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Tre following work contains, within a brief
compass, a popular but systematic exposition of Fromre's
Philosophy ; and as such will not, it is hoped, be unaccept-
able to the English Student. It was written at Berlin in
1799, after his retirement from the University of Jena, and
at the commencement of that period of profound study
‘which afterwards resulted in the complete elaboration of
his theory of the Absolute. In the present work we dis-
cover the first traces of those deeply religious tendencies
which his mind acquired during that period, and which are
more fully developed in his subsequent writings.

A version of the book was published in England a few
years ago under the title of “ THE DEsTINATION OoF MaN.”
The anxious wish of the translator that a full and accurate
edition of these writings should be placed in the hands of
the English reader, must be his apology for what may ap-
pear, to those unacquainted with the original, an unnecessary
or even invidious undertaking.
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THE

VOCATION OF MAN.

BY

JOHANN GOTTLIEB FICHTE.






PREFACE.

WHATEVER in the more recent Philosophy can be useful
beyond the limits of the schools is intended to form the
contents of this work, set forth in that order in which it
would naturally present itself to unscientific thought. The
more profound arguments by which the subtle objections
and extravagances of over-refined minds are to be met,—
whatever is but the foundation of other Positive Science,
—and lastly, whatever belongs to Pedagogy in its widest
sense, that is, to the deliberate and arbitrary Education
of the Human Raoe,——shail remain beyond the limits of our
task. These objections are not made by the natural un-
derstanding ; —Positive Science it leaves to Scholars by
profession ; and the Education of the Human Race, in so
far as that depends upon human effort, to its appointed
Teachers and Statesmen.

This book is therefore not intended for philosophers by
profession, who will find nothing in it that has not been
already set forth in other works of the same author. It
ought to be intelligible to all readers who are able generally



xii PREFACE.

to understand a book at all. To those who only wish .to
repeat, in somewhat varied order, certain phrases which
they have already learned by rote, and who mistake this
business of the memory for understanding, it will probably
be found unintelligible.

It ought to attract and animate the reader, and to elevate
him above the world of sense, to a transcendental region ;—
at least the author is conscious that he has not entered
upon his task without such inspiration. Often, indeed, the
fire with which we commence an undertaking disappears
during the toil of execution ; and thus, at the conclusion of
a work, we are in danger of doing ourselves injustice upon
this point. In short, whether the author has succeeded in
attaining his object or not, can only be determined by the
effect which the work shall produce on the readers to whom
it is addressed,~—and in this the author has no voice.

I must, however, remind my reader that the “I” who
speaks in the book is not the author himself, but it is his
earnest wish that the reader should himself assume this
character, and that he should not rest contented with a
mere historical apprehension of what is here said, but really
and truly, during reading, hold converse with himaelf, de-
liberate, draw conclusions, and form resolutions, like his
representative in the book, and, by his own labour and
reflection, develope out of his own soul, and build up within
himself, that mode of thought the mere picture of which is
laid before him in the work.
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BOOK I.

DOUBT.

I BELIEVE that I am now tolerably well acquainted
with no inconsiderable part of the world that surrounds
me, and I have certainly employed sufficient labour
and care in the acquisition of this knowledge. I have
put faith only in the concurrent testimony of my
senses, only in repeated and unvarying experience ;—
what 1 have beheld, I have touched—what I have
touched, I have analyzed ;—1I have repeated my ob-
servations again and again; I have compared the va-
rious phenomena with each other; and only when I
could understand their mutual connexion, when I could
. explain and deduce the one from the other, and cal-
culate the result beforehand, and the examination of
the result had proved the accuracy of my calculations,
have 1 been satisfied. Therefore I am now as well
assured of the accuracy of this part of my knowledge,
as of my own existence; I walk with a firm step in
these understood spheres of my world, and do actually
every moment venture welfare and life itself on the
certainty of my convictions.

But— what am I myself, and what is my vocation ?
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Supérfluous question! It is long since I have re-
ceived complete instruction upon these points, and it
would take much time to repeat all that I have heard,
learned, and believed concerning them.

And in what way then have I attained this know-
ledge, which I have this dim remembrance of pos-
sessing? Have I, impelled by a burning desire of
knowledge, toiled on through uncertainty, doubt, and
contradiction f—have I, when anything credible pre-
sented itself before me, withheld my assent until I had
examined and reéxamined, sifted and compared it,—
until an inward voice proclaimed to me, irresistibly
and without the possibility of mistake,—* So is it,
as surely as thou livest and art!”—No! I remember
no such state of mind. Those instructions were be-
stowed on me before I sought them, the answers were
given before I had put the questions. I heard, for I
could not avoid doing so, and what was taught me
remained in my memory just as chance had disposed
it ;—without examination, and without interference,
I allowed everything to take its place in my mind.

How then could I persuade myself that I really
possessed any knowledge upon these matters? If I
know that only of which I am convinced, which I have
myself discovered, myself experienced, then I cannot
truly say that I possess even the slightest knowledge
- of my vocation ; —1I know only what others assert they
know about it, and all that I can really be assured
of is, that I have heard this or that said upon the
subject. :

Thus, while I have inquired for myself with the
most anxious care, into comparatively trivial matters,
I have relied wholly on the care and fidelity of others
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in things of the weightiest importance. I have at-
tributed to others an interest in the highest affairs of
humanity, an earnestness and an exactitude which I
have by no means discovered in myself. I have es-
teemed them as indescribably higher than myself.

Whatever truth they really possess, whence can they
have obtained it but through their own reflection ?
And why may not I, by means of the same reflection,
discover the same truth, since I too have a being as
well as they? How much have I hitherto undervalued
and slighted myself'!

It shall be no longer thus. From this moment I
will enter on my rights, and assume the dignity which
belongs to me. Let all foreign aids be cast aside! I
will examine for myself. If any secret wishes con-
cerning the result of my inquiries, any partial leaning
towards certain conclusions, should arise within me,
I forget and remounce them, and I will accord them
no influence over the direction of my thoughts. I
will perform my task with firmness and integrity ; —
I will candidly admit all that I really discover. What
I find to be truth, let it sound as it may, shall be
welcome to me. I will know. With the same certainty
with which I can calculate that this ground will sup-
port me when I tread on it, that this fire will burn
me if I approach too near it, will I know what I am,
and what I shall be. And should it prove impossible
for me to know this, then I will know this much at
least, that I cannot know it. - Even to this conclusion
of my inquiry will I submit, should it approve itself
to me as the truth. I hasten to the fulfilment of my
task.




18 BOOK I.

I seize on Nature in her rapid and unrest-
ing flight, detain her for an instant, and holding the
present moment steadily in view, I reflect upon this
Nature by means of which my thinking powers have
hitherto been developed and trained to those researches
that belong to her domain.

I am surrounded by objects which I am compelled
to regard as separate, independent, self-subsisting
wholes. I behold plants, trees, animals. I ascribe to
each individual certain properties and attributes by
which I distinguish it from others; to this plant, such
a. form ; to another, another; to this tree, leaves of
such a shape; to another, others differing from them.

Every object has its appointed number of attributes,
neither more nor less. To every question, whether it
is this or that, there is, for any one who is thoroughly
acquainted with it, a decisive Yes possible, or a de-
cisive No,—so that there is an end of all doubt or
hesitation on the subject. Everything that exists is
something, or it ¢ not this something ; —is coloured,
or is not coloured ;—has a certain colour, or has it
not;—may be tasted, or may not;—is tangible, or is
not; and so on, ad infinitum.
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Every object possesses each of these attributes in a
definite degree. Let a measure be given for any par-
ticular attribute which is capable of being applied to
the object; then we may discover the exact extent of
that attribute, which it neither exceeds nor falls short
of. I measure the height of this tree; it is defined,

-and it is not a single line higher or lower than it is.

I consider the green of its leaves; it is a definite
green, not the smallest shade darker or lighter, fresher
or more faded than it is; although I may have neither
measure nor expression for these qualities. I turn my
eye to this plant; it is at a definite stage of growth
between its budding and its maturity, not in the small-
est degree nearer or -more remote from either than it
is. Everything that exists i3 determined throughout ;
it i8 what it is, and nothing else.

Not that I am unable to conceive of an object as
floating unattached between opposite determinations.
I do certainly conceive of indefinite objects; for more
than half of my thoughts consist of such conceptions.
I think of a tree in general. Has this tree fruit or
not, leaves or not; and if so, what is their number ?
—to what order of trees does it belong ?—how large
is it?—and so on. All these questions remain unan-
swered, and my thought is undetermined in these re-
spects; for L did not propose to myself the thought
of any particular tree, but of a tree generally. But
I deny actual existence to such a tree in thus leaving
it undefined. Everything that actually exists has its
determinate number of all the possible attributes of
actual existence, and each of these in a determinate
measure, as surely as it actually exists, although I
may admit my inability thoroughly to exhaust all the
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properties of any one object, or to apply to them any
standard of measurement.

But Nature pursues her course of ceaseless change,
and while I yet speak of the moment which I sought
to detain before me, it is gone, and all is changed;
and in like manner, before I had fixed my observation
upon it, all was otherwise. It had not always been
as it was when I observed it :—it had become so.

Why then, and from what cause, had it become
precisely this which I beheld? Why had Nature, amid
the infinite variety of possible forms, assumed in this
moment precisely these and no others?

For this reason, that they were preceded by those
precisely which did precede them, and no others; and
because the present could arise out of those and out
of no other possible conditions. Had anything in the
preceding moment been in the smallest degree different
from what it was, then in the present moment some-
thing would have been different from what it is. And
from what cause were all things in that preceding
moment precisely such as they were? For this reason,
that in the moment preceding that, they were such as
they were. And this moment again was dependent on
its predecessor, and that on another, and o on without
limit. In like manner will Nature, in the succeeding
moment, be necessarily determined to the particular
forms which it will then assume— for this reason, that
in the present moment it is determined exactly as it
is; and were anything in the present moment in the
smallest degree different from what it is, then in the
succeeding moment something would necessarily be
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different from what it will be. And in the moment
following that, all things will be precisely as they will
be, because in the immediately previous moment they
will be as they will be; and so will its successor pro-
ceed forth from it, and another from that, and so on
for ever.

Nature proceeds throughout the whole infinite series
of her possible determinations without outward in-
centive; and the succession of these changes is not
arbitrary, but follows strict and unalterable laws.
Whatever exists in Nature, necessarily exists as it does
exist, and it is absolutely impossible that it could be
otherwise. I enter within an unbroken chain of phe-
nomena, in which every link is determined by that
which has preceded it, and in its turn determines the
next ; so that, were I able to trace backward the causes
through which alone any given moment could have
come into actual existence, and to follow out the con-
sequences which must necessarily flow from it, I should
then be able, at that moment, and by means of thought
alone, to discover all possible conditions of the universe,
both past and future ; — past, by interpreting the given
moment; future, by foreseeing its results. Every part
contains the whole, for only through the whole is each
part what it is, but through the whole it is necessarily
what it is.

What is it then which I have thus discovered? If I
review my acquisitions as a whole, I find their substance
to be this :—that in every stage of progress an ante-
cedent is necessarily supposed, from which and through
which alone the present has arisen; in every condition

c

»
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a previous condition, in every existence another ex-
istence ; and that from nothing, nothing whatever can
proceed.

Let me pause here a little, and develope whatever
is contained in this principle, until it become perfectly
clear to me! For it may be that on my clear insight
into this point may depend the whole success of my
fature inquiry.

Why, and from what cause, I had asked, are the
determinate forms of objects precisely such as they are
at this moment. I assumed without farther proof, and
without the slightest inquiry, as an absolute, immediate,
certain and unalterable truth, that they had a cause; —
that not through themselves, but through something
which lay beyond them, they had attained existence
and reality. I found their existence insufficient to ac-
count for itself, and I was compelled to assume another
existence beyond them, as a necessary condition of
theirs. But why did I find the existence of these
qualities and determinations insufficient for itself? why
did I find it to be an incomplete existence? What
was there in it which betrayed to me its insufficiency ?
This, without doubt :—that, in the first place, these
qualities do not exist in and for themselves,—they are
qualities of something else, attributes of a substance,
forms of something formed; and the supposition of
such a substance, of a something which shall support
these attributes,—of a substratum for them, to use
the phraseology of the Schools,—is a necessary condi-
tion of the conceivableness of such qualities. Further,
before I can attribute a definite quality to such a sub-
stratum, 1 must suppose for it a eondition of repose,
and of cessation from change,— a pause in its existence.
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Were I to admit it to be in a state of transition, then
there could be no definite determination, but merely
an endless series of changes from one state to another.
The state of determination in a thing is thus a state
and expression of mere passivity ; and a state of mere
passivity is in itself an incomplete existence. Such
passivity itself demands an activity to which it may be
referred, by which it can be explained, and through
which it first becomes conceivable ;—or, as it is usually
expressed, —which contains within it the ground of
this passivity.

What I found myself compelled to suppose was thus
by no means that the various and successive determi-
nations of Nature themselves produce each other,—
that the present determination annihilates itself, and,
in the next moment, when it no longer exists, produces
another, which is different from itself and not con-
tained in it, to fill its place :—this is wholly incon-
ceivable. The determination produces neither itself
nor anything else.

What I found myself compelled to assume in order
to account for the gradual origin and the changes of
those determinations, was an active power, peculiar to
the object, and constituting its essential nature.

And how, then, do I conceive of this power —what
is its nature, and the modes of its manifestation? This
only, —that under these definite conditions it produces
by its own energy, certainly and infallibly, this definite
effect, and no other.

The principle of activity, of independent arising
and becoming, dwells in itself alone, and in nothing
beyond itself, as surely as it is a power;—a power is
not impelled or set in motion; it sets itself in motion.
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The cause of its having developed itself precisely in
this manner and no other, lies partly in itself, because
it is this particular power and no other, and partly
in the circumstances under which it developes itself.
Both these, —the inward determination of a power
by itself, and its outward determination by circum-
stances,—must be united in order to produce a change.
The latter,—the circumstances, the passive condition
of things,—can of itself produce no change, for it
contains within it the opposite of all change,—inert
existence. The former,—the power,—is wholly de-
termined, for only on this condition is it conceivable ;
but its determination is completed only through the
circumstances under which it is developed. I can con-
ceive of a power, it can have an existence for me, only
in so far as I can perceive an effect proceeding from it ;
an inactive power, —which should yet be a power and
not an inert thing,—is wholly inconceivable. Every
effect, however, is determined,—and since the effect
is but the expression, but another mode of the activity
itself,—the active power is determined in its activity,
and the ground of this determination lies partly in
itself, because it can only be conceived of as a parti-
cular and definite power; partly out of itself, because
its own determination can only be conceived of as con-
ditiéned by something else.

- A flower has sprung out of the earth, and I infer .
from thence a formative power in Nature. Such a
formative power exists for me only so far as this flower
and others, plants, and animals exist for me:—1I can de-
scribe this power only through its effects, and it is to
me no more than the producing cause of such effects,
—the generative principle of flowers, plants, animals,
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and organic forms in general. I will go further, and
maintain that a flower, and this particular flower, could
arise in this place only in so far as all other circum-
stances united to make it possible. But by the union
of all these circumstances for its possibility, the actual
existence of the flower is in no measure explained to
me; and for this I am still compelled to assume a par-
ticular, spontaneous, and original power in Nature, and
indeed a flower-producing power ; for another power
of Nature might, under the same circumstances, have
produced something entirely different.—I have thus
attained to the following view of the Universe.
When I contemplate all things as one whole, one
. Nature, there is but one power,— when I regard them
as separate existences, there are many powers— which
develope themselves according to their inward laws, and
pass through all the possible forms of which they are
capable; and all objects in Nature are but those powers
under certain determinate forms. The manifestations
of every individual power of Nature are determined,
become what they are, partly by its own essential cha-
racter, and partly through the manifestations of all the
other powers of Nature with which it is connected ;
but it is connected with them all—for Nature is one
connected whole. They are, therefore, unalterably de-
termined, —while its essential character remains what
.it is, and while it continues to manifest itself under
these particular circumstances, its manifestations must
necessarily be what they are,—and it is absolutely
impossible that they should be in the smallest degree
different from what they are.
In every moment of her duration Nature is one
connected whole; in every moment each individual
c2
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part must be what it is, because all the others are what
they are; and you could not remove a single grain of
sand from its place, without thereby, although perhaps
imperceptibly to you, altering something throughout all
parts of the immeasurable whole. But every moment
of this duration is determined by all past moments,
and will determine all future moments; and you can-
not conceive even the position of a grain of sand other
than it is in the Present, without being compelled to
conceive the whole indefinite Past to have been other
than what it has been, and the whole indefinite Future
other than what it will be. Make the experiment, for
instance, with this grain of quick-sand. Suppose it to
lie some few paces further inland than it does:—then
must the storm-wind that drove it in from the sea have
been stronger than it actually was;—then must the
preceding state of the weather, by which this wind
was occasioned, and its degree of strength determined,
have been different from what it actually was ; and the
previous state by which this particular weather was
determined,—and so on; and thus you have, without
stay or limit, a wholly different temperature of the air.
from that which really existed, and a different consti-
tution of the bodies which possess an influence over
this temperature, and over which, on the other hand,
it exercises such an influence. On the fruitfulness or
unfruitfulness of countries, and through that, or even
directly, on the duration of human life,—this tempe-
rature exercises a most decided influence. How can
you know,~—since it is not permitted us to penetrate
the arcana of Nature, and it is therefore allowable to
speak of possibilities,—how can you know, that in
such a state of weather as may have been necessary to
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carry this grain of sand a few paces further inland,
some one of your forefathers might not have perished
from hunger, or cold, or heat, before begetting that
son from whom you are descended; and that thus
you might never have been at all, and all that you
have ever done, and all that you ever hope to do in
this world, must have been obstructed, in order that
a grain of sand might lie in a different place?

I myself, with all that I call mine, am a link in this
chain of the rigid necessity of Nature. There was a
time—so others tell me who were then alive, and I am
compelled by reasoning to admit such a time of which
I have no immediate consciousness, — there was a time
in which I was not, and a moment in which I began
to be. I then only existed for others,—not yet for
myself. Since then, my self, my self-consciousness, has
gradually unfolded itself, and I have discovered in my-
self certain capacities and faculties, wants and natural
desires. I am a definite creature, which came into
being at a certain time.

I have not come into being by my own power. It
would be the highest absurdity to suppose that I was
before I came into existence, in order to bring myself
into existence. I have, then, been called into being by
another power beyond myself. And by what power
but the universal power of Nature, since I too am a
part of Nature? The time at which my existence com-
menced, and the attributes with which I came into
being, were determined by this universal power of
Nature; and all the forms under which these inborn
attributes have since manifested themselves, and will
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manifest themselves as long as I have a being, are de-
termined by the same power. It was impossible that,
instead of me, another should have come into existence ;
—it is impossible that this being, once here, should
at any moment of its existence be other than what it
i8 and will be.

That my successive states of being have been accom-
panied by consciousness, and that some of them, such
as thoughts, resolutions, and the like, appear to be
nothing but varied modes of consciousness, need not
perplex my reasonings. It is the natural constitution
of the plant to develope itself, of the animal to move,
of man to think,—all after fixed laws. Why should
I hesitate to acknowledge the last as an original power
of Nature, as well as the first and second? Nothing
could hinder me from doing so, but surprise; thought
being assuredly a far higher and more subtle operation
of Nature, than the formation of a plant or the proper
motion of an animal. But how can I accord to such
a feeling any influence whatever upon the calm con-
clusions of reason? I cannot indeed explain how the
power of Nature can produce thought; but can I better
explain its operation in the formation of a plant, or
in the motion of an animal? To attempt to deduce
thought from any mere combination of matter, is an
extravagance into which I shall not fall; but can I
then explain from it even the formation of the simplest
moss? Those original powers of Nature cannot be
explained, for it is only by them that we can ex-
. plain everything which is susceptible of explanation.
Thought exists,—its existence is absolute and inde-
pendent ; just as the formative power of Nature exists
absolutely and independently. It is in Nature; for the
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thinking being arises and developes himself acccording
to the laws of Nature ; therefore thought exists through
Nature. There is in Nature an original thinking-power,
as there is an original formative-power.

This original thinking-power of the Universe pro-
ceeds and developes itself in all possible modes of
which it is capable, as the other original forces of
Nature go forth and assume all possible forms. I, like
the plant, am a particular mode or manifestation of
the formative-power; like the animal, a particular
mode or manifestation of the power of motion; and
besides these I am also a particular mode or manifesta-
of the thinking-power; and the union of these three
original powers into one,—into one harmonious de-
velopment,—is the distinguishing characteristic of my
species, as it is the distinguishing characteristic of the
plant species to be merely a mode or manifestation of
the plant-forming power.

Figure, motion, thought, in me, are not dependent
on each other, and consequent on each other ;—so that
I think, and thereby conceive of the forms and mo-
tions of surrounding objects in such or such a manner,
because they are so; or on the other hand, that they
are s0, because I so conceive of them ;—but they are
all simultaneous and harmonious developments of one
and the same power, the manifestation of which ne-
cessarily assumes the form of a complete creature of
my species, and which may thus be called the man-
Jorming power. A thought arises within me absolutely,
without dependence on anything else; the correspond-
ing form likewise appears absolutely, and also the
motion which corresponds to both. I am not what
I am, because I think so, or will so; nor do I think
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and will it, because I am so; but I am, and I think,
both absolutely;—both harmonize with each other by
virtue of a higher cause.

As surely as those original powers of Nature exist
for themselves, and have their own internal laws and
purposes, so surely must their outward manifestations,
if they are left to themselves and not suppressed by
any foreign force, endure for a certain period of time,
and describe a certain circle of change. That which
disappears even at the moment of its production is
assuredly not the manifestation of one primordial power,
but only a consequence of the combined operation of
various powers. The plant, a particular mode or mani-
festation of the formative-power of Nature, when left
to itself, proceeds from the first germination to the
ripening of the seed. Man, a particular mode or mani-
festation of all the powers of Nature in their union,
when left to himself, proceeds from birth to death
in old age. Hence, the duration of the life of plants
and of men, and the varied modes of this life.

This form, this proper motion, this thought, in har-
mony with each other,—this duration of all these
essential qualities, amidst many non-essential changes,
belong to me in so far as I am a being of my species.
But the man-forming power of Nature had already
displayed itself before I existed under a multitude of
outward conditions and circumstances. These outward
circumstances have determined the particular manner
of its present activity, which has resulted in the pro-
duction: of precisely such an individual of my species
as I am. The same circumstances can never return;
untess the whole system of Nature should retrograde,
and two Natures arise instead of one; hence the same
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individuals, who have once existed, can never again
come into actual being. Further, the man-forming
power of Nature manifests itself, during the same time
in which I exist, under all conditions and circumstances
which are possible in that time. No combination of
such circumstances can perfectly resemble those through
which I came into existence, unless the universe could
divide itself into two perfectly similar but independent
worlds. It is impossible that two perfectly similar
individuals can come into actual existence at the same
time. I am that which the man-forming power of
Nature—having been what it was, being what it is,
and standing in this particular relation to the other
opposing powers of Nature—could become; and,—
there being no ground of limitation within itself,—
since it could become, necessarily must become. It is
thus determined what I, this definite person, must be;
and the general law by which I am what I am is dis-
covered. I am that which I am, because in this par-
ticular condition of the great system of Nature, only
such an one, and absolutely no other, was possible;
and a spirit who could look through the innermost
secrets of Nature, would, from knowing one single
man, be able distinctly to declare what men had for-
merly existed, and what men would exist at any future
moment ;—in one individual he would discern all ac-
tual and possible individuals. This, my inter-connexion
with the whole system of Nature, it is, then, which
determines what I have been, what I am, and what I
shall be; and the same spirit would be able, from any
possible moment of my existence, to discover infallibly
what I had previously been, and what I was afterwards
to become. All that, at any time, I am and shall be,
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I am and shall be of absolute necessity ; and it is im-
possible that I should be anything else.

I am, indeed, conscious of myself as an independent,
and, in many occurrences of my life, a free being; but
this consciousness may easily be explained on the prin-
ciples already laid down, and may be thoroughly
reconciled with the conclusions which have been drawn.
My immediate consciousness, my proper perception,
cannot go beyond myself and the modes of my own
being ; —I have immediate knowledge of myself alone:
whatever I may know more than this, I know only by
inference, in the same way in which I have inferred
the existence of original powers of Nature, which yet
do not lie within the circle of my perceptions. I my-
self, however,—that which I call me—my personality,
—am not the man-forming power of Nature, but only
one of its manifestations; and it is only of this mani-
festation that I am conscious, as myself, not of that
power whose existence I only infer from the necessity
of explaining my own. This manifestation, however,
in its true nature, is really the product of an ori-
ginal and independent power, and must appear as
such in consciousness. On this account I recognise
myself generally as an independent being. For this
reason I appear to myself as firee in certain occurrences
of my life, when these occurrences are the manifesta-
tions of the independent power which falls to my share
as an individual ; as restrained and limited, when, by
any combination of outward circumstances, which may
arise in time, but do not lie within the original limi-
tations of my personality, I cannot do what my in-
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dividual power would naturally, if unobstructed, be
capable of doing; as compelled, when this individual
power, by the superiority of antagonist powers, is
compelled to manifest itself even in opposition to its
own laws.

Bestow consciousness on a tree, and let it grow,
spread out its branches, and bring forth leaves and
buds, blossoms and fruits, after its kind, without hin-
drance or obstruction : —it will perceive no limitation
to its existence in being only a tree, and a tree of this
particular species, and this particular individual of the
species ; it will feel itself perfectly free, because, in all
those manifestations, it will do nothing but what its
nature requires; and it will desire to do nothing else,
because it can only desire what that nature requires.
But let its growth be hindered by unfavourable weather,
want of nourishment, or other causes, and it will feel
itself limited and restrained, because an impulse which
actually belongs to its nature is not satisfied. Bind
its free waving boughs to a wall, force foreign branches
on it by ingrafting, and it will feel itself compelled to
one course of action; its branches will grow, but not
in the direction they would have taken if left to them-
selves; it will produce fruits, but not those which its
own nature demands. In immediate consciousness, I
appear to myself as free; by reflection on the whole
of Nature, I discover that freedom is absolutely im-
possible ; the former must be subordinate to the latter,
for it can only be explained by means of it.

What high satisfaction do I enjoy through the sys-
tem which my understanding has thus completed!
D
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What order, what firm connexion, what comprehensive
supervision does it introduce into the whole fabric of
my knowledge! Consciousness is here no longer that
stranger in Nature, whose connexion with existence is
so incomprehensible ; it is native to it, and indeed one
of its necessary manifestations. Nature rises gradually
in the fixed series of her productions. In rude matter
she is a simple existence; in organized matter she re-
turns within herself to internal activity; in the plant,
to produce form; in the animal, motion;—in man,
as her highest masterpiece, she turns inwards that she
may perceive and contemplate herself; in him she, as it
were, doubles herself, and, from being mere existence,
becomes existence and consciousness in one.

How I am and must be conscious of my own being
and of its determinations, is, in this connexion, easily
perceived. My being and my knowledge have ome
common foundation,—my own nature. The living
being within me, even because it is mine, is conscious
of itself. Quite as conceivable is my consciousness of
corporeal objects existing beyond myself. The powers
in whose manifestation my personality consists, —the
formative—the self-moving —the thinking powers,—
are not these same powers as they exist in Nature
at large, but only a certain definite portion of them;
and that they are but such a portion, is because there
are so many other existences beyond me. From the
former, I can infer the latter; from the limitation, the
power which limits. Because I myself am not this or
that, which yet belongs to the connected system of
existence, it must exist beyond me ;— thus reasons the
thinking principle within me. Of my own limitation,
I am immediately conscious, because it is a part of my-
self, and only by reason of it do I possess an actual

o _
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existence ; my consciousness of the source of this limi-
tation,—of that which I myself am not,—is produced
by the former, and arises out of it.

Away, then, with those pretended influences and
operations of outward things upon me, by means of
which they are supposed to pour in upon me a know-
ledge which is not in themselves and cannot flow forth
from them. The ground upon which I assume the
existence of something beyond myself, does not lie out
of myself, but within me, in the limitation of my own
personality. By means of this limitation, the thinking
principle of Nature within me proceeds out of itself,
and is able to survey itself as a whole, although, in
each individual, from a different point of view.

In the same way there arises within me the idea of
other thinking beings like myself. I, or the thinking
power of Nature within me, possess some thoughts
which seem to have developed themselves within myself
as a particular form of Nature ; and others, which seem
not to have so developed themselves. And so it is in
reality. The former are my own, peculiar, individual
contribution to the general circle of thought in Nature ;
the latter are deduced from them, as what must surely
have a place in that circle ; but, being only inferences
so far as I am concerned, must find that place, not in
me, but in other thinking beings :—hence I conclude
that there are other thinking beings besides myself.
In short, Nature, in me, becomes conscious of herself
as a whole, but only by beginning with my own indivi-
dual consciousness, and proceeding from thence to the
consciousness of universal being by inference founded
on the principle of causality ;— that is, she is conscious
of the conditions under which alone such & form, such
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a motion, such a thought as that in which my person-
ality consists, is possible. The principle of causality is
the point of transition, from the particular within my-
self, to the universal which lies beyond myself; and
the distinguishing characteristic of these two kinds of
knowledge is this, that the one is immediate percep-
tion, while the other is inference.

In each individual, Nature beholds herself from a
particular point of view. I call myself—1, and thee
—thou; thou callest thyself—1, and me—thou ; I lie
beyond thee, as thou beyond me. Of what is without
me, I comprehend first those things which touch me
most nearly; thou, those which touch thee most nearly ;
—from these points we each proceed onwards to the
next proximate; but we describe very different paths,
which may here and there intersect each other, but
never run parallel. There is an infinite variety of
possible individuals, and hence also an infinite variety
of possible starting points of consciousness. This con-
sciousness of all individuals taken together, constitutes
the complete consciousness of the universe; and there
i8 no other, for only in the individual is there perfect
Pprecision and reality.

The testimony of consciousness in every individual
is altogether sure and trustworthy, if it be indeed the
consciousness here described; for this consciousness
developes itself out of the whole prescribed course of
Nature. Nature, however, cannot contradict herself;
wherever there is a conception, there must be a corre-
sponding existence, for conceptions are only produced
simultaneously with the production of the correspond-
ing realities. To each individual his own particular con-
sciousness is wholly determined, for it proceeds from
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his own nature :—no one can have other conceptions,
or a greater or less degree of vitality in these concep-
tions, than he actually has. The substance of his con-’
‘ceptions is determined by the position which he assumes
in the universe; their clearness and vitality, by the
higher or lower degree of efficiency manifested by the
power of humanity in his person. Give to Nature the
determination of one single element of a person, let it
seem to be ever so trivial,—the course of a muscle, the
turn of a hair,—and she could tell thee, had she a uni-
versal consciousness, and were able to reply to thee, all
the thoughts which could belong to this person during
the whole period of his conscious existence.

In this system also, the phenomenon of our con-
sciousness which we call Will, becomes thoroughly in-
telligible. A volition is the immediate consciousness
of the activity of any of the powers of Nature within
us. The immediate consciousness of an effort,—an
aspiration of these powers which has not yet become a
reality because it is hemmed in by opposing powers,—
i8, in consciousness, inclination or desire; the struggle
of contending powers is irresolution; the victory of
one is the determination of the Will. If the power
which strives after activity be only that which we have
in common with the plant or the animal, there arises
a division and degradation of our inward being; the
desire is unworthy of our rank in the order of things,
and, according to a common use of language, may
be called a low one. If this striving power be the
whole undivided force of humanity, then is the de-
sire worthy of our nature, and it may be called a
higher one. The latter effort, considered absolutely,
may be called a moral law. The activity of this latter

D2
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is a virtuous Will, and the course of action resulting
from it is virtue. The triumph of the former unasso-
ciated with the latter is vice; such a triumph ower the
latter, and despite its opposition, is crime.

The power which, on each individual occasion, proves
triumphant, triumphs of necessity; its superiority is
determined by the whole connexion of the universe;
and hence by the same connexion is the vice or crime
of each individual irrevocably determined. Give to
Nature, once more, the course of a muscle, the turn of
a hair, in any particular individual, and had she the
power of universal thought, and could answer thee, she
would be able to declare all the good and evil deeds of
his life from the beginning to the end of it. But still
virtue does not cease to be virtue, nor vice to be vice.
The virtuous man is a noble product of nature; the
vicious, an ignoble and contemptible one : —although
both are necessary results of the connected system of
the universe.

Repentance is the consciousness of the continued
effort of humanity within me, even after it has been
overcome, associated with the disagreeable sense of
having been subdued ; a disquieting but still precious
pledge of our nobler nature. From this consciousness
of the fundamental impulse of our nature, arises the
sense which has been called ¢ conscience,’ and its greater
or less strictness and susceptibility, down fo the abso-
lute want of it, in many individuals. The ignoble man
is incapable of repentance, for in him humanity has at
no time sufficient strength to contend with lower im-
pulses. Reward and punishment are the natural con-
sequences of virtue and vice for the production of new
virtue and new vice. By frequent and important vic-
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tories, our peculiar power is extended and strengthened ;
by inaction or frequent defeat, it becomes ever weaker
and weaker. The ideas of guilt and accountability
have no meaning but in external legislation. He only
has incurred guilt, and must render an account of his
. crime, who compels society to employ artificial external
force in order to restrain in him the activity of those
impulses which are injurious to the general welfare.

My inquiry is closed, and my desire of knowledge
satisfied. I know what I am, and wherein the nature
of my species consists. I am a manifestation, deter-
mined by the whole system of the universe, of a power
of Nature which is determined by itself. To under-
stand thoroughly my particular personal being in its
deepest sources is impossible, for I cannot penetrate
into the innermost recesses of Nature. But I am im-
mediately conscious of this my personal existence. I
know right well what I am at the present moment;
I can for the most part remember what I have been
formerly ; and I shall learn what I shall be, when what
is now future shall become present experience.

I cannot indeed make use of this discovery in the
regulation of my actions, for I do not truly act at all,
but Nature acts in me ; and to make myself something
else than that for which Nature has intended me, is
. what I cannot even propose to myself, for I am not -
the author of my own being, but Nature has made me
myself, and all that I am. I may repent, and rejoice,
and form good resolutions ;—although, strictly speak-
ing, I cannot even do this, for all these things come
to me of themselves, when it is appointed for them to
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do so ;—but- most certainly I cannot, by all my repent-
ance, and by all my resolutions, produce the smallest
change in that which I must once for all inevitably
become. I stand under the inexorable power of rigid
Necessity :—should she have destined me to become a
fool and a profligate, a fool and a profligate without
doubt I shall become; should she have destined me to
be wise and good, wise and good I shall doubtless be.
There is neither blame nor merit to her nor to me.
She stands under her own laws, I under hers. I see
this, and feel that my tranquillity would be best en-
sured by subjecting my wishes also to that Necessity
to which my being is wholly subject.

Oh these opposing wishes! For why should I any
longer hide from myself the sadness, the horror, the
amazement with which I was penetrated when I saw
how my inquiry must end? I had solemnly promised
myself that my inclinations should have no influence
in the direction of my thoughts; and I have not know-
ingly allowed them any such influence. But may I
not al last confess that this result contradicts the pro-
foundest aspirations, wishes, and wants of my being ?
And, despite of the accuracy and the decisive strictness
of the proofs by which it seems to be supported, how
can I truly believe in a theory of my being which
strikes at the very root of that being, which so distinctly
contradicts all the purposes for which alone I live and
without which I should loathe my existence ?

Why must my heart mourn at, and be lacerated by,
that which so perfectly satisfies my understanding?
‘While nothing in Nature contradicts itself, is man alone
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a contradiction? Or perhaps not man in general, but
only me and those who resemble me? Had I but been
contented to remain amid the pleasant delusions that
surrounded me, satisfied with the immediate conscious-
ness of my existence, and never raised those questions
concerning its foundation, the answer to which has
caused me this misery! But if this answer be true,
then 7 must of necessity have raised these questions:
—TI indeed raised them not, but the thinking nature
within me raised them. I was destined to this misery,
and I weep in vain the lost innocence of soul which
can never return to me again.

