissuade her; so
she bathed, and got into a palanquin, and went to the spot where his
execution was taking place, followed by her father and mother and the
people, all weeping.

In the meanwhile the robber had been impaled by the executioners,
and as his life was ebbing away on the stake, he saw her coming there
with her kinsfolk. And when he heard the whole story from the people,
he wept for a moment, and then he laughed a little, and then died on the
gtake. Then the merchant’s virtuous daughter had the thief’s body taken
down from the stake, and she ascended the funeral pyre with it.*

And at that very moment the holy Siva, who was invisibly present in
the cemetery, spake from the air, “ Faithful wife, I am pleased with thy
devotedness to thy self-chosen husband, so crave a boon of me.” When
she heard that, she worshipped and prayed the god of gods to grant her the
following boon, * Lord, may my father, who has now no sons, have a hundred,

¢ See note on page 13. Rohde, (Der Griechische Roman, p. 111,) points out that
there are traces of this practice in the mythology of Ancient Greece. Evadne is said
to have burnt herself with the body of her husband Capaneus. So (Enone, according
to one account, leapt into the pyre on which the body of Paris was butning. See also
Zimmer, Alt-Indisches Leben, pp. 329-331.
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for otherwise, as he has no children but me, he would abandon his life.”"®
‘When the good woman had said this, the god once more spake to her,
saying, “Let thy father have a hundred sons! choose another boon ; for
such a steadfastly good woman, as thou art, deserves something more than
this.”

‘When she heard this, she said, ¢ If the Lord is pleased with me, then
let this husband of mine rise up alive, and be henceforth a well conducted
man !”  Thereupon S'iva, invisible in the air, uttered these words, * Be it
80; let thy husband rise up alive, and lead henceforth a life of virtue,
and let king Viraketu be pleased with him !” And immediately the robber
rose up alive with unwounded limbs.

Then the merchant Ratnadatta was delighted, and astonished at the
same time; and with his daughter Ratnavati and the bandit his son-in-law,
and his delighted relations, he entered his own palace, and as he had obtain-
ed from the god the promise of sons, he held a feast suitable to his own joy
on the occasion. And when king Viraketu heard what had taken place, he
was pleased, and be immediately summoned that heroic thief, and made
bhim commander of his army. And thereupon the heroic thief gave up his
dishonest life, and married the merchant’s daughter, and led a respectable
life, honoured by the king.

‘When the Vetdla, seated on the shoulder of king Trivikramasena,
had told him this tale, he asked him the following question, menacing him
with the before-mentioned curse; “ Tell me, king, why that thief, when
impaled, first wept and then laughed, when he saw the merchant’s daughter
come with her father.” Then the king said ; “ He wept for sorrow that
he had not been able to repay the merchant for his gratuitous kindness to
him ; and he laughed out of astonishment, as he said to himself, ¢ What !
has this maiden, after rejecting kings who asked for her hand, fallen in
love with me? In truth a woman’s heart is an intricate labyrinth.’ ”*
When the king had said this, the mighty Vetdla, by means of the magic
power which he possessed, again left the king’s shoulder and returned to
his station on the tree, and the king once more went to fetch him.

¢ Cp. Mahabhérata, Vanaparvan, Adhydya 297, S1, 39.
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CHAPTER LXXXIX.
(Vetdla 15.)

Then king Trivikramasena again went back to the aoka-tree and took
the Vetdla from it, and set out with him once more ; and as the king was
going along, the Vetala, perched on his shoulder, said to him; “ Listen,
king, I will tell you another story.”

There was in the kingdom of
Nepila a city named S'ivapura,and
in it there lived of old time a king rightly named Yasahketu. He devolved
upon his minister, named Prajndsigara, the burden of his kingdom, and
enjoyed himself in the society of his queen Chandraprabhi. And in course
of time that king had born to him, by that queen, a daughter nameg
S’asiprabhd, bright as the moon, the eye of the world.