But courage! Let all else be lost, so that this at
least remains ! Merely for the sake of my wishes, did
they lie ever so deep or seem ever so sacred, I can-
not renounce what rests on incontrovertible evidence.
But perhaps I may have erred in my investigation ;
—perhaps I may have only partially comprehended
and understood the grounds upon which I had to pro-
ceed. I ought to repeat the inquiry again from the
opposite side, in order that I may at least possess a
correct starting point. What is it, then, that I find so
repugnant, so painful, in the decision to which I have
come! What is it, which I desired to find in its place?
Let me before all things make clear to myself what are
these inclinations to which I appeal.

That I should be destined to be wise and good, or
foolish and profligate, without power to change this
destiny in aught,—in the former case having no merit,
and in the latter incurring no guilt, —this it was that
filled me with amazement and horror. The reference
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of my being, and of all the determinations of my being,
to a cause out of myself,—the manifestations of which
were again determined by other causes external to
itself, —this it was from which I so violently recoiled.
The freedom which was not mine, but that of a foreign
power without me, and even in that, only a limited,
half freedom,—this it was which did not satisfy me. I
myself,—that of which I am conscious as my own being
and person, but which in this system appears only as
the manifestation of a higher existence,— this « I”
would be independent,—would be something, not by
another or through another, but of myself, —and, as
such, would be the final root of all my own determina-
tions. The rank which in this system is assumed by
an original power of Nature I would myself assume,
with this difference, that the modes of my manifesta-
tions shall not be determined by any foreign power. I
desire to possess an inward and peculiar power of mani-
fold, infinite modes of manifestation, like those powers
of Nature, and this power shall manifest itself in the
particular way in which it does manifest itself, for no
other reason than because it does so manifest itself;
not, like these powers of Nature, because it is placed
under such or such outward conditions.

What then, according to my wish, shall be the
especial seat and centre of this peculiar inward power ?
Evidently not my body, for that I willingly allow to
pass for a manifestation of the powers of Nature,—at
least so far as its constitution i8 concerned, if not with
regard to its farther determinations; not my sensual
inclinations, for these I regard as a relation of those
powers to my consciousness. Hence it must be my
thought and will. I would exercise my voluntary power
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freely, for the accomplishment of aims which I shall
have freely adopted ; and this will, as its own ultimate
ground which can be determined by no higher, shall
move and mould, first my own body, and through it
the surrounding world. My active powers shall be
under the control of my will alone, and shall be set
in motion by nothing else than by it. Thus it shall
be. There shall be a Supreme Good in the spiritual
world ; I shall have the power to seek this with free-
dom until I find it, to acknowledge it as such when
found, and it shall be my fault if I do not find it. This
Supreme Good I shall will to know, merely because I
will it; and if I will anything else instead of it, the
fault shall be mine. My actions shall be the result
of this will, and without it there shall absolutely no
action of mine ensue, since there shall be no other
power over my actions. but this will. Then shall my
powers, determined by, and subject to the dominion
of, my will, invade the external world. I will be the
lord of Nature, and she shall be my servant. I will
influence her according to the measure of my capacity,
but she shall have no influence on me.

This, then, is the substance of my wishes and as-
pirations. But the system, which has satisfied my
understanding, has wholly repudiated these. Accord-
ing to the one, I am wholly independent of Nature
and of any law which I do not impose upon myself;
according to the other, I am but a strictly determined
link in the chain of Nature. Whether such a freedom
as I have desired be at all conceivable, and, if so,
whether there be not grounds which, on complete and
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thorough investigation, may compel me to accept it
as a reality, and to ascribe it to myself, and whereby
the result of my former conclusions might thus be
refuted ; —this is now the question.

To be free, in the sense stated, means that I myself
will make myself whatever I am to be. I must then,—
and this is what is most surprising, and, at first sight,
absurd in the idea,—I must already be, in a certain
sense, that which I shall become, in order to be able
to become s0; I must possess a two-fold being, of which
the first shall contain the jfundamental determining
principle of the second. If I interrogate my immediate
self-consciousness on this matter, I find the following.
I have the knowledge of various possible courses of
action, from amongst which, as it appears to me, I
can choose which I please. I run through the whole
circle, enlarge it, examine the various courses, compare
one with another, and consider. I at length decide
upon one, determine my will in accordance with it,
and this resolution of my will is followed by a corre-
sponding action. Here then, certainly, I am beforehand,
in the mere conception of my purpose, what subse-
quently, by means of this conception, I am in will and
in action. I am as a thinking, what I afterwards am
as an active, being. I create myself:—my being by
my thought, my thought by previous thought. One
can conceive the determinate state of a manifestation
of the mere powers of Nature, of a plant for instance,
as preceded by an indeterminate state, in which, if left
to itself, it might have assumed any one of an infinite
variety of possible determinations. These manifold
possibilities are certainly possibilities within it, founded
in its own peculiar character, but they are not possi-
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bilities for it, because it is incapable of such an idea,
and cannot choose or of itself put an end to this state
of indecision: there must be external grounds by
which it may be determined to some one of those
various possibilities to which it is unable to determine
itself. This determination can have no previous ex-
istence within it, for it is capable of but one mode of
determination, that of real existence. Hence it was,
that I formerly felt myself compelled to maintain that
the manifestation of every power must receive its
final determination from without. I, doubtless, only
took cognizance of such powers as are incapable of
consciousness, and manifest themselves merely in the
outward world. To them the above assertion may be
applied without the slightest limitation; with respect
to intelligences, the grounds of this assertion are not
admissible, and it appears, therefore, rash to extend
it to them.

Freedom, such as I have laid claim to, is conceivable
only of intelligences; but to them, undoubtedly, it
belongs. Under this supposition, man, as well as
nature, is perfectly comprehensible. My body, and my
capacity of operating in the world of sense, are, as in
the former system, manifestations of certain limited
powers of Nature; and my natural inclinations are the
relations of these manifestations to my consciousness.
The mere knowledge of what exists independently of me
arises under this supposition of freedom, precisely as
in the former system ; and up to this point, both agree.
But according to the former,—and here begins the
opposition between these systems,—according to the
former, my capacity of physical activity remains under
the dominion of Nature, and is constantly set in motion

E
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by the same power which produeed it, and thought
has here nothing whatever to do but to look en; ac-
cording to the latter, this capacity, once brought into
existence, falls under the dominion of a pewer superior
to Nature, and wholly independent of her laws,—the
power of design and of will. Thought is no longer
the mere faculty of observation ;—it is the source of
action itself. In the ome case, it is forces, external
and. invisible to me, that put an end to my state of
indecision, and limit my activity as well as my im-~
mediate conseiousness of it—that is, my will—to one
point, just as the indeterminate activity of the plant
i8 limited ; —in the other, it is I myself, independent,
and free from the influence of all outward forces, who
put an end to my state of indecision, and determine
my own course, according to the kmowledge I have
freely attained of what is best.

Which of these two opinions shall ¥ adept?! Am I
free and independent {—or am I nothing in myself, and
merely the manifestation of a foreign power? It is
clear to me that neither of the two doctrines is suffi-
ciently supported. For the first, there is no other
recommendation than its mere conceivableness; for
the latter; I extend a proposition which is perfectly
true in its own place, beyond its proper and matural
boundary. If intelligence be merely the manifestation
of a power of Nature, then I do quite right to extend
this principle to it: but, whether it be so or not, is
the very question at issue; and this question I must
solve by deduction from ether premises, not by a one-
sided answer assumed at the very commencement of
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the inquiry, from which I again deduce that omly
which I myself have previously placed in it. In short,
neither of the two opinions seems to be proved.

Ashﬁlemthumdmbedetammedbynmnedmte
consciousness, 1 ean never become conseious either of
the external powers, by which, in the system of uni-
versal necessity, I am determined; nor of my own
power, by which, in the system of freedom, I deter-
mine myself. Thus, whichever of the two opinions I
may accept, I still accept it without sufficient evidence,
and simply on its owa account.

The system of freedom satisfies my heart; the op-
posite system destroys and annihilates it. To stand,
cold and unmoved, amid the current of events, a passive
mirror of fugitive and passing forms,—this existence
is insupportable to me; I scorn and detest it. I will
love ;—I will lose myself in sympathy ;—I will know
the joy and the grief of life. I myself am the highest
object of this sympathy; and the only mode in which
I can satisfy its requirements is by my actions. I will
do all for the best;—1I will rejoice when I have done
right, I will grieve when I have done wrong ; and even
this sorrow shall be sweet 1o me, for it is a mark of
sympathy, —a pledge of future amendment. In love
only is life ;— without it is death and annihilation.

But coldly and inselently does the opposite system
advance, and turn this love into a mockery. If I
listen to it, I am mot, and I cannot aet. The object
of my deepest attachment is a phantom of the brain,—
a palpable and gross delusion. Not I, but a foreign
and to me wholly unknown power, sets in me; and
it is a matter of indifference to me how this power
unfolds itself. I stand abashed with my warm affec-
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tions, and my virtuous will, and blush for what I know
to be best and purest in my nature, for the sake of
which alone I would exist, as for a ridiculous folly.
‘What is holiest in me is given as a prey to scorn. '

Doubtless it was the love of this love, an interest
in this interest, that impelled me, unconsciously, before
I entered upon this inquiry which has now perplexed
and distracted me, to regard myself, without farther
question, as free and independent ; doubtless it was this
interest which has led me to carry out, even to convic-
tion, an opinion which has nothing in its favour but
its intelligibility, and the impossibility of proving its
opposite; it was this interest which has hitherto re-
strained me from undertaking to explain any further,
myself and my capacities.

The opposite system, barren and heartless indeed,
but exhaustless in its explanations, will explain even
this desire for freedom, and this aversion to the con-
trary doctrine. It explains everything which I can cite
from my own consciousness against it, and as often as I
say ¢ thus and thus is the case,’ it replies with the same
cool indifference, ‘I say so too; and I tell you besides
why it must necessarily be so.” ¢ Thou standest,” thus
will it answer my complaints, “ when thou speakest
of thy heart, thy love, thy interest in this and that,
at the point of immediate consciousness of thine own
being, and thou hast confessed this already in asserting
that thou thyself art the object of thy highest interest.
Now it is already well known, and we have proved it
above, that this thou for whom thou art so deeply
interested, in so far as it is not an active power, is at
least an impulse of thy individual inward nature; it
is well known that every impulse, as surely as it exists,
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returns on itself, and impels itself to activity, and it
is therefore conceivable how this impulse must mani-
fest itself in consciousness, a8 love, us interest in free
individual activity. Couldst thou exclvange this narrow
peint of view in self-consciousness for the higher posi-
tion in which thou mayest grasp the universe, which
indeed thou hast promised thyself to take, them it
would become clear to thee that what thou hast ramed
thy love is mot thy love, but a foreign love, —the in-
terest which the original power of Nature manifesting
iteelf in thee takes in maintsining its own peculiar ex-
istence. Do not then appeal again to thy love ; for even
if that could prove anything besides, its supposition
here is wholly irregular and unjustifiable. Thou lovest
not thyself, for, strictly speaking, thou art net; it is
Nature in thee which concerns herself for her own pre-
servation. Thou hast admitted without dispute, that
although in the plant there exists a peculiar impulse
to grow and develope itaself, the specific activity of this
impulse yet depends upon forces lying beyond itself.
Bestow for & moment consciousness upon the plant,—
and it will regard this instinet of growth with interest
and love. Convince it by reasoning that this instinet
is unable of itself to accomplish anything whatever,
but that the measure of its manifestation is always
determined by something out of itself,—and it will
speak precisely as thou hast spoken; it will behave
in a manner that may be pardoned in a plant, but
which by no means beseems thee, who art a higher
product of Nature, and capable of comprehending the
universe.”

What can I answer to this representation? Should
I venture to place myself at its point of view, upon

E?
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this boasted position from whence I may embrace the
universe in my comprehension, doubtless I must blush
and be silent. This, therefore, is the question,—
whether I shall at once assume this position, or confine
myself to the range of immediate self-consciousness ;
whether love shall be made subject to knowledge, or
knowledge to love. The latter stands in bad esteem
among intelligent people ; — the former renders me
indescribably miserable, by extinguishing my own per-
sonal being within me. I cannot do the latter without
appearing inconsiderate and foolish in my own esti-
mation ;—1I cannot do the former without deliberately
annihilating my own existence.

I cannot remain in this state of indecision; on the
solution of this question depends my whole peace and
dignity. As impossible is it for me to decide; I have
absolutely no ground of decision in favour of the one
opinion or the other. -

Intolerable state of uncertainty and irresolution !
Through the best and most courageous resolution of
my life, I have been reduced to this! What power
can deliver me from it ?—what power can deliver me
from myself?
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CraGRIN and anguish stung nie to the heart. I cursed
the returning day which called me back to an exist-
ence whose truth and significance were now involved
in doubt. I awoke in the night from unquiet dreams.
I sought anxiously for a ray of light that might lead
me out of these mazes of uncertainty. I sought, but
only became more deeply entangled in the labyrinth. .

Once, at the hour of midnight, a wondrous shape
appeared before me, and addressed me,—

“ Poor mortal,” I heard it say,  thou heapest
error upon error, and fanciest thyself wise. Thou
tremblest before the phantoms which thou hast thyself
toiled to create. Dare to become truly wise. I bring
thee no new revelation. What I can teach thee thou
already knowest, and thou hast but to recall it to thy
remembrance. I cannot deceive thee; for thou, thyself,
wilt acknowledge me to be in the right ; and shouldst
thou still be deceived, thou wilt be deceived by thy-
self. Take courage;—listen to me, and answer my
questions.” ‘

I took courage. “ He appeals to my own under-
standing. I will make the venture. He cannot force
his own thoughts into my mind; the conclusion to
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which I shall come must be thought out by myself;
the conviction which I shall accept must be my own
creation. Speak, wonderful Spirit!” I exclaimed,
“ whatever thou art! Speak, and I will listen. Ques-
tion me, and I will answer.”

The Spirit. Thou believest that these objects here,
and those there, are actually present before thee, and
out of thyself?

I. Certainly I do.

Spirit. And how dost thou know that they are ac-
tually present !

I 1 see them; I would feel them were I to siretch
forth my hand; I can hear the sounds they produce;
they reveal themselves to me through all my senses.

Spirit. Indeed! Thou wilt perhaps by and by re-
tract the assertion that thou seest, feelest, and hearest
these objects. For the present I will speak as thou
dost, as if thou didst really, by means of thy sight,
touch, and hearing, perceive the real existence of ob-
jects. But observe, it is only by means of thy sight,
touch, and other external senses. Or is it not so!
Dost thou perceive otherwise than through thy senses ?
and has an object any existence for thee, otherwise
than as thou seest, hearest it, &c ?

1. By no means.

8Spirit. Perceptible objects have, therefore, an exist-
ence for thee, only in consequence of a particular de-
termination of thy external senses: thy knowledge of
them is but a result of thy knowledge of this determi-
nation of thy sight, touch, &c. Thy declaration—
‘ there are objects out of myself, depends upon this
other —¢ I sce, hear, feel, and a0 forth’?

I. This is my meaning.
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Spirit. And how dost thou know then that thew
seest, hearest, feelest?

I 1 do not understand thee. Thy questions appear
strange to me.

Spirit. I will make them more intelligible. Dost
thou see thy sight, and feel thy touch, or hast thou
yet a higher sense, through which thou perceivest thy
external senses, and their determimations ? :

L By no means. I know immediately that I see
and feel, and what I see and feel ; I know this while
it is, and simply because it is, without the intervention
of any other sense. It was on this account that thy
question seemed strange to me, because it appeared to
throw doubt on this immediate consciousness.

Spirit. That was not my intention: I desired only
to induce thee to make this immediate consciousness
clear to thyself. So thou hast an immediate conscious-
ness of thy sight and touch?

1. Yes.

Spirit. Of thy sight and touch, I said. Thou art,
therefore, the subject seeing, feeling, &c.; and when
thou art conscious of the seeing, feeling, &c., thou
art conscious of & particular determination or modifiea-
tion of thyself.

I. Unquestionably.

Spirit. Thou hast a consciousness of thy seeing,
feeling, &c., and thereby thou perceivest the object.
Couldst thom not perceive it without this comscious-
nessf . Canst thou not recognise an object by sight or
hearing, without knowing that thou seest or hearest !

I. By no means.

Spirit. The immediate consciousness of thyself, and
of thy own determinations, is, therefore, the imperative
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condition of all other consciousness; and thou know-
est a thing, only in so far as thou knowest that thou
knowest it: no element can enter into the latter cog-
nition which is not contained in the former. Thou
canst not know anything, without knowing that thou
knowest it ?

I. 1 think so.

Spirit. Therefore thou knowest of the existence. of
objects only by means of seeing, feeling them, &c.;
and thou knowest that thou seest and feelest, only by
means of an immediate consciousness of this knowledge.
What thou dost not perceive immediately, thou dost
not perceive at all.

I. 1 see that it is so.

~ Spirit. In all perception, thou perceivest in the first
place only thyself and thine own condition; whatever
is not contained in this perception, is not perceived at
all?

I. Thou repeatest what I have already admitted.

Spirit. I would not weary of repeating it in all its
applications, if I thought that thou hadst not tho-
roughly comprehended it, and indelibly impressed it on
thy mind. Canst thou say, I am conscious of external
objects ?

I, By no means, if I speak accurately ; for the sight
and touch by which I grasp these objects are not con-
sciousness itself, but only that of which I am first and
most immediately conscious. Strictly speaking, I can
only say, that I am conscious of seeing and touching
these objects.

Spirit. Do not forget, then, what thou hast now
clearly understood. In all perception thou perceivest
only thine own condition.
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I will, however, continue to speak thy language,
since it is most familiar to thee. Thou hast said that
thou canst see, hear, and feel objects, How then,—
that is, with what properties or attributes,—dost thou
see or feel them?

I T see that object red, this blue; when I touch
them, I find this smooth, that rough—this cold, that
warm.

Spirit. Thou knowest then what red, blue, smooth,
rough, cold, and warm, really signify !

1. Undoubtedly I do.

Spirit. Wilt thou not describe it to me then?

1. Tt cannot be described. Look! Direct thine eye
towards that object :— what thou becomest conscious
of through thy sight, I call red. Touch the surface of
this other object :—what thou feelest, I call smooth.
In this way I have arrived at this knowledge, and
there is no other way by which it can be acquired.

Spirit. But can we not, at least from some of these
qualities known by immediate sensation, deduce a
kmowledge of others differing from them? If, for in-
stance, any one had seen red, green, yellow, but never
a blue colour; had tasted sour, sweet, sslt, but never
hitter, —would he not, by mere reflection and com-
parison, be able to discover what is meant by blue or
bitter, without having ever seen or tasted anything of
the kind ?

L Certainly not, What is matter of sensation can
only be felt, it is not discoverable by thought; it is no
deduction, but a direct and immediate perception.

Spirit. Strange! Thou boastest of a knowledge
respecting which thou art unable to tell how thou hast
attained it. For see, thou maintainest that thou canst

F



58 BOOK II.

see one quality in an object, feel another, hear a third ;
thou must, therefore, be able to distinguish sight from
touch, and both from hearing ?

I. Without doubt.

Spirit. Thou maintainest further, that thou seest
this object red, that blue ; and feelest this smooth, that
rough. Thou must therefore be able to distinguish
red from blue, smooth from rough?

I. Without doubt.

Spirit. And thou maintainest that thou hast not
discovered this difference by means of reflection and
comparison of these sensations in thyself. But perhaps
thou hast learnt, by comparing the red or blue colours,
the smooth or rough surfaces of objects out of thyself,
what thou shouldst feel n thyself as red or blue, smooth
or rough?

I. This is impossible; for my perception of objects
proceeds from my perception of my own internal con-
dition, and is determined by it, but not the contrary.
I first distinguish objects by distinguishing my own
states of being. I can learn that this particular sensa-
tion is indicated by the wholly arbitrary sign, red;—
and those by the signs, blue, smooth, rough; but I
cannot learn that the sensations themselves are distin-
guished, nor how they are distinguished. That they
are different, I know only by being conscious of myself,
and being conscious of internal change. How they
differ, I cannot describe; but I know that they must
differ as much as my self-consciousness differs; and
this difference of sensations is an immediate, and by
no means an acquired, distinction.

Spirit. Which thou canst make independently of all
‘knowledge of the objects themselves? '
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1. Which I must make independently of such know-
ledge, for this knowledge itself is dependent on that
distinction.

Spirit. Which is then given to thee immediately
through mere self-consciousness ?

L In no other way.

Spirit. But thou shouldst then content thyself with
saying,—* I feel myself affected in the manner that I
call red, blue, smooth, rough.” Thou shouldst place
these sensations in thyself alone, and not transfer
them to an object lying entirely out of thyself, and
declare the modifications of thyself to be properties of
this object.

Or, tell me, when thou believest that thou seest an
object red, or feelest it smooth, dost thou really per-
ceive anything more than that thou art affected in a
certain manner ?

I From what has gone before, I have clearly seen,
that I do not, in fact, perceive more than what thou
sayest, and this transference of what is in me to some-
thing out of myself, from which nevertheless I cannot
refrain, now appears very strange to me.

My sensations are in myself, not in the object, for I
am myself and not the object; I am conscious only of
myself and of my own state, not of the state of the
object. If there be a consciousness of the object, that
consciousness is, certainly, neither sensation nor per-
ception :—thus much is clear.

Spirit. Thou formest thy conclusions somewhat pre-

cipitately. Let us consider this matter on all sides, so

_that I may be assured that thou wilt not again retract
what thou hast now freely admitted,
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Is there then in the object, as thou usually conceivest
of it, anything more than its red_colour, its smooth
surface, and 8o on; in short, anything besides those
characteristic marks which thou obtainest through im-
mediate sensation !

I 1 believe that there is: besides these attributes
there is yet the thing itself to which they belong; the
substratum which supports these attributes.

Spirit. But through what sense dost thou perceive
this substratum of these attributes? Dost thou see it,
feel it, hear it; or is there perhaps a special sense for
its perception ?

I, No. I think that I see and feel it.

Spirit. Indeed! Let us examine this more closely.
Art thou then ever conscious of thy sight in itself, or
at all times only of determinate acts of sight ?

I 1 have always a determinate sensation of sight.

Spirit. And what is this determinate sensation of
sight, with respect to that object there?

1. That of red colour.

Spirit. And this red is something positive, a simple
sensation, a specific state of thyself?

I This I have understood.

Spirit. Thou shouldst therefore see the red in itself
as simple, as a mathematical point, and thou dost see it
only as such. In thee at least, as an affection of thy-
self, it is obviously a simple, determinate state, without
connexion with anything else,—which we can only de-
scribe as a mathematical point. Or dost thou find it
otherwise

I I must admit that such is the case.

Spirit. But now thou spreadest this simple red over
a broad surface, which thou assuredly dost not see, since




KNOWLEDGE. 61

thou seest only a simple red. How dost thou obtain
this surface ! :

I It is certainly strange.—Yet, I believe that I
have found the explanation. I do not indeed see the
surface, but I feel it when I pass my hand over it. My
sensation of sight remains the same during this process
of feeling, and hence I extend the red colour over the
whole surface which I feel while I continue to see the
same red.

Spirit. This might be so, didst thou really feel such
a surface. But let us see whether that be possible.
Thou dost not feel absolutely; thou feelest only thy
feelings, and art only conscious of these !

I. Certainly. Each sensation is a determinate some-
thing. I never merely see, or hear, or feel, in general,
but my sensations are always definite;—red, green, blue
colours, cold, warmth, smoothness, roughness, the sound
of the violin, the voice of man, and the like,—are seen,
felt, or heard. Let that be settled between us.

Spirit. Willingly.—Thus, when thou saidst that thou
didst feel a surface, thou hadst only an immediate con-
sciousness of feeling smooth, rough, or the like?

1. Certainly.

Spirit. This smooth or rough is, like the red colour,
a simple sensation,—a point in thee, the subject in
which it abides? And with the same right with which
I formerly asked why thou didst spread a simple sensa-
tion of sight over an imaginary surface, do I now ask
why thou shouldst do the same with a simple sensation
of touch?

1. This smooth surface is perhaps not equally smooth
in all points, but possesses in each a different degree
of smoothness, only that I want the capacity of strictly

: F2
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distinguishing these degrees from each other, and lan-
guage whereby to retain and express their differences.
Yet I do distinguish them, unconsciously, and place
them side by side; and thus I form the conception of
a surface.

Spirit. But canst thou, in the same undivided mo-
ment of time, have sensations of opposite kinds, or be
affected at the same time in different ways?

I. By no means.

Spirit. Those different degrees of smoothness, which
thou wouldst assume in order to explain what thou
canst not explain, are nevertheless, in so far as they
are different from each other, mere opposite sensations
which succeed each other in thee ?

1. I cannot deny this.

Spirit. Thou shouldst therefore describe them as
thou really findest them,—as successive changes of the
same mathematical point, ‘such as thou perceivest in
other cases; and not as adjacent and simultaneous
qualities of several points in one surface.

I 1 see this, and I find that nothing is explained
by my assumption. But my hand, with which I touch
the object, and cover it, is itself a surface; and by it I
perceive the object to be a surface, and a greater one
than my hand, since I can extend my hand several
times upon it.

Spirit. Thy hand is a surface? How dost thou know
that? How dost thou attain a consciousness of thy
hand at all? Is there any other way than either that
thou by means of it feelest something else, in which
case it is an instrument; or that thou feelest itself by
means of some other part of thy body, in which case
it is an object !
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I. No, there is no other. With my hand I feel some
other definite object, or I feel my hand itself by means
" of some other part of my body. I have no immediate,
absolute consciousness of my hand, any more than of
my sight or touch.

Spirit. Let us, at present, consider only the case in
which thy hand is an instrument, for this will de-
termine the second case also. In this case there can
be nothing more in the immediate perception than
what belongs to sensation,—that whereby thou thyself,
and here in particular thy hand, is conceived of as
the subject tasting in the act of taste, feeling in the
act of touch. Now, either thy sensation is single; in
which case I cannot see why thou shouldst extend this
single sensation over a sentient surface, and not content
thyself with a single sentient point ;—or thy sensation
is varied ; and in this case, since the differences must
succeed each other, I again do not see why thou
shouldst not conceive of these feelings as succeeding
each other in the same point. That thy hand should
appear to thee as a surface, is just as inexplicable as
thy notion of a surface in general. Do not make use
of the first in order to explain the second, until thou
hast explained the first itself. The second case, in
which thy hand, or whatever other member of thy body
thou wilt, is itself the object of a sensation, may easily
be explained by means of the first. Thou perceivest
this member by means of another, which is then the
sentient one. I ask the same question concerning this
latter member that I asked concerning thy hand, and
thou art as little able to answer it as before.

So it is with the surface of thy eyes, and with every
other surface of thy body. It may very well be that
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the consciousness of an extension out of thyself, pro-
ceeds from the consciousness of thine own extemsion
as a material body, and is conditioned by it. But
then thou must, in the first place, explain this ex-
tension of thy material body.

I 1t is enough. I now perceive clearly that I
neither see nor feel the superficial extension of the
properties of bodies, nor apprehend it by any other
sense. I see that it is my constant practice to extend
over a surface, what nevertheless in sensation is but
one point; to represent as adjacent and simultaneous,
what I ought to represent only as successive, since in
mere sensation there is nothing simultaneous, but all
is successive. I discover that I proceed in fact ex-
actly as the geometer does in the construction of his
figures, extending points to lines, and lines to surfaces.
I am astonished how I should have done this.

Spirit. Thou dost more than this, and what is yet
more strange. This surface which thou attributest to
bodies, thou canst indeed neither see nor feel, nor per-
ceive by any organ; but it may be said, in a certain
sense, that thou canst see the red colour upon it, or
feel the smoothness. But thou addest something more
even to this surface: thou extendest it to a solid ma-
thematical figure; as by thy previous admission thou
hast extended the line to a surface. Thou assumest a
substantial interior existence of the body behind its
surface. Tell me, canst thou then see, feel, or recog-
nise by any sense, the actual presence of anything
behind this surface ?

I. By no means:—the space behind the surface is
impenetrable to my sight, touch, or any of my senses.

Spirit, And yet thou dost assume the existence of
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such an interior substance, which, nevertheless, thou
canst not perceive !

I 1 confess it, and my astonishment increases.

Spirit. What then is this something which thou
imaginest to be behind the surface f

I, Well—I suppose something similar to the sur-
face,— something tangible.

Spirit. We must ascertain this more dlstmctly Canst
thou divide the mass of which thou imaginest the
body to consist ?

I 1 can divide it to infinity ;—1I do not mean with
instruments, but in thought. No possible part is the
smallest, so that it cannot be again divided.

Spirit. And in this division dost thou ever arrive
at a portion of which thou canst suppose that it is no
longer perceptible in itself to sight, touch, &ec.;—in
itself I say, besides being imperceptible to thy own
particular organs of sense !

1, By no means.

Spirit. Visible, perceptible absolutely?—or with cer-
tain properties of colour, smoothness, roughness, and
the like?

I In the latter way. Nothing is visible or percep-
tible absolutely, because there is no absolute sense of
sight or touch.

Spirit. Then thou dost but spread through the whole
mass thy own sensibility, that which is already familiar
to thee,—visibility as coloured, tangibility as rough,
smooth, or the like; and after all it is this sensibility
itself of which alone thou art sensible? Or dost thou
find it otherwise?

1. By no means: what thou sayest follows from
what I have already understood and admitted.
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Spirit. And yet thou dost perceive nothing behind
the surface, and hast perceived nothing there ?

I. Were I to break through it, I should perceive
something.

Spirit. So much therefore thou knowest beforehand.
And this infinite divisibility, in which, as thou main-
tainest, thou canst never arrive at anything absolutely
imperceptible, thou hast never carried it out, nor canst
thou do so?

I. 1 cannot carry it out.

Spirit. To a sensation, therefore, which thou hast
really had, thou addest in imagination another which
thou hast not had ?

L 1 am sensible only of that which I attribute to
the surface; I am not sensible of what lies behind it,
and yet I assume the existence of something there
which might be perceived. Yes, I must admit what
thou sayest.

Spirit. And the actual sensation is in part found to
correspond with what thou hast thus pre-supposed ?

1. When I break through the surface of a body, I
do indeed find beneath it something perceptible, as I
pre-supposed. Yes, I must admit this also.

Spirit. Partly, however, thou hast maintained that
there is something beyond sensation, which cannot
become apparent to any actual perception.

I. 1 maintain, that were I to divide a corporeal
mass to infinity, I could never come to any part which
is in dtself imperceptible; although I admit that I can
never make the experiment,—can never practically
carry out the division of a corporeal mass to infinity.
Yes, I must agree with thee in this also.

Spirit. Thus there is nothing remaining of the ob-



KNOWLEDGE. 67

Jject but what is perceptible, —what is a property or
attribute ; —this perceptibility thou extendest through
a continuous space which is divisible to infinity; and
the true substratum or supporter of the attributes of
things which thou hast sought, is, therefore, only the
space which is thus filled ?

I. Although I cannot be satisfied with this, but feel
that I must still suppose in the object something more
than this perceptibility and the space which it fills,
yet I cannot point out this something, and I must
therefore confess that I have hitherto been unable to
discover any substratum but space itself.

Spirit. Always confess whatever thou perceivest to
be true. The present obscurities will gradually be-
come clear, and the unknown will be made known.
Space itself, however, is not perceived ; and thou canst
not understand how thou hast obtained this conception,
or why thou extendest throughout it this property of
perceptibility ?

L Tt is so.

Spirit. As little dost thou understand how thou hast
obtained even this conception of a perceptibility out
of thyself, since thou really perceivest only thine own
sensation in thyself, not as the property of an external
thing, but as an affection of thine own being.

I Soitis. I see clearly that I really perceive only
my own state, and not the object; that I neither see,
feel, nor hear this object; but that, on the contrary,
precisely there where the object should be, all seeing,
feeling, and so forth, comes to an end.

But I have a presentiment. Sensations, as affections
of myself, have no extension whatever, but are simple
states; in their differences they are not contiguous to
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each other in space, but successive to each other in
time. Nevertheless, I do extend them in space. May
it not be by means of this extension, and simultaneously
with it, that what is properly only my own feeling or
sensation becomes changed for me into a perceptible
something out of myself; and may not this be the -
precise point at which there arises within me a con-
sciousness of the external object ?

Spirit. This conjecture may be confirmed. But
could we raise it immediately to a conviction, we should
thereby attain to no complete insight, for this higher
question would still remain to be answered,—How dost
thou first come to extend sensation through space?
Let us then proceed at once to this question; and let
us propound it more generally—1I have my reasons for
doing so—in the following manner:—How is it,
that, with thy consciousness, which is but an immediate
consciousness of thyself, thou proceedest out of thyself;
and to the sensation which thou dost perceive, super-
addest an object perceived and perceptible, which yet
thou dost not perceive !

I. Sweet or bitter, fragrant or ill-scented, rough
or smooth, cold or warm,—these qualities, when ap-
plied to things, signify whatever excites in me this or
that taste, smell, or other sensation. It is the same
with respect to sounds. A relation to myself is al-
ways indicated, and it never occurs to me that the
sweet or bitter taste, the pleasant or unpleasant smell,
lies in the thing itself;—it lies in me, and it only
appears to be excited by the object. It seems indeed
to be otherwise with the sensations of sight,—with
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colours, for example, which may not be pure sensa-
tions, but a sort of intermediate affections; yet when
we consider it strictly, red, and the others, means
nothing more than what produces in me a certain
sensation of sight. This leads me to understand how
it is that I attain to a knowledge of things out of
myself. I am affected in a particular manner—this I
know absolutely ;—this affection must have a founda-
tion; this foundation is not in myself, and therefore
must be out of myself;—thus I reason rapidly and
unconsciously, and forthwith assume the existence of
such a foundation,—namely, the object. This founda-
tion must be one by which the particular affection in
question may be explained;—1I am affected in the
manner which I call a sweet taste, the object must
therefore be of a kind to excite a sweet taste, or more
briefly, must itself be sweet. In this way I determine
the character of the object.

Spirit. There may be some truth in what thou say-
est, although it is not the whole truth which might
be said upon the subject. How this stands we shall
undoubtedly discover in due time. Since, however, it
cannot be denied that in other cases thou dost discover
some truth by means of this principle of causality,—so
I term the doctrine which thou hast just asserted, that
everything (in this case thy affection) must have a
foundation or cause,—since this, I say, cannot be
denied, it may not be superfluous to learn strictly to
understand this procedure, and to make it perfectly
clear to ourselves what it is thou really dost when thou
adoptest it. Let us suppose, in the meantime, that
thy statement is perfectly correct, that it is by an un-
conscious act of reasoning, from the effect to the cause,

G
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that thou first comest to assume the existence of an
outward object ;—what then was it which thou wert
here conscious of perceiving !

I That I was affected in a certain manner.

Spirit. But of an object, affecting thee in a certain
manner, thou wert not conscious, at least not as a
perception ?

I. By no means. I have already admitted this.

Spirit. Then, by the principle of causality, thou
addest to a knowledge which thou hast, another which
thou hast not ?

I. Thy words are strange.

Spirit. Perhaps I may succeed in removing this
strangeness. But let my words appear to thee as they
may. They ought only to lead thee to produce in
thine own mind the same thought that I have produced
in mine; not serve thee as a text-book which thou
hast only to repeat. Once thou hast the thought itself
firmly and clearly in thy grasp, then express it as thou
wilt, and with as much variety as thou wilt, and be
sure that thou wilt always express it well.

How, and by what means, knowest thou of this
affection of thyself?

I 1t would be difficult to answer thee in words:—

" Because my consciousness, as a subjective attribute, as
the  determination of my being in so far as I am an
intelligence, proceeds directly upon the existence of
this affection as its object, as that of which I am con-
scious, and is inseparably united with it;—because
I am only possessed of consciousness at al} in so far as
I am cognisant of such an affection ;—cognisant of it
absolutely as I am cognisant of my own existence.

Spirit. Thou hast therefore an organ, namely, con-
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sciousness itself, whereby thou perceivest such an affec-
tion of thyself ?

I Yes.

Spirit. But an organ whereby thou perceivest the
object itself thou hast not ?

L Since thou hast convinced me that I neither see
nor feel the object itself, nor apprehend it by any ex-
ternal sense, I find myself compelled to confess that
I have no such organ.

Spirit. Bethink thee well of this. It may be turned
against thee that thou hast made me this admission.
What then is an external sense at all, and how canst
thou call it external, if it have no reference to any
external object, and be not the organ whereby thou
hast any knowledge of such?

I 1 desire truth, and trouble myself little about
what may be turned against me. I distinguish abso-
lutely because I do distinguish them, green, sweet,
red, smooth, bitter, fragrant, rough, ill-scented, the
sound of a violin.and of a trumpet. Among these
sensations I place some in a certain relation of likeness
to each other, although in other respects I distinguish
them from each other; thus I find green and red, sweet
and bitter, rough and smooth, &c., to have a certain
relation of similarity to each other, and this similarity
I feel to be respectively one of sight, taste, touch, &c.
Sight, taste, and so forth, are not indeed in themselves
actual sensations, for I never see or feel absolutely, as
thou hast previously remarked, but always see red or
green, taste sweet or bitter, &c. Sight, taste, and the
like, are only higher definitions of actual sensations;
they are classes to which I refer these latter, not by
arbitrary arrangement, but guided by the immediate
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sensation itself. I see in them therefore not external
senses, but only particular definitions of the objects
of the inward sense, of my own states or affections.
How they become external senses, or, more ‘stfictly
speaking, how I come to regard them as such and
8o to name them, is now the question. I do not take
back my admission that I have no organ for the object
itself.

Spirit. Yet thou speakest of objects as if thou didst
really know of their existence, and hadst an organ for
such knowledge ?

I Yes.

Spirit. And this thou dost, according to thy pre-
vious assumption, in consequence of the knowledge
which thou really dost possess, and for which thou
hast an organ, and on account of this knowledge ?

I. 1t is so.

Spirit. Thy real knowledge, that of thy sensations
or affections, is to thee like an imperfect knowledge,
which, as thou sayest, requires to be completed by an-
other. This other new knowledge thou conceivest and
describest to thyself,—not as something which thou
hast, for thou hast it not,—but as something which
thou shouldst have, over and above thy actual know-
ledge, if thou hadst an organ wherewith to apprehend
it. “I know nothing indeed,” thou seemest to say, * of
things in themselves, but such things there must be;
if I could but find them, they are to be found.” Thou
supposest another organ, which indeed is not thine,
and this thou employest upon them, and thereby ap-
prehendest them, —of course in thought only. Strictly
speaking, thou hast no consciousness of things, but
only a consciousness (produced by a procession out of
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thy actual consciousness by means of the principle of
causality) of a consciousness of things (such as ought to
be, such as of necessity must be, although not accessible
to thee); and now thou wilt perceive that, in the sup-
position thou hast made, thou hast added to a know-
ledge which thou hast, another which thou hast not.

I. 1 must admit this.

Spirit. Henceforward let us call this second know-
ledge, obtained by means of another, mediate, and
the first émmediate knowledge. A certain school has
called this procedure which we have to some extent
described above, a synthesis; by which we are to un-
derstand not a con-nexion established between two ele-
ments previously existing, but an an-nexion, and an
addition of a wholly new element arising through this
an-nexion, to another element previously existing in-
dependently of such addition.

Thus thou findest the first consciousness as soon as
thou findest thy own existence, and thou dost not find
the latter without the former ; the second consciousness
is produced in thee by means of the first.

I. But not successive to it in time; for I am con-
scious of external things at the very same undivided
moment in which I become conscious of myself.

Spirit. 1 did not speak of such a succession in time
at all; but I think that when thou reflectest upon that
undivided consciousness of thyself and of the external
object, distinguishest between them, and inquirest into
their connexion, thou dost find that the latter can
only be conceived of as conditioned by the former, and

G2
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as only possible on the supposition of its existence ; but
not vice versa.

I. So I find it to be; and if that be all thou wouldst
say, I admit thy assertion, and have already admitted
it. .

Spirit. Thou engenderest, 1 say, this second con-
sciousness ; producest it by a real act of thy mind.
Or dost thou find it otherwise ?

I 1 have surely admitted this already. I add to
the consciousness which is simultaneous with that of
my existence, another which I do not find in myself;
I thus complete and double my actual consciousness,
and this is certainly an act. But I am tempted to
take back either my admission, or else the whole sup-
position. I am perfectly conscious of the act of my
mind when I form a general conception, or when in
cases of doubt I choose one of the many possible modes
of action which lie before me; but of the act through
* which, according to thy assertion, I must produce the
representation of an object out of myself, I am not
conscious at all.

Spirit. Do not be deceived. Of the act of thy mind
thou canst become conscious only in so far as thou dost
pass through a state of indetermination and indecision,
of which thou wert likewise conscious, and to which
this act puts an end. There is no such state of inde-
cision in the case we have supposed; the mind has no
need to deliberate what object it shall superadd to its
particular sensations,—it is done at once. We even
find this distinction in philosophical phraseology. An
act of the mind, of which we are conscious as such,
is called freedom. An act, without consciousness of
action, is called spontaneity. Remember that I by no
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means demand of thee an immediate consciousness of
the act as such, but only that on subsequent reflection
thou shouldst discover that there must have been an
act. The higher question, what it is that prevents
any such state of indecision, or any consciousness of
our act, will undoubtedly be afterwards solved.

This act of the mind is called thought; a word
which I have hitherto employed with thy concurrence ;
and it is said that thought takes place with spontaneity,
in opposition to sensation which is mere receptivity.
How is it then, that, in thy previous statement, thou
addest in thought to the sensation which thou certainly
hast, an object of which thou knowest nothing ?

I. 1 assume that my sensation must have a cause,
and then proceed further,—

Spirit. Wilt thou not, in the first place, explain to
me what is a cause?!

I 1 find a thing determined this way or that. I
cannot rest satisfied with knowing that so i is;—it
has become so, and that not by itself, but by means
of a foreign power. This foreign power, that made it
what it is, contains the cause, and the manifestation of
that power, which did actually make it so, is the cause
of this particular determination of the thing. That
my sensation must have a cause, means that it is pro-
duced within me by a foreign power.

Spirit. This foreign power thou now addest in
thought to the sensation of which thou art immediately
conscious, and thus there arises in thee the presenta-
tion of an object? Well, —Iet it be so. ~

Now observe ; if sensation must have a cause, then
I admit the correctness of thy inference; and I see
with what perfect right thou assumest the existence of
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objects out of thyself, notwithstanding that thou neither
knowest nor canst know aught of them. But how then
dost thou know, and how dost thou propose to prove,
that sensation must have a cause? Or, in the general
manner in which thou hast stated the proposition, why
canst thou not rest satisfied to know that something
is? why must thou assume that it has become so, or
that it has become so by means of a foreign power? I
remark that thou hast always only assumed this.

I T confess it. But I cannot do otherwise than
think so. It seems as if I knew it immediately.

Spirit. What this answer, “thou knowest it im-
mediately,” may signify, we shall see should we be
brought back to it as the only possible one. We will
however first try all other possible methods of ascer-
taining the grounds of the assertion that everything
must have a cause.

Dost thou know this by immediate perception ?

I. How could I? since perception only declares that
in me something s, according as my nature is deter-
mined ; but never that it has become so0; still less that
it has become so by means of a foreign power lying
beyond all perception.

Spirit. Or dost thou obtain this principle by gene-
ralisation of thy observation of external things, the
cause of which thou hast always discovered out of
themselves; an observation which thou now appliest
to thyself and to thine own condition ?

I Do not treat me like a child, and ascribe to me
palpable absurdities. By the principle of causality I
first arrive at a knowledge of things out of myself;
how then can I again, by observation of these things,
arrive at this principle itself. Shall the earth rest on
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the great elephant, and the great elephant again upon
the earth !

Spirit. Or is this principle a deduction from some
other general truth ¢

I, Which again could be founded neither on im-
mediate perception, nor in the observation of external
things, and concerning the origin of which thou wouldst
still raise other questions! I might only possess this
previous fundamental truth by immediate knowledge. °
Better to say this at once of the principle of causality,
and let thy conjectures rest.

Spirit. Let it be so;—we then obtain, besides the
first immediate knowledge, through sensible perception,
of our own states, a second immediate knowledge con-
cerning a general truth ?

1. So it appears.

Spirit. The particular knowledge now in question,
namely, that thy affections or states must have a cause,
is entirely independent of the knowledge of things !

I, Certainly, for the latter is obtained only by means
of it.

Spirit. And thou hast it absolutely in thyself?

I. Absolutely, for only by means of it do I first
proceed out of myself.

Spirit. Out of thyself therefore, and through thy-
self, and through thine own immediate knowledge,
thou prescribest laws to being and its relations?

I. Rightly considered, I prescribe laws only to my~
own presentations of being and its relations, and it will
be more correct to make use of this expression.

Spirit. Be it so. Art thou then conscious of these
laws in any other way than as thou dost act in ac-
cordance with them ?
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I. My consciousness begins with the perception of my
own state; I connect directly therewith the presenta-
tion of an object according to the principle of causality;
—both of these, the consciousness of my own state, and
the presentation of an object, are inseparably united,
there is no intervening consciousness between them,
and this one undivided consciousness is preceded by no
other. No, it is impossible that I should be conscious
of this law before acting in accordance with it, or in
any other way than by so acting.

Spirit. Thou actest upon this law therefore without
being conscious of it; thou actest upon it immediately
and absolutely. Yet thou didst but now declare thyself
conscious of it, and didst express it as a general propo-
sition. How hast thou arrived at this latter conscious-
ness ?

I. Doubtless thus. I observe myself subsequently,
and perceive that I have thus acted, and comprehend
this ordinary course of procedure in a general law.

Spirit. Thou canst therefore become conscious of
this course of procedure?

I. Unquestionably.—I guess the object of these ques-
tions. This is the above-mentioned second kind of
immediate consciousness, that of my activity; .as the
first is sensation, or the consciousness of my passivity.

Spirit. Right. Thou mayest subsequently become
conscious of thine own acts, by free observation of
thyself and by reflection; but it is not necessary that
thou shouldst become so ;—thou dost not become im-
mediately conscious of them at the moment of thy
internal act.

I. Yet 1 must be originally conscious of them, for
I am immediately conscious of my presentation of the
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object at the same moment that I am conscious of the
sensation.—]I have found the solution; I am imme-
diately conscious of my act, only not as such; but it
moves before me as an objective reality. This con-
sciousness is a comsciousness of the object. Subse-
quently by free reflection I may also become conscious
of it as an act of my own mind.

My immediate consciousness is composed of two ele-
ments : — the consciousness of my passivity, t. e. sensa-
tion, and of my activity in the production of an object
according to the law of causality ; the latter conscious-
ness connecting itself immediately with the former.
My consciousness of the object is only a yet unrecog-
nised consciousness of my production of a presentation
of an object. I am only cognisant of this production
because I myself am the producer. And thus all con-
sciousness is immediate, is but a consciousness of my-
self, and therefore perfectly comprehensible. Am I in
the right ?

Spirit. Perfectly so; but whence then the necessity
and universality thou hast ascribed to thy principles;—
in this case to the principle of causality ?

I. From the immediate feeling that I cannot act
otherwise, as surely as I have reason; and that no
other reasonable being can act otherwise, as surely as
it is a reasonable being. My proposition,—* All that
is contingent, such as in this case my sensation, must
have a cause,”—means the following: “ I have at all
times pre-supposed a cause, and every one who thinks
will likewise be constrained to pre-suppose a cause.”

Spirit. Thou perceivest then that all knowledge is
merely a knowledge of thyself; that thy consciousness
never goes beyond thyself; and that what thou as-
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sumest to be a consciousness of the object is nothing
but a consciousness of thine own supposition of an
object, which, according to an inward law of thought,
thou dost necessarily ‘make simultaneously with the
sensation itself.

I. Proceed boldly with thy inferences ;—1I have not
interrupted thee, I have even helped thee in the de-
velopment of these conclusions. But now, seriously,
I retract my whole previous position, that by means
of the principle of causality I arrive at the knowledge
of external things; and I did indeed inwardly retract
it as soon as it led us into serious error.

In this way I could become conscious only of a mere
power out of myself, and of this only as a conception
of my own mind, just as for the explanation of mag-
netic phenomena, I suppose a magnetic—or for the
explanation of electrical phenomena, an electrical —
power in Nature.

The world to me does not appear such a mere
thought, —the thought of a mere power. It is some-
thing extended, something which is thoroughly tangi-
ble, not, like a mere power, through its manifestations,
but in itself; —it does not, like this, merely produce,
it has qualities;—I am inwardly conscious of my ap-
prehension of it, in a manner quite different from my
consciousness of mere thought;—it appears to me as
perception, although it has been proved. that it cannot
be such; and it would be difficult for me to describe
this kind of consciousness, and to distinguish it from
the other kinds of which we have spoken.

Spirit. Thou must nevertheless attempt such a de-
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scription, otherwise I shall not understand thee, and
we shall never arrive at clearness.

I. I will attempt to open a way towards it. I be-
seech thee, O Spirit! if thy organ of sight be like
mine, to fix thine eye on the red object before us, to
surrender thyself unreservedly to the impression pro-
duced by it, and to forget meanwhile thy previous con-
clusions ;—and now tell me candidly what takes place
in thy mind.

Spirit. I can completely place myself in thy posi-
tion; and it is no purpose of mine to disown any
impression which has an actual existence. But tell
me, what is the effect you anticipate !

I. Dost thou not perceive and apprehend ata single
glance, the surface ?—1 say the surface,—does it not
stand there present before thee, entire and at once —
art thou conscious, even in the most distant and obscure
way, of this extension of a simple red point to a line,
and of this line to a surface, of which thou hast spoken?
It is an after-thought to divide this surface, and con-
ceive of its points and lines. Wouldst thou not, and
would not every one who impartially observes himself,
maintain and insist, notwithstanding thy former con-
clusions, that he really saw a surface of such or such
a colour !

Spirit. 1 admit.all this; and on examining myself,
I find that it is exactly so as thou hast described.

But, in the first place, hast thou forgotten that it
is not our object to relate to each other what presents
itself in consciousness, as in a journal of the human
mind, but to consider its various phenomena in their
connexion, and to explain them by, and deduce them

H
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from, each other; and that consequently none of thine
observations, which certainly cannot be denied, but
which must be explained, can overturn any one of my
just conclusions.

L. 1 shall never lose sight of this.

Spirit. Then do not, in the remarkable resemblance
of this consciousness of bodies out of thyself, which yet
thou canst not; describe, to real perception, overlook the
great difference nevertheless existing between them.

I. T was about to mention this difference. Each
indeed appears as an immediate, not as an acquired or
produced consciousness. But sensation is conscious-
ness of my own state. Not so the consciousness of
the object itself, which has absolutely no reference to
me. I know that it 45, and this is all; it does not
concern me. If, in the first case, I seem like a soft
strain of music which is modulated now in this way
now in that, in the other, I appear like a mirror before
which objects pass by without causing the slightest
change in it. '

This distinction however is in my favour. Just so
much the more do I seem to have a distinct conscious-
ness of an existence out of myself entirely independent
of the sense of my own state of being ;—of an existence
out of myself, I say—for this differs altogether in kind
from the consciousness of my own intérnal states.

Spirit. Thou observest well ;—but do not rush too
hastily to a conclusion. If that whereon we have al-
ready agreed remain true, and thou canst be imme-
diately conscious of thyself only; if the consciousness
now in question be not a consciousness of thine own
passivity, and still less a consciousness of thine own

e activity ;—may it not then be an unrecognised con-
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sciousness of thine own being { —of thy being in so far
a8 thou art a knowing being,—an Intelligence ?

I. 1 do not understand thee; but help me once
more, for I wished to understand thee.

Spirit. I must then demand thy whole attention,
for I am here compelled to go deeper, and expatiate
more widely, than ever. What art thou ?

I, To answer thy question in the most general way,
—I am I, myself.

Spirit. 1 am well satisfied with this answer. What
dost thou mean when thou sayest *I’’;—what lies in
this conception,—and how dost thou attain it ?

1. On this point I can only make myself understood
by contrast. External existence—the thing, is some-
thing out of me, the cognitive being. In my own case,
I am myself this cognitive being, one with the object
of my cognition. As to my consciousness of the for-
mer, there arises the question,—Since the thing cannot
know itself, how can a knowledge of it arise !—how
can a consciousness of the thing arise in me, since I
myself am not the thing, nor any of its modes or
forms, and all these modes and forms lie within the
circle of its own being, and by no means in mine?
How does the thing reach me?! What is the tie be-
tween me, the subject, and the thing which is the
object of my knowledge? But as to my consciousness
of myself, there can be no such question. In this case,
I have my knowledge within myself, for I am intelli-
gence. What I am, I know because I am it; and that
whereof I know immediately that I am it, that I am
because I immediately know it. There is here no need
of any tie between subject and object; my own na-
ture is this tie. I am subject and object:—and this
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subject-object-ivity, this return of knowledge upen itself,
is what I mean by the term “ I,” when I deliberately

attach a definite meaning to it.

Spirit. Thus it is in the identity of subject and
object that thy nature as an intelligence consists?

I. Yes.

Spirit. Canst thou then comprehend the possibility
of thy becoming conscious of this identity, which is
neither subject nor object, but which lies at the foun-
dation of both, and out of which both arise !

1. By no means. It is the condition of all my con-
sciousness, that the conscious being, and what he is
conscious of, appear distinct and separate. I cannot
even conceive of any other consciousness. In the very
act of recognising myself, I recognise myself as subject
and object, both however being immediately bound up
with each other.

Spirit. Canst thou become conscious of the moment
in which this incomprehensible one separated itself into
these two ?

I. How can I, since my consciousness first becomes
possible in and through their separation,—since it is
my consciousness itself that thus separates them? Be-
yond consciousness itself there is no consciousness.

Spirit. It is this separation, then, that thou neces-
sarily recognisest in becoming conscious of thyself?
In this thy very original being consists ?

I. 8o itis.

Spirit. And on what then is it founded ?

I. 1 am intelligence, and have consciousness in my-
self. This separation is the condition and result of
consciousness. It has its foundation, therefore, in my-
self, like consciousness.
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Spirit. Thou art intelligence, thou sayest, at least
this is all that is now in question, and as such thou
becomest an object to thyself. Thy knowledge, there-
fore, in its objective capacity, presents itself before thy-
self, <. e. before thy knowledge in its subjective capacity;
and floats before it, although thou canst indeed never
become conscious of such a presentation ?

I So it is.

Spirit. Canst thou not then adduce some more exact
characteristics of the subjective and objective elements
as they appear in consciousness ?

I. The subjective appears to contain within itself
the foundation of consciousness as regards its form,
but by no means as regards its substance. That there
is a consciousness, an inward perception and concep-
tion,—of this the foundation lies in itself; but that
precisely this or that is conceived,—in this it is de-
pendent on the objective, with which it is conjoined,
and by which it is borne along. The objective, on the
contrary, contains the foundation of its being within
itself; it is in and for itself,—it is, as it is, because it
is. The subjective appears as the still and. passive
mirror of the objective ; the latter floats before it. That
the former should reflect images generally, lies in itself.
That precisely this image and none other should be
reflected, depends on the latter.

Spirit. The subjective, then, according to its es-
sential nature, is precisely so constituted as thou hast
previously described thy consciousness of an existence
out of thyself to be?

I. It is true, and this agreement is remarkable. I
begin to believe it half credible, that out of the internal
laws of my own consciousness may proceed even: the

H?2



86 BOOK 1II.

presentation of an existence out of myself, and inde-
pendent of me; and that this presentation may at bot-
tom be nothing more than the presentation of these
laws themselves.

Spirit. And why only balf credible ?

I. Because I do not yet see why precisely such a pre-
sentation—a presentation of a mass extended through
space—should arise.

Spirit. Thou bast already seen that it is only thine
own sensation which thou extendest through space ;
. and " thou hast had some forebodings that it is by this

extension in space alone that thy sensation becomes
transformed for thee into something sensible. We have
therefore only to do at present with space itself; and
to explain its origin in consciousness.

I So it is.

Spirit. Let us then make the attempt. I know that
thou canst not become conscious of thy intelligent ac-
tivity as such, in so far as it remains attached originally

" and unchangeably to unity ;—i.e. in the condition which
begins with thy very being, and can never be destroyed
without at the same time destroying that being. But
thou canst become conscious of it in so far as it passes
from one state of transition to another within the limits
of this unchangeable unity. When thou dost represent
it to thyself in the performance of this function, how
does it appear to thee—this internal spiritual activity

I. My spiritual faculty appears as if in a state of
internal motion, swiftly passing from one point to an-
other;—in short, as an extended line. A definite
thought makes a point in this line.

Spirit. And why as an extended line?

I. Can I give a reason for that, beyond the circle of
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which I cannot go without at the same time over-
stepping the limits of my own existence! It is so,
absolutely.

Spirit. Thus, then, does a particular act of thy con-
sciousness appear to thee. But what shape then is
assumed, not by thy produced, but by thy inherited,
knowledge, of which all specific thought is but the
revival and farther definition f—how does this present
itself to thee? Under what image does it appear?

I. Evidently as something in which one may draw
lines and make points in all directions, namely, as

space.

Spirit. Now then, it will be entirely clear to thee,
how that, which really proceeds from thyself, may
nevertheless appear to thee as an existence external to
thyself, —nay, must necessarily appear so.

Thou hast penetrated to the true source of the pre-
sentation of things out of thyself. This presentation
is not perception, for thou perceivest only thyself ;—as
little is it thought, for things do not appear to thee
as mere results of thought. It is an actual, and indeed
absolute and immediate consciousness of an existence
out of thyself, just as perception is an immediate con-
sciousness of thine own condition. Do not permit thy-
self to be perplexed by sophists and half-philosophers ;
things do not appear to thee through any representa-
tion ;—of the thing that exists, and that can exist, thou
art immediately conscious ;—and there is no other thing
than that of which thou art conscious. Thou thyself
art the thing; thou thyself, by virtue of thy finitude— -
the innermost law of thy being—art thus presented
before thyself, and projected out of thyself; and all
that thou perceivest out of thyself is still—thyself only.
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This consciousness has been well named INTUITION.
In all consciousness I contemplate myself, for I am my-
self:—to the subjective, conscious being, consciousness
is self-contemplation. And the objective, that which
is contemplated and of which I am conscious, is also
myself,—the same self which contemplates, but now
floating as an objective presentation before the sub-
jective. In this respect, consciousness is an active re-
trospect of my own intuitions ; an observation of myself
from my own position; a projection of myself out of
myself by means of the only mode of action which is
properly mine,—perception. I am a living faculty of
vision. I see (consciousness) my own vision (the thing
of which I am conscious.)

Hence this object is also thoroughly transparent to
thy mind’s eye, because it is thy mind itself. Thou
dividest, limitest, determinest, the possible forms of
things, and the relations of these forms, previous to all
perception. No wonder,—for in so doing thou dividest,
limitest, and determinest thine own knowledge, which
undoubtedly is sufficiently known to thee. Thus does
a knowledge of things become possible. It is not in
the things, and cannot proceed out of them. It pro-
ceeds from thee, and is indeed thine own nature.

There is no outward sense, for there is no outward
perception. There is, however, an outward intuition;—
not of things, but this outward intuition —this know-
ledge apparently external to the subjective being, and
hovering before it,—is itself the thing, and there is no
- other. By means of this outward intuition are per-
ception and sense regarded as external. It remains
eternally true, for it is proved,—that I see or feel
a surface, —but my sight or feeling is intuitive, and
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takes the shape of the sight or feeling of a surface.
Space,—illuminated, transparent, palpable, penetrable
space,—the purest image of my knowledge, is not seen,
but is an intuitive possession of my own mind; in it
even my faculty of vision itself is contained. The light
is not out of, but in me, and I myself am the light.
Thou hast already answered my question, “ How dost
thou know of thy sensations, of thy seeing, feeling,
&c.?” by saying that thou hast an immediate know-
ledge or consciousness of them. Now, perhaps, thou
wilt be able to define more exactly this immediate con-
sciousness of sensation.

I. It must be a two-fold consciousness. Sensation
is itself an immediate consciousness; for I am sensible
of my own sensation. But from this there arises no
knowledge of outward existence, but only the feeling
of my own state. Iam however, originally, not merely
a sensitive, but also an intuitive being ; not merely a
practical being, but also an intelligence. I intuitively
contemplate my sensation itself, and thus there arises
from myself and my own nature, the cognition of an
existence. Sensation becomes transformed into its own
object; my affections, as red, smooth, and the like,
into a something red, smooth, &c. out of myself; and
this something, and my relative sensation, I intuitively
. contemplate in space, because the intuition itself is
space. Thus does it become clear why I believe that
I see or feel surfaces, which, in fact, I neither see nor
feel. I intuitively regard my own sensation of sight
or touch, as the sight or touch of a surface.

Spirit. Thou hast well understood me, or rather

thyself.
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I. But now it is not at all by means of an inference,
either recognised or unrecognised, from the principle
of causality, that the thing is originated for me; it
floats immediately before me, and is presented to my
consciousness without any process of reasoning. I
cannot say as I have formerly done, that perception
becomes transformed into a something perceivable, for
the perceivable, as such, has precedence in conscious-
ness. It is not with an affection of myself, as red,
smooth, or the like, that consciousness begins, but with
a red, smooth object out of myself.

Spirit. If, however, thou wert obliged to explain
what is red, smooth, and the like, couldst thou possibly

make any other reply than that it was that by which

thou wert affected in a certain manner, that thou
namest red, smooth, &c.?

I. Certainly not,—if you were to ask me, and I were
to enter upon the question and attempt an explanation.
But originally no one asks me the question, nor do I
ask it of myself. I forget myself entirely, and lose
myself in my intuition of the object ; become conscious,
not of my own state, but only of an existence out of
myself. Red, green, and the like, are properties of the
thing; it is red or green, and this is all. There can be
no farther explanation, any more than there can be a
farther explanation of these affections in me, on which

we have already agreed. This is most obvious in the-

sensation of sight. Colour appears as something out
of myself, and the common understanding of man, if
left to itself, and without farther reflection, would
scarcely be persuaded to describe red, green, &c. as
that which excited within him a specific affection.
Spirit. But, doubtless, it would if asked regarding

PR
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sweet or sour. It is not our business at present to
inquire whether the impression made by means of sight
be a pure sensation, or whether it may not rather be a
middle term between sensation and intuition,.and the
bond by which they are united in our minds. But I
admit thy assertion, and it is extremely welcome to
me. Thou canst, indeed, lose thyself in the intuition;
- and unless thou directest particular attention to thy-
self, or takest an interest in some external action, thou
dost so, naturally and necessarily. This is the remark
to which the defenders of a groundless consciousness
of external things appeal, when it is shown that the
principle of causality, by which the existence of such
things might be inferred, exists only in ourselves; they
deny that any such inference is made, and, in so far as
they refer to actual consciousness in particular cases,
this cannot be disputed. These same defenders, when
the nature of intuition is explained to them from the
laws of intelligence itself, themselves draw this infer-
ence anew, and never weary of repeating that there
must be something external to us which compels us to
this belief.

I Do not trouble thyself about them at present,
but instruct me. I have no preconceived opinion, and
seek for truth only.

Spirit. Nevertheless, intuition necessarily proceeds
from the perception of thine own state, although thou
art not always clearly conscious of this perception, as
thou hast already seen. Even in that consciousness
in which thou losest thyself in the object, there is al-
ways something which is only possible by means of an
unrecognised reference to thyself, and close observation
of thine own state.
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I. Consequently, at all times and places the con-
sciousness. of - existence out of myself must be accom-
panied by an unobserved consciousness of myself?

Spirit. Just so.

I. The former being determined through the latter,
—as8 it actually is?

Spirit. This is my meaning.

I. Prove this to me, and I shall be satisfied.

Spirit. Dost thou imagine only things in general as
placed in space, or each of them individually as occu-
pying a certain portion of space !

1. The latter,—each thing has its determinate size.

Spirit. And do different things occupy the same
part of space?

I. By no means; they exclude each other. They
are beside, over or under, behind or before, each
other ;—nearer to me, or further from me.

Spirit. And how dost thou come to this measure-
ment and arrangement of them in space? Is it by
sensation !

1. How could that be, since space itself is no sen-~
sation ?

Spirit. Or intuition ?

I. This cannot be. Intuition is immediate and in-
fallible. What is contained in it does not appear as
produced, and cannot deceive. But I concern myself
to estimate, measure and deliberate upon the size' of
an object, its distance, its position with respect to
other objects; and it is a truth known to every be-
ginner, that we originally see all objects in the same
line; that we learn to estimate their greater or lesser
distances ; that the child attempts to grasp distant ob-
jects as if they lay immediately before his eyes; and



KNOWLEDGE. 93

that one born blind who should suddenly receive
sight would do the same. This conception of distances
is therefore a judgment;—no intuition, but an ar-
rangement of my different intuitions by means of the
understanding. I may err in my estimate of the size,
distance, &c. of an object; and the so-called optical
deceptions. are not deceptions of sight, but erroneouns
judgments formed concerning the size of the object,
concerning the size of its different parts in relation to
each other, and consequently concerning its true figure
and its distance from me and from other objects. But
it does really exist in space, as I contemplate it, and
the colours which I see in it are likewise really seen by
me ;—and here there is no deception.

Spirit. And what then is the principle of this judg-
ment,—to take the most distinct and easy case,—thy
judgment of the proximity or distance of objects,—
how dost thou estimate this distance ?

I. Doubtless by the greater strength’ or feebleness
of impressions otherwise equal. I see before me two
objects of the same red colour. The one whose colour
I see more vividly, I regard as the nearer; that whose
colour seems to me fainter, as the more distant, and as
so much the more distant as the colour seems fainter.

Spiréit. Thus thou dost estimate the distance ac-
cording to the degree of strength or weakness in the
sensation ; and this strength or weakness itself,—dost
thou also estimate it ?

I. Obviously only in so far as I take note of my own
affections, and even of very slight differences in these.—
Thou hast conquered! All consciousness of objects out
of myself is determined by the clearness and exactitude

I
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of my consciousness of my own states, and in this con-
sciousness there is always a conclusion drawn from the
. effect in myself to a cause out of myself.

- Spirit. Thou art quickly vanquished; and I must now
myself carry forward, in thy place, the controversy
against myself. My argument can only apply to those
cases in which an actual and deliberate estimate of the
size, distance, and position of objects takes place, and in
which thou art conscious of making such an estimate.
Thou wilt however admit that this is by no means the
common case, and that for the most part thou rather
becomest conscious of the size, distance, &c. of an ob-
ject at the very same undivided moment in which thou
becomest conscious of the object itself.

1. When once we learn to estimate the distances of
objects by the strength of the impression, the rapidity
of this judgment is merely the consequence of its fre-
quent exercise. I have learnt, by a lifelong experience;
rapidly to observe the strength of the impression and
thereby to estimate the distance. My present concep-
tion is founded upon a combination, formerly made,
of sensation, intuition, and previous judgments; al-
though at the moment I am conscious only of the
present conception. I no longer apprehend generally
red, green, or the like, out of myself, but a red or a
green at this, that, or the other distance; but this last
addition is merely a renewal of a judgment formerly
arrived at by deliberate reflection.

Spirit. Has it not then, at length, become clear to
thee whether thou discoverest the existence of things
out of thyself by intuition, or by reasoning, or both,—
and in how far by each of these?!

I. Perfectly; and I believe that I have now attained
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the fullest insight into the origin of my conceptions
of objects out of myself.

1. T am absolutely, because I am conscious of this
I,—myself; and that partly as a practical
being, partly as an intelligence. The first
consciousness is Sensation, the second Intui-
tion —unlimited space.

2. I cannot comprehend the unlimited, for I am
finite. I therefore set apart, in thought, a
certain portion of universal space, and place the
former in a certain relation to the latter.

3. The measure of this limited portion of space is
the extent of my own sensibility, according to
a principle which may be thus expressed :—
Whatever affects me in such or such a manner
i8 to be placed, in space, in such or such rela-
tions to the other things which affect me.

The properties or attributes of the object proceed
from the perception of my own internal state; the
space which it fills, from intuitive contemplation. By
a process of thought, both are conjoined ; the former
being added to the latter. It is, assuredly, as we
have stated above;—that which is merely a state or
affection of myself, by being transferred or projected
into space becomes an attribute of the object; but it
is so projected into space, not by intuition, but by
thought, by measuring, regulating thought. Not that
this act is to be regarded as an intellectual discovery
or creation; but only as a more exact definition, by
means of thought, of something which is already given
in sensation and intuition, independent of all thought.

Spirit. Whatever affects me in such or such a man-
ner is to be placed in such or such relations :— thus
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dost thou reason in defining and arranging objects in
space. But does not the declaration that a thing affects
thee in a certain manner, include the assumption that
it affects thee generally?

- I. Undoubtedly.

Spirit. And is any presentation of an external object
possible, which is not in this manner limited and de-
fined in space?

I. No; for no object exists in space generally, but
each one in a determinate portion of space.

Spirit. So that in fact, whether thou art conscious
of it or not, every external object is assumed by thee as
affecting thyself, as certainly as it is assumed as filling
a determinate portion of space?

I. That follows, certainly.

Spirit. And what kind of presentation is that of an
object affecting thyself?

I. Evidently a thought; and indeed a thought found-
ed.on the principle of causality already mentioned. I
see now, still more clearly, that the consciousness of
the object is engrafted on my self-consciousness in two
ways,—partly by intuition, and partly by thought
founded on the principle of causality. The object,
however strange it may seem, is at once the immediate
object of my consciousness, and the result of delibe-
rate thought.

Spirit. In different respects, however. Thou must
be capable of being conscious of this thowght of the
object ?

I. Doubtless ; although usually I am not so.

Spirit. Therefore to thy passive state, thy affection,
thou dost assume in thought an activity out of thy-
self, such as thou hast above described in the case of
thy thought according to the principle of causality ?
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I Yes.

Spirit. And with the same meaning and the same
validity as thou didst describe it above. Thou thinkest
80 once for all, and must think so; thou canst not
alter it, and canst know hothing more than that thou
dost think so { -

I. Nothing more. We have already investigated all
this thoroughly.

Spirit. 1 said, thou dost assume an object :—in so
far as it is so assumed, it is a product of thy own
thought only ? .

I. Certainly, for this follows from the former.

Spirit. And what now is this object which is thus
assumed according to the principle of causality ?

I. A power out of myself.

Spirit. Which is neither revealed to thee by sen-
sation nor by intuition ¢

I No; I always remain perfectly conscious that I
do not perceive it immediately, but only by means of
its manifestations; although I ascribe to it an exist-
ence independent of myself. I am affected, there must
therefore be something that affects me,—such is my
thought.

Spirit. The object which is revealed to thee in in-
tuition, and that which thou assumest by reasoning,
are thus very different things. That which is actually
and immediately present before thee, spread out in
space, is the object of intuition; the internal force
within it, which is not present before thee, but whose
existence thou art only led to assert by a process of
reasoning, is the object of the understanding.

I. The irternal force within it, saidst thou;—and
now I bethink me, thou art right. I place this force

12
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also in space, and superadd it to the mass by which
I regard space as filled.

Spirit. And what then, according to thy view, is the
nature of the relation subsisting between this force
and the mass?

I. The mass, with its properties, is itself the result
and manifestation of the inward force. This force has
two modes of operation :—one whereby it maintains
itself, and assumes this particular form in which it
appears ; another upon me, by which it affects me in
a particular manner.

Spirit. Thou hast formerly sought for another sub-
stratum for sensible attributes or qualities than the
space which contains them; something permanent
amid the vicissitudes of perpetual change besides this
space.

I Yes, and this permanent substratum is found.
It is force itself. This remains for ever the same amid
- all change, and it is this which assumes and supports
all sensible attributes or qualities.

Spirit. Let us cast a glance back on all that we
have now established. Thou feelest thyself in a certain
state, affected in a certain manner, which thou callest
red, smooth, sweet, and so on. Of this thou know-
est nothing, but simply that thou feelest, and feelest
in this particular manner. Or dost thou know more
than this? Is there in mere sensation anything more
than mere sensation?