Now in course of time she grew up to womanhood, and one day, in
the month of spring, she went to a garden, with her attendants, to witness
a festive procession. And in a certain part of that garden a Bréhman,
of the name of Manahsvdmin, the son of a rich man, who had come
to see the procession, beheld ber engaged in gathering flowers, raising
ber lithe arm, and displaying her graceful shape; and she looked charm-
ing when the grasp of her thumb and forefinger on the stalks of the
flowers relaxed. When the young man Manahsvimin saw her, she
at once robbed him of his heart, and he was bewildered by love and no
longer master of his feelings.* He said to himself, “ Can this be Rati
come in person to gather the flowers accumulated by spring, in order to
make arrows for the god of love ? Or is it the presiding goddess of the
wood, come to worship the spring ?” While he was making these surmises,
the princess caught sight of him. And as soon as she saw him, looking like
a second god of love created with a body, she forgot her flowers, and her
limbs, and her own personal identity.

‘While those two were thus overpowered by the passion of mutual love
at first sight, a loud shout of alarm was raised, and they both looked with
. uplifted heads to see what it could mean. Then there came that way an

elephant, rushing along with its elephant-hook hanging down, that driven
furious by perceiving the smell of another elephant,t had broken its fas-
tenings, and rushed out in a state of frenzy, breaking down the treesin its
path, and bad thrown its driver. The princess’s attendants dispersed in

Story of the magic globule.

* His name Manahsvamin would imply that he ought to be.
+ For gaja the Sanskrit College MS. reads mada.
39
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terror, but Manahsvdmin eagerly rushed forward, and took her up alone in
his arms, and while she clung timidly to him, bewildered with fear, love, and
shame, carried her to a distance, out of reach of the elephant. Then her
attendants came up and praised that noble Brihman, and conducted her
back to her palace. But as she went, she frequently turned round to
look at her deliverer. There she remained, thinking regretfully of that man
who had saved her life, consumed day and night by the smouldering fire
of love.

And Manahsvdmin then left that garden, and seeing that the princess
had entered her private apariments, he said to himself, in regretful long-
ing, “ I cannot remain without her, nay I cannot live withqut her: so my
only resource in this difficulty is the cunning Mdladeva, who is a master of
magic arts.” Having thus reflected, he managed to get through that day,
and the next morning he went to visit that master of magic, Mladeva.
And he saw that master, who was ever in the company of his friend Sadin,
full of many marvellous magic ways, like the sky come down to earth in
human shape.* And he humbly saluted him, and told him his desire;
then the master laughed, and promised to accomplish it for Lhim. Then
that matchless deceiver Milileva placed a magic globulet in his mouth,
and transformed himself into an aged Brihman ; and he gave the Brahman
Manahgvamin a second globule to put in his mouth, and so made him assume
the appearance of a beautiful maiden, And that prince of villains took him in
this disguise to the judgment-hall of the king, the father of hislady-love,and
said to him,” O king, I have only one son, and I asked for a maiden to be
given him to wife, and brought her from a long distance ; but now he has
gone somewhere or other, and I am going to look for him; so keep this
maiden safe for me until I bring back my son, for you keep safe under your
protection the whole world.”} When king Yasahketu heard this
petition, he granted it, fearing a curse if he did not, and summoned his
daughter S’asiprabh4, and said to her; * Daughter, keep this maiden in
your palace, and let her sleep and take her meals with you.” The princess
agreed, and took Manahsvimin transformed into a maiden to her own
private apartments; and then Muladeva, who had assumed the form of
a Brahman, went where he pleased, and Manahsvdmin remained in the
form of a maiden with his beloved.§

® The word siddha also means a class of demigods who travel through the sky :
&’asin means moon.

+ Cp. the shaving, by the help of which Preziosa, in the Pentamerone, turns her-
self into a bear. (Liebrecht's translation of the Pentamerone of Basile, Vol. I, p. 212.)
As soon as she takes it out of her mouth she resumes her human shape.

+ Compare Vol. I, p. 45.

§ This part of the story bears a certuin resemblance to the myth of Achilles,
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And in a few days the princess became quite fond of and intimate
with her new attendant ; so, one night when she was pining at being
separated from the object of her affections, and tossing on her couch,
Manahsvimin, who was on a bed near her, concealed under a female shape,
said secretly to her, “ My dear S’adiprabbd, why are you pale of hue, and
why do you grow thinner every day, and sorrow as one separated from the
side of her beloved ? Tell me, for why should you distrust loving modest
attendants ? From this time forth I will take no food until you tell me.”