I. No.

Spirit. Further, it is by thine own nature as an
intelligence, that there is a space spread out before
thee;—or dost thou know anything more than this
concerning space ?
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1. By no means.

Spirit. Between that state of simple sensation, and
this space which is spread out before thee, there is
not the smallest connexion except that they are both
present in thy consciousness. Or dost thou perceive
any other connexion between them ?

I 1 see none.

Spirit. But thou art a thinking, as well as a sensi-
tive and intuitive, being; and yet neither dost thou
know anything more of this matter, than that so thou
art. Thou dost not merely feel thy sensible state,—
thou canst also conceive of it in thought; but it affords
thee no complete thought; thou art compelled to add
something to it, an external foundation, a foreign power.
Or dost thou know more of it than that thou dost so
think, and that thou art compelled so to think?

I I can know nothing more respecting it. I cannot
proceed beyond my thought; for simply beeause I
think it, does it become my thought, and fall under
the inevitable laws of my being.

Spirit. Through this thought of thine, there first
arises a connexion between thy own state which thou
feelest, and the space which thou dost intuitively con-
template ; thou supposest that the latter contains the
foundation of the former. Is it not so?

I Itis so. Thou hast clearly proved that I pro-
duce this connexion in-my consciousness by my own
thought only, and that such a connexion is neither
directly felt, nor intuitively perceived. But of any
connexion beyond the limits of my consciousness I
cannot speak ; I cannot even describe such a connexion
in any manner of way; for even in speaking of it I
must be conseious of it; and, since this consciousness
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can only be a thought, the connexion itself could be
nothing more than a thought ; and this is precisely the
same connexion which occurs in my ordinary natural
consciousness, and no other. I cannot proceed a hair’s-
breadth beyond this consciousness, any more than I
can spring out of myself. All attempts to conceive of
an absolute connexion between things in themselves,
and the 1 in itself, are but attempts to ignore our own
thought,—a strange forgetfulness of the undeniable
fact that we can have no thought without having—
thought it. A thing in itself is a thought;—this,
namely, that there is a great thought, which yet no
man has ever comprehended.

Spirit. From thee then I need fear no objection to
the principle now established :—that our consciousness
of things out of ourselves is absolutely nothing more
than the product of our own presentative faculty, and
that, with regard to external things, we can produce in
this way nothing more than simply what we know,
i.e. what is established, by means of our consciousness
itself, as the result of our being possessed of conscious-
ness generally, and of this particular determinate con-
sciousness subject to such and such laws.

I. T cannot refute this. It is so.

Spirit. Thou canst not then object to the bolder
statement of the same proposition ; that in that which
we call knowledge and observation of outward things,
we at all times recognise and observe ourselves only ;
and that in all our consciousness we know of nothing
whatever but of ourselves, and of our own determi-
nate states.

I say, thou wilt not be able to advance aught against
this proposition; for if the external world generally
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arises for us only through our own consciousness, what
is particular and multiform in this external world can
arise in no other way; and if the connexion between
what is external to us and ourselves is merely a con-
nexion in our own thought, then is the connexion of
the multifarious objects of the external world among
themselves undeubtedly this and no other. As clearly
as I have now pointed out to thee the origin of -this
system of -objects beyond thyself and their relation
to thee, could I also show thee the law according to
which there arises an infinite multiplicity of suech ob-
jects, mutually connected, reciprocally determining each
other with rigid necessity, and thus forming a com-
plete world-system, as thou thyself hast well described
it; and I only spare myself this task because I find
that thou hast already admitted the conclusions for the
sake of which alone I should have undertaken it.

I 1 see it all, and must assent to it.

Spirit. And with this insight, mortal, be free, and
for ever released from the fear which has degraded
and tormented thee! Thou wilt no longer. tremble at

" a necessity which exists only in thine own thought;
no longer fear to be crushed by things which are the
product of thine own mind; no longer place thyself,
the thinking being, in-the same class with the thoughts
which proceed from thee. As long as thou couldst
believe that a system of things, such as thou hast
described, really existed out of, and independently of,
thee, and that thou thyself mightst be but a link in
this chain, such a fear was well grounded. Now when
thou hast seen that all this exists only in and through
thyself, thou wilt doubtless no longer fear that which
thou dost now recognise as thine own creation.
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It was from this fear only that I wished to set thee
free. Thou art delivered from it, and I now leave thee
to thyself.

I. Stay, deceitful Spirit! Is this all the wisdom
towards which thou hast directed my hopes, and dost
thou boast that thou hast set me free?! Thou hast
set me free, it is true :—thou hast absolved me from
all dependence; for thou hast transformed myself, and
everything around me on which I could possibly be
dependent, into nothing. Thou hast abolished neces-
sity by annihilating all existence.

Spirit. Is the danger so great?

I. And thou canst jest ' —According to thy system.

Spirit. My system? Whatever we have agreed upon,
we have produced in common; we have laboured to-
gether, and thou hast understood everything as well
as myself;—but it would be difficult for thee at pre-
sent even to guess at my true and perfect mode of
thought. .

I. Call thy thoughts by what name thou wilt; by
all that thou hast hitherto said, there is nothing, ab-
solutely nothing but presentations,—modes of con-
sciousness, and of consciousness only. But a presenta-
tion is to me only the picture, the shadow of a reality ;
in itself it cannot satisfy me, and has not the smallest
worth. I might be content that this material world
without me should vanish into a mere picture, or
be dissolved into a shadow;—I am not dependent on
it: but according to thy previous reasoning, I myself
disappear no less than it; I myself am transformed
into a mere presentation, without meaning and without
purpose. Or tell me, is it otherwise !
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Spirit. 1 say nothing in my own name. Examine,
—help thyself!

I. I appear to myself as a body existing in space,
with organs of sense and of action, as a physical force
governed by a will. Of all this thou wilt say, as thou
hast before said of objects out of myself, the thinking
being, that it is a product of sensation, intuition, and
thought combined.

Spirit. Undoubtedly. I will even show thee, step
by step, if thou desirest it, the laws according to which
thou appearest to thyself in consciousness as an organic
body, with such and such senses,—as a physical force,
&c., and thou wilt be compelled to admit the truth
of what I show thee.

I. T foresee that result. As I have been compelled
to admit that what I call sweet, red, hard, and so on,
is nothing more than my own affection; and that only
by intuition and thought it is transposed into space out
of myself, and regarded as the property of something
existing independently of me; so shall I also be com-
pelled to admit that this body, with all its organs, is
nothing but a sensible manifestation, in a determinate
portion of space, of myself the inward thinking being;
—that 7, the spiritual entity, the pure intelligence,
and 7, the bodily frame in the physical world, are one
and the same, merely viewed from two different sides,
and conceived of by two different faculties ;— the first
by pure thought, the second by external intuition.

Spirit. This would certainly be the result of any
inquiry that might be instituted.

I. And this thinking, spiritual entity, this intelli-
gence which by intuition is transformed into an earthly
body,—whatcan even it be, according to these principles,
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but a product of my own thought, something which
is so conceived of by me only because I am eompelled
to imagine its existence by virtue of a law to me wholly
inconceivable, proceeding from nothing and tending
to nothing.

Spirit. It is possible.

I. Thou becomest timid and wavering. It is not
possible only : it is necessary, according to these prin-
ciples.

This perceiving, thinking, willing, intelligent entity,
or whatever else thou mayest name that which pos-
sesses the faculties of perception, thought, and so forth ;
—that in which these faculties inhere, or in whatever
other way thou mayest express this thought ;—how do
I attain a knowledge of it?! Am I immediately con-
scious of it? How can I be? It is only of actual
and specific acts of perception, thought, will, &c., as
of particular occurrences, that I am immediately con-
scious ; not of the capacities through which they are
performed, and still less of a being in whom these
capacities inhere. I perceive, directly and intuitively,
this specific thought which occupies me during the
present moment, and other specific thoughts in other
moments; and here this inward intellectual intuition, this
immediate consciousness, ends. This inward, intuitive
thought, now becomes itself an object of thought ; but
according to the laws under which alone I can think, it
seems to me imperfect and incomplete, just as formerly
the thought of my sensible states was but an imper-
fect thought. As formerly to mere passivity I un-
consciously superadded in thought an active element,
so here to my determinate state (my actual thought or
will) 1 superadd a determinable element (an infinite,
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possible thought or will) simply because I must do so,
and for the same reason, but without being conscious
of this mental apposition. This manifold possible
thought I further comprehend as one definite whole ;—
once more because I must do so, since I am unable to
comprehend anything indefinite,—and thus I obtain
the idea of a finite capacity of thought, and —since this
idea carries with it the notion of a something indepen-
dent of the thought itself — of ‘a being or entity which
possesses this capacity.

_ But, on higher principles, it may be made still more
conceivable how this thinking being is produced by
its own thought. Thought in general is genetic, as-
suming the previous creation of an object immediately
revealed, and occupying itself with the description of
this object. Intuition gives the naked fact, and nothing
more. Thought explains this fact, and unites it to
another, not found in intuition, but produced purely
by thought itself, from which it, the fact, proceeds.
So here. I am conscious of a determinate thought;
thus far, and no farther, does intuitive consciousness
carry me. I think this determinate thought, that is, I
bring it forth from an indeterminate, but determinable,
possibility of thought. In this way I proceed with
everything determinate which is presented in immediate
consciousness, and thus arise for me all those series
of capacities, and of beings possessing these capacities,
whose existence I assume.

Spirit. Even with respect to thyself, therefore, thou
art conscious only that thou feelest, perceivest, or
thinkest, in this or that determinate manner f

I. That I feel, I perceive, I think ?—that I, as the
efficient principle, produce the sensation, the intuition,

K
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the thought? By no means! Not even so much as
this have thy principles left me.

Spirit. Possibly.

I. Necessarily ;—for see: All that I know is my
consciousness itself. All consciousness is either an
immediate or a mediate consciousness, The first is self-
consciousness ; the second, consciousness of that which
is not myself. What I call 7, is therefore absolutely
nothing more than a certain modification of conscious-
ness, which is called 7, just because it is immediate,
returning into itself, and not directed outward. Since
all other consciousness is possible only under the con-
dition of this immediate consciousness, it is obvious
that this consciousness which is called 7 must ac-
company all my other conceptions, be necessarily con-
tained in them, although not always clearly perceived
by me, and that in each moment of my consciousness
I must refer everything to this 7, and not to the par-
ticular thing out of myself thought of at the moment.
In this way the I would at every moment vanish, and
reappear ; and for every new conception a new I would
arise, and this 7 would never signify anything more
than not the thing.

This scattered self-consciousness is now combined by
thought,—by mere thought, I say—and presented in
the unity of a supposed capacity of thought. Ac-
cording to this supposition, all conceptions which are
accompanied by the immediate consciousness already
spoken of, must proceed from one and the same capa-
city, which inheres in one and the same entity; and
thus there arises for me the notion of the identity and
personality of my I, and of an efficient and real power
in this person,—necessarily a mere fiction, since this
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capacity and t}us entity are themselves only supposi-
tions.

Spirit. Thou reasonest correctly.

I And thou hast pleasure in this! I may then
indeed say it is thought,”—and yet I can scarcely
say even this;—rather, strictly speaking, T ought to
say “ the thought appears that I feel, perceive, think,”
—but by no means that ¢ I feel, percelve, think.” The
first only is fact ; the second is an imaginary addition
to the fact.

Spirit. 1t is well expressed.

I. There is nothing enduring, either out of me, or in
me, but only a ceaseless change. I know of no being,
not even of my own. Thereis no being. I myself ab-
solutely know not, and am not. Pictures are:—they are
the only things which exist, and they know of them-
selves after the fashion of pictures:—pictures which
float past without there being anything past which they
float; which, by means of like pictures, are connected
with each other :—pictures without anything which
is pictured in them, without significance and without
aim. I myself am one of these pictures ;—nay, I am
not even this, but merely a confused picture of the
pictures. All reality is transformed into a’ strange
dream, without a life which is dreamed of, and with-
out a mind which dreams it;—into a dream which
is woven together in a dream of itself. Intuition is
the dream ; thought,—the source of all the being and
all the reality which I imagine, of my own being, my
own powers, and my own purposes,—is the dream of
that dream.

Spirit. Thou hast well understood it all. Employ the
sharpest expressions to make this result hateful, if thou
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must submit to it. And this thou must do. Thou
hast clearly seen that it cannot be otherwise. Or wilt
thou retract thy admissions, and justify thy retracta-
tion on principle ?

I. By no means. I have seen, and now see clearly,
that it is so; yet I cannot believe it.

Spirit. Thou seest it clearly, and yet canst not be-
lieve it? That is a different matter.

I. Thou art a profligate spirit: thy knowledge itself
is profligacy, and springs from profligacy; and I can-
not thank thee for having led me on this path!

Spirit. Short-sighted mortal! When men venture to
look into being, and see as far as themselves, and a
little further,—such as thou art call it profligacy. I
have allowed thee to deduce the results of our inquiry
in thine own way, to analyze them, and to clothe them
in hateful expressions. Didst thou then think that
these results were less known to me than to thyself,
that I did not understand, as well as thou, how by
these principles all reality was thoroughly annihilated,
and transformed into a dream ? Didst thou then take
me for a blind admirer and advocate of this system,
as a complete system of the human mind?

Thou didst desire to know, and thou hadst taken a
wrong road. Thou didst seek knowledge where no
knowledge can reach, and hadst even persuaded thy-
self that thou hadst obtained an insight into something
which is opposed to the very nature of all insight. I
found thee in this condition. I wished to free thee
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from thy false knowledge; but by no means to bring
thee the true.

Thou didst desire to know of thy knowledge. Art
thou surprised that in this way thou didst discover no-
thing more than that of which thou desiredst to know,
—thy knowledge itself; and wouldst thou have had it
otherwise? What has its origin in and through know-
ledge, is merely knowledge. All knowledge, however,
is but pictures, representations; and there is always
something awanting in it,—that which corresponds
to the representation. This want cannot be supplied
by knowledge; a system of mere knowledge is ne-
cessarily a system of mere pictures, wholly without
reality, significance, or aim. Didst thou expect any-
thing else? Wouldst thou change the very nature of
thy mind, and desire thy knowledge to be something
more than knowledge ?

The reality, in the perception of which thou didst
formerly believe,—a material world already existing
independently of thee, of which thou didst fear to be-
come the slave,—has vanished ; for this whole material
world arises only through knowledge, and is itself our
knowledge ; —but knowledge is not reality, just because
it is knowledge. Thou hast seen through the illusion ;
and, without belying thy better insight, thou canst
never again give thyself up to it. This is the sole
merit which I claim for the system which we have to-
gether discovered ; —it destroys and annihilates error.
It cannot give us truth, for it is in itself absolutely
empty. Thou dost now seek, and with good right, as
I well know, something real lying beyond mere ap-

K32
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pearance, another reality than that which is thus an-
nihilated. But in vain wouldst thou labour to create
* this reality by means of thy knowledge, or out of thy
* knowledge; or to embrace it by thy understanding. If
thou hast no other organ by which to apprehend it, it
will never be found by thee.

But thou hast such an organ. Arouse and animate
it, and thou wilt attain to perfect tranquillity. I leave
thee alone with thyself.
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FAITH.

TerrIBLE Spirit, thy discourse has smitten me to the
ground. But thou referrest me to myself, and what
were I, could anything out of myself irrecoverably cast
me down? I will,—yes, surely I will follow thy
counsel.

What seekest thou, then, my complaining heart?
What is it that excites thee against a system to which
my understanding cannot raise the slightest objection ?

This it is:—1I demand something beyond a mere
presentation or conception; something that is, has been,
and will be, even if the presentation were not; and
which the presentation only records, without producing
it, or in the smallest degree changing it. A mere pre-
sentation I now see to be a deceptive show; my pre-
sentations must have a meaning beneath them, and if
my entire knowledge revealed to me nothing but know-
ledge, I would be defrauded of my whole life. That
there is nothing whatever but my presentations or con-
ceptions, is, to the natural sense of mankind, a silly and
ridiculous conceit which no man can seriously enter-
tain, and which requires no refutation. To the better-
informed judgment, which knows the deep, and, by
mere reasoning, irrefragable grounds for this assertion,
it is a prostrating, annihilating thought.
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And what is, then, this something lying beyond all
presentation, towards which I stretch forward with
such ardent longing? What is the power with which
it draws me towards it? What is the central point in
my soul to which it is attached, and with which only
it can be effaced ?

“ Not merely To kNow, but according to thy know-
ledge To Do, is thy vocation :” —thus is it loudly pro-
claimed in the innermost depths of my soul, as soon
as I recollect myself for a moment, and turn my ob-
servation upon myself. ¢ Not for idle contemplation
of thyself, not for brooding over devout sensations;—
no, for action art thou here; thine action, and thine
action alone, determines thy worth.”

This voice leads me from presentation, from mere
cognition, to something which lies beyond it, and is
entirely opposed to it; to something which is greater
and higher than all knowledge, and which contains
within itself the end and object of all knowledge.
When I act, I doubtless know that I act, and how I
act; but this knowledge is not the act itself, but only
the observation of it. This voice thus announces to
me precisely that which I sought; a something lying
beyond mere knowledge, and, in its nature, wholly
independent of it.

Thus it is, I know it immediately. But having once
entered within the domain of speculation, the doubt
which has been awakened within me, will secretly
endure, and will continue to disturb me. Since I have

placed myself in this position, I can obtain no complete . -

satisfaction until everything which I accept is justified
before the tribunal of speculation. I have thus to ask
myself, —how is it thus? Whence arises that voice in
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my soul which directs me to something beyond mere
presentation and knowledge ?

There is within me an impulse to absolute, inde-
pendent self-activity. Nothing is more insupportable
to me, than to be merely by another, for another, and
through another; I must be something for myself and
by myself alone. This impulse I feel along with the
perception of my own existence, it is inseparably united
to my consciousness of myself.

I explain this feeling to myself, by reflection; and add
to this blind impulse the power of sight, by thought.
According to this impulse I must act as an absolutely
independent being :—thus I understand and translate
the impulse. I must be independent. Who am I?
Subject and object in one,—the conscious being and
that of which I am conscious, gifted with intuitive
knowledge and myself revealed in that intuition, the
thinking mind and myself the object of the thought—
inseparable, and ever present to each other. As both,
must I be what I am, absolutely by myself alone;—
by myself originate conceptions,— by myself produce a
condition of things lying beyond these conceptions. But
how is the latter possible! To nothing I cannot unite
any being whatever; from nothing there can never
arise something; my objective thought is necessarily
mediative only. But any being which is united to
another being, does thereby, by means of this other
being, become dependent ; —it is no longer a primary,
original, and genetic, but only a secondary-and derived
being. Iam constrained to unite myself to something;
—to another being I cannot unite myself, without
losing that independence which is the condition of my
own existence. '
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My conception and origination of a purpose, how-
ever, is, by its very nature, absolutely free,—producing
something out of nothing. To such a conception I
must unite my activity, in order that it may be pos-
sible to regard it as free, and as proceeding absolutely
from myself alone.

In the following manner, therefore, do I conceive of
my independence as I. I ascribe to myself the power
of originating a conception simply because I originate
it, of originating this conception simply because I
originate this one,—by the absolute sovereignty of my-
self as an intelligence. I further ascribe to myself the
power of manifesting this conception beyond itself by
means of an action ;—ascribe to myself a real, active
power, capable of producing something beyond itself,
—a power which is entirely different from the mere
power of conception. These conceptions, which are
called conceptions of design, or purposes, are not, like
the conceptions of mere knowledge, copies of something
already given, but rather types of something yet to be
produced ; the real power lies beyond them, and is in
ttself independent of them ;—it only receives from them
its immediate determinations, which are apprehended
by knowledge. Such an independent power it is that,
in consequence of this impulse, I ascribe to myself.

Here then, it appears, is the point to which the
consciousness of all reality unites itself;—the real
efficiency of my conception, and the real power of
action which, in consequence of it, I am compelled to
ascribe to myself, is this point. Let it be as it may
with the reality of a sensible world beyond me; I
possess reality and comprehend it,—it lies within my
own being, it is native to myself.
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I conceive this, my real power of action, in thought,
but I do not create it by thought. The immediate
feeling of my impulse to independent activity lies at
the foundation of this thought; the thought does no
more than pourtray this feeling, and accept it in its
own form,—the form of thought. This procedure may, I
think, be vindicated before the tribunal of speculation.

What! Shall I, once more, knowingly and inten-
tionally deceive myself? This procedure can by no
means be justified before that strict tribunal.

I feel within me an impulse and an effort towards
outward activity; this appears to be true, and to be
the only truth which belongs to the matter. Since it
is I who feel this impulse, and since I cannot pass be-
yond myself, either with my whole consciousness, or in
particular with my capacity of sensation,—since this 7
itself is the last point at which I feel this impulse, there-
fore it certainly appears to me as an impulse founded
in myself, to an activity also founded in myself. Might
it not be however that this impulse, although unper-
ceived by me, is in reality the impulse of a foreign
power invisible to me, and that notion of independence
merely a delusion, arising from my sphere of vision
being limited to myself alone? I have no reason to as-
sume this, but just as little reason to deny it. I must
confess that I absolutely know nothing, and can know
nothing, about it.

Do I then indeed feel that real power of free action,
which, strangely enough, I ascribe to myself without
knowing anything of it? By no means;—it is merely
the determinable element, which, by the well-known

L
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laws of thought whereby all capacities and all powers
arise, we are compelled to add in imagination to the
determinate element—the real action, which itself is,
in like manner, only an assumption.

Is that procession, from the mere conception to an
imaginary realization of it, anything more than the usual
and well-known procedure of all objective thought,
which always strives to be, not mere thought, but
something more?! By what dishonesty can this pro-
cedure be made of more value here than in any other
case ?—can it possess any deeper significance, when to
the conception of a thought it adds a realization of this
thought, than when to the conception of this table it
adds an actual and present table? ¢ The conception
of a purpose, a particular determination of events in
me, appears in a double shape,— partly as subjective—
a Thought; partly as objective—an Action.” What
reason, which would not unquestionably itself stand in
need of a genetic deduction, could I adduce against
this explanation ?

I say that I feel this impulse :—it is therefore I my-
self who say so, and think so while I say it? Do I then
really feel, or only think that I feel? Is not all which
I call feeling only a presentation produced by my objec-
tive process of thought, and indeed the first transition
point of all objectivity ! And then again, do I really
think, or do I merely think that I think? And do
I think that I really think, or merely that I possess
the idea of thinking? What can hinder speculation
from raising such questions, and continuing to raise
them without end? What can I answer, and where
is there a point at which I can command such ques-
tionings to cease! I know, and must admit, that each
definite act of consciousness may be made the subject
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of reflection, and a new consciousness of the first con-
sciousness may thus be created ; and that thereby the
immediate consciousness is raised a step higher, and
the first consciousness darkened and made doubtful;
and that to this ladder there is no highest step. Iknow
that all scepticism rests upon this process, and that the
system which has so violently prostrated me is founded
on the adoption and the clear consciousness of it.

I know that if I am not merely to play another per-
plexing game with this system, but intend really and
practically to adopt it, I must refuse obedience to that
voice within me. I cannot will to act, for according
to that system I cannot know whether I can really act
or not:—I can never beliéve that I truly act; that
which seems to be my action must appear to me as
entirely without meaning, as a mere delusive picture.
All earnestness and all interest is withdrawn from my
life; and life, as well as thought, is transformed into a
mere play, which proceeds from nothing and tends to
nothing.

Shall I then refuse obedience to that inward voice !
I will not do so. I will freely accept the vocation
which this impulse assigns to me, and in this resolution
I will lay hold at once of thought, in all its reality and
truthfulness, and on the reality of all things which are
pre-supposed therein. I will restrict myself to the
position of natural thought in which this impulse places
me, and cast from me all those over-refined and subtile
inquiries which alone could make me doubtful of its
truth.

I understand thee now, sublime Spirit ! I have found
the organ by which to apprehend this reality, and, with
this, probably all other reality. Knowledge is not this
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organ :—no knowledge can be its own foundation, its
own proof; every knmowledge pre-supposes another
higher knowledge on which it is founded, and to this
ascent there is no end. It is Farrn, that voluntary
acquiescence in the view which is naturally presented
to us, because only through this view we can fulfil our
vocation ;—this it is, which first lends a sanction to
knowledge, and raises to certainty and conviction that
which without it might be mere delusion. It is not
knowledge, but a resolution of the will to admit the
validity of knowledge. '

Let me hold fast for ever by this doctrine, which is
no mere verbal distinction, but a true and deep one,
bearing with it the most important consequences for
my whole existence and character. All my conviction is
but faith; and it proceeds from the character, not from
the understanding. Knowing this, I will enter upon
no disputation, because I foresee that thereby nothing
can be gained ; I will not suffer myself to be perplexed
by it, for the source of my conviction lies higher than
all disputation; I will not suffer myself to entertain
the desire of pressing this conviction on others by
reasoning, and I will not be surprised if such an un-
dertaking should fail. I have adopted my mode of
thinking first of all for myself, not for others, and be-
fore myself only will I justify it. He who possesses
the honest, upright purpose of which I am conscious,
will also attain a similar conviction ; but without that,
this conviction can in no way be attained. Now that
I know this, I also know from what point all culture
of myself and others must proceed; from the will, not
from the understanding. If the former be only fizedly
and honestly directed towards the Good, the latter will
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of itself apprehend the True. Should the latter only
be exercised, whilst the former remains neglected, there
can arise nothing whatever but a dexterity in groping
after vain and empty refinements, throughout the ab-
solute void inane. Now that I know this, I am able
to confute all false knowledge that may rise in opposi-
tion to my faith. I know that every pretended truth,
produced by mere speculative thought, and not founded
upon faith, is assuredly false and surreptitious; for
mere knowledge, thus produced, leads only to the con-
viction that we can know nothing. I know that such
false knowledge never can discover anything but what
it has previously placed in its premises through faith,
from which it probably draws conclusions which are
wholly false. Now that I know this, I possess the
touchstone of all truth and of all conviction. Con-
science alone is the root of all truth: whatever is
opposed to comscience, or stands in the way of the
fulfilment of her behests, is assuredly false; and it is
impossible for me to arrive at a conviction of its truth,
even if I should be unable to discover the fallacies by
which it is produced.

So has it been with all men who have ever seen the
light of this world. Without being conscious of it,
they apprehend all the reality which has an existence
for them, through faith alone; and this faith forces it-
self on them simultaneously with their existence ;—it
is born with them. How could it be otherwise? If
in mere knowledge, in mere perception and reflection,
there is no ground for regarding our mental presenta-
tions as more than mere pictures which necessarily
pass before our view, why do we yet regard all of them
as more than this, and assume, as their foundation,

L2
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something which exists independently of all presenta-
tion? If we all possess the capacity and the instinct
to proceed beyond our first natural view of things, why
do so few actually go beyond it, and why do we even
defend ourselves, with a sort of bitterness, from every
motive by which others try to persuade us to this
course ! What is it which holds us confined within this
first natural belief? Not inferences of reason, for there
are none such; it is the interest we have in a reality
which we desire to produce ;—the good, absolutely for
its own sake,—the common and sensuous, for the sake
of the enjoyment they afford. No one who lives can
divest himself of this interest, and just as little can
he cast off the faith which this interest brings with it.
We are all born in faith ;—he who is blind, follows
blindly the secret and irresistible impulse; he who sees,
follows by sight, and believes because he resolves_to
believe.

What unity and completeness does this view pre-
sent!—what dignity does it confer en human nature !
Our thought is not founded on itself alone, indepen-
dently of our impulses and affections ;—man does not
consist of two independent and separate elements; he
is absolutely one. All our thought is founded on our
impulses; —as a man’s affections are, so is his know-
ledge. These impulses compel us to a certain mode of
thought only so long as we do not perceive the con-
straint ; the constraint vanishes the moment it is per-
ceived; and it is then no longer the impulse by itself,
but we ourselves, according to our impulse, who form
our own system of thought.

But I shall open my eyes; shall learn thoroughly to
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know myself; shall discover that constraint;—this is
my vocation. I shall thus, and under that supposition
I shall necessarily, form my own mode of thought. -
Then shall I stand absolutely independent, thoroughly
equipt and perfected through my own act and deed.
The primitive source of all my other thought and of
my life itself, that from which everything proceeds
which can have an existence in me, for me, or through
me, the innermost spirit of my spirit, —is no longer a
foreign power, but it is, in the strictest possible sense,
the product of my own will. I am wholly my own
creation. I might have followed blindly the leading
of my spiritual nature. But I would not be a work of
Nature but of myself, and I have become so even by
means of this resolution. By endless subtilties I might
have made the natural conviction of my own mind dark
and doubtful. But I have accepted it with freedom,
simply because I resolved to accept it. I have chosen
the system which I have now adopted with settled
purpose and deliberation from among other possible
modes of thought, because I have recognised in it the
only one consistent with my dignity and my vocation.
With freedom and consciousness I have returned to
the point at which Nature had left me. I accept that
which she announces ;—but I do not accept it because
I must; I believe it because I will.

The exalted vocation of my understanding fills me
with reverence. It is no longer the deceptive mirror
which reflects a series of empty pictures, proceeding
from nothing and tending to nothing; it is bestowed
upon me for a great purpose. Its cultivation for this
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purpose is entrusted to me; it is placed in my hands,
and at my hands it will be required.—It is placed in
my hands. I know immediately,—and here my faith
accepts the testimony of my consciousness without
farther criticism,—I know that I am not placed under
the necessity of allowing my thoughts to float about
without direction or purpose, but that I can voluntarily
arouse and direct my attention to one object, turn it
away again towards another ;—know that it is neither
a blind necessity which compels me to a certain mode
of thought, nor an empty chance which runs riot with
my thoughts; but that it is I who think, and that I
can think of that whereof I determine to think. Thus
by reflection I have discovered something more ; I have
discovered that I myself, by my own act alone, produce
my whole system of thought, and the particular view
which I take of truth in general; since it remains with
me either to deprive myself of all sense of truth by
means of over-refinement, or to yield myself to this
view with faithful obedience. My whole mode of
thought, and the cultivation which my understanding
receives, as well as the objects to which I direct it,
depend entirely on myself. True insight is merit;—
the perversion of my capacity for knowledge, thought-
lessness, obscurity, error, and unbelief, are guilt.
There is but one point towards which I have un-
ceasingly to direct all my attention,—namely, what I
ought to do, and how I may most suitably fulfil the
obligation which binds me to do it. All my thoughts
must have a bearing on my actions, and must be cap-
able of being considered as means, however remote, to
this end; otherwise they are an idle and aimless show,
a mere waste of time and strength, and the perversion
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of a noble power, which is entrusted to me for a very
different end.

I dare hope, I dare surely promise myself, to follow
out this undertaking with good results. The Nature
on which I have to act is not a foreign element, called
into existence without reference to me, into which I
cannot penetrate. It is moulded by my own laws of
thought, and must be in harmony with them ; it must
be thoroughly transparent, knowable and penetrable
to me, even to its inmost recesses. In all its pheno-
mena it expresses nothing but the connexions and
relations of my own being to myself, and as surely as
I may hope to fnow myself, so surely may I expect to
comprehend it. Let me seek only that which I ought
to seek, and I shall find; let me ask only that which
I ought to ask, and I shall receive an answer.

L

That voice within my soul in which I believe, and
on account of which I believe in every other thing to
which I attach credence, does not merely command me
to act in general. This is impossible ; all these general
principles are formed only through my own voluntary
observation and reflection, applied to many individual
facts; but never in themselves express any fact what-
ever. This voice of my conscience announces to me
precisely what I ought to do, and what leave undone,
in every particular situation of life ; it accompanies me,
if I will but listen to it with attention, through all the
events of my life, and never refuses me my reward
where I am called upon to act. It carries with it im-
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mediate conviction, and irresistibly compels my assent
to its behests:—it is impossible for me to contend
against it.

To listen to it, to obey it honestly and unreservedly,
without fear or equivocation,—this is my true vocation,
the whole end and purpose of my existence. My life
ceases to be an empty play without truth or signifi-
cance. There is something that must absolutely be
done for its own sake alone ;—that which conscience
demands of me in this particular situation of life it is
mine to do, for this only am I here;—to know it, I have
understanding ; to perform it, I have power. Through
this edict of conscience alone, truth and reality are in-
troduced into my conceptions. I cannot refuse them
my attention and my obedience without thereby sur-
rendering the very purpose of my own existence.

Hence I cannot withhold my belief from the reality
which they announce, without at the same time re-
nouncing my vocation. It is absolutely true, without
farther proof or confirmation,—nay, it is the first truth,
and the foundation of all other truth and certainty,
that this voice must be obeyed; and therefore every-
thing becomes to me true and certain, the truth and
certainty of which is assumed in the possibility of such
an obedience.

There appear before me in space, certain pheno-
mena, to which I transfer the idea of myself;—I con-
ceive of them as beings like myself. Speculation, when
carried out to its last results, has indeed taught me, or
would teach me, that these supposed rational beings
out of myself are but the products of my own presen-
tative power; that, according to certain laws of my
thought, I am compelled to represent out of myself my
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conception of myself; and that, according to the same
laws, I can only transfer this conception to certain
definite intuitions. But the voice of my conscience thus
speaks : — ¢ Whatever these beings may be in and for
themselves, thou shall act towards them as self-existent,
free, substantive beings, wholly independent of thee.
Assume it as already known, that they can give a pur-
pose to their own being wholly by themselves, and quite
independently of thee; never interrupt the accomplish-
ment of this purpose, but rather further it to the utmost
of thy power. Honour their freedom, lovingly take
up their purposes as if they were thine own.” Thus
ought I to act :—by this course of action ought all my
thought to be guided, —nay, it shall and must neces-
sarily be so, if I have resolved to obey the voice of
my conscience. I shall therefore always regard these
beings as in possession of an existence for themselves
wholly independent of mine, as capable of forming and
carrying out their own purposes ;—from this point of
view, I shall never be able to regard them otherwise,
and my previous speculations shall vanish from before
me like an empty dream.—1I think of them as beings
like myself, I have said; but strictly speaking, it is
not mere thought by which they are first presented to
me as such. It is by the voice of my conscience,—the
command :—¢ Here set a limit to thy freedom; here
recognise and reverence purposes which are not thine
own.” This it is which is first translated into the
thought, « Here, certainly and truly, are beings like
myself, free and independent.” To view them other-
wise, I must in action renounce, and in speculation
disregard, the voice of my conscience.

Other phenomena present themselves before me which
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I do not regard as beings like myself, but as things
irrational. Speculation finds no difficulty in showing
how the conception of such things is developed solely
from my own presentative faculty, and its necessary
modes of activity. But I apprehend these things, also,
through want, desire, and enjoyment. Not by the
mental conception, but by hunger, thirst, and their
satisfaction, does anything become for me food and
drink. I am necessitated to believe in the reality of
that which threatens my sensuous existence, or in that
which alone is able to maintain it. Conscience enters
the field in order that it may at once sanctify and re-
strain this natural impulse. “ Thou shalt maintain, ex-
ercise, and strengthen thyself and thy physical powers,
for they have been counted upon in the plans of reason.
But thou canst only maintain them by using them in
a legitimate manner, comformable to the inward nature
of such things. There are also, besides thee, many other
beings like thyself, whose powers have been counted
upon like thine own, and can only be maintained in
the same way as thine own. Concede to them the
same privilege that has been allowed to thee. Respect
what belongs to them, as their possession ; —use what
belongs to thee, legitimately as thine own.” Thus
ought I to act,—according to this course of action must
I think. I am compelled to regard these things as
standing under their own natural laws, independent
of, though perceivable by, me; and therefore to ascribe
to them an independent existence. I am compelled to
believe in such laws; the task of investigating them is
set before me, and that empty speculation vanishes like
a mist when the genial sun appears. )

In short, there is for me absolutely no such thing as
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an existence which has no relation to myself, and
which I contemplate merely for the sake of contem-
plating it ;— whatever has an existence for me, has it
only through its relation to myself. But there is, in
the highest sense, only one relation to me possible, all
others are but subordinate forms of this:—my vocation
to moral activity. My world is the object and sphere
of my duties, and absolutely nothing more ; there is no
other world for me, and no other qualities of my world
than what are implied in this;—my whole united capa-
city, all finite capacity, is insufficient to comprehend
any other. Whatever possesses an existence for me,
can bring its existence and reality into contact with
me only through this relation, and only through this
relation do I comprehend it :—for any other existence
than this I have no organ whatever. '

To the question, whether, in deed and in fact, such
a world exists as that which I represent to myself, I
can give no answer more fundamental, more raised
above all doubt, than this:—I have, most certainly
and truly, these determinate duties, which announce
themselves to me as duties towards certain objects, to
be fulfilled by means of certain materials;—duties which
I cannot otherwise conteive of, and cannot otherwise
fulfil, than within such a world as I represent to my-
self. Even to one who had never meditated on his own
moral vocation, if there could be such a one, or who,
if he had given it some general consideration, had, at
least, never entertained the slightest purpose of fulfil-
ling it at any time within an indefinite futurity,—even
for him, his sensuous world, and his belief in its reality,
arises in no other manner than from his ideas of a mo-
ral world. If he do not apprebend it by the thought

' M
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of his duties, he certainly does so by the demand for
his rights. What he perhaps never requires of himself,
he does certainly exact from others in their conduct
towards him,—that they should treat him with pro-
priety, consideration, and respect, not as an irrational
thing, but as a free and independent being ;—and thus, in
supposing in them an ahility to comply with his own de-
mands, he is compelled also to regard them as themselves
considerate, free, and independent of the dominion of
mere natural power. Should he never propose to himself
any other purpose in his use and enjoyment of surround-
ing objects, but simply that of enjoying them, he at
least demands this enjoyment as a right, in the posses-
sion of which he must be left undisturbed by others; and
thus he apprehends even the irrational world of sense,
by means of a moral idea. These claims of respect for
his ratienality, independence, and preservation, no one
can resign who possesses a conscious existence; and
with these claims, at least, there is united in his soul,
earnestness, renunciation of doubt, and faith in a rea-
lity, even if they be not associated with the recogmi-
tion of a moral law within him. Take the man who
denies his own moral vocation, and thy existence, and
the existence of a material world, except as a mere
futile effort in which speculation tries her strength,—
approach him practically, introduce his own principles
into life, and act as if either he had no existence at
all, or were merely a portion of rude matter,—he will
soon lay agide his scornful indifference, and indignantly
complain of thee; earnestly call thy attention to thy
conduct towards him ; maintain that thou oughtst not
and darest not so to act; and thus prove to thee, by
deeds, that thou art assuredly capable of acting upon
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him; that he i3, and that thou @rt,—that there is a me-
dium by which thou canst influence him, and that
thou, at least, hast duties to perform towards him.
Thus, it is not the operation of supposed external
objects, which indeed exist for us, and we for them,
only in so far as we already know of them; and just
as little an empty vision evoked by our own imagina-
tion and thought, the products of which must, like
itself, be mere empiy pictures;—it is not these, but
the necessary faith in eur own freedom and power, in
our own real activity and in the definite laws of human
action, which lies at the root of all our consciousness of
a reality external to ourselves ;—a consciousness which
1s itself but faith, since it is founded on another faith,
of which however it is a necessary consequence. We
are compelled to believe that we act, and that we ought
to act in a certain manner; we are compelled to assume
a certain sphere for this action; this sphere is the real,
actually present world, such as we find it ;—and on the
other hand, the world is absolutely nothing more than
this sphere, and cannot, in any other way, extend itself
beyond it. From this necessity of action proceeds the
cons¢iousness of the actual world; and not the reverse
way, from the consciousness of the actual world the
necessity of action :—this, not that, is the first; the
former is derived from the latter. We do not act be-
cause we know, but we know because we. are called
upon to act:—the practical reason is the root of all
reason. The laws of action for rational beings are im-
mediately certain ; their world is only certain threugh
that previous certainty. We cannot deny these laws
without plunging the world, and ourselves with it,
into absolute annihilation ;—we raise ourselves from
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this abyss, and maintain ourselves above it, .solely by
our moral activity.

II.

There is something which I am called upon to do,
simply in order that it may be done; something to
avoid doing, solely that it may be left undone. But can
I act without having an end in view beyond the action
itself, without directing my intention to something
which can become possible through my action, and only
through that? Can I will, without having something
which I will? No:—this would entirely contradict the
nature of my mind. To every action there is united
in my thought, immediately and by the laws of thought
itself, a condition of things placed in futurity, to which
my action is related as the efficient cause to the effect
produced. But this purpose or end of my action must
not be given to me for its own sake,—perhaps through
some necessity of Nature,—and then my course of action
determined according to this end; I must not have an
end assigned to me, and then inquire how I must act
in order to attain this end; my action must not be
dependent on the end; but I must act in a certain
manner, simply because I ought so to act ; —this is the
first point. That a result will follow from this course
of action, is proclaimed by the voice within me. This
result necessarily becomes an end to me, since T am
bound to perform the action which brings it, and it -
alone, to pass. I will that something shall come to
pass, because I must act so that it may come to pass ;—
thus 48 I do not hunger because food is before me, but
a thing becomes food for me because I hunger; so I
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do not act as I do because a certain end is to be at-
tained, but the end becomes mine because I am bound
to act in the particular manner by which it may be
attained. I have not first in view the point towards
which I am to draw my line, and then, by its posi-
tion, determine the direction of my line, and the angle
that it shall make; but I draw my line absolutely in
a right angle, and thereby the points are determined
through which my line must pass. The end does not
determine the commandment; but, on the contrary,
the primitive purport of the commandment determines
the end. .

I say, it is the lJaw which commands me to act that
of itself assigns an end to my action; the same inward
voice that compels me to think that I ought to act
thus, compels me also to believe that from my action
some result will arise; it opens to my spiritual vision
a prospect into another world,—which is really a world,
a state, namely, and not an action,—but another and
better world than that which is present to the physical
eye; it makes me aspire after this better world, em-
brace.it with every impulse, long for its realization,
live only in it, and in it alone find satisfaction. The
law itself is my guarantee for the certain attainment
of this end. The same resolution by which I devote
my whole thought and life to the fulfilment of this law,
and determine to see nothing beyond it, brings with it
the indestructible conviction, that the promise it implies
is likewise true and certain, and renders it impossible
for me even to conceive the possibility of the opposite.
As I live in obedience to it, I live also in the contem-
plation of its end; live in that better world which it
promises to me.
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Even in the mere consideration of the world as it is,
apart from this law, there arises within me the wish,
the desire,—no, not the mere desire, but the abso-
lute demand for a better world. I cast a glance on
the present relations of men towards each other, and
towards Nature; on the feebleness of their powers, the
strength of their desires and passions. A voice within
me proclaims with irresistible conviction—¢ It is im-
possible that it can remain thus; it must all become
different and better.”

I cannot think of the present state of humanity as
that in which it is destined to remain; I am absolutely
unable to conceive of this as its complete and final
vocation. Then, indeed, were all a dream and a de-
lusion; and it would not be worth the trouble to have
lived, and played out this ever-repeated game, which
tends to nothing, and signifies nothing. Only in so
far as I can regard this state as the means of a better,
as the transition point to a higher and more perfect
state, has it any value in my eyes;—not for its own
sake, but for the sake of that better world for which
it prepares the way, can I support it, esteem it, and
joyfully perform my part in it. My mind can take no
place in the present, nor rest in it even for a moment,
but is irresistibly repelled from it; my whole being
flows onward, heedless of restraint or barrier, towards
that future and better state of things.

Shall T eat and drink only that I may hunger and
thirst and eat and drink again, till the grave which
is open beneath my feet shall swallow me up, and I
myself become the food of worms? Shall I beget
beings like myself, that they too may eat and drink

[ 4
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and die, and leave behind them beings like themselves
to do the same that I have done?! To what purpose
this ever-revolving circle, this ceaseless and unvarying
round, in which all things appear only to pass away,
and pass away only that they may re-appear unaltered;
—this monster continually devouring itself that it may
again bring itself forth, and bringing itself forth only
that it may again devour itself?

This can never be the vocation of my being, and of
all being. There must be something which exists
because it has come into existence; and now endures,
and cannot again re-appear, having once become such
as it is. And this element of permanent endurance
must be produced amid the vicissitudes of the transi-
tory and perishable, maintain itself there, and be borne
onwards, pure and inviolate, upon the waves of time.

Our race still laboriously extorts the means of its
subsistence and preservation from an opposing Nature.
The larger portion of mankind is still condemned through
life to severe toil, in order to supply nourishment for
itself and for the smaller portion which thinks for it;
—immortal spirits are compelled to fix their whole
thoughts and endeavours on the earth that brings forth
their food. It still frequently happens, that when the
labourer has finished his toil, and promises himself in
return a lasting endurance both for himself and for his
work, a hostile element will destroy in a moment that
which it has cost him years of patient industry and
deliberation to accomplish, and the assiduous and care-
ful man is undeservedly made the prey of hunger and
misery ;—often do floods, storms, volcanoes, desolate
whole countries, and works which bear the impress of
a rational soul are mingled with their authors in the
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wild chaos of death and destruction. Disease sweeps into
an untimely grave men in the pride of their strength,
and children whose existence has as yet borne no fruit ;
pestilence stalks through blooming lands, leaves the
few who escape its ravages like lonely orphans bereaved
of the accustomed support of their fellows, and does all
that it can do to give back to the desert regions which
the labour of man has won from thence as a possession
to himself. Thus it is now, but thus it cannot remain
for ever. No work that bears the stamp of Reason,
and has been undertaken to extend her power, can ever
be wholly lost in the onward progress of the ages.
The sacrifices which the irregular violence of Nature
extorts from Reason, must at least exhaust, disarm,
and appease that violence. The same power which has
burst out into lawless fury, cannot again commit like
excesses; it cannot be destined to renew its strength ;
through its own outbreak its energies must hence-
forth and for ever be exhausted. All those outbreaks
of unregulated power before which human strength
vanishes into nothing, those desolating hurricanes, those
earthquakes, those volcanoes, can be nothing else than
the last struggles of the rude mass against the law of
regular, progressive, living, and systematic activity to
which it is compelled in opposition to its own undi-
rected impulses;—nothing but the last shivering strokes
by which the perfect formation of our globe has yet
to be completed. That resistance must gradually be-
come weaker and at length be exhausted, since, in the
regulated progress of things, there can be nothing to
renew its strength; that formation must at length be
completed, and our destined dwelling-place be made
ready. Nature must gradually be resolved into a con-
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dition in which her regular action may be calculated
and safely relied upon, and her power bear a fixed and
definite relation to that which is destined to govern
it,—that of man. In so far as this relation already
exists, and the cultivation of Nature has obtained a
firm footing, the works of man, by their mere existence,
and by an influence altogether beyond the original
intent of their authors, shall again react upon Nature,
and become to her a new vivifying principle. Cul-
tivation shall quicken and ameliorate the sluggish and
baleful atmosphere of the primeval forests, deserts, and
marshes; more regular and varied cultivation shall
diffuse throughout the air new impulses to life and fer-
tility ; and the sun shall pour his most animating rays
into an atmosphere breathed by healthful, industrious,
and civilized nations. Science, first called into exist-
ence by the pressure of necessity, shall afterwards
calmly and carefully investigate the unchangeable laws
of Nature, review its powers at large, and learn to cal-
culate their possible manifestations; and while closely
following the footsteps of Nature in the living and
actual world, form for itself in thought a new ideal
one. Every discovery which Reason has extorted from
Nature shall be maintained throughout the ages, and
become the ground of new knowledge, for the common
possession of our race. Thus shall Nature ever become
more and more intelligible and transparent, even in
her most secret depths; and human power, enlightened
and armed by human invention, shall rule over her
without difficulty, and the conquest, once made, be
peacefully maintained. This dominion of man over
Nature shall gradually be extended, until, at length,
no farther expenditure of mechanical labour shall be
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necessary than what the human body requires for its
development, cultivation, and health; and this labour
shall cease to be a burden ;—for a reasonable being is
not destined to be a bearer of burdens.

But it is not Nature, it is Freedom itself, by which
the greatest and most terrible disorders incident to our
race are produced ; man is the cruelest enemy of man.
Lawless hordes of savages still wander over vast wil-
dernesses ;—they meet, and the victor devours his foe
at the triumphal feast :—or where culture has at length
united these wild hordes under some social bond, they
attack each other, as nations, with the power which
law and union have given them. Defying toil and pri-
vation, their armies traverse peaceful plains and forests;
—they meet each other, and the sight of their brethren
is the signal for slaughter. Equipt with the mightiest
inventions of the human understanding, hostile fleets
plough a way through the ocean; through storm and
tempest man rushes to meet his fellow-man upon the
lonely, inhospitable sea; — they meet, and defy the
fury of the elements, that they may destroy each other
with their own hands. Even in the interior of states,
where men seem to be united in equality under the
law, it is still for the most part only force and fraud
which rule under that venerable name; and here the
warfare is so much the more shameful that it is not
openly declared to be war, and the party attacked is
even deprived of the privilege of defending himself
against unjust oppression. Smaller associations rejoice
aloud in the ignorance, the folly, the vice, and the
misery in which the greater number of their brethren
are sunk, and make it their avowed object to retain
them in this state of degradation, and even to plunge
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them deeper in it, in order that they may perpetuate
their slavery to themselves,—and to destroy any one
who should venture to enlighten or improve them. No
attempt at amelioration can anywhere be made without
rousing up from slumber a host of selfish interests,
and exciting them to war against it; without uniting
together the most varied and opposite opinions in a
common hostility. The good cause is ever the weaker,
for it is simple, and can be loved for itself alone; the
bad attracts each individual by the promise which is
most seductive to him; and its adherents, always at
war among themselves, so soon as the good makes its
appearance, conclude a truce, that they may unite the
whole powers of their wickedness against it. Scarcely,
indeed, is such an opposition needed, for even the good
themselves are but too often divided by misunderstand-
ing, error, distrust, and secret self-love; and that so
much the more violently, the more earnestly each strives
to propagate that which he recognises as best, and thus
dissipates by internal discord a power, which, even when
united, could -scarcely hold the balance with evil. One
blames the other for rushing onwards with stormy im-
patience to his object, without waiting until the good
result shall have been prepared; whilst the other
blames him that, through hesitation and cowardice,
he accomplishes nothing, but allows things to remain
as they are, contrary to his better conviction; and
that for him the hour of action never arrives:—and
only the Omniscient can determine whether either of
the parties in the dispute is in the right. Every one
regards the undertaking, the necessity of which is most
apparent to him, and in the prosecution of which he
has acquired the greatest skill, as the most important



140 BOOK III.

and needful,—as the point from which all improve-
ment must proceed ; he requires all good men to unite
their efforts with his, and to subject them to him for
the accomplishment of his particular purpose, and holds
it to be treason to the good cause if they refuse ;—while
they on the other hand make the same demands upon
him, and accuse him of similar treason, should he re-
fuse. Thus do all good intentions among men appear
to be lost in vain disputations, which leave behind them
no trace of their existence; while in the meantime the
world goes on as well, or as ill, as it can without
human effort, by the blind mechanism of Nature,—
and so will go on for ever.

’

And so go on for ever!—No;—not so, unless the
whole existence of humanity is to be an idle game,
without significance and without end. It cannot be
intended that those savage tribes should always re-
main savage: no race can be born with all the capa-
cities of perfect humanity, and yet be destined never
to develop these capacities, and never to become more
than that which a sagacious animal by its own proper
nature might become. Those savages must be des-
tined to be the progenitors of more powerful, culti-
vated, and virtuous generations ;— otherwise it is im-
possible to conceive of a purpose in their existence,
or even of the possibility of their existence in a world
ordered and arranged by reason. Savage races may
become civilized, for this has already occurred, and
the most cultivated nations of modern times are the
descendants of savages. Whether civilization be a
direct and natural development of human society, or
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invariably arise through instruction and example from
without, and the primary source of all human culture
must be sought in a super-human guidance,— by the
same way in which nations which once were savage have
emerged into civilization, will those who are yet unci-
vilized gradually attain it. They must, no doubt, at first
pass through the same dangers and corruptions of a
merely sensual civilization, by which the civilized nations
are still oppressed, but they will thereby be brought
into union with the great whole of humanity, and be
made capable of taking part in its farther progress.

It is the vocation of our race to unite itself into one
single body, all the parts of which shall be thoroughly
known to each other, and all possessed of similar cul-
ture. Nature, and even the passions and vices of men,
have from the beginning tended towards this end; a
great part of the way towards it is already passed, and
we may surely calculate that this end, which is the
condition of all farther social progress, will in time
be attained. Let us not ask of history if man, on the
whole, have yet become purely moral! To a more
extended, comprehensive, energetic freedom he has
certainly attained ; but it has been hitherto an almost
necessary result of his position, that this freedom has
been applied chiefly to evil purposes. Neither let us
ask whether the wsthetic and intellectual culture of
the ancient world, concentrated on a few points, may
not have excelled in degree that of modern times!
It might happen that we should receive a humiliating
answer, and that in this respect the human race has
not advanced, but rather seemed to retrograde, in
its riper years. But let us ask of history at what

N
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period the existing culture has been most widely dif-
fused, and distributed among the greatest number of
individuals; and we shall doubtless find that from
the beginning of history down to our own day, the
few light-points of civilization have spread themselves
abroad from their centre, that one individual after an-
other, and one nation after another, has been embraced
within their circle, and that this wider outspread of
culture is proceeding under our own eyes. And
this is the first point to be attained in the endless
path on which humanity must advance. Until this
shall have been attained, until the existing culture of
every age shall have been diffused over the whole in-
habited globe, and our race become capable of the
most unlimited inter-communication with itself, one
nation or one continent must pause on the great com-
mon path of progress, and wait for the advance of the
others; and each must bring as an offering to the uni-
versal commonwealth, for the sake of which alone it
exists, its ages of apparent immobility or retrogression.
When that first point shall have been attained, when
every useful discovery made at one end of the earth
shall be at once made known and communicated to all
the rest, then, without farther interruption, without
halt or regress, with united strength and equal step,
humanity shall move onward to a higher culture, of
which we can at present form no conception.

Within those singular associations, thrown together
by unreasoning accident, which we call States,—after
they have subsisted for a time in peace, when the re-
sistance excited by yet new oppression has been lulled
to sleep, and the fermentation of contending forces
appeased, —abuse, by its continuance, and by general
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sufferance, assumes a sort of established form ; and the
ruling classes, in the uncontested enjoyment of their
extorted privileges, have nothing more fo do but to
extend them further, and to give to this extension also
the same established form. Urged by their insatiable
desires, they will continue from generation to generation
their efforts to acquire wider and yet wider privileges,
and never say “ It is enough!” until at last oppression
ghall reach its limit, and become wholly insupportable,
and despair give back to the oppressed that power which
their courage, extinguished by centuries of tyranny,
could not procure for them. They will then no longer
endure any among them who cannot be satisfied to
be on an equality with others, and so to remain. In
order to protect themselves against internal violence or
new oppression, all'will take on themselves the same
obligations. Their deliberations, in which every man
shall decide, whatever he decides, for himself, and not
for one subject to him whose sufferings will never
affect him, and in whose fate he takes no concern ; —
deliberations, according to which no one can hope that
it shall be he who is to practise a permitted injustice,
but every one must fear that he may have to suffer it ;
— deliberations that alone deserve the name of legis-
lation, which is something wholly different from the
ordinances of combined lords to the countless herds
of their slaves;—these deliberations will necessarily
be guided by justice, and will lay the foundation of a
true State, in which each individual, from a regard
for his own security, will be irresistibly compelled to
respect the security of every other without exception ;
since, under the supposed legislation, every injury
which he should attempt to do to another, would not
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fall upon its object, but would infallibly recoil upon
himself.

By the establishment of this only true State, this firm
foundation of internal peace, the possibility of foreign
war, at least with other true states, is cut offf. Even
for its own advantage, even to prevent the thought
of injustice, plunder, and violence entering the minds
of its own citizens, and to leave them no possibility of
gain, except by means of industry and diligence within
their legitimate sphere of activity, every true state
must forbid as strictly, prevent as carefully, compen-
sate as exactly, or punish as severely, any injury to the
citizen of a neighbouring state, as to one of its own.
This law concerning the security of neighbours is ne-
cessarily a law in every state that is not a robber-state;
and by its operation the possibility of any just com-
plaint of one state against another, and congequently
every case of self-defence among nations, is entirely pre-
vented. There are no necessary, permanent, and imme-
diate relations of states, as such, with each other, which
might be productive of strife; there are, properly speak-
ing, only relations of the individual citizens of one state
to the individual citizens of another; a state can be
injured only in the person of one of its citizens; but such
injury will be immediately compensated, and the ag-
grieved state satisfied. Between such states as these,
there is no rank which can be insulted, no ambition
which can be offended. No officer of one state is
authorised to intermeddle in the internal affairs of an-
other, nor is there any temptation for him to do so,
since he could not derive the slightest personal advan-
tage from any such influence. That a whole nation
should determine, for the sake of plunder, to make war
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on a neighbouring country, is impossible; for in a
state where all are equal, the plunder could not be-
come the booty of a few, but must be equally divided
amongst all, and the share of no one individual could
-ever recompense him for the trouble of the war. Only
where the advantage falls to the few oppressors, and
the injury, the toil, the expense, to the countless herd of
slaves, is a war of spohation possible and conceivable.
Not from states like themselves could such states as
these entertain any fear of war; only from savages or
barbarians, whose lack of skill to enrich themselves by
industry impels them to plunder; or from enslaved
nations, driven by their masters to a war from which
they themselves will reap no advantage. In the for-
mer case, every individual state must, through the arts
of civilization, already be the stronger party; against
the latter danger, the common advantage of all de-
mands that they should strengthen themselves by union.
No free state can reasonably suffer in its vicinity as-
sociations governed by rulers whose interests would be
promoted by the subjugation of adjacent nations, and
- whose very existence is therefore a constant source of
danger to their neighbours; a regard for their own
security compels all free states to transform all around
them into free states like themselves; and thus, for
the sake of their own welfare, to extend the empire of
culture over barbarism, of freedom over slavery. Soon
will the nations, civilized or enfranchised by them, find
themselves placed in the same relation towards others
still enthralled by barbarism or slavery, in which the
earlier free nations previously stood towards them, and
be compelled to do the same things for these which
were previously done for themselves; and thus, of ne-
N2



146 BOOK IIL

cessity, by reason of the existence of some few really
free states, will the empire of civilization, freedom, and
with it universal peace, gradually embrace the whole
world.

Thus, from the establishment of a just internal or-
ganization, and of peace between individuals, there will
necessarily result integrity in the external relations of
nations towards each other, and universal peace among
them. But the establishment of this just internal or-
ganization, and the emancipation of the first nation that
shall be truly free, arises as a necessary consequence
from the ever-growing oppression exercised by the
ruling classes towards their subjects, which gradually
becomes insupportable,—a progress which may be
safely left to the passions and the blindness of those
classes, even although warned of the result.

In these only true states all temptation to evil, nay,
even the possibility of a man resolving upon a bad
action with any reasonable hope of benefit to himself,
will be entirely taken away ; and the strongest possible
motives will be offered to every man to make virtue
the sole object of his will.

-There is no man who loves evil because it is evil;
it is only the advantages and enjoyments expected from
it, and which, in the present condition of humanity,
do actually, in most cases, result from it, that are loved.
So long as this condition shall continue, so long as a
premium shall be set upon vice, a fundamental improve-
ment of mankind, as a whole, can scarcely be hoped
for. But in a civil society constituted as it ought to
be, as reason requires it to be, as the thinker may
easily describe it to himself although he may nowhere
find it actually existing at the present day, and as it




. FAITH. 147

must necessarily exist in the first nation that really
acquires true freedom,—in such a state of society, evil
will present no advantages, but rather the most certain
disadvantages, and self-love itself will restrain the ex-
cess of self-love when it would run out into injustice.
By the unerring administration of such a state, every
fraud or oppression practised upon others, all self-
aggrandizement at their expense, will be rendered not
merely vain, and all labour so applied fruitless, but
such attempts would even recoil upon their author,
and assuredly bring home to himself the evil which he
would cause to others. In his own land,—out of his
own land,—throughout the whole world, he could find
no one whom he might injure and yet go unpunished.
But it is not to be expected, even of a bad man, that
he would determine upon evil merely for the sake of
such a resolution, although he had no power to carry
it into effect, and nothing could arise from it but in-
famy to himself. The use of liberty for evil purposes
is thus destroyed; man must resolve either to re-
nounce his freedom altogether, and patiently to become
a mere passive wheel in the great machine of the uni-
verse, or else to employ it for good. In soil thus pre-
pared, good will easily prosper. When men shall no
longer be divided by selfish purposes, nor their powers
exhausted in struggles with each other, nothing will
remain for them but to direct their united strength
against the one common enemy which still remains
unsubdued,—resisting, uncultivated nature. No longer
estranged from each other by private ends, they will
necessarily combine for this common object; and thus
there arises a body, everywhere animated by the same
spirit, and the same love. Every misfortune to the
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individual, since it can no longer be a gain to any other
individual, is a misfortune to the whole, and to each
individual member of the whole; and is felt with the
same pain, and remedied with the same activity, by
every member ;—every step in advance made by one
man is a step in advance made by the whole race. Here,
where the petty, narrow self of mere individual per-
sonality is merged in the more comprehensive unity
of the social constitution, each man truly loves every
other as himself,—as a member of this greater self
which now claims all his love, and of which he himself
i8 no more than a member, only capable of participating
in a common gain or in a common loss. The strife
of evil against good is here abolished, for here no evil
can intrude. The strife of the good among themselves
respecting good, disappears, now that they find it easy
to love what is good for its own sake alone, and not
because they are its authors; now that it has become
of all-importance to them that truth should really be
discovered, that the useful action should be done,—but
not at all by whom this may be accomplished. Here
each individual is at all times ready to join his strength
to that of others, to make it subordinate to that of
others; and whoever, according to the judgment of all,
is most capable of accomplishing the greatest amount
of good, will be supported by all, and his success re-
joiced in by all with an equal joy.

This is the purpose of our earthly life, which reason
sets before us, and for the infallible attainment of
which she is our pledge and security. This is not an
object given to us only that we may strive after it for
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the mere purpose of exercising our powers on some-
thing great, the real existence of which we may per-
haps be compelled to abandon to doubt; it shall, it
must be realized; there must be a time in which it
shall be accomplished, as surely as there is a sensible
world, and a race of reasonable beings, existent in time,
with respect to which nothing earnest and rational is
conceivable besides this purpose, and whose existence
only becomes intelligible through this purpose. Unless
all human life be metamorphosed into & mere theatrical
display for the gratification of some malignant spirit,
who has implanted in poor humanity this inextinguish-
able longing for the imperishable only to amuse himself
with its ceaseless pursuit of that which it can never over-
take, —its ever-repeated efforts, Ixion-like, to embrace
that which still eludes its grasp, —its restless hurrying
onward in an ever-recurring circle; —only to mock its
earnest aspirations with an empty, insipid farce;—
unless the wise man, seeing through this mockery, and
feeling an irrepressible disgust at continuing to play
his part in it, is to cast life indignantly from him, and
make the moment of his awakening to reason also that
of his physical death ;—unless these things are so, this
purpose most assuredly must be attained.—Yes! it is
attainable in life, and through life, for Reason com-
mands me to live : —it is attainable, for I am.

IIL.

But when this end shall have been attained, and
" humanity at length stand at this point, what is there
then to do? TUpon earth there is no higher state than
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this ; —the generation which has once reached it, can
do no more than abide there, steadfastly maintain its
position, die, and leave behind it descendants who shall
do the like, and who will again leave behind them
descendants to follow in their footsteps. Humanity
would thus stand still upon her path; and therefore
her earthly end cannot be her highest end. This
earthly end is conceivable, attainable, and finite. Even
although we consider all preceding generations as
means for the production of the last complete one, we
do not thereby escape the question of earnest reason,—
to what end then is this last one? Since a human
race has appeared upon earth, its existence there must
certainly be in accordance with, and not contrary to,
reason; and it must attain all the development which
it is possible for it to attain on earth. Bnt why should
such a race have an existence at all, —why may it not
as well have remained in the womb of chaos? Reason
18 not for the sake of existence, but existence for the
sake of reason. An existence which does not of itself
satisfy reason, and solve all her questions, cannot by
possibility be the true being.

And, then, are those actions which are commanded
by the voice of conscience,—by that voice whose dic-
tates I never dare to criticise, but must always obey
in silence,—are those actions, in reality, always the
means, and the only means, for the attainment of the
earthly purpose of humanity ! That I cannot do other-
wise than refer them to this purpose, and dare not
have any other object in view to be attained by means
of them, is incontestible. But then are these, my in-
tentions, always fulfilled ?—is it enough that we will
what is good, in order that it may happen? Alas!
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many virtuous intentions are entirely lost for this
world, and others appear even to hinder the purpose
which they were designed to promote. On the other
hand, the most despicable passions of men, their vices
and their crimes, often forward, more certainly, the
good cause than the endeavours of the virtuous man,
who will never do evil that good may come! It seems
that the Highest Good of the world pursues its course
of increase and prosperity quite independently of all
human virtues or vices, according to its own laws,
through an invisible and unknown power,—just as
the heavenly bodies run their appointed course, inde-
pendently of all human effort; and that this power
carries forward, in its own great plan, all human in-
tentions, good and bad, and, with superior power,
employs for its own purpose that which was under-
taken for other ends.

Thus, even if the attainment of this earthly end
could be the purpose of our existence, and every doubt
which reason could start with regard to it were si-
lenced, yet would this end not be ours, but the end
of that unknown power. We do not know, even for
a moment, what is conducive to this end ; and nothing
is left to us but to give by our actions some material,
no matter what, for this power to work upon, and to
leave to it the task of elaborating this material to its
own purposes. It would, in that case, be our high-
est wisdom not to trouble ourselves about matters
that do not concern us; to live according to our own
fancy or inclinations, and quietly leave the conse-
quences to that unknown power. The moral law within
us would be void and superfluous, and absolutely un-
fitted to a being destined to nothing higher than this.
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In order to be at one with ourselves, we should have
to refuse obedience to that law, and to suppress it as a
perverse and foolish fanaticism.

Nol—1I will not refuse obedience to the law of duty;
—as surely as I live and am, I will obey, absolutely
because it commands. This resolution shall be first
and highest in my mind; that by which everything
else is determined, but which is itself determined by
nothing else ;—this shall be the innermost principle of
my spiritual life.

But, as a reasonable being, before whom a purpose
must be set solely by its own will and determination,
it is impossible for me to act without a motive and
without an end. If this obedience is to be recognised
by me as a reasonable service,—if the voice which de-
mands this obedience be really that of the creative
reason within me, and not a mere fanciful enthusiasm,
invented by my own imagination, or communicated
to me somehow from without,—this obedience must
have some consequences, must serve some end. It
is evident that it does not serve the purpose of the
world of sense;—there must, therefore, be a super-
sensual world, whose purposes it may promote.

The mist of delusion clears away from before my
sight | I receive a new organ, and a new world opens
before me. It is disclosed to me only by the law of
reason, and answers only to that law in my spirit. I
apprehend this world,—limited as I am by my sen-
suous view, I must thus name the unnameable—1I
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apprehend this world merely in and through the end
which is promised to my obedience;—it is in reality
nothing else than this necessary end itself which reason
annexes to the law of duty.

Setting aside everything else, how could I suppose
that this law had reference to the world of sense, or
that the whole end and object of the obedience which
it demands is to be found within that world, since
that which alone is of importance in this obedience
serves no purpose whatever in that world, can never
become a cause in it, and can never produce results.
In the world of sense, which proceeds on a chain of
material causes and effects, and in which whatever
happens depends merely on that which preceded it, it
is never of any moment how, and with what motives
and intentions, an action is performed, but only what
the action 1s.

Had it been the whole purpose of our existence to
produce an earthly condition of our race, there would
only have been required an unerring mechanism by
which our outward actions might have been deter-
mined, and we would not have needed to be more
than wheels well fitted to the great machine. Free-
dom would have been, not merely in vain, but even
obstructive; a virtuous will wholly superfluous. The
world would, in that case, be most unskilfully directed,
and attain the purposes of its existence by wasteful
extravagance and circuitous byeways. Hadst thou,
mighty World-Spirit! withheld from us this freedom,
which thou art now constrained to adapt to thy plans
with labour and contrivance ; hadst thou rather at once
compelled us to act in the way in which thy plans
required that we should act, thou wouldst have at-

- ‘o



154 BOOK III.

tained thy purposes by a much shorter way, as the
humblest of the dwellers in these thy worlds can tell
thee. But I am free; and therefore such a chain of
causes and effects, in which freedom is absolutely
superfluous and without aim, cannot exhaust nry whole
nature. I must be free; for it is not the mere me-
chanical act, but the free determination of free will, for
the sake of duty and for the ends of duty only, —thus
speaks the voice of conscience within us,—this alone
it is which constitutes our true worth. The bond with
which this law of duty binds me is a bond for living
spirits only; it disdains to rule over a dead mechanism,
and addresses its decrees only to the living and the
free. It requires of me this obedience;—this obedience
therefore cannot be nugatory or superfluous.

And now the Eternal World rises before me more
brightly, and the fundamental law of its order stands
clearly and distinctly apparent to my mental vision. In
this world, will alone, as it lies concealed from mortal
eye in the secret obscurities of the soul, is the first link
in a chain of consequences that stretches through the
whole invisible realms of spirit; as, in the physical
world, action—a certain movement of matter—is the
first link in a material chain that runs through the
whole system of nature. The will is the efficient, living
principle of the world of reason, as motion is the ef-
ficient, living principle of the world of sense. I stand
in the centre of two entirely opposite worlds :—a visi-
ble world, in which action is the only moving power ;
and an invisible and absolutely incomprehensible world,
in which will is the ruling principle. I am one of
the primitive forces of both these worlds. My will
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embraces both. This will is, in itself, a constituent
element of the super-sensual world; for as I move it
by my several successive resolutions, I move and change
something in that world, and my activity thus extends
itself throughout the whole, and gives birth to new
and ever-enduring results, which henceforward possess
a real existence and need not again to be produced.
This will may break forth in & material act, and this
act belongs to the world of sense, and does there that
which pertains to a material act to do.