When the princess heard this, she sighed, and slowly told the following
tale ; “ Why should I distrust you of all people? Listen, friend, I will
tell you the cause. Once on a time I went to a spring garden to see a
procession, and there I beheld a handsome young Brihman, who seemed
like the month of spring, having the loveliness of the moon free from dew,
kindling love at sight, adorning the grove with play of light. And while
my eager eyes, drinking in the nectarous rays of the moon of his coun-
tenance, began to emulate the partridge, there came there a mighty
elephant broken loose from its bonds, roaring and distilling its ichor like
rain, looking like a black rain-cloud appearing out of season. My attend-
ants dispersed terrified at that elephant, but when I was bewildered
with fear, that young Brahman caught me up in his arms and carried me
to a distance. Then contact with his body made me feel as if I were
anointed with sandal-wood ointment, and bedewed with ambrosia, and I
was in a state which I cannot describe. And in a moment my attendants
re-assembled, and I was brought back reluctant to this my palace, and
seemed to myself to have been cast down to earth from heaven. From
that time forth I have often interviews in reveries with my beloved,
that rescued me from death, and even when awake I seem to see him at
my side. And when asleep I see him in dreams, coaxing me and dispelling
my reserve with kisses and caresses. But, ill-fated wretch that I am,
I cannot obtain him, for I am baffled by ignorance of his name and other
particulars about him. So I am consumed, as you see, by the fire of
separation from the lord of my life.”

When Manahsvimin’s ears had been filled with the nectar of this
speech of the princess's, that Bréhman, who was present there in female
form., rejoiced, and considered that his object was attained, and that the
time had come for revealing himself, so he took out the globule from his
mouth, and displayed himself in bis true form, and said ; * Rolling-eyed
one, I am that very Brdhman, whom you bought with a look in the garden,
and made your slave in the truest sense of the word. And from the
immediate interruption of our acquaintance I derived that sorrow, of which
the final result was my taking, as you see, the form of a maiden. There-
fore, fair one, grant that the sorrow of separation, which both of us have
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endured, may not have been borne in vain, for Cupid cannot endure beyond
this point.” When the princess suddenly beheld her beloved in front of
her, and heard him utter these words, she was at once filled with love,
astonishment, and shame. 8o they eagerly went through the Gindharva
ceremony of marriage. Then Manahsvdmin lived happily in the palace,
under two shapes; keeping the globule in his mouth during the day and
80 wearing a female shape, but at night taking it out, and assuming the
form of a man.

Now, as days went on, the brother-in-law of king Yadahketu, named
Mriginkadatta, gave his own daughter, named Mrigdnkavati, in marriage
to a young Brahman, the son of the minister Prajndsdgara: and with her
he bestowed much wealth. And the princess Sasiprabhd was invited, on
the occasion of her cousin’s marriage, to her uncle’s house, and went there
accompanied by her ladies-in-waiting. And among them went the young
Brahman, Manahsvdmin, wearing the attractive form of a young maiden
of exquisite beauty.

Then that minister’s son beheld him disguised in female form, and
was deeply pierced with the shafts of the archer Love. And when he went
to his house, accompanied by his bride, it seemed to him to be empty ; for
he was robbed of his heart by that seeming maiden. Then he continued to
think of nothing but the beauty of that supposed maiden’s face, and bitten
by the great snake of fierce passion, he suddenly became distracted. The
people, who were there, ceased from their rejoicing, and in their bewilder-
ment asked what it meant, and his father Prajnisigara, hearing of it, came
to him in haste. And when his father tried to comfort him, he woke up from
his stupor and uttered what was in his mind, babbling deliriously. And that
father of his was very much troubled, as he thought that the matter was
one altogether beyond his power. Then the king heard of it, and came
there in person. And he at once saw that the minister’s son had been in
a moment reduced by strong passion to the seventh® stage of love-sickness ;
80 he said to his ministers ;  How can I give him a maiden whom a Brah-
man left in my care ? And yet, if he does not obtain <ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>