It is not necessary that I should first be severed
from this terrestrial world before I can obtain admis-
sion into the celestial one ;—1I am, and live in it even
now, far more truly than in the terrestrial; even now
it is my only sure foundation, and the eternal life on
the possession of which I have already entered is the
only ground why I should still prolong this earthly
one. That which we call heaven does. not lie beyond
the grave; it is even here diffused around us, and its
light arises in every pure heart. My will is mine, and
it is the only thing that is wholly mine and entirely
dependent on myself; and through it I have already
become a citizen of the realm of freedom and of pure
spiritual activity. What determination of my will—
of the only thing by which I am raised from the dust
into this region—is best adapted to its order, is pro-
claimed to me, at every moment, by my conscience,
the bond that constantly unites me to this world ;—
and it depends solely on myself to give my activity
the appointed direction. Thus I cultivate myself for
this world; labour in it, and for it, in cultivating
one of its members; in it, and only in it, pursue my
purpose according to a settled plan, without doubt or
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hesitation, certain of the result, since here no foreign
power stands opposed to my free will. That, in the
world of sense, my will, in so far as it is actually
determined as it ought to be, comes forth into action,
is but the law of this sensuous world. I did not
send forth the act as I did the will; only the latter
was wholly and purely my work,—it was all that
proceeded forth from me. It was not even necessary
that there should be another particular act on my part
to unite the deed to the will; the deed unites itself
to it according to the law of that second world with
which I am connected through my will, and in which
this will is likewise an original force, as it is in the
first. I am indeed compelled, when I regard my will,
determined according to the dictates of conscience, as a
fact, and an efficient cause in the world of sense, to refer
it to that earthly purpose of humanity as a means to
the accomplishment of an end ;—not as if I should first
survey the plan of the world, and from this knowledge
calculate what I had to do; but the specific action,
which conscience directly enjoins me to -do, reveals
itself to me at once as the only means by which, in
my position, I can contribute to the attainment of that
end. Even if it should afterwards appear as if this
end had not been promoted—nay, if it should even
seem to have been hindered—by my action, yet I can
never regret it, nor perplex myself about it, so surely
as I have only obeyed my conscience in performing
this act. Whatever consequences it may have in this
world, in the other world there can nothing but good
result from it. And even in this world, should my
action appear to have failed of its purpose, my con-
science for that very reason commands me to repeat
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it in a manner that may more effectually reach its end;
or, should it seem to have hindered that purpose,
Jor that very reason to make good the detriment,
and annihilate the untoward result. I will as I ought,
and the new deed follows. It may happen that the
consequences of this new action, in the world of sense,
may appear to me not more beneficial than those of
the first ; but, with respect to the other world, I retain
the same calm assurance as before; and, in the present,
it i8 again my bounden duty to make good my pre-
vious failure by new action. And thus, should it still
appear that, during my whole earthly life, I have not
advanced the good cause a single hair’s-breadth in this
world, yet I dare not cease my efforts :—after every
unsuccessful attempt, I must still believe that the next
will be successful. But in the spiritual world no step
is ever lost. In short, I do not pursue the earthly
purpose for its own sake alone, or as a final aim; but
only because my true final aim, obedience to the law
of conscience, does not present itself to me in this world
in any other shape than as the advancement of this end.
I may not cease to pursue it, unless I were to deny
the law of duty, or unless that law were to manifest
itself to me, in this life, in some other shape than as
a commandment to promote this purpose in my own
place ;—1I shall actually cease to pursue it in another
life in which that commandment shall have set before
me some other purpose wholly incomprehensible to
me here. In this life, I must will to promote it, be-
cause I must obey; whether it be actually promoted
by the deed that follows my will thus fittingly directed
is not my care; I am responsible only for the will,
but not for the result. Previous to the actual deed,
02
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I can never resign this purpose; the deed, when it is

“completed, I may resign, and repeat it, or improve
it. Thus do I live and labour, even here, in my most
essential nature and in my nearest purposes, only for
the other world; and my activity for it is the only
thing of which I am completely certain ;—in the world
of sense I labour only for the sake of the other, and
only because I cannot work for the other without at
least willing to work for it.

I will establish myself firmly in this, to me, wholly
new view of my vocation. The present life cannot be
rationally regarded as the whole purpose of my exist-
ence, or of the existence of a human race in general;
—there is something in me, and there is something
required of me, which finds in this life nothing to
which it can be applied, and which is entirely super-
fluous and unnecessary for the attainment of the highest
objects that can be attained on earth. There must
therefore be a purpose in human existence which lies
beyond this life. But should the present life, which
is nevertheless imposed upon us, and which cannot be
designed solely for the development of reason, since
even gwakened reason commands us to maintain it and
to promote its highest purposes with all our powers,—
should this life not prove entirely vain and ineffectual,
it must at least have relation to a future life, as means
to an end. Now there is nothing in this present life,
the ultimate consequences of which do not remain on
earth,—nothing whereby we could be connected with
a future life—but only our virtuous will, which in this
world, by the fundamental laws thereof, is entirely
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fruitless. Only our virtuous will can it, must it be,
by which we can labour for another life, and for the
first and nearest objects which are there revealed to
us; and it is the consequences, invisible to us, of this
virtuous will, through which we first acquire a firm
standing point in that life from whence we may then
advance in a farther course of progress.

That our virtuous will, in and for and through itself,
must have consequences, we know already in this life,
for reason cannot command anything which is without
a purpose; but what these consequences may be,—
nay, how it is even possible for a mere will to produce
any effect at all, —as to this we can have no concep-
tion whatever, so long as we are still confined within
this material world; and it is true wisdom not- to
undertake an inquiry in which we know beforehand
that we shall be unsuccessful. With respect to the
nature of these consequences, the present life is there-
fore, in relation to the future, a life in faith. In the
future life, we shall possess these consequences, for we
shall then proceed from them as our starting-point, and
build upon them as our foundation ; and this other life
will thus be, in relation to the consequences of our
virtuous will in the present, a life in sight. In that
other life, we shall also have an immediate purpose
set before us, as we have in the present; for our ac-
tivity must not cease. But we remain finite beings,—
and for finite beings there is but finite, determinate
activity ; and every determinate act has a determinate
end. As, in the present life, the actually existing
world as we find it around us, the fitting adjustment
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of this world to the work we have to do in it, the
degree of culture and virtue already attained by men,
and our own physical powers,—as these stand related
to the purposes of this life,—so, in the future life, the
consequences of our virtuous will in the present shall
stand related to the purposes of that other existence.
The present is the commencement of our existence ;
the endowments requisite for its purpose, and a firm
footing in it, have been freely bestowed on us:—the
future is the continuation of this exigtence, and in it
we must acquire for ourselves a commencement, and
a definite standing-point.

And now the present life no longer appearg vain and
useless; for this and this alone it is given to us—that
we may acquire for ourselves a firm foundation in
the future life, and only by means of this foundation
i8 it connected with our whole eternal existence. It is
very possible, that the immediate purpose of this se-
cond life may be as unattainable by finite powers, with
certainty and after a fixed plan, as the purpose of the
present life is now, and that even there a virtuous will
may appear superfluous and without result. But it
can never be lost there, any more than here, for it is
the unalterable command of reason and inseparable
from her existence. Its necessary efficacy would, in
that case, direct us to a third life, in which the con-
sequences of our virtuous will in the second life would
become visible ;—a life which during the second life
would again be believed in through faith, but with
firmer, more unwavering confidence, since we should
already have had practical experience of the truthfulness
of reason, and have regained the fruits of a pure heart
which had been faithfully garnered up in a previously
completed life.
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As in the present life it is only from the command
of conscience to follow a certain course of action that
there arises our conception of a certain purpose in this
action, and from this our whole intuitive perception
of a world of sense ;—so in the future, upon a similar,
but now to us wholly inconceivable command, will be
founded our conception of the immediate purpose of
that life, and upon this, again, our intuitive perception
of a world in which we shall set out from the conse-
quences of our virtuous will in the present life. The
present world exists for us only through the law of
duty ; the other will be revealed to us, in a similar
manner, through another command of duty; for in
no other manner can a world exist to any reasonable
being.

This, then, is my whole sublime vocation, my true
nature. I am a member of two orders :—the one purely
spiritual, in which I rule by my will alone; the other
sensuous, in which I operate by my action. The whole
end of reason is pure activity, absolutely by itself
alone, having no need of any instrument out of itself,
—independence of everything which is not reason,—
absolute freedom. The will is the living principle '
of reason,—is itself reason, when purely and simply
apprehended ; that reason is active by itself alone,
means, that pure will, merely as such, operates and
rules. Immediately and wholly in this purely spiritual
order lives only the Infinite Reason. The finite reason
—which does not itself constitute the world of reason,
but is only one of its many members,—lives necessarily
at the same time in a sensuous order; that is to say,
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in one which presents to it another object besides a
purely spiritual activity ;—a material object, to be pro-
moted by instruments and powers which indeed stand
under the immediate dominion of the will, but whose
activity is also conditioned by their own natural laws.
Yet as surely as reason is reason, must the will operate
absolutely by itself, and independently of the natural
laws by which the action is determined ; and therefore
does the sensuous life of every finite being point to-
wards a higher, into which the will, by itself alone,
may open the way, and of which it may acquire pos-
session, — a possession which indeed we must again
sensuously conceive of as a state, and by no means as
a mere will.

These two orders,—the purely spiritual and the sen-
suous, the latter consisting possibly of an innumerable
series of particular lives,—have existed in me from
the first moment of the development of my active
reason, and still proceed parallel to each other. The
latter order is only a phenomenon for myself, and for
those whose being is similar to my own; the former
alone gives it significance, purpose, and value. I am
immortal, imperishable, eternal, as soon as I form the
resolution to obey the laws of reason; I do not need
to become so. The super-sensual world is no future
world ; it is now present; it can at no point of finite
existence be more present than at another; not more
present after an existence of myriads of lives than at
this moment. My sensuous existence may, in future,
assume other forms, but these are just as little the
true life, as its present form. By that resolution I
lay hold on eternity, and cast off this earthly life and
all other forms of sensuous life which may yet lie be-
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fore me in faturity, and place myself far above them.
I become the sole source of all my own being and its
phenomena ; and, henceforth, unconditioned by any-
thing without me, I have life in myself. My will,
which is directed by no foreign agency in the order
of the super-sensual world, but by myself alone, is
this source of true life, and of eternity.

But it is my will alone which is this source of true
life, and of eternity ;—only by recognising this will as
the peculiar seat of moral goodness, and by actually
raising it thereto, do I obtain the assurance and the
possession of that super-sensual world.

Without respect to any conceivable or visible object,
without inquiry as to whether my will may be followed
by any other result than the mere volition,—1I must
will in accordance with the moral law. My will stands
alone, apart from all that is not itself, and is its own
world merely by itself and for itself; not only as being
itself an absolutely first, primary and original power,
without any preceding influence by which it may be
governed, but also as being followed by no conceivable
or comprehensible result, or second step in the series,
by which its activity might be brought under the do-
minion of a foreign law. Did there proceed from it
any second, and from this again a third result, and so
forth, in any conceivable sensuous world opposed to
the spiritual world, then would its strength be broken
by the resistance it would encounter from the inde-
pendent elements of such a world which it would set
in motion; the mode of its activity would no longer
exactly correspond to the purpose expressed in the
volition; and the will would no longer remain free,
but be partly limited by the peculiar laws of its hetero-
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geneous sphere of action. And thus must I actually
regard the will in the present sensuous world, the only
one known to me. I am indeed compelled to believe,
and consequently to act as if I thought, that by my
mere volition, my tongue, my hand, or my foot, might
be set in motion; but how a mere aspiration, an im-
press of intelligence upon itself, such as will is, can
be the principle of motion to a heavy material mass,—
this I not only find it impossible to conceive, but the
mere assertion is, before the tribunal of the under-
standing, a palpable absurdity,—and here the move-
ment of matter even in myself can only be explained
by the internal forces of matter itself.

Such a view of my will as I have taken can, how-
ever, only be attained through an intimate conviction
that it is not merely the highest active principle for
this world,—which it certainly might be without having
freedom in itself, by the mere influence of the system
of the universe, perchance, as we must conceive of
a formative power in Nature,—but that it absolutely
despises all earthly objects, and generally all objects
lying out of itself, and recognises itself, for its own
sake, as its own ultimate end. But by such a view of
my will I am at once directed to a super-sensual order
of things, in which the will, by itself alone and with-
out any instrument lying out of itself, becomes an
efficient cause in a sphere which, like itself, is purely
spiritual, and is thoroughly accessible to it. That
moral volition is demanded of us absolutely for its own
sake alone,—a truth which I only discover as a fact
in my inward consciousness, and to the knowledge of
- which I cannot attain in any other way : —this was the
first step of my thought. That this demand is reason-
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able, and the source and standard of all else that is
reasonable ; that it is not modelled upon any other thing
whatever, but that all other things must, on the con-
trary, model themselves upon it, and be dependent upon
it,—a conviction which also I cannot arrive at from
without, but can only attain by inward experience, by
means of the unhesitating and immovable assent which
I freely accord to this demand :—this was the second
step of my thought. And from these two terms I
have attained to faith in a super-sensual Eternal World.
If I abandon the former, the latter falls to the ground.
If it were true,—as many say it is, assuming it without
farther proof as self-evident, and extolling it as the
highest summit of human wisdom,—that all human
virtue must have before it a certain definite external
object, and that it must first be assured of the possi-
bility of attaining this object, before it can act, and
before it can become virtue ; that, consequently, reason
by no means contains within itself the principle and
the standard of its own activity, but must receive this
standard from without, through contemplation of an
external world ;—if this were true, then might the ulti-
mate end of our existence be accomplished here below ;
human nature might be completely developed and ex-
hausted by our earthly vocation, and we should have
no rational ground for raising our thoughts above the
present life.

But every thinker who has anywhere acquired those
first principles even historically, perhaps by a mere
love of the new and unusual, and who is able to pro-
secute a correct course of reasoning from them, might
speak and teach as I have now spoken to myself. He

P
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would then present us with the thoughts of some
other being, not with his own ; everything would float
before him empty and without significance, because
he would be without the sense whereby he might ap-
prehend its reality. He is a blind man, who, upon
certain true principles concerning colours which he
has learned historically, has built a perfectly correct
theory of colour, notwithstanding that there is in
reality no colour existing for him ;—he can tell how,
under certain conditions, it must be; but to him it ¢s
not so, because he does not stand under these condi-
tions. The faculty by which we lay hold on Eternal Life
is only to be attained by actually renouncing the sen-
suous and its objects, and sacrificing them to that law
which takes cognizance of our will only, and not of
our actions;—renouncing them with the firmest con-
viction that it is reasonable for us to do so,—nay, that
it is the only thing reasonable for us. By this renun-
ciation of the Earthly, does faith in the Eternal first
arise in our soul, and is there enshrined apart, as the
only support to which we can cling after we have given
up all else,—as the only animating principle that can
elevate our minds and inspire our lives. We must
indeed, according to the figure of a sacred doctrine,
first « die unto the world and be born again, before we
can enter the kingdom of God.”

Isee—O I now see clearly before me the cause
of my former indifference and blindness concerning
spiritual things! Absorbed by mere earthly objects,
lost in them with all my thoughts and efforts, moved
and urged onward only by the notion of a result to
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be realized out of ourselves,—by the desire of such a
result, and our enjoyment therein,—insensible and dead
to the pure impulse of reason, which gives a law to
itself, and offers to our aspirations a purely spiritual
end, —the immortal Psyche remains, with fettered pi-
nions, fastened to the earth. Our philosophy becomes
the history of our own heart and life; and according
to what we ourselves are, do we conceive of man and
his vocation. Never impelled by any other motive
than the desire after what can be actually realized in
this world, there is for us no true freedom,—no
freedom which holds the ground of its determination
absolutely and entirely within itself. Our freedom is,
at best, that of the self-forming plant; not essentially
higher in its nature, but only more artistical in its
results; not producing a mere material form with
roots, leaves, and blossoms, but a mind with impulses,
thoughts, and actions. We cannot have the slightest
conception of true freedom, because we do not our-
selves possess it; when it is spoken of, we either bring
down what is said to the level of our own notions, or
at once declare all such talk to be nonsense. Without
the idea of freedom, we are likewise without the faculty
for another world. Everything of this kind floats past
before us like words that are not addressed to us;
like a pale shadow, without colour or meaning, which
we know not how to lay hold of or retain. We leave
it as we find it, without the least participation or
sympathy. Or should we ever be urged by a more
active zeal to consider it seriously, we then convince
ourselves to our own satisfaction that all such ideas
are untenable and worthless reveries, which the man
of sound understanding unhesitatingly rejects; and



168 BOOK III.

according to the premises from which we proceed,
which are made up of our own inward experiences, we
are perfectly in the right, and secure from either re-
futation or conversion, so long as we remain what we
are. The excellent doctrines which are taught amongst
us with a special authority, concerning freedom, duty,
and everlasting life, become to us romantic fables, like
those of Tartarus and the Elysian fields; although we
do not publish to the world this our secret opinion,
because we find it expedient, by means of these figures,
to maintain an outward decorum among the populace ;
or, should we be less reflective, and ourselves bound
in the chains of authority, then we sink to the level
of the common mind, and believing what, thus under-
stood, would be mere foolish fables, we find in those
pure spiritual symbols only the promise of continuing
throughout eternity the same miserable existence which
we possess here below.

In one word:—only by the fundamental improve-
ment of my will does a new light arise within me
concerning my existence and vocation; without this,
however much I may speculate, and with what rare
intellectual gifts soever I may be endowed, darkness re-
mains within me, and around me. The improvement of
the heart alone leads to true wisdom. Let then my
whole life be unceasingly devoted to this one purpose.

Iv.

My moral will, merely as such, in and through itself,
shall certainly and invariably produce consequences;
every determination of my will in accordance with



FAITH. 169

duty, although no action should follow it, shall operate
in another, to me incomprehensible, world, in which
nothing but this moral determination of the will shall
possess efficient activity. What is it that is assumed
in this conception ? '

Obviously a Law ; a rule absolutely without excep-
tion, according to which a will determined by duty
must have consequences ; just as in the material world
which surrounds me I assume a law according to which
this ball, when thrown by my hand with this particular
force, in this particular direction, necessarily moves in
such a direction with a certain degree of velocity, —
perhaps strikes another ball with a certain amount of
force, which in its turn moves on with a certain ve-
locity,—and so on. As here, in the mere direction and
motion of my hand, I already perceive and apprehend
all the consequent directions and movements, with the
same certainty as if they were already present before
me ; even so do I embrace by means of my virtuous will
a series of necessary and inevitable consequences in the
spiritual world, as if they were already present before
me; only that I cannot define them as I do those in
the material world,—that is, I only know that they
must be, but not how they shall be;—and even in
doing this, I conceive of a Law of the spiritual world,
in which my pure will is one of the moving forces, as
my hand is one of the moving forces of the material
world. My own firm confidence in these results, and
the conception of this law of the spiritual world, are
one and the same ;—they are not two thoughts, one of
which arises by means of the other, but they are en-
tirely the same thought; just as the confidence with
which I calculate on a certain motion in a material body,

P2
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and the conception of a mechanical law of nature on
which that motion depends, are one and the same. The
conception of a Law expresses nothing more than the
firm, immovable confidence of reason in a principle, and
the absolute impossibility of admitting its opposite.

I assume such a law of a spiritual world,—not given
by my will, nor by the will of any finite being, nor
by the will of all finite beings taken together, but to
which my will, and the will of all finite beings, is sub-
ject. Neither I, nor any finite and therefore sensuous
being, can conceive how a mere will can have conse-
quences, nor what may be the nature of those conse-
quences ; for herein consists the essential character of
our finite nature,—that we are unable to conceive this,
—that having indeed our will, as such, wholly within
our power, we are yet compelled by our sensuous
nature to regard the consequences of that will as sen-
suous states :—how then can I, or any other finite
being whatever, propose to ourselves as objects, and
thereby give reality to, that which we can neither
imagine nor conceive? I cannot say that, in the ma-
terial world, my hand, or any other body which be-
longs to that world and is subject to the universal
law of gravity, brings this law into operation ; —these
bodies themselves stand under this law, and are able
to set another body in motion only in accordance
with this law, and only in so far as that body, by
virtue of this law, partakes of the universal moving
power of Nature. Just as little does a finite will
give a law to the super-sensual world, which no finite
spirit can embrace; but all finite wills stand under the
law of that world, and can produce results therein only
inasmuch as that law already exists, and inasmuch as
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they themselves, in accordance with the form of that
law which is applicable to finite wills, bring themselves
under its conditions, and within the sphere of its ac-
tivity, by moral obedience;—by moral obedience, I
say, the only tie which unites them to that higher
world, the only nerve that descends from it to them,
and the only organ through which they can re-act
upon it. As the universal power of attraction em-
braces all bodies, and holds them together in them-
selves and with each other, and the movement of each
separate body is only possible on the supposition of
this power, so does that super-sensual law unite, hold
together, and embrace all finite reasonable beings. My
will, and the will of all finite beings, may be regarded
from a double point of view :—partly as a mere voli-
tion, an internal act directed upon itself alone, and,
in so far, the will is complete in itself, concluded in
this act of volition ;— partly as something beyond this,
a fact. It assumes the latter form to me, as soon as
I regard it as completed ; but it must also become so
beyond me;—in the world of sense, as the moving
principle, for instance, of my hand, from the move-
ment of which, again, other movements follow,—in the
super-sensual world, asthe principle of a series of spiritual
consequences of which I have no conception. In the
first point of view, as a mere act of volition, it stands
wholly in my own power; its assumption of the latter
character, that of an active first principle, depends not
upon me, but on a law to which I myself am subject;
—on the law of nature in the world of sense, on a super-
gsensual law in the world of pure thought.

What, then, is this law of the spiritual world which
I conceive? This idea now stands before me, in fixed
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and perfect shape; I cannot, and dare not add any-
thing whatever to it; I have only to expound and
interpret it distinctly. It is obviously not such as I
may suppose the principle of my own, or any other
possible sensuous world, to be,—a fixed, inert exist-
ence, from which, by the encounter of a will, some
internal power may be evolved,—something altogether
different from a mere will: For,—and this is the sub-
stance of my belief,—my will, absolutely by itself, and
without the intervention of any instrument that might
weaken its expression, shall act in a perfectly congenial
sphere,—reason upon reason, spirit upon spirit ;—in
a sphere to which nevertheless it does not give the law
of life, activity, and progress, but which has that law
in itself ;—therefore, upon self-active reason. But self-
active reason is will. The law of the super-sensual
world must, therefore, be a Will:—A Will which
operates purely as will ; by itself, and absolutely with-
out any instrument or sensible material of its activity ;
which is, at the same time, both act and product; with
whom to will is to do, to command is to execute;
in which, therefore, the instinctive demand of reason
for absolute freedom and independence is realized : —
A Will, which in itself is law ; determined by no fancy
or caprice, through no previous reflection, hesitation,
or doubt;—but eternal, unchangeable, on which we
may securely and infallibly rely, as the physical man
relies with certainty on the laws of his world:—A
Will in which the moral will of finite beings, and this
alone, has sure and unfailing results; since for it all
else is unavailing, all else is as if it were not.

That sublime Will thus pursues no solitary path
withdrawn from the other parts of the world of reason.

3
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There is a spiritual bond between Him and all finite
rational beings ; and He himself is this spiritual bond
of the rational universe. Let me will, purely and de-
cidedly, my duty, and He wills that, in the spiritual
world at least, my will shall prosper. Every moral
resolution of a finite being goes up before Him, and —
to speak after the manner of mortals—moves and
determines Him, not in consequence of a momentary
satisfaction, but in accordance with the eternal law -of
His being. With surprising clearness does this thought,
which hitherto was surrounded with darkness, now
reveal itself to my soul; the thought that my will,
merely as such, and through itself, shall have results.
It has results, because it is immediately and infallibly
perceived by another Will to which it is related, which
is its own accomplishment, and the only living prin-
ciple of the spiritual world; #n Him it has its first
results, and, through Him, it then acquires an influence
on the whole spiritual world, which is nothing but a
product of that Infinite WilL

Thus do I approach—the mortal must speak in his
own language —thus do I approach that Infinite Will ;
and the voice of conscience in my soul, which teaches
me, in every situation of life, ‘'what I have there to
do, is the channel through which again His influence
descends upon me. That voice, sensualized by my en-
vironment, and translated into my language, is the
oracle of the Eternal World which announces to me
how I am to perform my part in the order of the
spiritual universe, or in the Infinite Will, who is Him-
self that order. I cannot, indeed, survey or compre-
hend that spiritual order, and I need not to do so;—I
am but a link in its chain, and can no more judge of
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the whole, than a single tone of music can judge of
the entire harmony of which it forms a part. But
what I myself ought to be in this harmony of spirits
I must know, for it is only I myself who can make
me so,—and this is immediately revealed to me by a
voice whose tones descend upon me from that other
" world. Thus do I stand related with the ONE who
alone has existence, and thus do I participate in His
being. There is nothing real, lasting, imperishable in
me, but these two elements :—the voice of conscience,
and my free obedience. By the first, the spiritual
world bows down to me, and embraces me as one of
its members; by the second I raise myself into this
world, apprehend it, and act upon it. That Infinite
Will, however, is the mediator between it and me ; for
He himself is the original source both of it and me.
This is the one True and Imperishable for which my
soul yearns even from its inmost depths; all else is
mere appearance, ever vanishing, and ever returning
in a new semblance.

This Will unites me with himself; He also unites
me with all finite beings like myself, and is the uni-
versal mediator between us all. This is the great
mystery of the invisible world, and its fundamental
law, in so far as it is a world or system of many indi-
vidual wills : —the union, and direct reciprocal action,
of many separate and independent wills; a mystery
which already lies clearly before every eye in the pre-
sent life, without attracting the notice of any one, or
being regarded as in any way wonderful. The voice
of conscience, which imposes on each his particular
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duty, is the light-beam on which we come forth from
the bosom of the Infinite, and assume our place as
particular individual beings; it fixes the limits of our
personality ; it is thus the true original element of our
nature, the foundation and material of all our life.
The absolute freedom of the will, which we bring down
with us from the Infinite into the world of Time, is
the principle of this our life. I act:—and, the sensi-
ble intuition through which alone I become a personal
intelligence being supposed, it is easy to conceive how
I must necessarily know of this my action,—I know
it, because it is I myself who act ;—it is easy to con-
ceive how, by means of this sensible intuition, my
spiritual act appears to me as a fact in a world of
sense; and how, on the other hand, by the same sen-
sualization, the law of duty which, in itself, is a purely
spiritual law, should appear to me as the command to
such an action ;—it is easy to conceive, how an actually
present world should appear to me as the condition of
this action, and, in part, as the consequence and pro-
duct of it. Thus far I remain within myself and upon
my own territory; everything here, which has an ex-
istence for me, unfolds itself purely and solely from
myself; I see everywhere only myself, and no true
existence out of myself. But in this my world I
admit, also, the operations of other beings, separate
and independent of me, as much as I of them. How
these beings can themselves know of the influences
which proceed from them, may easily be conceived;
they know of them in the same way in which I know of
my own. But how I can know of them is absolutely
inconceivable ; just as it is inconceivable how they can
possess the knowledge of my existence, and its mani-
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festations, which nevertheless I ascribe to them. How do
they come within my world, or I within theirs,—since
the principle by which the consciousness of ourselves,
of our operations, and of their sensuous conditions, is
unfolded from ourselves,—4. e. that each individual
must undoubtedly know what he himself does,—is
here wholly inapplicable? How have free spirits know-
ledge of free spirits, since we know that free spirits
are the only reality, and that an independent world of
sense, through which they might act on each other,
is no longer to be thought of. Or shall it be said, I
perceive reasonable beings like myself by the changes
which they produce in the world of sense? Then I
ask again,—How dost thou perceive these changes? I
comprehend very well how thou canst perceive changes
which are brought about by the mere mechanism of
nature ; for the law of this mechanism is no other than
the law of thy own thought, according to which, this
world being once assumed, thou continuest to develope
it. But the changes of which we now speak are not
brought about by the mechanism of nature, but by a
free will elevated above all nature; and only in so far
as thou canst regard them in this character, canst thou
infer from them the existence of free beings like thy-
self. Where then is the law within thyself, according
to which thou canst unfold the determinations of other
wills absolutely independent of thee? In short, this
mutual recognition and reciprocal action of free beings
in this world, is perfectly inexplicable by the laws of
nature or of thought, and can only be explained
through the One in whom they are united, although
to each other they are separate; through the Infinite
Will who sustains and embraces them all in His own
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sphere. Not immediately from thee to me, nor from
me to thee, flows forth the knowledge which we have
of each other;—we are separated by an insurmount-
able barrier. Only through the common fountain of
our spiritual being do we know of each other ; only in
Him do we recognise each other, and influence each
other. ¢ Here reverence the image of freedom upon
the earth;—here, a work which bears its impress:”
—thus is it proclaimed within me by the voice of that
Will, which speaks to me only in so far as it imposes
duties upon me;—and the only principle through
which I recognise thee and thy work, is the command
of conscience to respect them.

Whence, then, our feelings, our sensible intuitions,
our discursive laws of thought, on all which is founded
the external world which we behold, in which we be-
lieve that we exert an influence on each other? With
respect to the two last—our sensible intuitions and
our laws of thought—to say, these are laws of reason
in itself, is only to give no satisfactory answer at all.
For us, indeed, who are excluded from the pure do-
main of reason in itself, it may be impossible to think
otherwise, or to conceive of reason under any other
law. But the true law of reason in itself is the prac-
tical law, the law of the super-sensual world, or of
that sublime Will. And, leaving this for a moment
undecided, whence comes our universal agreement as
to feelings, which, nevertheless, are something positive,
immediate, inexplicable?! On this agreement in feeling,
perception, and in the laws of thought, however, it
depends that we all behold the same external world.

“ It is a harmonious, although inconceivable, limi-
tation of the finite rational beings who compose our

Q
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race; and only by means of such a harmonious limi-
tation do they become a race:”—thus answers the
philosophy of mere knowledge, and here it must rest
as its highest point. But what can set a limit to rea-
son but reason itself ?—what can limit all finite reason
but the Infinite Reason? This universal agreement
concerning a sensible world, —assumed and accepted
by us as the foundation of all our other life, and as
the sphere of our duty— which, strictly considered, is
just as incomprehensible as our unanimity concern-
ing the products of our reciprocal freedom,—this
agreement is the result of the One Eternal Infinite
Will. Our faith, of which we have spoken as faith
in duty, is only faith in Him, in His reason, in His
truth. What, then, is the peculiar and essential truth
which we accept in the world of sense, and in which
we believe? Only that from our faithful and impar-
tial performance of our duty in this world, there will
arise to us throughout all eternity a life in which our
freedom and morality shall prolong their activity. If
this be true, then indeed is there truth in our world,
and the only truth possible for finite beings; and it
must be true, for this world is the result of the Eternal
Will in us,—and that Will, by the law of His own
being, can have no other purpose with respect to finite
beings, than that which we have set forth.

That Eternal Will is thus assuredly the Creator of
the World, in the only way in which He can be so,
and in the only way in which it needs a creation :—in
the finite reason. Those who regard Him as building up
a world from an everlasting inert matter, which must
still remain inert and lifeless,—like a vessel made by
human hands, not an eternal procession of His self-
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development,— or who ascribe to Him the production
of a material universe out of nothing, know: neither
the world nor Him. If matter only can be reality,
then were the world indeed nothing, and throughout
all eternity would remain nothing. Reason alone ex-
ists:— the Infinite in Himself,— the finite in Him and
through Him. Only in our minds has He created a
world; at least that from which we unfold it, and
that by which we unfold it :—the voice of duty, and
harmonious feelings, intuitions, and laws of thought. It
is His light through which we behold the light, and
all that it reveals to us. In our minds He still creates
this world, and acts upon it by acting upon our minds
through the call of duty, as soon as another free being
changes aught therein. In our minds He upholds
this world, and thereby the finite existence of which
alone we are capable, by continually evolving from each’
state of our existence other states in succession. When
He shall have sufficiently proved us according to His
supreme designs, for our next succeeding vocation,
and we shall have sufficiently cultivated ourselves for
entering upon it, then, by that which we call death,
will He annihilate for us this life, and introduce us to
a new life, the product of our virtuous actions. All
our life is His life. We are in His hand, and abide
therein, and no one can pluck us out of His hand.
We are eternal, because He is eternal.

Sublime and Living Will! named by no name,
compassed by no thought! I may well raise my soul
to Thee, for Thou and I are not divided. Thy voice
sounds within me, mine resounds in Thee; and all my
thoughts, if they be but good and true, live in Thee
also. In Thee, the Incomprehensible, I myself, and
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the world in which I live, become clearly compre-
hensible to me; all the secrets of my existence are
laid open, and perfect harmony arises in my soul.

Thou art best known to the child-like, devoted,
simple mind. To it Thou art the searcher of hearts,
who seest its inmost depths; the ever-present true
witness of its thoughts, who knowest its truth, who
knowest it though all the world know it not. Thou
art the Father who ever desirest its good, who rulest
all things for the best. To Thy will it unhesitatingly
resigns itself: ““ Do with me,” it says, “ what thou
wilt; I know that it is good, for it is Thou who doest
it.” The inquisitive understanding, which has heard of
Thee, but seen Thee not, would teach us thy nature;
and, as Thy image, shows us a monstrous and in-
congruous shape, which the sagacious laugh at, and
the wise and good abhor.

I hide my face before Thee, and lay my hand
upon my mouth. How Thou art, and seemest to
Thine own being, I can never know, any more than I
can assume Thy nature. After thousands upon thou-
sands of spirit-lives, I shall comprehend Thee as little
as I do now in this earthly house. That which I
conceive, becomes finite through my very conception
of it; and this can never, even by endless exaltation,
rise into the Infinite. Thou differest from men, not
in degree but in nature. In every stage of their ad-
vancement they think of Thee as a greater man,
and still a greater; but never as God —the Infinite,
—whom no measure can mete. I have only this
discursive, progressive thought, and I can conceive
of no other:—how can I venture to ascribe it to
Thee? In the Idea of person there are imperfections,
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limitations :—how can I clothe Thee with it without
these ! :

I will not attempt that which the imperfection of
my finite nature forbids, and which would be useless
to me:—how Thon art, I may not know. But Thy
relations to me—the mortal—and to all mortals, lie
open before my eyes:—Ilet me be what I ought to be,
and they will surround me more clearly than the con-
sciousness of my own existence. Thow workest in me
the knowledge of my duty, of my vocation in the world
-of reasonable beings:—how, I know not, nor need
I to know. Thou knowest what I think and what I
will :—Aow Thou canst know, through what act thou
bringest about that consciousness, I cannot understand,
—nay, I know that the idea of an act, of a particular
act of consciousness, belongs to me alone, and not to
Thee,—the Infinite One. Thou willest that my free
obedience shall bring with it eternal consequences : —
the act of Thy will I cannot comprehend, I only
know that it is not like mine. Thou doest, and Thy
will itself is the deed; but the way of Thy working
is not as my ways,—I cannot trace it. Thou livest
and art, for Thou knowest and willest and workest,
omnipresent to finite Reason; but Thou art not as I
now and always must conceive of being.

In the contemplation of these Thy relations to me,
the finite being, will I rest in calm blessedness. I
know immediately only what I ought to do. This
will I do, impartially, joyfully, and without cavilling
or sophistry, for it is Thy voice which commands me
to do it; it is the part assigned to me in the spiritual

: Q2
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World-plan; and the power with which I shall perform
it i8 Thy power. Whatever is commanded by that
voice, whatever executed by that power, is, in that
plan, assuredly and truly good. I remain tranquil amid
all the events of this world, for they are in Thy world.
Nothing can perplex or surprise or dishearten me, as
surely as Thou livest, and I can look upon Thy life.
For in Thee, and through Thee, O Infinite One! do I
behold even my present world in another light. Na-
ture, and natural consequences, in the destinies and
conduct of free beings, as opposed to Thee, become
empty, unmeaning words. Nature is no longer; Thou,
only Thou, art. It no longer appears to me to be
the end and purpose of the present world to produce
that state of universal peace among men, and of un-
limited dominion over the mechanism of nature, merely
for its own sake ;— but that it should be produced by
man himself,—and, since it is expected from all, that
it should be produced by all, as one great, free, moral,
community. Nothing new and better for an individual
shall be attainable, except through his own virtuous
will ; nothing new and better for a community, except
through the common will being in accordance with
duty : —this is a fundamental law of the great moral
empire, of which the present life is a part. Thus is the
good will of the individual so often lost to this world,
because it is but the will of the individual, and the will
of the majority is not in harmony with his ; —and then
its results are to be found solely in a future world.
Thus do even the passions and vices of men coGperate
in the attainment of good,—not in and for themselves,
for in this sense good can never come out of evil,—but
by holding the balance against the opposite vices, and,
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at last, by their excess, annihilating these antagonists,
and themselves with them. Oppression could never
have gained the upper hand in human affairs, unless
the cowardice, baseness, and mutual mistrust of men
had smoothed the way to it. It will continue to in-
crease, until it extirpate cowardice and slavishness;
and despair itself at last reawaken courage. Then
shall the two opposite vices have annihilated each
other, and the noblest of all human relations, lasting
freedom, come forth from their antagonism.

The actions of free beings have, strictly considered,
only results in other free beings; for in them, and for
them alone, there is a world ; and that in which they
all agree, is itself the world. But they have these
results only through the Infinite Will, —the medium
through which all individual beings influence each
other. But the announcement, the publication of this
Will to us, is always a call to a particular duty. Thus
even what we call evil in the world, the consequence of
the abuse of freedom, exists only through Him; and
it exists for those who experience it only in so far as,
through it, duties are laid upon them. Were it not
in the eternal plan of our moral culture, and the cul-
ture of our whole race, that precisely these duties
should be laid upon us, they would not be so laid
upon us; and that through which they are laid upon
us—i. e. what we call evil—would not have been pro-
duced. In so far, everything that is, is good, and
absolutely legitimate. There is but one world pos-
sible,—a thoroughly good world. All that happens
in this world is subservient to the improvement and
culture of man, and, by means of this, to the promo-
tion of the purpose of his earthly existence. It is this
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higher World-plan which we call Nature, when we
say,—Nature leads men through want to industry ;
through the evils of general disorder to a just con-
stitution ; through the miseries of continual wars to
endless peace on earth. Thy will, O Infinite One! thy
Providence alone, is this higher Nature. This, too, is
best understood by artless simplicity, when it regards
this life as a place of trial and culture, as a school for
eternity; when, in all the events of life, the most trivial
as well as the most important, it beholds thy guiding
Providence disposing all for the best; when it firmly
believes that all things must work together for the good
of those who love their duty, and who know Thee.

Oh! I have, indeed, dwelt in darkness during the
past days of my life! I have indeed heaped error upon
error, and imagined myself wise! Now, for the first
time, do I wholly understand the doctrine which from
thy lips, O Wonderful Spirit! seemed so strange to
me, although my understanding had nothing to oppose
to it; for now, for the first time, do I comprehend it
in its whole compass, in its deepest foundations, and
through all its consequences.

Man is not a product of the world of sense, and
the end of his existence cannot be attained in it. His
vocation transcends Time and Space, and everything
that pertains to sense. What he is, and to what he
is to train himself, that he must know; as his vocation
is a lofty one, he must be able to raise his thoughts
above all the limitations of sense. He must accomplish
it :—where his being finds its home, there his thoughts,
too, seek their dwelling-place; and the truly human
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mode of thought, that which alone is worthy of him,
that in which his whole spiritual strength is mani-
fested, is that whereby he raises himself above those
limitations, whereby all that pertains to sense vanishes
into nothing,—into a mere reflection, in mortal eyes,
the One, Self-existent Infinite.

Many have raised themselves to this mode of thought
without scientific inquiry, merely by their nobleness
of heart and their pure moral instinet, because their
life has been preéminently one of feeling and senti-
ment. They have denied, by their conduct, the effi-
ciency and reality of the world of sense, and made it
of no account in regulating their resolutions and their
actions ; whereby they have not indeed made it clear,
by reasoning, that this world has no existence for the
intellect. Those who could dare to say, * Our citizen-
ship is in heaven; we have here no continuing city,
but we seek one to come;” —those whose chief prin-
ciple it was “ to die to the world, to be born again,
and already here below to enter upon a new life,” —
certainly set no value whatever on the things of sense,
and were, to use the language of the schools, practical
Transcendental Idealists.

Others, who, besides possessing the natural prone-
ness to mere sensuous activity which is common to
us all, have also added to its power by the adoption
of similar habits of thought, until they have got
wholly entangled in it, and it has grown with their
growth, and strengthened with their strength, can
raise themselves above it, permanently and completely,
only by persevering and conclusive thought; other-
wise, with the purest moral intentions, they would be
continually drawn down again by their understanding,
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and their whole being would remain a prolonged and
insoluble contradiction. For these, the philosophy
which I now, for the first time, thoroughly under-
stand, will be the first power that shall set free the
imprisoned Pysche and unfold her wings, so that,
hovering for a moment above her former self, she
may cast a glance on her abandoned slough, and then
soar upwards, thenceforward to live and move in higher
spheres. ’

Blessed be the hour in which I first resolved to in-
quire into myself and my vocation! All my doubts
are solved; I know what I can know, and have no
apprehensions regarding that which I cannot know.
I am satisfied; perfect harmony and clearness reign
in my soul, and a new and more glorious spiritual
existence begins for me.

My entire camplete vocation I cannot comprehend ;
what I shall be hereafter transcends all my thoughts.
A part of that vocation is concealed from me; it is
visible only to One, to the Father of Spirits, to whose
care it is committed. I know only that it is sure,
and that it is eternal and glorious like Himself. But
that part of it which is confided to myself, I know,
and know it thoroughly, for it is the root of all my
other knowledge. I know assuredly, in every moment
of my life, what I ought to do; and this is my whole
vocation in so far as it depends on me. From this
point, since my knowledge does not reach beyond it,
I shall not depart; I shall not desire to know aught
beyond this; I shall take my stand upon this central
point, and firmly root myself here. To this shall
all my thoughts and endeavours, my whole powers,




FAITH. 187

be directed; my whole existence shall be interwoven
with it.

I ought, as far as in me lies, to cultivate my un-
derstanding and to acquire knowledge;—but only with
the purpose of preparing thereby within me a larger
field and wider sphere of duty. I ought to desire to
have much ;—in order that much may be required of .
me. I ought to exercise my powers and capacities in
every possible way ;—but only in order to render myself
a more serviceable and fitting instrument of duty, for
until the commandment shall have been realized in the
outward world, by means of my whole personality, I am
answerable for it to my conscience. I ought to exhibit
in myself, as far as I am able, humanity in all its com-
Pleteness ; —not for the mere sake of humanity, which
in itself has not the slightest worth, but in order that
virtue, which alone has worth in itself, may be ex-
hibited, in its highest perfection, in human nature. I
ought to regard myself, body and soul, with all that is
in me or that belongs to me, only as a means of duty ;
and only be solicitous to fulfil that, and to make myself
able to fulfil it, as far as in me lies. But when the
commandment,— provided only that it shall have been
in truth the commandment which I have obeyed, and
I have been really conscious only of the pure, single
intention of obeying it,—when the commandment shall
have passed beyond my personal being to its realization
in the outward world, then I have no more anxiety
about it, for thenceforward it is committed into the
hands of the Eternal Will. Farther care or anxiety
would be but idle self-torment; would be unbelief and
distrust of that Infinite Will. I shall never dream of
governing the world in His stead ; of listening to the
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voice of my own imperfect wisdom, instead of to His
voice in my conscience; or of substituting the partial
views of a short-sighted individual for His vast plan
which embraces the universe. I kmow that thereby
I should lose my own place in His order, and in the
order of all spiritual being.

As with calmness and devotion I reverence this higher
Providence, so in my actions ought I to reverence the
freedom of other beings around me. The question for
me is not what they, according to my conceptions,
ought to do, but what I may venture to do in order to
induce them to do it. I can only desire to act imme-
diately on their conviction and their will, as far as the
order of society and their own consent will permit;
but by no means, without their conviction and con-
sent, to influence their powers and relations. They do,
what they do, on their own responsibility : with this I
neither can nor dare intermeddle, and the Eternal Will
will dispose all for the best. It concerns me more to
respect their freedom, than to hinder or prevent what
to me seems evil in its use.

In this point of view I become a new creature, and
my whole relations to the existing world are changed.
The ties by which my mind was formerly united to
this world, and by whose secret guidance I followed
all its movements, are for ever sundered, and I stand
free, calm and immovable, a universe to myself. No
longer through my affections, but by my eye alone, do
I apprehend outward objects and am connected with
them; and this eye itself is purified by freedom, and
looks, through error and deformity, to the True and
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Beautiful, as upon the unruffled surface of water forms
are more purely mirrored in a milder light.

My mind is for ever closed against embarrassment
and perplexity, against uncertainty, doubt, and anxiety;
—my heart, against grief, repentance, and desire.
There is but one thing that I may know,—namely,
what I ought to do; and this I always know infallibly.
Concerning all else I know nothing, and know that
I know nothing. I firmly root myself in this my
ignorance, and refrain from harassing myself with con-
jectures concerning that of which I kmow nothing.
No occurrence in this world can affect me either
with joy or sorrow; calm and unmoved I look down
npon all things, for I know that I cannot explain a
single event, nor comprehend its connexion with that
which alone concerns me. All that happens belongs
to the plan of the Eternal World, and is good in its
place: thus much I know ;—what in this plan is pure
gain, what is only a means for the removal of some
existing evil, what therefore ought to afford me more
or less satisfaction, I know not. In His world all
things prosper ;—this satisfies me, and in this belief
I stand fast as & rock:—but what in His world is
merely the germ, what the blossom, and what the fruit
itself, I know not.

The only matter in which I can be concerned is
the progress of reason and morality in the warld of
reasonable beings; and this only for its own sake,—
for the sake of this progress. Whether I or some
one else be the instrument of this progress, whether
it be my deed or that of another which prospers or
is prevented, is of no importance to me. I regard
myself merely as one of the instruments for carrying

R
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out the purpose of reason; I respect, love, or feel
an interest in myself only as such, and desire the
successful issue of my deed only in so far as it pro-
motes this purpose. I regard all the events of this
world, in the same way, only with reference to this
one purpose; whether they proceed from me or from
others, whether they relate directly to me or to others.
My breast is steeled against annoyance on account of
personal offences and vexations, or exultation in per-
sonal merit; for my whole personality has disappeared
in the contemplation of the purpose of my being.
Should it ever seem to me as if truth had been put
to silence, and virtue expelled from the world; as if
folly and vice had now summoned all their powers,
and even assumed the place of reason and true wisdom;
should it happen, that just when all good men looked
with hope for the regeneration of the human race,
everything should become even worse than it had been
before ; should the work, well and happily begun, on
which the eyes of all true-minded men were fixed with
joyous expectation, suddenly and unexpectedly be
changed into the vilest forms of evil,—these things
will not disturb me; and as little will I be persuaded
to indulge in idleness, neglect, or false security, on
account of an apparent rapid growth of enlightenment,
a seeming diffusion of freedom and independence, an
increase of more gentle manners, peacefulness, docility,
and general moderation among men, as if now every-
thing were attained. Thus it appears to me; or rather
it i8 so, for it is actually so to me; and I know in
both cases, as indeed I know in all possible cases, what.
I have next to do. As to everything else, I rest in
the most perfect tranquillity, for I know nothing what-
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ever about any other thing. Those, to me, so sorrowful
events may, in the plan of the Eternal One, be the direct
means for the attainment of a good result;—that strife
of evil against good may be their last decisive struggle,
and it may be permitted to the former to assemble all
its powers for this encounter only to lose them, and
thereby to exhibit itself in all its impotence. These,
to me, joyful appearances may rest on very uncertain
foundations;—what I had taken for enlightenment may
perhaps be but hollow superficiality, and aversion to
all true ideas; what I had taken for independence,
but unbridled passion; what I had taken for gentle-
ness and moderation, but weakness and indolence. I
do not indeed know this, but it might be so; and then
I should have as little cause to mourn over the one as
to rejoice over the other. But I do know, that I live
in a world which belongs to the Supreme Wisdom and
Goodness, who thoroughly comprehends its plan, and
will infallibly accomplish it; and in this conviction I
rest, and am blessed.

That there are free beings, destined to reason and
morality, who strive against reason, and call forth all
their powers to the support of folly and vice ;—just as
little will this disturb me, and stir up within me indig-
nation and wrath, The perversity which would hate
what is good because it is good, and promote evil
merely from a love of evil as such,—this perversity
which alone could excite my just anger, I ascribe to no
one who bears the form of man, for I know that it does
not lie in human nature. I know that for all who act
thus, there is really, in so far as they act thus, neither
good nor evil, but only an agreeable or disagreeable
feeling ; that they do not stand under their own do-
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minion, but under the power of Nature; and that it is
not themselves, but this nature in them, which seeks
the former, and flies from the latter with all its strength,
without regard to whether it be, otherwise, good or
evilh. I know that being, once for all, what they are,
they cannot act in any respect otherwise than as they
do act, and I am very far from getting angry with ne-
cessity, or indulging in wrath against blind and un-
conscious Nature. In this indeed lies their guilt and
their unworthiness, that they are what they are; and
that, in place of being free and independent, they
have resigned themselves to the current of natural
impulse.

It is this alone which could exeite my indignatien;
but here I should fall into absolute absurdity. I cannot
call them to account for their want of freedom, witheut
first attributing to them the power of making them-
selves free. I wish to be angry with them, and find
no object for my wrath. What they actually are,does
not deserve my anger; what might deserve it, they
are not, and they would not deserve it, if they were.
My displeasure would strike an impalpable nonentity.
I must indeed always treat them, and address them, as
if they were what I well know they are not; I must
always suppose in them that whereby alone I can ap-
proach them, and communicate with them. Duty
commands me to act towards them according to a
conception of them, the opposite of that which I arrive
at by contemplating them. And thus it may certainly
happen, that I turn towards them with a noble in-
dignation, as if they were free, in order to arouse
within them a similar indignation against themselves,
—an indignation which in my own heart I cannot
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reasonably entertain. It is only the practical man of
society within me whose anger is excited by folly and
vice; not the contemplative man who reposes undis-
turbed in the calm completeness of his own spirit.

Should I be visited by corporeal suffering, pain, or
disease, I cannot avoid feeling them, for they are
accidents of my nature; and as long as I remain here
below, I am a part of Nature. But they shall not
grieve me. They can only touch the nature with
which, in a wonderful manner, I am united,—not
myself, the being exalted above all Nature. The sure
end of all pain, and of all sensibility to pain, is death;
and of all things which the mere natural man is wont
to regard as evils, this is to me the least. I shall not
die to myself, but only to others; to those who remain
behind, from whose fellowship I am torn :—for myself
the hour of Death is the hour of Birth to a new, more
excellent life.

Now that my heart is closed against all desire for
earthly things, now that I have no longer any sense
for the transitory and perishable, the universe appears
before my eyes clothed in a more glorious form. The
dead heavy mass, which did but stop up space, has
vanished ; and in its place there flows onward, with
the rushing music of mighty waves, an eternal stream
of life and power and action which issues from the
original Source of all life— from Thy Life, O Infinite
One! for all life is Thy Life, and only the religious
eye penetrates to the realm of True Beauty.

I am related to Thee, and what I behold around
me is related to me; all is life and blessedness, and
regards me with bright spirit-eyes, and speaks with
spirit-voices to my heart. In all the forms that sur-
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round me, I behold the reflection of my own being,
broken up into countless diversified shapes, as the
morning sun, broken in a thousand dew-drops, sparkies
towards itself.

Thy Life, as alone the finite mind can conceive
it, is self-forming, self-manifesting Will : —this Life,
clothed to the eye of the mortal with manifold sen-
suous forms, flows forth through me, and throughout
the immeasurable universe of Nature. Here it streams
as self-creating and self-forming matter through my
veins and muscles, and pours its abundance. into the
tree, the flower, the grass. Creative life flows forth in
one continuous stream, drop on drop, through all forms
and into all places where my eye can follow it; and
reveals itself to me, in a different shape in each various
corner of the universe, as the same power by which in
secret darkness my own frame was formed. There, in
free play, it leaps and dances as spontaneous motion in
the amimal, and manifests itself in each new form as a
new, peculiar, self-subsisting world : — the same power
which, invisibly to me, moves and animates my own
frame. Everything that lives and moves follows this
universal impulse, this one principle of all motion,
which, from one end of the universe to the other,
guides the harmonious movement;—in the animal
without freedom; in me, from whom in the visible
world the motion proceeds although it has not its
source in me, with freedom.

But pure and holy, and as near to Thine own nature
as aught can be to mortal eye, does this Thy Life flow
forth as the bond which unites spirit with spirit, as
the breath and atmosphere of a rational world, un-
imaginable and incomprehensible, and yet there, clearly
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visible to the spiritual eye. Borne onmwards in this
stream of light, thought floats from soul to soul, with-
out pause or variation, and returns purer and brighter
from a kindred mind. Through this mysterious union
does each individual perceive, understand, and love him-
self only in another; every soul developes itself only
by means of other souls, and there are no longer
individual men, but only one humanity ; no individual
thought or love or hate, but only thought, love, and
hate, in and through each other. Through this won-
drous influence does the affinity of spirits in the invisible
world permeate even their physical nature; mani-
fest itself in two sexes, which, even if that spiritual
‘bond could be torn asunder, would, simply as creatures
of nature, be compelled to love each other; flow forth
in the tenderness of parents and children, brothers
and sisters, as if the souls were of one blood like the
bodies, and their minds were branches and blossoms
of the same stem; and from these, embrace, in nar-
rower or wider cireles, the whole sentient world. Even
at the root of their hate, there lies a thirst after
love; and no enmity springs up but from friendship
denied.

Through that which to others seems a dead mass,
my eye beholds this eternal life and movement in every
vein of sensible and spiritual Nature, and sees this life
rising in ever-increasing growth, and ever purifying
itself to a more spiritual expression. The universe is to
me no longer that ever-recurring circle, that eternally-
repeated play, that monster swallowing itself up, only
to bring itself forth again as it was before; it has be-
come transfigured before me, and now bears the one
stamp of spiritual life,—a constant progress towards
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higher perfection in a line that runs out into the
Infinite.

The sun rises and sets, the stars sink and re-
appear, and all the spheres hold their circle-dance ; but
they never return again as they disappeared, and even
in the bright fountain of life itself there is life and
progress. Every hour which they lead on, every mor-
ning, and every evening, sinks with new increase upon
the world; new life and new love descend from the
spheres like dew-drops from the clouds, and encircle
nature as the cool night the earth.

All Death in nature is Birth, and in Death itself
appears visibly the exaltation of Life. There is no de-
structive principle in Nature, for Nature throughout
is pure, unclouded life; it is not death which kills,
but the new life, which, concealed behind the former,
begins, and developes itself. Death and Birth are
but the struggle of life with itself to assume a more
glorious and congenial form. And my death,—how
can it be aught else, since I am not a mere show and
semblance of life, but bear within me the one original,
true, and essential Life? It is impossible to conceive
that Nature should annihilate a life which does not
proceed from her; the Nature which exists for me,
and not I for her.

Yet even my natural life, even this mere outward
manifestation to mortal sight of the inward invisible
Life, she cannot destroy without destroying herself,—
she who only exists for me, and on account of me, and
exists not if I am not. Precisely because she destroys
me, must she animate me anew; it is only my higher
life, unfolding itself in her, before which my present
life can disappear; and what mortals call Death is the
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visible appearance of a second Life. Did na reasonable
being who had once beheld the light of this world die,
there would be no ground to look with faith for a new
heavens and a new earth ; the only possible purpose of
Nature, to manifest and maintain Reason, would be ful-
filled here below, and her circle would be completed.
But the act by which she consigns a free and inde-
pendent being to death, is her own solemn entrance,
intelligible to all Reason, into a region beyond this
act itself, and beyond the whole sphere of existence
which is thereby closed. Death is the ladder by which
my spiritual eye ascends to a new Life, and a new
Nature.

Every one of my fellow-creatures, who leaves this
earthly brotherhood, and whom my spirit cannot re-
gard as annihilated,—because he is my brother,—draws
my thoughts after him beyond the grave ;—he is still,
and to him belongs a place. While we mourn for
him here below, as in the dim realms of unconscious-
ness there might be mourning when a man bursts from
them into the light of this world’s sun, above there is
rejoicing that a man is born into that world, as we
citizens of the earth receive with joy those who are
born unto us. When I shall one day follow, there will
be but joy for me; sorrow shall remain behind in the
sphere I shall have left.

The world, on which but now I gazed with wonder,
passes away from before me, and sinks from my sight.
With all the fulness of life, order, and increase which
I beheld in it, it is yet but the curtain by which one
infinitely more perfect is concealed from me, and
the germ from which that other shall develope- itself.
My Farta looks behind this veil, and cherishes and
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animates this germ. It sees nothing definite, but it
expects more than it can conceive here below, more
than it will ever be able to conceive in all time.

Thus do I live, thus am I, and thus am I unchange-
able, firm, and completed for all Eternity ;—for this
is no existence assumed from without,—it is my own,
true, essential life and being.

THE END.

PRINTED BY ROBERT HARDIE & COMPANY,
FREDERICK BTREET, EDINBURGH.
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Company. 8vo, cloth, 12s.

¢ Promises to be one of the most useful
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our entire dissent, but to which it is im-
ible to‘deny the rare men‘! of :itrictiest
onesty of purpose, as an investigation
into a lubjegt of the highest importance,
upon which the wisest of us is almost
entirely ignorant, n with a sincere
desire to penetrate the mystery and ascer-
tain the truth, pursued with a brave resolve
to shrink from no_results to which that
inquiry might lead, and to state them,

the world.”—
¢ A curious an contribution to
peychological science, and we i
th interest, as containing the best and
fullest development of the new theories of
mesmerism, clairvoy , and the kindred
hypotheses. The book is replete with pro-
found reflections thrown out nn:iclelltrlllzi
and

is distinguished by a peculiar elegance
stlle, and in the hands of a ca
philosophical theologian may serve as a
of the most formidable diffi-
e has to contend against in the
present dnzé"—Wechly News.
¢ The Letters are remarkable for the
analytical powers which characterize them,
and will be eagerly read by all those who
appreciate the value of the assertion, that
¢ The proper study of mankind is man.”
The range of ng which they embody
is no less extensive than the sincerity as
well as depth of thought and earnestness
in_the search truth which are their
principal features. Without affe
pedantry, faults arrived at by so easy a
transition, they are marked by simplicity
of diction, by an ease and of lan-
age and expression that gives to & sub-
ﬁa“ct, for the most part intricate and per-
plexing, an inexpressible charm.”— Weekly
Dispatch.

useful

SOCIAL ASPECTS. ByJom~
a Life History.” Post 8vo, cloth,

‘“Thiswork isthe production of a thought-
ful mind, and of an ent and earnest
spirit, and is well deserving of a perussl in
extenso by all those who reflect on so so-
lemn and important a theme as the future
desunx of their native country.”—Morn-
ing Chronicle.
¢ A work of whose merits we can hardly

SToRrEs SMITH, author of “ Mirabeau,
price 6s.

ings, unsparing_ In its exposures—yet full
of wisdom, and pervade«fogy an earnest
loving lplr}t. The author sees things as
the:f are—too sad and too real for silence—
and courageously teils of them with stern
and honest truth. . . . . . We receive with
pleasure a work so free from polite

ings, pretty rizings, and canting pro-

speak too highly.”’—Literary Gazette. ressionisms ; speaking, as it does, earnest
¢ This k has uwaken?d in us man g‘uth. fearlessly but ﬁ love.’—Noncon-
P'u!nru_l thoughts and intenio;l gzeun@. t | formist.
y true t pbraid

RELIGIOUS SCEPTICISM

AND INFIDELITY: their

History, Cause, Cure, and Mission. By JOHN ALFRED LANGFORD.

Post 8vo, cloth, 5s.
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THE PROGRESS OF THE INTELLECT, as exemplified in
the Religious Developments of the Greeks and Hebrews. By R.W.
___Mff:x_nr, M.A. 2 vol s_..8vo, cloth, pri(_:e 2:&. )

LOCAL SELF-GOVERNMENT AND CENTRALIZATION:

The characteristics of each, and its Practical Tendencies as affect-
ing social, moral, and political welfare and progress: including com-
prehensive outlines of the English Constitution. By J. TOULMIN
SMITH. Post 8vo, cloth, 8s. 6d.

¢ This is a valuable, because a thought- | ¢!

ful, treatise upon one of ﬂ:ctfenenl sub- | 8
ects of theoretical and p: cal politics. [p

0 one in all probability will ’five an abso-
lute assent to all its conclu but the
reader of Mr. Smith’s volume will in any
case be induced to give more weight to the
important principle insisted on.”—Tait’s
Magazine.

‘ Embracing, with a vast range of con-
stitutional learning, used in a singularl
attractive form, an elaborate review of all
;he Iﬁudjng questions of our day.”—Eclec~

evien.

““This is a book, therefore, of immediate
interest, and one well worthy of the most
studious consideration of every reformer ;
but it is also the only complete and correct
exposition we have of our political system ;
and we mistake much if it does not take its
place in literature as our standard text-book
of the constitution.”

¢ The special chapters on local self-go-
vernment and centralization will be found

co
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THE HISTORY OF ANCIENT ART AMONG THE GREEKS.
By JouN WINCKELMANRN. From the German, by G. H. Lopge. Demy
8vo, cloth, with illustrations, pnce 12s.

“ That Winckelmann was well fitted for ' or leulndsmed vo-e-ed

the task of writing a History of Ancient'information,

An,noonoandenywhoh-cqulnwdwith Hh style h laln, direct,

Jearning and us. at you m never nu Iou for his

Il.ld spec mﬁnw

e o .

his profound
He nndouMed.l possessed Some ve! representin; ﬂno
the power of lpprechﬁn c types of eient Gre:f.’ rt,p illunnlg the
1 wherever it was met with, Im never text, and volulne is got up in a style
monuothmwhenminthe of an- . worthy of its subject.”—S; a?or
tiquity. . . . . The work of ‘no } “ To all lovers of art this volume will
common order,’ and a careful study of the furnish the most n and safe guide

great principles embodied in it must neces- in studying the pure principles of nature

sarily tend to form a zure, correct, and and beauty in creative We

dzuledcute '— Eclectic Reviemw. 'clnno t wish be to English ‘art than for

“ The work is thronghom lucid, and ﬁee awide circulation of this invaluable work.”

from the pedantry of technlu’li I— ndard of Freedom.

lenme- constitutes its great charm. lt The mixture of the philosopher and
any one mbject at t lrﬂn in Winckelmn’l mind gave it at

lﬂl:gﬂl but aims at a g view of Art, o el netration, and know-
attention to its minute developments. ! led whic mwd m to a marvel for the
if we may use P G tas] undertook. . . . Such awork ought

a Grammar
of reek Art, I:nequdm to all who to be in the library of every artis

t and man
vould thorou, I}hly investigate its taste, and even the most general reader
of form.” terafy World.

of taste,
will find in it much to lnltruct, and much
* Winc| a standard writer to | to interest him.”—Atlas.
whom moct nndenu ot art have been more

THE ARTISTS MARRIED LIFE: BEING THAT OF ALBERT
DURER. For devout Disciples of the Arts, Prudent Maidens, as well
as for the Profit and Instruction of all Christendom, given to the light.
T from the German of LEoPoLD by Mrs. J. R.
StopART. 1 vol. fep. 8vo, ornamental binding, 6s.

“The work reminds us of d% hap Iett

show that even the trials of genius are part | efforts of

of its education—that its ve! woundl are | show how, in ?ite of everyobmde,

furrows forits harvest. . . . indeed, wlll ‘manifest to the worl glve
{'rom the | sl substance tol beau! dreams

would have a_right to ex
author of the ‘ngnbrevler 7 (see Ath. No.

andwanciel... .. It is a very pure and
437) such a stern and forcible lcture of old
times and

still less the wire-dra

delightful composition, is tastefully pro-

trials as a Meinhold uce(l in an anﬁque
wn -enumentdl es of | the translation lw’lhrn.ie- (wnhout

a Hahn-Hahn; but pure thoughts— high | which the book woul lose half its merit)
morals—tender leellnp—-might be looked | of German thought and idiom.” —Bri-
for. . . . . The merits of this story consist | tannia.
in its fine and its thoughtful, and | *‘Simply then we assure our readers that
for the llu)l:.t"p(’:i'me W exposition of man’s | we hnve been much pleased with this work.
inner life. who, chiefly appre-| The mmdve portion is well conceived,
chﬂn ualities, can dispense with | and eomyl l{ ustrates the author’s
mula.m.l of lncident md passion, | moral; while {t is interspersed with man:
book before us will not be unaccept- | passages which are of beauty an
nble."—At m. pathos.”—Ingquirer.

HEARTS IN MORTMAIN, AND CORNELIA. A Novel,in 1 vol post
8vo, price 10s. 6d.

“To come to such writings as ‘ Hearts in
M?imml'l and C?rnelh’ ]dlrthe anxjeties
and roughness of our worldly s
like bat.gin in fresh waters after t‘nﬂ’a\l
and heat of bodily exertion. . ... To
peculiar and attractive grace they join eon-

4

it is rarer still to find two works, each of
which contains matter for two volumes,
I(’)ob':nd up in these times in one cover.”—
“The above is an extremely pleasing
book. The first story is written in the lllﬂ-
siderable dramatic power, and one or two | quated form of letters, but its llmpllcity
of .me chnrumuh re:l' nre:u cm:;aeivePd and e}e— and of redeem it fr&: gj chtedious-
cul w, us.”’ — Prospective neu and a] w gene-
ge rally me.f.{ that nyle of composition.””—
“Both stories contain matter of thought

and mﬂecdon which would set up a down

library p
tions.”—Exraminer.
‘It is not often now-a-days that two
worh of such a rare degree of excellence
their class are to be found in one volume ;

.« Well written and interesting.”—Daily

it Two very pleuing a‘;nd e‘!‘epg;m novel:..
pm:sz ay descriptive powe.
of a hl;h % 4 po
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PHASES OF FAITH, OR PASSAGES FROM THE HISTORY OF

MY CREED. FrANcIS WiLLiaM NEwMAN, Author of “ The
History of the He rew Monarchy,” “ The Soul : her Sorrows and her
Asplmtlons. Post 8vo, cloth 6s.

13
ICRERENIR HESHE QARFLIAFPQRRZE

NEW EDITION, WITH ADDITIONS.

THE SOUL: HER SORROWS AND HER ASPIRATIONS. An

Esssy towards the Natural History of the Soul, as the basis of Theo-

Francis WiLLiaM NEWMAN, formerly Fellow of Balliol
Co ege,g xford, and Author of “ A History of the Hebrew Monarchy.”
Post 8vo, cloth 6s.

s e st e ot comment, The s i which
nore of the genuine| he pu s arguments, whether for

half the bogek‘:that I(’;r evil ll obvlous on every page.”

1 its defence. The| Literary Gazette.

he tone of faithful- “ We have seldom met with so much preg=
:h it b th nant and su ve matter in a small com-
Is in every m ass, as ln il remarkable volume, It is
n the foun! Y a force of thought and
freshness of fee g, rare in the treatment
4 ot the author we | of er.

HISTORY OF THE HEBREW MONARCHY, from the Administra-

tion of Samuel to the Babylonish Ca gtwu;y By Francis WiLLiam
NEwMAN, formerly Fellow of Balliol College, Oxford, and Author of
“ The Soul : her Sorrows and her Aspirations,” &c. 8vo, cloth, 10s. 6d.

“It is truly refreshing to find Jewish in the only ials for his work.”—

31 as in the volume belore us, Prospective Revim

according to rules of sound critici 'ﬁ’m book must be led, we think,

and g sense . .. .. The publication o} as the most valuable contribution ever made

mch & work will form an epoch in biblical | in the English Language to our means of un-

literature in this country.”—Inquirer. dershnding that portion of Hebrew History
““The Anthor hu brought a very acute [ to which it relates . The Author has

mind, knowledge that is|not the eommon tupeu'titlous reverence for
beyond the range of ordinary scholarship, | the Bible, but he shows everywhere a large,
“tim the task of ‘i;ombinlnq‘and 1nwrpretinﬁ humane, and Chrl.sﬂau spirit.”—~Massa~

whi y Qua; ) Egg

{17 rterly
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THE LIFE OF JESUS, CRITICALLY EXAMINED. By Dr.Davo

FRIZDRICH STRAUSS. 3 vols. 8vo, 1L 16s., cloth.

style, which

~AAAAAAAA,

original. A

ENDEAVOURS AFTER THE CHRISTIAN LIFE. FIRST SERIES.
By JaMES MARTINEAU. Second Edition. 12mo, 7s. 6d., cloth.

ENDEAVOURS AFTER THE CHRISTIAN LIFE. SECOND SERIES.

By JAMES MARTINEAU. 12mo, 7s. 6d., cloth.

“ Heutlly do we welcome a second
volume of ®Endeavours after the Christian
Life,” because when all that suits not our
taste Is omitted, we have still left more to
{nstruct , imp , and el , than
n almost any other volume with which we

atever may be

are acquainted . . ...
its defects, we regard it as one of the most |li

precious gifts to _the religious world in
modern times.”’—Inguirer.
¢ Mr, Martineau is known, much beyond

the limits of his own denomination, as a |t!

man of great gifts and accomplishmen
and his Tubllcnlono have been all mark
e and vigorous thought, much
beauty of imagination, and certain charms
of composition, which are sure to find
ro! is & delicacy and
i t in these

admirers . . . .. There
hereality of ethical in the
dis which must d them, and

w
d
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ITALY: PAST AND PRESENT.

Or, General Views of its History,

Religion, Politics, Literature, and Art. By L. MARIoTTI. 2 vols. post

8vo, cloth, 10s. 6d.

“This is a useful book, informed with
lively feeling and sound judgment. It
contains an exhibition of Italian views of
matters, social and political, by an Italian
who has learned to ulEnk through English
thoughts as well ‘as English words,
ticularly valuable are the sketches of recent
Italian history; for the prominent charac-
ters are delineated in a cordial and sympa-
thetic spirit, yet free from enthusiastic
ideas, and with unsparing discrimination
Hebly The critic::xlns (l):a ;Tlnlal Past’ i
richly repay perusal; s, however, in
¢ The PresentPgl ltafy that the main in-
terest of the book resides. This volume

The following notices refer to the

““The work is admirable, useful, instruc~
tive. I am delighted to find an Italian
coming forward with so much noble en-
thusiasm, to vindicate his coun and
obtain for it its proper interest in the eyes
of Europe. The English is wonderful. . . .
I never saw a.ngeappronch to such a style
in a foreigner before—as full of beauty in
diction as in thought.”—Sir E. Bulwer
tton, Bart.

“1 ise the rare characteristics of
genius—a large copception of the topic, a
i iction founded on profound

bility
W] a subject beau-
tiful as its climate, and inexhaustible as its
s0il.”—B. Disraeli, Esq., M.P.

‘A very rapid and summary résumé

{hl?iu hﬁ,‘ and that passionate sensi
o hesubi ey

of

the fortunes of Italy from the fall of the| 4

Roman Empire to the present moment.—
A work of industry and labour, written
witha urpose.—A bird’s-eye view of
the subject that will revive the recollections
of the scholar, and seduce the tyro into a
longer course of reading.”—Atheneum.

¢¢ This work it
on the subject, and more to the
resent position of Italy, than we have seen
n any recent production.” — Foreign
Quarterly Review.

s Infe

more

does not merely possess an interest similar
to that of contemporary works; it supplies
a desideratum, and is well adapted to aid
the English reader in forming a just esti-
mate of the great events now in progress in
xw{. Not the least wonderful part of the
book is the entire mastery l;}ne Euthog has
April.

of our 'y

¢ Our author has an earnest, nay, enthu-
siastic, love and admiration of his native
country ; with the ability and eloquence to
render his subject vei interesting and at-
tractive.”—Morning Advertiser.

first volume of the work :—

foreigner, and in the higber quality of
thought we may commend the author for
his acute, and often original, criticiem, and
his quick perception of the grand and
beautiful in his native literature.”—Pres-
cott, in the North American Review.

““The work before us consists of a con-

author not only penetrates the inner rela~
tions of those dual appearances of national

life, but ses the power of displayin
them to the reader with great clearness nng
etfect. We remember no other work in

which the civil conditions and litel
achievements of a people have been hlend:
in such a series of living pictures, repre-
senting successive periods of history.”—
lgemeine Zeitung.

‘“ An earnest and eloquent work.”’—Ez-
aminer.

‘ A work ranking distinctly in the class
of belles-lettres, and well deserving of a
libtrtary place in England.”—Literary Ga-
zette.

‘A work wnrmg
judges.”—Tait’s

‘¢ An admirable work written with
power and beauty.”— Praf. Longfe

admired by excellent
agazine.

“In_reference to style, the work before
us is altogether extrao; , a8 that of a

—Poets and Poetry of Europe.

HISTORICAL SKETCHES OF

Author of the “ Log Cabin.” 2s.

THE OLD PAINTERS. By the
6d., paper cover ; 8s., cloth.

—
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A DISCOURSE OF MATTERS PERTAINING TO RELIGION.

By TeEODORE PARKER. Post 8vo, 7s., cloth.

CONTENTS.

Book 1.—Of Religion in General ; or, | Book 4.—The Relation of the Reli-
a Discourse of the Sentiment "and g!ous Sentiment to the Greatest
its Manifestations. of Books; or, a Discourse of the

Book 2.—The Relation of the Reli-| Bible.
gious Sentiment to God; or, & Dis- | Book 5.—The Relation of the Reli-
course of Inspiration. ious Sentiment to the Greatest of

Book 8.—The Relation of the Reli- uman Institutions; or,a Discourse
gious Sentiment to Jesus of Naza-| of the Church.
reth ; or,a Discourse of Christianity.

HEBREW RECORDS : An Historical Enquiry concerning the Age,
Authorship, and Authentlclg of the Old Testament. By the REv. Dr.
GmEs. Demy 8vo, cloth, price 10s. 6d.

¢ There are evidences of extensive read: I talent and scholarship in Rabbinical lore.”
ing, of lon¢ and severe study, of much | —Weekly Dispatch.

LECTURES ON SOCIAL SCIENCE, and the Organization

of Labour. By JAmMEs HoLE. Demy 8vo, stiff cover, price 2s.6d.
¢ An able and excellent exposition of the | opinions of the Socialists.”’—Economist.
(]

THE DECAY OF TRADITIONAL FAITH, AND RE-ESTABLISH-
MENT OF FAITH UPON PHILOSOPHY. Two Lectures delivered
at Finsbury Chapel, South Place. By HENrY IERsoN, M.A. Post
8vo, paper cover, price ls.

BY THE SAME AUTHOR.

RATIONAL FAITH, Three Lectures delivered at Finsbury Chapel,
South Place. Post 8vo, paper cover, price ls.

AN INTRODUCTION TO THE RELIGION OF NATURE. Being
the above Five Lectures delivered at Finsbury Chapel, South Place.
By Hexry IEmsoN, M.A. Post 8vo, paper cover, price 2s.

(e
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THE SIEGE OF DAMASCUS: A Historical Novel. By James

Niseer. In 3 vols. post 8vo, 1L 11s. 6d.

“Ar of v 1 power, | may be pronounced beyond the lvenge of
such as must arrest ntwnuon by its quali- | modern novelists . . descriptive
ties as a work of ﬂcﬁon, n.nd he! J£ the good | p: might be oelec!ed t.hnt betray a
cause of liberty of ug ht.””- very high order of merit.”—Manchester

“There is an occasional inequality of Examiner,
style in the vmﬁng, but, on the whole, it

THE BISHOP’S WIFE : A Tale of the Papacy. Translated from
the German of LEoroLp ScHEFER. With a Historical Notice of the
Life and- Times of Hildebrand (Pope Gregory VIL), to which it relates.
By Mrs. J. R. SToDART. Fcap. 8vo, 4s.

CATHOLICITY, SPIRITUAL AND INTELLECTUAL. An Attempt
at Vindicating the Harmony of Faith and Knowledge. A Series of
Discourses. By THOMAS WiLsoN, M.A., late Minister of St. Peter’s,
Mancroft, Norwich, Author of “ Travels in Egypt and Syria,” etc. 8vo,
cloth, 53. May be had separately, 1s. each, paper cover.

No. L—RELATIVE RANK OF OUR EARTH AMONG STELLAR
WORLDS.

No. IL—THE INNER KINGDOM.

No. IIL.—SALVATION.

No. IV.—SCHOLASTIC THEOLOGY.

A HISTORICAL ANALYSIS OF CHRISTIAN CIVILI-

ZATION. By L. RAYMOND DE VERICOUR. In1 voL post 8vo, cloth,
price 10s. 6d.

“« It is succinet, clearly-written, and | ‘A useful book of historical nferenee’
y be ca.lled a manual of European his- bei well filled with facts and dates.”
tory *'—Economist. estminster Review.

THE BEAUTIES OF CHANNING. With an Essay prefixed. By

WrLLiAM MoUNTFORD. 12mo, cloth, 2s. 6d.

““This is really a book of beauties. Itis|read to us by a kindred s cesees
no collection of shreds and patches, but a | Those who ha.ve read Martyria will feel
faithful representative of a mind which | that no man can be better unliﬂed an
deserves to have its image reproduced in | its author, to bring together passages
a thousand forms. It is such a selection | which are at once most chnracterlmc, and
from Chnnninlg hanning himself might | most rich in matter t to the moral
have made. It is as thmafh we had the | and religious elevation o hunmn beings.”
choicest passages of those divine discourses | —Inquirer.

CHRISTIANITY : THE DELIVERANCE OF THE SOUL, AND
ITS LIFE. By WiLriam MouNTFoRD, M.A. Fcp. 8vo, cloth, 2s.
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A RETROSPECT OF THE RELIGIOUS LIFE OF ENGLAND;

or, the Church, Puritanism, and.Free Inquiry. By JomN JAMES
TAYLER, B.A. Post 8vo, 10s. 6d. cloth.

1u- | sees honesty. Nay, he openly asserts that
ind |the religion of mere reason is not the reli-
ind | gion _to produce a practical effect on a
. is | people; and therefore regards his own class
dly [ only as one element in a better principle
church. The clear and com rehennve
ian | grasp with which he marshals

his | even less admirable than the im

*st- [ nay, more than that, the general Indlln
with which he reflects upon them.—.

eet | aminer.
rell | ““The writer of this volume has all the
Che | calmness belonging to one who feels him-
de- | self not mixed up with the struggle he de-
Mr. | scribes. There is about it a tone of great
for [ moderation and candour: and we cannot
retiection. L_:. Tayler regardsall partiesin | but feel confident that we have here, at
turn from an equ table point of view, is | least the roduct of a thoro Jhly honeut
tolerant towards intolerance, and sdm Ires | mind. "~ Lome’s Edinburgh
zeal an

he

THE ELEMENTS OF INDIVIDUALISM. By WiLriam MaccALL.
Post 8vo, 7s. 6d., cloth.

“It is a book worthy of perusal. Even | Individualism a book of strong and gene-
those who can find no aympu.lhy with its | ral interest.”—Critic.
philosophy, will derive pleasure and im-| *We have been lmgulnrly lntemted ba
provementfromthe many exquisite touches | this book. . ... Here is a speaker an
of feeling, and the muny pictures of beauty | thinker whom we may securely feel to be a
which mark its lover of truth, exhibiting in his work a

“The expun-ive hllow ra‘ , the penetra- | form and temper of mind very rare and
&e intellect, and e gene humnnlty g’( ; pecullnr in our time.”—Manchester Ex-

THE EDUCATION OF TASTE. A Series of Lectures. By WrLriam
MaccaLL. 12mo, 2s. 6d.

THE AGENTS OF CIVILIZATION. A Series of Lectures. By WrL-
LIAM MACCALL. 12mo, 3s. 6d., cloth.

AN INQUIRY CONCERNING THE ORIGIN OF CHRISTIANITY.
By CHARLES C. HENNELL. Second Edition, 8vo, 12s., cloth.

Alas
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A SECOND EDITION, WITH EXPLANATORY PREFACE.

THE NEMESIS OF FAITH. By J. A. FroupE, M.A,, late Fellow of
Exeter College, Oxford. Post 8vo, cloth, 6s.

ins

e = -4 - — Mauifest equaily in is | Fs

THE PURPOSE OF EXISTENCE. Popularly considered, in relation

to the ORIGIN, DEVELOPMENT, and DESTINY of the HUMAN
MIND. Crown 8vo, cloth, 7s. 6d.

“This singularly thoughtful essay em-' much learning, and an eloquence and
braces a wide raunge of topics, but without elevation of style, pecullarly appropriate
ever departing from its proper theme. In to the lofti of the subj '
the performance of his task, the author; Critic.
has displayed great power of reflection, |

o~

GENERAL PRINCIPLES OF THE PHILOSOPHY OF NATURE.
With an Outline of some of its recent developments among thz Ger-
mans, embracing the Philosophical S}stems of Schelling and Hegel,
alndhOken's System of Nature, by J. B. StALLo, A.hi Post 8vo,
cloth, 6s.

THE PRINCIPLES OF NATURE, HER DIVINE REVELATIONS,
AND A VOICE TO MANKIND. By and through ANDREW JACK-
80N Davis, the “Poughkeepsie Seer,” and “Clairvoyant.” 2 vols.
large 8vo, cloth, 18s.

*.* The work consists of 800 pctfes, including a history of its production,

Xit'l:h a Biographical Sketch, and Portrait (engraved on Steel) of the

uthor.
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Rewe
§

THE LIFE OF THE REV. JOSEPH BLANCO WHITE. Written

by Himself. With Portions of his Correspondence. Edited by Jomw
HamruroNn THoM. 8 vols. post 8vo, 11, 4s., cloth.

en- | peculiar construction of his mind, in its
188, | close union of the moral with the intellec-
ub- | tual faculties, and in its restless desire for

truf the reader of

iminer.
aan|  “There is a depth and force in thh book
irds | which tells.”’—Christian
¢ These volumes have an interest beyoud
»on | the character of Blanco White. d beside
iin- | the intrinsic interest of his self-portraiture,
mid wi mha{aeterh lndlcmdd lnl-ottll:e i)ft&ur
|erex e CO! ndence, in the letters
ord S oandr - Bouther,” Golerid
i'i Norton, Mill, Professor Powe 1,
ual | Dr. Hawkins, and other names of cele brig,
of | has considerable attractions in itself, wi
out ln{ relation to the bi phlcd spur—
th which it was published.”

LIFE OF GODFREY W. VON LEIBNITZ By J. M. Mack.
12mo, 8s. 6d., cloth.

‘We commend this book, not only to d in the busi of ed and
scholars and men of science, but to all our | deserves a place, by the side of Bre'mer'l
readers who love to contemplute the life | Life of Newton, in all the libraries of our
and labours of a great and good man. It|schools, ncademlen, and literary institu-
merits the special notice of all who are in- | tions.””—Chyristian Watchman.

THE EDUCATION OF THE FEELINGS. By Cmaries Brav.
Second Edition. Post 8vo, cloth, 2s. 6d.

THREE EXPERIMENTS OF LIVING :—Within the Means. Up to
the Means. Beyond the Means. Fcp. 8vo, ornamental cover and gilt
edges, 1s.

STORIES FOR SUNDAY AFTERNOONS. From the Creation to the
Advent of the Messiah. For the use of Children from 5 to 11 years of
age. By Mrs. GEORGE DAwsoN (late Miss SusaN FANNY CROMPTON).
16mo, 1s. 6d., cloth.

“This is & very t. The stories are told in a
which we can confid entlf recommend It splrited and grnphlc manner.

is designed and admirably adapted for the | *‘Those w o m enmed in teaching the
use of children from ﬂve {o 7 g the foundnticns;l of

P
m some acquninunce with the facts, and | im; mulan
taste for the study of the Old Testament. resg " a kind 80 judicious as this
The style is simple, easy, and for the most | volume.”—Inguirer.
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HYMNS FOR THE CHRISTIAN CHURCH AND HOME. Edited
by JAMEs MARTINEAU. Sixth Edition, 12mo, 3s. 6d., cloth.

REVERBERATIONS. PART I. Fep. 8vo, paper cover, 1s.

REVERBERATIONS. PART II. Fecp. 8vo, paper cover, 2.

“In this little verse-pamphlet of some |and strength of diction.” — Morning
? or seventy pages, we think we see | Her:
idences of a true poet; of a fresh and “The “author of these b2 zmed brochures
lutuml fount of gennlne 80! mg~ and of a|has much of the tru irit. He is
urpose and sym athy admi fy suited to | always in earnest. He wrltes rom the full
..... e purchaser of it will ea.rt’ There ls a manliness, too, in all his
ﬂnd himlell richer in possessing it by many iall;
wise and charitable thoughts, many gene-|them to us. . ... As long uwe have such
rous emotions, and much ealm and quiet, Reverberations® as these we shall never
yet deep reﬂecdofn '—Ezxam f thought grow weary of them.”—Weekly News.
or of thougl

TWO ORATIONS AGAINST TAKING AWAY HUMAN LIFE,

Under any Circumstances; and in explanation and defence of the
misrepresented doctrine of Non-resistance. By THOMAS COOPER,
Author of “ The Purgatory of Suicides.” Post 8vo, 1s.,in paper cover.

li- | the highest degree manly, plain, and vigor-
ge | ous.””—Morning Advert tiser.

th |  ““These two omﬂonu are tboroufhly im-
ad | bued with the peace doctrines which” have
of | lately been making mpid progress in many
ts, | unexpected quarters. To all who take an
re | interest in that great movement, we would
¢t. | recommend this book, on account of the
ar | fervid eloquence and earnest truthfulness
it- | which pervades every line of it.”—Man-
in | chester Examiner.

THE CHRISTIAN’S KEY TO THE PHILOSOPHY OF SOCIALISM;
Being Hints and Aids towards an Analytical Enquiry into the Prin-
ciples of Social Progress, with a View to the Elucidation of the great
practical problem of the present day,—the Improvement of the Con-
dition of the Working Classes. In Ten Propositions, by UpsiLoN.
Post 8vo, paper cover, 1s.

8
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THE DUTY OF ENGLAND: a Protestant Layman's Reply to Cardinal
Wiseman’s Appeal. 8vo, 1s.
“ The *Protestant Layman’ argues the | logical argument, free in

qneltion ln the right spirit. He would | thought, unbiassed by .u&mrity Ha -
the ‘Papal aggression’ solely by |chester Spectator.

BRIEF EXPOSITION OF THE GOSPEL OF ST. MATTHEW.,
By the Rev. R. E. B. MACLELLAN. 12mo, cloth, price 8s.

ECCLESIASTICAL PRETENSIONS, ROMISH AND ENGLISH ;
with the Antidote which a Catholic Protestantism Supplies. A Tract
for the Times, being A SERMON, preached in Renshaw Street Chapel,
Liverpool, Sunday, November 17, 1850. By JonN HAMiLToN THOM.

RELIGION, THE CHURCH, AND THE PEQPLE. A SERMON,
preached in Lewin’s Mead Chapel, Bristol, September 23rd, 1849, on
behalf of The Ministry to the Poor in Bristol. By Jon~x HamiLTON
THoM. Published by Request. 12mo, paper cover, price 1s.

THE PROSPECTIVE REVIEW.

A Quarterly Journal of Theology and Literature, price 2s. 6d.

THE NORTH AMERICAN REVIEW.

Published quarterly, price 6s.

THE AMERICAN CHRISTIAN EXAMINER

AND RELIGIOUS MISCELLANY.

Edited by the Rev. GEORGE PuTNAM and GEORGE E. ELuis. Published
every alternate month, price 8s. 6d.
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@ibt Cuthulic Beries.

UNIFORM POST 8vo.

ST. PAUL'S EPISTLES TO THE CORINTHIANS:

An Attempt to convey their Spirit and Significance, by the Rev. JorN
Hamrvton THOM. In 1 vol., cloth, 9s.
'“ A volume of singularly free, suggestive, and beautiful commentary.”—Ingquirer.

RELIGIOUS MYSTERY CONSIDERED. Ciot, price 2.

¢The author his lubject both | of the ghllosopher and the learned.”’—
learnedly And philoso &gically, t.ho Economist.
little work is worthy

GOD IN CHRIST Discourses by HoRACE BusENELL. In1 vol.,

cloth, 6s.
CONTENTS.

L—Preliminary dissertation on the|III.—A discourse on the Atonement
nature of lan e as related| IV.—A discourse on Dogma and
to thought an Sx Spirit; or the true reviving of

II.—A discourse on the divinity of] Rehglon
Christ.

*“ Mr. Bushnell’s dissertation is valuable | is original in that sense in which no faith-
as giving nus a ful follower of Christ ever need fear to be
tion for those practical efforts to secure | thought so. He is o £u in having one
peace and extend toleration which are now | himself to '.he foun! Lg,

making in the world.””—Economist. spite of all imposing creeds and cultom."

“The author of the discourses before us | ~Inquirer.

POPULAR CHRISTIANITY : Its Transition State and probable
Development. By FrEDERICK Foxrow, A.B., formerly of Pembroke
College, Oxford, and perpetual Curate of Stoke Prior and Docklow,
Herefordshire. Cloth, 6s.

~.

or | fact is as he sees it. His book appears to
us to contain many just and profound
‘e | views of the rellqloul character of the
present age, and Its indications of pro-
e Freu He often touches a deep and fruit-
o [ful truth withnpowernnd lness that
1- | leave nothing to be desired.”—. rwpecﬂvo
i@ | Review; Nov. 1849.
| " “It contains many passages that show a
) warm np reciation of ﬂ\:i&oral beauty of

1 ” y —wri nsiderable
i= power. stness and el ”
—Cri

“ We must wfer our readers to the work
itself, which is most ably writ:wnn11 and
evlneel o spirit u once earnest, enlight-

X1 E

; in a small com, he
presenu . most lucid expodtlon oi views,
many of them original, an &poﬂed by
arguments which cannot fnil

n(i_,eg‘p sensation in the religious worl ”

BDITAEYE PEEO

)
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THE CATHOLIC SERIES—continued.

REPRESENTATIVE MEN. SEVEN LECTURES. By Raiem

WaLpo EmersoN. Cloth, bs.

% Mr. Emerson’s book is for us rather | by
m.nge than pleasing. kae Mr. Carlyle, th
h]e —the lty will gal.n hi ol lmi i
ol nove) m admirers | wi

?’ t the nme time here is | in
good ltetling stuﬂ' in him ;—already w(
sessing a great name in his own countr{ 80
and being well known to the reading world | ab
of Bum his present work, speaking of | m
men an withwhlchweue unlﬁa is
will eand fame. is more real anJ Tun

than his former volumes; more | m:
polntedly written, more terse and plt.h m:
contains many new views, and is on o | th
whole both a good and a readable book.” su

—Economist.

“There are many uemenees tlnt bguiry 3
and sparkle like crystals in g‘h:& | tic
and many thoughts, which leem invol

MEMOIR OF JOHANN GOTTLIEB FICHTE. By Wa-
LiAM SmiTH. Second Edition, enlarged. Cloth, 4s. 6d.

*.....A Life of Fichte, full of noble- |in Bhllosop cal discussion since the time
ness and instruction, of grand purpose, uther . . . . . Fichte’s opinions may be
tender feeling, and brave effort! ...... true or false ; but his character as a thinker
the compilation of which is executed with | can be s] lgf:tly valued only by such as
greu Judgmem and fidelity.”’—Prospec- | know it ill; and as a mxu.\ijf approved b

ive action and suﬂ‘eri.n his life and in
“We :ule Fichte’s character as it is|death, he ﬁfx a class of men who
known and admitted by men of nll es | were common o in better ages than

among the Germ: when we say that so oun."—-State erman Lttcraturc, by
robusg an lntellec:n:’ soul 'g;:ulm,y 80 lottyJ y%.

THE WAY TOWARDS THE BLESSED LIFE; or, The

Doctrine of Religion. By JoHANN GorrLiEB FicETE. Translated by
WiLLiam SmrtH. Cloth, 6s.

WILLIAM VON HUMBOLDT'S LETTERS TO A FE-
MALE FRIEND. A Complete Edition. Translated from the Second
German Edition. By CATHERINE M. A. COUPER, Author of “ Visits
to Beechwood Farm,” “ Lucy’s Half-Crown,” &c. 2 vols., cloth, 10s. 6d.

“ Weoordiallymeommendthesevoluma only high intrinsi but ani
the attention of our readers......|arising from the very stri circum=-
The work u m every way worl.hy of the | stances in which they originated . « . ¢ o
of its distin- | We wish we had space to verify our re-
guished author."—Dally Nemws. marks. But we lhould not know where to
‘‘ These admirable letters were, we believe, | begin, or where to end; we have therefore
first introduced to motice in England by | no alfernative but to recommend the entire
the ¢ Atheneeum 3’ and Jaerhapn no greater | book to careful perusal, antl to promise a
n was ever conferred npon the English of into
reader than in the publication of the two | our columns from the beauties of thought
yolumes which contain thisexcellent trans- | and feeling with which it abounds.”—Man-

lation of Willinm Humboldt’s portion of | ckester Examiner and Times.
a lengthen: correspondence with his{ ‘It is the only complete collection of
female triend ”—We:tmimtor and Fo- thm remarkable letters, which has ¥a-
reign Quarter 1{ Revier. ublished in English, and the trans!

é The beautiful series of W. Von Hum- ﬁon smgula.rl r’ect- we hav:;:ld%l:

boldt’n letters, now for the first time trans- | read such a ren enng of (
ted and p P not | into the English tongue.”—Critic.

H<oe ' -~es
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THE CATHOLIC SERIES—continued.

THE VOCATION OF MAN. By JoHANN GoTTLIEB FICHTE.
Translated from the German, by WiLLiaM SmiTH. Cloth, 4s. 6d.

“In the progress of my present work I | sure to teach {ou much, bemule it excites
have taken a d r glance into religion | thought. If it rouses you to combat his
than ever I did be: ore. In me the emot ons conclusions, it has done a good work ; for
of the heart proceed only from perfect in- | in that very effort you are stirred to a a con-
tellectual clearneu;—it cannot be but that llderuﬂon of polnts which have hltherto
the clearness I have now n this

mbject shall also take posoeuion of my | Foreign Quar y

rt."—Fichte’s Correspondenc “This is Fichte’s most popular work,
“‘The ocation of Man re:a u Fichte and is every way remarkable.”—Atlas.
en who are| ‘It appears to us the boldest and most

88 s, intelligible to nll
rend le to understan all ; | emphatic attempt that has yet been made
and as the history of themind in m vnnoul to explain to man his restless and uncon-
phases of doub! owledge, and faith, it is %uerable desire to win the True and the

of interest to all. A book of this ml.mp is rnal.”’—Sentinel.

THE CHARACTERISTICS OF THE PRESENT AGE.

By JoBANN GoTTLIEB FIcHTE. Translated from the German, by WiL-
viAM SmrtH. Cloth, 7s.

‘A noble and molt notable am}u‘mlﬁon ‘He makes us think, and perhaps more
to the 1 sublimely than we have ever formerly
Jerrold’s Weekly Paper. thought, but it is only in order that we

““ We accept these lectures as a true and [ may the more nobly act.
most admirable delineation of the present| ‘“As a majestic and most stirrin lmer-
age; and on this ground alone we should | ance from the lips of ﬁotest

on them our heartiest recommend- | prophet, we trust t.ha the k will ﬁnd a
ation ; but it is because they teach us how | response in many an English soul, and
we may rise above the age that we bestow tently thwmgemmw gnhhwc‘ety.”
on them our most emphatic praise. T

THE VOCATION OF THE SCHOLAR. By Jomasx Gorr-

LiEB FicHTE. Translated from the Getman, by WiLLiAM SmrTH.
Cloth, 2s. ; paper cover, 1s. 6d.

¢¢ ¢ The Vocation of the Scholar’, . . . . .| presented to the public in a very neatform.
'l:) g.l-:lnnfulshed by the same high moral |. . . . No class needs an earnestand sincere
n )

ma.nl{ rous expression which | spirit more than the literary class: and
Fichte’s works in the Ger- the of the ?
man, and is nothing lost ln Mr. Smith’s | ¢ Guide of the Huma.n Race, written ln

clear, and thoroughly Eng- | Fichte’s most earnest, most eomma.nd g

lish translation.” — Douglas Jmo (] wil 1is,

Lm aper. dress by public wrlten, and be benegch.l
e are glad to see this excellenttrans- | to the cause of truth.””—Economist.

lation of one of the best of Fichte’s works

ON THE NATURE OF THE SCHOLAR, AND ITS

MANIFESTATIONS. By JOHANN GOTTLIEB FICHTE. Translated
from the German, by WiLLiAM SmiTH. Second Edition. Cloth, 8s. 6d.

“ With great satisfaction we welcome
this first English translation of an author
who occupies the most exalted ition as
[y yrofound and original thinker; as an
irresistil ble orator in ghe cause of what he
believed to be truth; as a thoroughly
honest and heroic man. . ... The appear-
ance of any of his works in our lan age
is, we believe, a perfect novelty. .
orations are nal . rably fitted ror their pur-

rooe 80 the tion taken by the
ecturer. ‘n:.lg soirresistible their eloquence.”

.&:nﬁ!::’een!

(¥
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THE CATHOLIC SERIES—continued.

THE POPULAR WORKS OF JOHANN GOTTLIEB

FICHTE. Cloth, 12s. per volume.

CONTENTS OF VOL. |I.

1. MEMoIR OF THE AUTHOR, by WiLLiAM SurrH.
2. THY VOOATION OF THE SOHOLAR.

3. THE NATURE OF THE SOHOLAR.

4, THE VooATION oF MAN.

CONTENTS OF VOL. Il

1. TR CHARACTERISTICS OF THE PREsENr AGE.
2. THE WAY TOWARDS THE BLessEp LiFE; oR, THE DoOTRINE oF
RELIGION.

SERMONS OF CONSOLATION. By F. W. P. GREENwWOOD,
D.D. 8s.cloth. :

“This a really delightful volmne, which meetwuh 1 reception from all who
we would gladly see producing its purify- | seek i on on thetoplennon interest-
ing nnd eevnt ng influences in all our|ing to & thoughtful mind. There are
lun lies.”—. m& twenty-seven sermons in the volume.”’—
“ This bea 1 volume we are sure will | Christian Ezaminer.

SELF-CULTURE. By Wiitiam Eiieey CmaNsixe. 6d. paper

cover ; 1s. cloth.

THE CRITICAL AND MISCELLANEOUS WRITINGS
OF THEODORE PARKER. Cloth, 6s.

¢ It will be seen from these extracts that | His language is almost entirely ﬂgunﬁve H
‘Theodore Parker is a writer of considerable | the glories of nature are pressed in
E.)wer and freshness, if not originality. Of |service, and convey his most careleu
e school of Cu{_rle, or rlﬂler taking the thought. This_is t.he principal charm of
same German originals for his models, | his writings; his eloquence is nlwget.her
Parker has a more sober style and a less unllke thut of the English orator
theatric taste. His composition wants the g:mkel of the gnndeur of the
fm ue animation and richness of Car- forelu native llnd, md we seem,
le, but it is vivid, strong, and frequently { when listening to his to hear the
picturesque, with a rness that the | music of the woods, rustling of the
does not p »’—Spec- | pine-trees, and the ringin;t %f the wood-

tor. s respec
K Viewing him as & most useful, as well ; but, unlike that celebrated

as Mghly man, we cordidly weleome he never discourses audibly with h.lmlel{
the ce of an Eng] reprlnt ot n & language unknown to the world—he
someo his best productlon-. The‘M is never obscure; the stream, tho:ﬁ.h deep,
laneous’ Pieces are characterised b t.h reveals the g twring gems whi luster
pecnlnu eloquence which is without a | so thickly on its bed.”—.

allel in the works of English writers.
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THE CATHOLIC SERIES—continued.

THE LIFE OF JEAN PAUL FR. RICHTER. Compiled

from various sources. Together with his Autobiography, translated
from the German. Second Edition. I_llustrated with & Portrait en-

graved on Steel. Cloth, 7s. 6d.

“¢The autobiography of Richter, which
extends only to his twelfth year, is one of
the most interesting studies of a true poet’s
childhood ever given to the world.”” —
Lore’s Edinburgh Magazine.

¢¢ Richter has an intellect vehement,
rugged, irresistible, crushing in pieces the
hardest problems ; piercing into the most
hidden combinations of things, and grasp-

ng the most distant ; an imagination vague,

sombre, splendid, or appalling, br n|
overthe abysses of being,wandering throu,
infinitude, and summoning before us,
its dim_religious light, shapes of brilliancy,
solemnity, or terror; a fancy of exu
rance literally unexamgled, or it pours
its treasures with a lavishness which knows
no limit, hanging, like the sun, a jewel on
every grass-blade, and sowing the earth at
large with orient pearls. But deeper than
all these lies humour, the rulin, uallt&of
Richter—as it were the central hre at

rvades and vivifles his whole being. He

s & humourist from his inmost soul; he

thinks as a humourist; he imagines, acts,
feels as a humourist : sport is the element
in which his nature lives and works.”—
Thomas Carlyle.

““With such a writer it is no common

i:;oximity of rgreat and v?rtuou- minds we
bibe a portion of their nature—feel, as
mesmerists stg, a healthful contagion, are
braced with the same spirit of faith, ﬁope,
and patient endurance—are furnished with
data for clearing up and working out the

roblem of life, and are inspired,
like them, with the prospect of immortality.
No reader of sensibility can rise from the
Rgmul of these volumes without becoming

th wiser and better.”—A tlas.

“A from the interest of the work, as
the life of Jean Paul, the reader learns
something of German life and German
thought, and s i duced to Weimar
during its most distinguished period—
when Goethe, Schiller, Herder, and Wie-
land, the great fixed stars of Germany, in
conjunction with Jean Paul, were there,

=

-
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surrounded by beautiful and admiring

THE RATIONALE OF RELIGIOUS INQUIRY; or, the
Question stated, of Reason, the Bible, and the Church. By JamEs
MarTINEAU. Third Edition. With a Critical Lecture on Rationalism,
Miracles, and the Authority of Scripture, by the late Rev. JosErH

BrLaNco WHITE. 4s. paper cover ; 4s. 6d. cloth.

—>e)
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THE CATHOLIC

SERIES—continued.

THE PHILOSOPHY OF ART. An Oration on the Relation of

the Plastic Arts to Nature. Translated from the German of F. W. J.

VON SCHELLING, by A. JOHNSON.

*“This excellent oration is an am lication

1s. paper cover; 1s. 6d. cloth.
work of art the heterogeneolu is exclud

to art of Schellln - gene losophic [ and a unity is attained not to be foun:
prlnciple-. course, | elsewhere, lling,inhu ora\‘.lon,chieﬁy.
that wlut h ordlnnrl ly called not exclunively, refa.rd: :ﬁlpal
ll not the but his remarks eqn.uy

{ equate manffenatlon of a
high dea, whlch it is the office of man to
penetrate. The true is not he

ﬁ. ly to othen, such as ell&oet" and music.

who notes down laws and causes which

oration of Sch
tram{}‘a.ﬁon, with

were never
and which are often to the prima
{h influences of sensuous observers.
e trus artist is not he who merelz imi-

ohjectmn nature,

pmemta e unseen euenee
thu lurks behind the visible crust, and
afterwards reproduce it in a visible form.
In the surrounding world means and ends
are clashed and jarred together; in the

ESSAYS. BY R. W. EMERSON.

perusal. The
the exception of a few trifling
done by Mr. Johnson; an
we know of no work in our language
better suited to give a notion of the turm
which German philosophy k after it
abandoned the mbjectivity of Kant and
Fichte. The notion will, of course, be a
faint one’ but it is wmet;nng to know the

tion. "—Fa:amirwr.

(Second Series.) With a

Notice by THOMAS CARLYLE. 8s. paper cover ; 3s. 6d. cloth.

¢ The difficulty we find in givlng a proper
notice of this volume arises from the per-
vadingness of its excellence, and the com-
&reulon of its matter. With more learning
tt, more perapicuity than Car-
tile, more vigour and
Addison, and with as much origi
and fascination as any of them, this volume
is a brilliant addition to the Table Talk of
lntellectunl men, be t.hey who or where
e‘y mny.”-—Procpech&e

lnd everythin rg he writes contains luues—
tive matter of much thought and earnest-
ness.”’—Eraminer.
“That Emerson is, in a high d
possessed of the faculty and vision o the

depth of thought | Do
ty

have not a feelin gor&n interest in the gnlt
question of mind and matter, eterni
nature, will disregard him as unintel gible
and uninteresting, as they do Bacon and
Plato, and, indeed, Mphilosophy itself.’—
las Jerrold’s agazine.
yond social science, hecause beyond
and outside social existence, there lies the
science of self, the development of man in
his_individual existence, within himself
and for hlmself Of this latter science,
, | which may pe 15' be called the philo-
sophy of indxndn » Mr. Emerson is an
ab le upoctle and interpreter.”— League.
‘“As e particular volume of
Elxn.son before us, we it an im-
g‘rovement upon bﬂfe first series of essays.

seer, none can doubt who wil
and with a kind and reverential splr t
peruse these nine Essays. He deals only
with the true and the eternal. His piercin,
?w at once shoots swiftly, aurely mm“ti
the outward and the superfl cial,
inmost causes and workings. Any one can
tell the time who looks on the face of the
but he loves to lay bare the machine
and show its moving principle. His WO
md his thoughts are a fresh sp 'g,ethat
inyigorates the soul that is sweped
His mind is ever dealing with the eternal;
and those who only live to exercise their
lower intellectual facu]nel. and desire only
new facts and new images, and those who

)
S

They come

home more to the experience of the mass

of mankind, and are conset}:lxenﬂy more
80

g ir tr
artistic in the posi
tion."—ﬂpccta

““All lovers of iiterature will read Mr.
Emerson’s new volume, as the most of
them have read his former ome; ll'
correct taste, and sober viewn of hle, and
such ideas on the higher subjects of thought
as we have been accustomed to account as
truths, are sometimes ou! we at least
meet at every step with originality, imagi-
nation, and eloquence.”—Inguirer.

11 g
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@horarterijation of the €utholic Beries

BY THE PRESS.

¢ The various works composing the ¢ Catholic Series,’ should be known
to all lovers of literature, and may be recommended as calculated to in-
struct and elevate by the proposition of noble aims and the inculcation of
noble truths, furnishing reflective and cultivated minds with more whole-
some food than the nauseous trash which the popular tale-writers of the
da?' set before their readers.”—Morning Chronicle.

* Too much encouragement cannot be given to enterprising publications
like the present. They are directly in the teeth of Yopul“ prejudice and
popular trash. They are addre to the higher class of ers—those
who think as well as read. They are works at which ordinary publishers
shudder as ‘ unsaleable,’ but which are really capable of finding & very
la.rge ublic.”—Foreign Quarterly.

““The works y ¥ublished embrace a great variety of subjects, and
display a great variety of talent. They are not exclusivell‘y, nor even chiefly,
religious ; and they are from the pens of German, French, American,
as well as English authors. Without reference to the opinion which they
contain, we may safely say that they are generally such as all men of free
}nd philosophical minds would do well to know and ponder.”—Noncon-

ormist.

“ This series deserves attention, both for what it has already given, and
for what it promises.”—7T'ait's Magazine.

¢ A series not intended to represent or maintain a form of opinion, but
to bring ther some of the works which do honour to our common
nature, by the g’enius they display, or by their ennobling tendency and
lofty aspirations.”—Inquirer.

‘Tt is highly creditable to Mr. Chapman to find his name in connexion
with so much well-directed enterprise in the cause of German literature
and philosophy. He is the first publisher who seems to have proposed to
himself the worthy object of introducing the English reader to the philo-
sophic mind of Germany, uninfluenced by the tradesman’s distrust of the
marketable nature of the article. It is a very praiseworthy ambition; and
‘we trust the public will justify his confidence. Nothing could be more un-
worthy than the attempt to d‘i"scourage, and indeed punish, such unselfish
enterprise, by attaching a bad reputation for orthodoxy to everything con-
nected with German philosophy and theology. This is especially unworthy
in the ‘student,’ or the ‘scholar,’ to borrow Kichte’s names, who should dis-
dain to set themselves the task of exciting, by their friction, a popular pre-
judice and clamour on matters on which the populace are no competent
Judges, and have, indeed, no judgment of their own,—and who should feel,
as men themselves devoted to thought, that what makes a good book is
not that it should gain its reader’s acquiescence, but that it should multipl
his mental experience; that it should acquaint him with the ideas whic
ﬁl;ilosophers and scholars, reared by a training different from their own,

ve laboriously reached and devoutly entertain; that, in a word, it should
enlarge his materials and his sympathies as & man and a thinker.”—Pro-
spective Review.

“ A series of serious and manly publications.”—Economist.

(e ~>85




M

(2 - e >
NOW READY,

No. 1.

oF

CHAPMAN'S
Libravy for the People:

“SKETCHES OF EUROPEAN CAPITALS,”

BY
WILLIAM WARE, MD,
AUTHOR OF ‘‘ EBNOBIA ; OB, LETTERS FROM PALMYRA,” “ AURBLIAN,” BTC.

Post 8vo, ornamental cover, price 1s.

In the press, and will be published Nov. 1st,
No. IL

“LITERATURE AND LIFE’

LECTURES BY

EDWIN P. WHIPPLE,

CONTENTS.
Lecture 1. Authﬁrfs_mthe:rkelatxons Lecture IV. The Lndxorous Side of
to
» 1L Novels and Novelists — » V. Ge

Charles Dickens. »w VL Intellectual Health and
» III. Wit and Humor. Disease.

LONDON:
JOHN CHAPMAN, 142, STRAND.

s‘é ' MDCCCLI. ’ §










E

I







